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Anoamna. Makanana Kazak MOJICHUETIHIH apXeTUNTIK XaJbIH/a CaKTaFaH
IIaMaH/bIK KYPBUIBIMHBIH CEMHUOTHKAIBIK JKOHE MOJICHH-KOTHUTHUBTIK OceHimery
JKOJIapbl capajaHajbl. 3epTTey IIaMaHM3M MEH CONBUIBIK IT033Usl apachIHIArbl
POMI3IK CcabaKTACTHIKTBI CTPYKTYPAUCTIK aHTPOIOJOTHS, YKBIMIBIK OelicaHa
TEOPUSICHI KIHE MOJICHH CEMHOTHKA asichblHza KapacTbipapl. Lllaman GeitHeci Oy
KOHTEKCTE PUTYaIJbIK 9PEKETTEep apKbUIBI MOJCHH MarblHAHbBI KaiiTa eHIIpeTiH
ombeban CUMBONABIK areHT perinae cunartamansl. K.IIOHTTIH apxeTumTik
moznensaepi, FO.M. JlormanHbiH cemmocdepa koHuenmusicel xone JK.Jlené3min
CEeMHOTHUKAJIBIK MyTalHs Typaibl KO3KapacTapbl apKbUIbl [AMaHIBIK POMI3IepIiH
COMBUIBIK T033UsSI KCHICTITHAE Kajai TpaHchopMalusIaHFaHbl KOPCETUIeIi.
KoObI3, TpaHC, OT MeH TYTIH CeKUIAl PUTYaJ/ibl SJIEMEHTTEp XMKMETTIK T033HsIIa
(oHa, xau, mipre MOHBIHCYHY, )KYPEK KO3IMEH TaHy CHSKTBHI 1LIKI CEMHUOTHKAJIBIK
epicTepie )kaHa Ma3MYHMEH TipIIUTiK eTe/i. MyH/aii OeriMaernnyiep CeMaHTUKAIIBIK
CHHKPETHU3M YFBIMBI aDKBUIBI TAHBIMIAITBII, apXEeTUITEPIIH TAPUXH Y3IKCI3IIri MCH
MOJICHU-KOHTEKCTIK MKEMIUTITIHE HETi3/IEITeH CEMHOTUKAIBIK METaMOP(O3aHbIH
yarici petinge TyciHmipineni. 3eprrey OapbIChIHAA ApXETHITIH MOJCHUETTET]
perpe3eHTalMsUIbIK (hopMaapbl MEH PUTYaNIBIK-IOATHKAJIBIK SPEKETTEP apKbLIbI
JKY3€ere acaThlH MaFbIHA TYABIPY TETIKTEPi (PHI0COPHSITHIK )KOHE aHTPOTIOTOT HSLITBIK
KO3KapacTapMeH KeIIeH 1 TYpAe TaJliaHaIbl.

Tyiiin co30ep: maMaHIBIK ApXETHII, CEMUOC(Epa, COTBUTBIK TUCKYPC, POMI3IIK
OeifiMzieTy, CEMaHTHKAIBIK CHHKPETU3M, YKBIMJBIK OeiicaHa, CTPYKTypalUCTiK
Tajnay, Kasak Gpuaocopuscol.

IIOBEUPODOIrN® MVEVI IMIVITHITHIINITOL XHUdV [,

Kipicne

[[TamaHW3M — a1aM3aTTHIH pyXaHU-TaHBIM/IBIK TOXKIpHOECiHIH eH KoHe KabaTTaphl-
HaH 0acTay anaTblH YHUBEpCANIbIK heHoMeH. O TeK JIHU PICciMIIep KUBIHTHIFbI FaHA

* Aésmop-roppecnondenm - Epxanos E.J1., erk.erzhan@mail.ru
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Tapux TOIKBIHBIHIAFBI Ka3aK (puiaocopusicol

eMec, COHBIMECH Oipre MOJICHHETTIH apXETUNTIK KYPBUIBIMBIH aHBIKTAHTBIH TEpEeH
KOCMOTOHHSUTBIK MOJIENTh peTiHae kepiHic Oepeni. byn denomen taburar meH amam
apachbIHAFbI IIEKapajIapibl PUTYaJAbIK XKOHE CUMBOJIIIBIK TOCLIIEP aPKbLIbl yaKbITIIA
JKOIOFa OarbITTalFaH CaKpalasl OpeKeT OoNbI TaObIampl. Mwupya Dnmame OV
KYPBUIBIMJIBI «IKCTa3Fa HETI3IeNTeH CaKpalasl TPAHCICHISHTTIK TOKipHOe» peTiHae
cunartanasl [1].

An Kazak MoJeHHETiHIH Tapuxd >KaJbIHJa Ja IIaMaHW3MHIH MaFbIHAJBIK 131
KOFaFaH oK. KepiciHie, o opTypii AMCKYpPCHBTIK ACHrennepae — OaKCBUIBIK
M033Us/A, SIHUKAIBIK KYPBUIBIM/IA, MY3bIKAJIBIK JKOHE PUTYaJAbIK ToKipuOenepae —
OelicaHasbIK TYpFbIAa ©Mip cypinm keneai. bakchuiblK ¢eHoMeHi — KOOBI3 capbiHbl,
OT TEeH TYTIH apKbUIbI JXKY3ere acaTblH TPAHCTBIK akKTilep, Kueni aHjgap OeiiHeci
KOHE CaKpaJbl KEHICTIKTI YHBIMAACTBIPY — OapibIFbl apXETHUNTIK KYPBUIBIMHBIH
CEMHOTHKAJBIK perepTyapblHa aifHanraH [2].

Conpait-ak Ka3akTelH pyxaHH KapTachlHIa MIAMAaHIBIK TyHUETAaHBIM TOHIPIILI-
JIKIEH TBIFBI3 ACTACHIN, KEHMIH HCJIaM COIBUIBIFBIHBIH 330TEPUSUIBIK apHajJapblHa
OeifimMernie OTHIPHIT, J)KaHa MaFBIHAJIBIK KEHICTIKKE OTTi. by)r cabakTacTHIKTEI Muxani
XomapKoBCKHUH 3epTTeyiepiHeH Ae Oalikayra O0ia Ibl: IaMaH MeH COTIBIHBIH OeifHeci —
PHUTYaJIBIK MEAUATOP PETIHACT1 TAPUXU-MOAAIIBIBIK MHBAPUAHT PETiHAE KaObUIIaHy bl
tric (Khodarkovsky, 2004). An ka3ipri mOCTCEeKYISAPIBIK Ioyipe OYJI apXeTHIITIK
KOATap HEOLIAMaHABIK KO3FajbICTap MEH JSTHONEPPOPMAHCTHIK TXKipuodenep
apKbUIbl MOACHU caHaja Kairta aurblpbin oThIp (Pentikédinen, 2008). Ocbl Makana
Ka3aK [IaMaHW3MIiH apXeTHITIK-CEMUOTHKAIBIK KYHe peTiHAe NalbIMIarn, OHBIH
MOJICHH J>KaJATaFbl KYPBUIBIMIBIK POJIi MEH Ka3ipri KepKeM-pyXaHU KEeHICTIKTeri
penpe3eHTausUIBIK, (hopMalapbliH TajaayFra OaFbITTaIFaH.

3epmmey adicnamacot

Tapuxu-punocopusIbIK  3epTTEYIep HETI3IHAE MOTIHTe TePMECHEBTHKAIBIK
Tanjayra HerizaenreH. JKyMpIcTa apXeTHI TOFBICBIHA OpHAIACKAaH IIaMaH[BIK TIeH
COTBUTBIKKA KYPBUIBIMIBI MOHAPAJIBIK TYPFbIIA 3€pleNey JKypriziireH. 3eprreyne
K.I'IOurriH, IO.M. JlotmanueiH cemuocdepa Teopusickl MeH [1.Puképnin
TePMEHEBTUKAIBIK 9JICTEPiH OIpiKTIpEe OTHIPHII, OHBIH MOHIH allly MaKcar eTe/l.

Apxemun HCIHEe waman myjleacCoblHblH OHMOJ102UAIBIK PEnPEe3eHmauuscbl

ApXeTun YFbIMbI — aJiaM3aT CaHACBIHBIH YHUBEPCAJIbI KYPBUIBIMBIH OUIIIpeTiH
ipreni kareropusi. O MOJICHUETTEPJICH TAYeNCi3, anaiiia opOip MOJEHH KEHICTIKTe
O31HIIIE CEMHOTHUKAIBIK OpiC TabaThlH MAarblHAIBIK MaTpHIA PETiHAE TaHBIIAbL.
K.I'HOHTTiH aHaTUTHKAIBIK TICHXOJIOTHACHIHAA apXETUNTEP YKBIMIBIK OelicaHaHBIH
KYPBUTBIMJIBIK ©3€T1 PETIHAC CUTIATTANBII, TAPUXU-MOICHN TOKIpHOEMEH yIITacKaHaa
CHUMBOIIBIK OeifHeIep MEH PUTYaJbIK CIKETTep apKpUIbl kKepinic Tadamsl (FOHT,
1991). byn apxeruntep Tek NCHXOJOTUSIBIK (EHOMEH FaHa eMeC, COHBIMEH Karap
MOJICHH CEMHO3UCTIH, MH(OIMOITUKAIBIK HAPPATUBTEP/AIH JKOHE OHTOJOTHSIIBIK
TOPTINTIH sAApockl peTiHae opeker eremi. CoHpaii-ak FOHITIH malbIMIaybIHIIA,
apXETUNTEP — aJaM CaHACBIHBIH «MOH[IIK I'PaBUTALMUIBIK HYKTEJIEpi», SFHU Oyap
caHajia OelicaHaJIbIK KYH/I€ dKYMBIC iCT€H OTBIPHII, TYJIFAIBIK JYHUETaHBIM MEH MOJICHH
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Mouaik F., Ep:kanoB E.JI., KonipoB b. ApxeTun neH cemuocdepa: Kasax,..

opekerke OarpIT Gepemi. OChl apXeTUNTIK KYpbUIBIMIAPIBIH IIIHAETI eH KeoHeci api
KCH TapaiFaHbl — maMaH apxeturi. Ol — HaKTBl MCH TBUICHIM, caHa MEH OeficaHa,
eMip MEH oJliM apachlHIAaFbl JIMMHUHAIAR KEHICTIKTE OPEKEeT eTETiH MEIUaTHUBTI
¢urypa. lllaman TyIFackl MOJCHHETTIH ©31 YIIIH XaHAPY MEH KalllblHA KeNTipyIiH
KIJITI icIeTTec — OJ1 TeTe-TeH IIKTI OY3FaH XaOCThIK KYH/IEH CaKpalibl TOPTINKE KaiTa
Ty PUTYyalblH OPBIHJIAUTHIH TPAHCIEH/ICHTTIK areHT. bysr TpaHchopManusiIbIK pel
«KeIeHKey (KeJeHKel OelicaHa), «kaHMMa/aHUMYC» (KaHHBIH T'eHICPIIIK TeTe-TeHIIT1),
«Kopl AaHay (MHTYUTUBTIK JaHANbBIK) jKoHE «KahapMmaH >KOmbl» (TpaHCLUEHACHTTIK
casixaT) CEKUIAl apXeTUNTIK KYpBbUIBIMIApMEH THIFBI3 OaiianeicThl (Jung, 1968).
Jxo3ed KomnOemn Oyin KYpbUIBIMABI «OaThIp YKOJIBD) MOJIENI apKbUIbI CUMIATTANIBI:
kahapMaH — KayinTi aiiMaKKa aTTaHbIl, CHMBOJIJBIK ©JIIM apKbUIbl KaHa MaFbIHAMEH
Kaiita opanarbeiH MaojieHu meauarop (Campbell, 1949).

An Kazak MomeHn KeHICTITiHAe OYJI apXeTUIITIK MOJENIb HaKThl OcifHe — OaKChI
TYJIFAChl apKbUIBI KOpiHic Tabaasl. bakcel — xait FaHa eMIIi HeMece CHKBIPIIBI eMec,
Ol — KOnKa0aTThl MOJCHHU-OHTOJOTHSUIIBIK KYPBUIBIMHBIH TachIMalAaymbichl. OHBIH
KBI3METI aKyCTHUKAJBIK (KOOBI3 apKbUIBI NBIOBICTHIK KEHICTIK XKacay), BU3yalasl (KAiM
MEH KHMBII), CEeMHOTHKAIBLIK (Oenri, TaHOa), jkoHE MCHUXOAIMOIMOHAIIBIK (TpaHC
apKbUIBI OelicaHaHbl OellceHaipy) JeHreinepae epoui. bakcbl — MoJIeHH Meauarop
pETiHIIe KOCMOC TIeH KOFaM, Ta0UFaT TIeH MOJICHUET, OelicaHa MEH CaHa apachIHIAFbI
TENe-TeHIKTI KalTa OpHATylIbl. byl — puTyal apKbUIbl MOJCHHUETTIH CaKpaJJibl
KYPBUIBIMBIH KalTa iCKe KOCY aKThICHI.

ConbiMeH Katap Mupua Dnuajie MyHIai 9peKeTTi «KalTa cakpailaHIbIpy», SFHA
XPOHOCTHIH (yaKbITTBIH KYHJCTIKTI aFbIMbl) IIEHOSPIHEH IIBIFBII, KaipOC—CcaKkpaabl
yakbITKa oTy e Tycinaipesi. [llamanapik Toxxipude — OyJ1 cakpasiibl KEHICTIKTI dKoHE
OHBIH HEpapXWACHIH PHUTyall apKbUIbl KalTa Oeitreney Qopmackl (Omumazne, 2006).
Onmaae KOOBI3IBI DKCTa3Fa KETYIH 0aCThI MEINYMIAPBIHBIH Oipi peTiHIE CUTIATTAH bl
— OoNl IBIOBICTHIH KOMETIMEH caHa MeH OelicaHa apachIHIAFbl OTKENIII amlaThiH
cakpansl Kypain. CoiikeciHie, Ka3ipri 3epTreynepae KoObI3 — yail My3bIka acradbl
FaHa eMecC, TICHXOKOCMOJIOTHSIIBIK MEINyM peTiHae KapacTeipbiiaabl. CeliceHOaeBa
aram eTKeHJeH, KOOBI3 — «Ka3aKThIH PHUTYAIJBIK IBIOBICTHIK KapTOrpadusce,
SIFHU MOJICHHMET IMIiHAE KEHICTIKTI ABIOBIC apKbUIbI KOATAWTBIH TAaHOANBIK JKYie
(Ceticenbaesa, 2015). Byn — akycTHUKaIbIK CEMHUOTHKAHBIH PUTYAIBIK JIEHICHICT]
KepiHici. SIFHU mamMaH apXeTHIi — aJaM3aT MOJICHUCTIHIH Y)KBIMJIBIK OelCaHaJbIK
KYPBUIBIMBIH/IAFbI TYPAKThl KOHCTAHTA.

Kazak MojieHUETIHIET1 OHBIH PENpPe3eHTAUACh — 0aKChl TYJIFAChl — 3THOTpa-
(GUAIBIK eMeC, MOJICHU-OHTONOTUSIIBIK eHoMeH. O YKBIMIBIK XKaJbljla CaKTaaFaH
paMiznep MEH puTyaifap apKbUIBI MaFbIHA TYABIPYIBIH KOHE MOICHU KEHICTIKTETi
TeTe-TeHIIKTI KalTa KYPyAbIH MEXaHU3MIHE aifHamampl. byt apxeTun kKas3ipri Mmeama-
cthepa MeH UQPIBIK MOICHHUET JKaF/TalibIH/IA /1A MAHBI3BIH JKOFANITIIAN, MeTadOpabIK
TipmImK (opMachkl PeTiHIEe MOICHU PEBEPCHUSHBIH TIPEK KYPBUIBIMBIHA aifHAJBIT
OTEHIP.

Temengeri Kecreme apXeTHNTIK KYPBUIBIMIAFbl IIaMaH  TYJIFAaChIHBIH
OHTOIIOTHSUIBIK JCHTEHIIEpi MEH OJap/IbIH KOpiHic popMaiapsl )KYHEIeHIeH:
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Apxerunrik Ma3smyHabIK Ka3ak mapenueringeri TeopusiabiK
JaeHrei cunarrama Kopiuici Heri3
[TcuxoapxeTunTik YoKkbIMIBIK OelicaHana Bakce! Tysiracel C.G. Jung
eHren CaKTaJIFaH MEIUATUBTI arcHT (1968),
peTtinzeri nramMan OeriHect Archetypes
and Collective
Unconscious
Puryangpik nexreit | Caxpaigsl KCHICTIKTI BakchIHBIH KOOBI30€H M. Eliade
YHBIMAACTBIPYIIbI, OTIIEIN] OpBIHAATATHIH (1964),
Ke3eHJIep/Ii OacKapyIibl KOPATFBUTAPHI Shamanism
TYJIFa
CeMHOTHKAITBIK Monenu Tanb6anap apKpLIbl KoOwI3, kuiM, 1eHe Lotman (1990),
JIeHTei PYXaHU MOHJIEP/l KOATAYIIBl | KO3FaJBICHI, YH Semiosphere
OHTOJIOTUATIBIK Cana MeH Oelicana, Tipminik | TpaHc, okcra3, cakpannel | Jung, Campbell,
JIeHrel TICH OJIiM apachIHIaFbl camaprnap Eliade
MeJIHaTop

Conpait-ak Kazak (oiapKiIopbl MEH JMHKAIBIK ITOCTYPIHAEC MIaMaH apXeTHITi
OipxaKThl 0aKCHl OeifHEeCIMEH MIEKTEMII KanMan sl O KbIpay, KOpereH, adbI3 ChIHIBI
TYIFaJbIK THITEP apKbUIBl KEHEWill, MOOCHHM IMCKYPCTBIH TYpJi KadarTapblHAa
KOTKBIPJIbl CHMBOJIIBIK OCiiHEeIepMEeH penpeseHTauusianaasl. by penpesentauusiiap
— TeK Tapuxu HeMmece oaeOM OeliHenmep FaHa eMec, YXKBIMIBIK OelicaHaHbIH
CEMHOTHKAJIBIK OpICTEp/IE KY3€ere acaTblH apXETHIITIK KOATapbIHBIH KopiHici. MyHnai
KYpbUTbIMAAp MUADOMOITUKAIBIK MEXaHU3M/IEP apPKbUIbI MOACHH JKaJ IIEH PUTYaIIbIK
nephopMaTHBTIK TIKiprOe apachiHia Kerip opHaraasl (Jung, 1968).

OchIHIal STTUKANBIK [TOATHKA asIChIH/IA [IIaMaH apXETHITI KU1 JIUMUHAJIbI KEHITTKep
TYPiHJIE YCHIHBUIAIBI — OJ1 a10acThl KEHICTIKTEH (1T aliMak, ThUICKIM TaOUFaT) KeJiIl,
KOFaMFfa pyXaHHW TOPTIN OpHATY YIIiH KEJEeTiH MEAMaTHBTI ¢urypa. bynm keiimkep
CHMBOJIIBIK IIIEeKapagaH OTill, XaoC TMEH MOIEHUET apachIHIAFhl PETTUTIK KyHeciH
KaumbiHa kentipeni. Koosuranmer, Ammameic, Ep TecTik cbrHABI OaThIpiap MHQTIK-
STMKAJIBIK XPOHOTOMTA J9J1 OChI cXeMa OOMbIHIIIA SPEKET eTeli: onap YHIipAe, OpMaH/a,
TBUICHIM LIEKapaJbIK aiMakTa IYHHEre Kelir, TpaH()OpMalusUIbIK ChIHAKTapAaH
eTell, cojaH KeliH FaHa KoramMmeH Oerreceni. bynm kypbeuibim Jxozed KommnOemnn
cunarTaran «OaTelp >KONbIHBIH» (hero’s journey) apXeTHNTIK ClieHapHiHe caiiMa-
cail kenesi — «IIaKpIpy», «OIiM», «KalTa Tyy», «Koramra opaiy» (Campbell, 1949).
MyHpaall SIHUKaIbIK KeHilKepiaep CTPYKTYPaUCTIK MHTEpIpeTalusiia — aMaHHbIH
HappaTtuBTik O0anmamackl. Onap YKbIMBIK OelicaHa/ia JKaChIphIHFAH TPAHCICHICHTTIK
TOKIpHOCHI PUTYAIIBIK-CIOKETTIK KYPBUTBIM apKbUIbI Ky3ere ackipansl. Kion JleBu-
CTpoccThiH OMHAPIIBIK OIMO3MIUSUIAD TEOPHAChIHA CYHEHCEK, MYH/Ial KeHilkepiep
Xa0C TeH TOPTiN, TAOUFU MEH MOJICHH, Tipl MEH ©J1i CHSKTHI IIeKapajap apachlHAarsl
TeTe-TeHIIKTI PUTYas apKbUTHI KainmbeiHa kentipeni (Lévi-Strauss, 1963).

CoHbIMEH KaTap JKbpIpay OeHHEC! AMHKAIBIK KEeHICTIKTe BepOasIbl PUTYaIIBIH
TachIMaJIAAYIBICH] PETIHAC MIaMaH apXETHUITIHIH CaKpaJbl-CEMHUOTHKAIBIK KaJFaChI
Oonbint TaOblIagbl. OHBIH CO31 — TEK AKUKATTBIH €MEC, OOJMBICTBIH MarbIHAJIBIK
KYPBUIBIMBIHBIH penpe3eHTauusicel. JKelpay — KepereH HHTYWLHS Heci, MOACHHU
caHa MEH TapUXH TOKIPUOCHIH CHHTE31H JKY3€re achlpaThlH MOATUKANIBIK MEAHATOP.
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I0.M.JlotmanHbIH cemuocepa KOHLEMIMACH TYPFBICBIHAH JKBIpAYy — MOJCHU
KOJITAPIbIH IIeKApabIK OCJICEHIIPYINiCi, SIFH MOICHU KEHICTIKTIH CEeMHOTHKAJIBIK
TYTaCTBHIFBIH KAMTAaMaChI3 €TeTiH MaFsIHAIGIK TYHiH (Lotman, 1990). A aObI3 TVIIFach!
— IMaMaH apXeTHITiHIH palMoHAIN3AMUIaHFaH, (QUI0CO(USIBIK-OHTOIOT HSITBIK
yoirici. On cakpangsl OLTiM MEH TapUXU-XPOHUKAIBIK MMalbIM apachIHIAFbl KOTip
KBI3METIH aTKapbIl, MOJICHUET IMIH/IET] YaKbIT MIeH OOIMBICTHIH METaCEeMaHTHKACHIH

peTTelTiH areHT perTiHAe KepiHeni. OHBIH ce3aepi — MHUQOIOTHSIIBIK ©TKEHII
Ka3ipri caHara KeTKi3eTIH OHTOJIOTHSIIBIK KonTay akTici. OChl KOHTEKCTE SIUKAJIBIK
KEHIMKep/iH casxarbl — ail OaTBIPJBIK epllik eMeC, MOJICHH MaFbIHAJAP/IbIH

apXCTUNTIK KYPBUIBIMBIH KalTa OeJCeHaipy mpoiieci. baThIpablH KO3FalbIChl —
OyJ1 Y)KBIMJIBIK MOJICHH JKaJTarbl KOIATApIblH pPEKOH(UIypalMsilaHybl, ajl OHBIH
opeketi — nephopMaTUBTIK perpe3eHTanus. MyHaal KypbUIbIM Ka3aK MOJICHUETIHIH
MHU(DOTIOATUKANIBIK OHTOJOTHSCHIHA TOH: PHUTyall — CHMBOJJBIK KAHFBIPTY/IBIH
0acThl MEXaHW3Mi, aJl KeHiImKkep — OHBIH JKy3ere acybIHBIH (opmacsl.OchuUTaiiia,
Ka3akK dIIOCHIHIAFGI METKI KeHICTIKTEH KEIl, KOFamMaIa PUTyal apKbLIbI TeIe-TEHIIK
OpHATATBIH KEeHiImkepiiep — IMaMaH apXETHIIIHIH MOICHH-TIOITHKAIBIK MOAeTi. by
MOJISJIB/IIH TapUXH TeHEe3UCl KaH/all aoyipre Trecisi 6ojca /1a, OHbIH CEMHUOTHUKAIBIK
KBI3METI MECH MaFbIHAJIBIK HHEPIHSICHI Y3aK MEP3iM/Ti MOJICHH JKa/ITa CAKTaIIBII, Ka3ipri
MOJICHH caHasa J1a OeJIceH Il eMip cypyae.

CeMHOTHKAIBIK KYPBLIBIM KecTecl

(hopmacel; puTyanap apKbUIbl OelicaHara
KOJKETIMIIIIK

Komnonent Ma3smyHIbIK cHUIATTaMa Monenn-(pyHKIHOHAJIBIK POJIi

Onoc Mu}omnodTHKANBIK KYPBUIBIM; MOICHH Tapuxu-MuQTiK KaIbIHBI
KOATApJBIH HAPPATHBTIK TaCBIMAIAAYIIBICEl | OelceHnaipy

lamann3m | ApXeTHHTIK TpaHC(HOPMALMSIHBIH MOJCHH Cana MeH OOJIMBICTBIH apachIH/IaFbl

MeUaTop

Monenu xaj

CeMHUOTHKAIIBIK KOITAPIbIH YKBIMIIBIK
caHaJa caKTalry oHe OelCeHIIpiTy
(hopmacer

MoyieHH TYpaKThUIBIK HEeH
TpaHchopMaIist MEXaHU3MI1

KYPbUIbIM; MarbIHa JKacaylllbl METaMO/ICIIb

Bartsip [IeTki KEHICTIKTEH KeJill, KOFaM/Ibl KaiTa MaieHu TpaHCIEHICHTTI KeHICTIK

Oeitneci yiisecTipeTiH AMUKaIbIK Keiinkep el OaiJIaHbICTBIPY B TYJIFA

Puryan CHMBOIIZIBIK OPEKET; MOJICHH KYPBLIBIM/IbI Koram/IpIK Tere-TeHIIKTI KaJlbIHa
JKaHFBIPTYIIBI TeP(OPMATHBTI MEXaHH3M KEJITIpYI KYPBUIBIM

CumBongslk | KoObI3, OT, KacHeTTi JKaHyapiap — pUTyaiabl | PUTyannslk MOTiHHIH TaHOAIIBIK

KYPBUTBIM CEMHOTHKAIIBIK OpiC AIIEMEHTTEP1 HeTi31

Keipay / MoeHHeTIIIiHAeT IO THKAJIBIKIIIAMAH; €032 | APXETHNTIK MaFbIHATAPIbI OA3HS

AOBI3 PKBUIBIPUTYAJIIBIKKEHICTIKTiaIIa 1bI APKBLIBI KETKi3ymIi

ApxerHn YoKkbIMIIBIK OelicaHaja cakTasiFan oMmoeoar MoyieHHET apajiblK CHMBOJIIBIK

pe3oHaTop

ATl aHTPOTONOTHUS MEH CTPYKTYPAIHCTIK OMICTEep asChIHIA IMIaMaH TYJIFAChl
— Oemrimi Oip KOFaMaarbkl CHMBOJIIBIK TOPTIN TIEH MOICHHW MaFrbIHAIAPIBI
TachIMaJIIAYIIbI, TPaHCHOPMAUSIIAYIITBI KOHE KOTICHIEHI KeHICTIKTEp apachlHIa
«aymapMamibD» KbI3METIH aTKapaTblH KYpJAETl MOIEHW areHT peTiHne TYCIiHAipiiesi
(Eliade, 1964; Turner, 1969). On Tex puTyaiabl OpbIHIAYIIEI HeMece AiHA (Qurypa
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FaHa eMecC, MOJICHHETApANbIK MEIHaTOp — SFHU MOJICHH KOATApJbIH, apXCTHUITIK
KYPBUTBIMIAP/IBIH KOHE YKBIMJIBIK TOXKIPUOEIEP/IiH CEMUOTHKAIIBIK PEIPE3CHTAHTHI
(Jung, 1968; Lotman, 1990). Mynmaii ycTanpIMaa MIAMaHABIK OPEKET MOICHH
JKyHenmep apachlHIarbl MaFbIHAJIBIK alIMacydslH Tep(OopMaTHUBTIK akTici peTiHae
kepinic Tabazapl (Turner,1969). Connaii-ak Kiox JleBu-CTpoccThIH CTPYKTYpaIUCTIK
AHTPOTIONOTHACHIHIA MH(] TIEH pUTyall — MOJCHH CaHa KYPBUIBIMBIHAAFBl OWHAPIIBI
onmosunusiap (MbIcajbl, TAOWFU/MOJICHHU, KOFAaphI/TOMEH, Tasa/lacTaHfaH, Tipi/
eI1l) apachIHJaFbl Tele-TeHMIKTI KaJlblHa KeJITipyre OarbITTalfaH KOATay >KyHenepi
perinne kapacteipbuiagsl (Lévi-Strauss, 1963, 1978). byn konray xylecinae
[IaMaHHBIH PUTYaJbl 9PEKETi — MOJICHH MaFblHAIAp/bl Oip KYphUIBIMABIK KYHeneH
(MbIcambl, OelicaHaNBIK XaOCTBIK TOKIpHOeNeH) eKiHII Kyhere (MoJeHH CaHaJaFbl
TOPTINTI KYpbUIBIMFA) ayAapy HeMece TpaHCISIHsIay MEXaHW3Mi peTiHAe KbI3MET
eTe/i.

Ocbl TYpFBIZIaH aJFaH/a, aMaH TYJIFachl — PUTYaJJIbl CEMHO3/IbI 1CKE aChIPYIIIbI
cyowekT (Turner, 1969; Lotman, 1990). SIrau, on TaHOANBIK XXyHenepai OeaceHaipy
APKBUTBI Xa0C TICH TOPTIII, CaKpaaasl MEeH MpOodaHIbIK, OMip MEH eJIiM apachIHAaFbl
meKapaHsl CHUMBOJIIBIK JIEeHreimae peopranm3amusuiaitein Tyra (Eliade, 1964).
CoHbIMEH KaTap IMIaMaHHBIH PUTYaIABIK SPEKETTEPl — OT KaFy, TYTiH HIBIFapy, KOObI3
TapTy, IEHECIH BIPFAKIICH KO3Fay, KUeli aHaap/blH OeiHeCiH KonIaHy — 0opi MoJIeHH
caHaJa OpHBIKKaH TaHOAJIBIK METaTil apKbuibl xy3ere acangsl (Lévi-Strauss, 1963;
Jung, 1968). byn opekerTepniH OapiblFbl CTPYKTYPAIMCTIK MarblHAaJa MarblHAHbI
KyHeney, peTTey jkoHe KalTa KonTayablH Tacinaepi 00ibin Ta0biaasl. OChl apKbLIbI
mraMaH apxeTuni MHQONOTHsIIBIK MarbiHamapAbl nepdopmatuBTi (opmana icke
achIpaThIH CUMBOJIJIBIK areHT peTiHe Tanbuiafsl (Jung, 1968; Turner, 1969).

An  JleBu-CTpOCCTBIH CHUMBOJJIBIK OKyHenepre OepreH WHTEpIpeTaIHsChI
[IaMaHJIBIK, OPEKETTI MU(POMOITHUKAIBIK KYPBIIBIMHBIH Tipi PENPOMYKIUSCH PETIHIIE
naeIMaayra MyMKiamik Oepeni (Lévi-Strauss, 1978). by sxepne Mud — KOFaMHBIH
TapUXH JK9HE YKBIMJIBIK €CiH/Ie CaKTaIFaH CEMHUOTHKAIBIK CIIEHApH O0ca, puTyart —
COJI CIICHAPHUIIIH KOMUBIIBIMBIL, aJ1 IIAMaH — OHBI ICKe aChIPYIITBI MOJICHH «PEKHUCCEPY.
On MoTiH JeHreiiHmeri MarblHaHBI OpPEKET JCHIeHiHe, SFHU CHMBOJIIBIK KOITHI
nepopMaTHBTIK KofKa aitHanabIpasl (Lotman, 1990).

Ocpuiaiiia, mamMaH — MOJICHH aKIapaTThlH TaHOAIBIK TaChIMAJIAAYIBICHI, 9pi COJI
aKnaparThl CeMaHTHKAJIBbIK KaHapTy Kypaisl (Assmann,2011). Byntpanchopmanusiibik
PO Kazipri Ke3/ie KeHEHin, kaHa TeOpUsUIBbIK WHTEpIpeTauusiapra ue OOJIBII OTHIP.
[TocTCTPYKTYypaUCTIK JKOHE MOJCHM Kalbl TCOPHSIApPbl TYPFHICBIHAH, IaMaHJIbIK
opekeT — OyJl MOJIEHH MHTepHpeTalnusHbl Y3IiKci3 KaiTa xacay dopmacel (Derrida,
1978; Foucault, 1972). Slrau, on Genrifi 6ip Tapuxu )KoHE dJICyMETTIK KOHTEKCTE dpKe3
KaiiTa KOJTAJIbIM, )KaHa MoHTe ue Oona Oepeni. MyHal xaraaiiga maMaH TYJIFachl —
MOJICHHU PEIIATUBU3MHIH Tipi OKiJIi, OpTYPJIi JKyHenep apachlHAaFbl MaFBIHAIBIK KOTTip,
CHMBOJIIBIK MHTEPMEIUATOP peTiHIe Kopinic Tabansl (Assmann, 2011). Ocwl TYpFBIIaH
aNFaHjaa, mamMaH — MOJIEHH TPAHCISAIUSHBIH areHTi FaHa eMec, MarblHa JKacayJblH
APXUTEKTOPIIBIK (POPMACHI, aJI OHBIH SPEKETI — MOJICHUETTET1 OHTOIOTUSUIBIK TOPTIITIH
KalllbIHA Kely akTici. Putyam — Oy TaHOanmap MEH OpeKeTTep apKbUIbI JKy3ere
acaTblH MOJICHU JIMCTEMOJIOTHSHBIH KOpiHici, all IaMaH — COJI AIHCTEMOJIOTUSIHBIH
cumBoibIK areHTi (Turner, 1969; Lotman, 1990). By marbsiHaa puTyaiiblK dpeKer
MOJIeHH OUTIMHIH TiNIIK emMec, meppopMaTuBTiK Gopmackl peTinae KepiHic oepei.
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Kazak MomeHM KOHTEKCIHIE IIaMaH TYJIFAChl apXeTHUNTIK, PUTYAIIBIK IKOHE
CHMBOJIZIBIK KYHETEpIiH TYHWiCy HYKTeciHae opHamackan. Ol  Tapuxu-MoIeHHU
JKaaplma Tipl CaKTaJbIl KaHa KoMMail, Ka3ipri 3aMaHia Jla — 3THOMY3BIKa, Tearp,
TICUXOTEPAITHs KOHE BU3YaJIbI OHEP calalapblH/Ia — KaHFBIPHII, YKBIMABIK Oeiicana
MEH M9JIEHHM CaHa apachIHAArbl Kemip Kbi3MeTiH xanracteipyna (Eliade, 1964; Jung,
1968). KoOBI3abIH YHI, JeHE KMMBUIBIHBIH BIPFAKTHUTBIFBI, KAET aHIapblH OelHecl
— OymapabIH 09pi Ka3ipri eHepAe apXeTHNTIK TaHOa peTiHae KaiTa skaHaaHyna. by
— MIaMaHJIBIK apXCTHIITIH >KOUBLIBII KETMEH, KepiCiHIle, MOACHN MYTalHs apKbUIbl
KaliTa Oedimzenim, 3aMaHayd KOHTEKCTEe Tipi Kaly KaOineTiHiH KepiHici (Assmann,
2011). Ocpinaiiima, nraMaH TYJIFachl — MOJICHUETTET1 MaFrbIHAHbI TEK TapaTyIIbl eMec,
OHBI KaliTa TYJIBIPYILIbI, KYPBUIBIM/IAYIIIBI, P1 TPAHCIICHACHTTIK KOHE TAPUXU-MOACHU
IeKapaiapabl e3apa OalIaHBICTBIPYIIBI KOIip peTiHie opekeT ereni. Oa MoaeHU
KaJpl, YKBIMIBIK OeclicaHa >KOHE PUTYaABIK INMep(OopMaHC apachlHAarbl Kypaedi
CEeMHOTHKAJIBIK TOFBICTAa OpHaTackaH epekmie momeHn ¢enomed (Lotman, 1990;
Jung, 1968). ConasikTaH MaMaHIbIK TOKIpUOe — apXanKaJbIK PETUKT eMec, MaFbiHa
yKacay/IbIH, MOJIEHUET TPAHCISIIUACHIHBIH KOHE PyXaHH SITUCTEMOJIOTUSHBIH 3aMaHayn
KepiHici 0oJbIT Kana oepei.

Kecrtene maman TYJIFachbIHbIH CTPYKTYPAIUCTIK KOHE MOJCHU-aHTPOIIOJIOTHSI-
JIBIK KOHTEKCTE aTKapaThlH POJli MGH CEeMUOTHUKAIIBIK KbI3METTEPI )KYHeJIeHIeH:

Ksb13mer nenreiii Ma3myHabIK cunaTrama CeMHOTHKAIBIK TeopusiJbIK Heriz
KypaJjjaap
CTpyKTypabIK Bunapine! onmo3unusiiap Putyan, Mud, Lévi-Strauss (1963)
areHT apachIHAAFbl OaaHCTHI KOATAJFaH OPEKeT
perreyi
CHUMBOJIIIBIK beiicananblk MarbIHAIAPIbI Ko0#13, oT, TYTiH, IOnT, Jlor™mMan
ayapMalibl MOJICHH CaHa KeHiCTIiTriHe TpaHc
TachIMAIIAAY bl
Monenu pexuccep Mudonorussik crieHapuiiai Puryannpix MudomnosTurka,
nephOpMaTHBTIK KOWBUIBIMFA | KO3FalbIC, ICHE niephopmaHc
afHAJIBIPY B CEMHOTHKACHI TEOPHSICH
OnucreMonorusuiblK | Manenu OiTiMHIH puTyanap CumBonzap, Moct-
areHT apKbLIbI OepineTiH popMachiH | apXeTHITEp, SPEKET | CTPYKTypau3M,
iCKE achIpyLIbI Kyiieci CEeMUOTHKA
Monenu Mopenu xoarap Wnrep Moenu
HHTEPMEIUATOP apachIH/IaFbl OaliIaHBICTHI CEMHOTHKAIIBIK PENATHBH3M
KaJIBIITACTHIPYITHI OaifylaHbICTap
Conpaii-ak Kazak wmozmeHueTiHIe mamMaHW3M — TEK apXauKalblK HaHBIM-

CEHIM XYHECIHIH KaJJbIFBl eMeC, KepiCiHIIe, TapUXH SBOIONHUSA OaphICHIHAA TYPIi
JTUHU-QWIOCOPUSUTBIK  JKYHETIepPMEH TOFBICHIN, CEMAHTHUKAIBIK JICHIeHIe TepeH
TpaHcopManusara YIslpaFraH MoJeHu-pyxann KypwsUibiM (Eliade, 1964; Jung,
1968). byn Tpancdopmaiusi OHBIH TaHOANBIK OpiCiHE FaHA €MeC, OHTOJOTHSIIBIK
Ma3MYHbIHA Ja elneyii bIKiai eTTi. [llaMaHn3MHIH Ka3aK STHOMOACHHUETIHAC Y3/IIKCI3
cakranbln, TOHIPIIJINIK TEH HciIaM CONBUIBIFBI JAJCTYpJepiMeH calakTacybl —
JIOCTYpJIi KOFaMJarbl PyXaHU J>KANFacThlK MEH CHHKPETU3MHIH KapKblH KepiHici
Oonbin TaObutanel (Nasr, 2006; Bira, 2006). Conmen karap ToHIpIIiIiK — KeHE
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TYPKIJIEPIiH TYHUETaHBIMABIK JKYHECi peTiHae TaOWFHu, OJIEYMETTIK JKOHE pyXaHu
ONeMIEPAIH HePapXUsUIBIK OipJiTiH HETi3re ajaThlH TEPEH OHTOJOTHSIIBIK MOICHb.
by myHrmeTanpIMIIa FAPBIMITHEIH KYPBUIBIMBI VI iprelti AeHreiaeH Typansl: Kex ToHip
— JkoFapsl onemHiH, XKep-Cy — opTa onemMHIH, an ApyaxTap, SFHU ara-0ada pyXTapsl —
TOMEHT1 oJIeMHIH KepiHici peTiHae Kaosuiganansl (Bira, 2006). Bira aram eTkeHaCH,
ToHipmrinaik — aOCOMIOTTI TEU3MIe eMeC, KOCMOJIOTHSIIBIK PETTUTIK ITeH pyXaHH TeTe-
TEHJIIK YCTaHBIMbIHA HET13/IeNITeH IMaHTENCTIK-aHUMUCTIK kyie. OHla aaM FaTaMHBIH
nreTkepi OaKbUIAYIIBICHl €Mec, KepiCiHIe OHbIH OeJICeH i MEIMaTUBTI areHTi peTiHIe
KapacTbeIpbuiabpl. OChIFaH COMKeC, aJlaM MEH TaOHFaT, KOFaM MEH KOCMOC apachIH/Iarbl
yiuteciMaimik — TOHIPIIUIIKTIH MOICHU-OHTOJIOTUSIIIBIK ©3€T1H Kypan sl (Sarangerel,
2001).Ocbl nyHUETaHBIMABIK KYPBUIBIM asichlHa Oakchl (IIamMaH) TYJIFAchl epeKIle
CUMBOJIZIBIK MopTeOere ue. Ol — FaphIIITBIH YIII JICHISH1 apachlHAaFrbl MEAHATOP FaHa
eMeC, COHbIMEH Oipre KeHICTIK IEH YaKbITThl PUTYaJIIbIK JICHICH1e YIHBIMIACThIPYIIIBI
mozenu areHT (Eliade, 1964). BakchIHBIH KbI3METI — TE€K CaKpasjbl 9pEKETTEp.i
OpBIHAAY €MeC, O KEHICTIKTI KOITay JKOHE >KapaThUIBIC ACHTEHICPIH CHUMBOJIBIK
Typae O6eiaceHaipy apKbUTBI MOJICHU TOPTIMTI KAIIBIHA KENTIPYIIli KBI3METIH aTKapasIbl.
K.I'YOurTiH apxerunrep MEH YKBIMIBIK OciicaHa TEOPHSICHIHA CYHEHCEK, OAKChI —
MOJICHH CaHa MEH OelicaHalIbIK KYPBUIBIMIAP apachIHIaFbI KOTIp KbI3METIH aTKapaThlH
apxetuntik gurypa (Jung, 1968). An Mupua Dnuazne (1964) mamMaHABIKTBI SKCTa3Fa
HETi3/IeIreH CakpalAbl TKIpHOe PETiHJe CHIIATTall, OHbl FaJaMHBIH YIIKA0ATTHI
KYPBUIBIMBIH PHTYall apKbUIbI TiKeJIeH 0acTaH Kelly opi OHbl MOJICHU CaHaJa Kaiira
KaJIlIbIHA KENTIpy MexaHu3Mi Jen TaHujbl. An Kazak OakChUIBIK JOCTYPIiHJIIE OCHI
ToHIpIWIUIAIK FApBIITHIK KYPBUIBIMBL HAKThl PHUTYaJIbIK-CEMHUOTHKAJIBIK ©PICKe
aiiHanmazpl. Y1 asieM (koraprbl — ToHIp ojiemi, opTa — ajam3ar KEHICTIri, TOMEHTI
— pyXTap QJIeMi) — CEeMUOTHUKAJIBIK, PUTYAJBIK YKOHE JBIOBICTHIK aKTIICP apKbUIbI
MOJIEHU KEHICTIKTe OeifHeneHimn, Kaita enaipireni (Sarangerel, 2001; Eliade, 1964).
byn xypeutbiMaa 6akchl KOOBI3ABIH YHIMEH KOFapbl HEMECE TOMEHT1 dJieMIe OTyIi
JKY3€eTe achIpajbl; OT TMEH TYTIH — IMIeKapabIKk MEIUyMIap PETiHAC OpeKeT eTei; al
KHeTi aHapAblH OeifHeci — PUTYaIbIK KeHICTIKTIH CHMBOIIBIK areHTTepi peTiHmue
KOJIJTAaHBLIA IbI.

Ocpinaifma, FapbIITHIK KYPBUIIBIM PHUTYyalia TaHOAmap *Kyheci apKbUIbl KOPiHIC
TaybIll, MOJEHH OHTOJOTHSHBIH CEMHUOTHUKAJIBIK PEKOHCTPYKLMUSACHI PETIHAE iCKe
acanbl (Turner, 1969; Lotman, 1990). SIrau ToHipmiimik meH O0akChUIBIK — ©3apa
TBHIFBI3 OAMJIAHBICTHI PUTYAJIBIK-OHTOJIOTUSUIBIK XKylenep. Onap Ka3ak MOJICHUCTIHIH
MeTaU3UKaIblK KYPbUIBIMBIH FaHa €MEC, COHBIMEH Karap Y)KBIMJIBIK MOJICHU
JKaJTarbl KCHICTIK, MarbIHA XOHE TOPTIll YFBIMIAPBIH Ja KaIbIITAaCThIpaab! (Assmann,
2011). By mojenb apKbUIbl ajiaM, TaOUFaT KOHE FaphbIIll apachIHIaFbl OAlIaHbIC TEK
MHU(DOJIOTHSITBIK HEMECE HAHBIMJIBIK JICHIeli/Ie FaHa €MeC, COHBIMEH KaTrap CUMBOJIIBIK
JKOHE DITHCTEMOJIOTHSUIBIK TOPTIN peTiHAe o3ekTulikke me Oombin oTelp (Foucault,
1972; Jung, 1968).

Temenneri kecte TOHIPIIUIIIK NIEH OAKCHUIBIK JYHUETAHBIMBIHAAFBI FAPBIIITHIK
KYpPBUIBIM ~ MEH  PHUTYalJBIK-CEMHUOTHKANBIK  JJIEMEHTTePAIH  apaKaThbIHACHIH
CUIMATTAUbI:
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Fapbim kadaTbl

Ma3myHbl

Puryanabik meanym

CHUMBOJIBIK areHTTEp

JKoraprsl onem

TaHip, KYT, )KapbIK,
OosiMbIC OacTaysbl

KoOBbI3 apKbUIBI JKOFaphI
JBIOBICTAP, OT, TYTiH

Kyc Geitneci (KpIpaHbl,
aKKy), aClaHTyci

Opra anem

AJram3ar ajemi,
MOJICHUET, Py

Ko6513 TapTy, eeq
aliTy, TpaHc

Kwui3 yid, 0T, alaMHBIH
JIeHeCl

Temenri anem

Pyxrap, emnim, Oeiicana,
aypy

BakceIiHbIH TpaHcKa
€HYl, TYTiH apKbLIbI

XKanyapnap Geiineci,
Macka, CyHeKkTep

TYCy

KoObI3 — Tek My3bIKa Kypallbl €MEC, CaKpaiobl KeHICmiKmi myoblpamulH
axycmuxanvix ko0. Ol — KOFapFbl J)KOHE TOMEHT1 dlleMJiepMeH OaiylaHbIC OpHaTyFa
apHAIIFaH PaCIMOIK MEOUYM.

OT MeH TYTIH — weKkapaivlx Meouymoap, SIFHA OJap KCHICTIKTEP apachIHIarbl
ImeKapajapapl amryFa HeMece JKOIFa MYMKIHIIK Oepemi. by pumyanoweix emyoiy
cumeoabl PETiHAC KOpiHic TadaIbl.

JKanyapmap Oefinenepi (KackKplp, OYPKIT, al0) — momemoiK dicone WeKaApaiblK
azcenmmep. Onap TpaHC Ke3iHae OaKCHIHBI 0acka KEeHICTIKKe ajbIll )KYPETiH HeMece
KOpPFayIIbl KbI3METiH aTKapaTblH MeTa(U3UKAIIBIK «TUITEPY.

Kazak monenueTinne 6akChUIBIK TIEH COTIBUTBIK — Oip-OipiHe Kapama-Kapchl eMec,
KaiiTa OipiH-0ipi TOJBIKTHIPHIN, Oip pyXaHH CyOCTpaTTaH HOp alfaH JYHHUETAHBIMIBIK
epicTep perinne OeiiHeneneni. bynm exi jkyile apacblHOarbl ca0aKTacThIK, €H
QNJIBIMEH, MOJICHHM apXeTUnTepiiH OeriMaeny kaOineringae xkarbip. K.I. FOHTTIH
ApXETHUIl TEOPUSCHl aAPXETHUNTI YKBIMJIBIK OeHcaHaHBIH KYPBUIBIMIBIK 3JIEMEHTI
petinze cunarraca (Jung, 1968), Xunp [ené3nin différance sxoHe MOBTOP YFBIMIAPHI
OHBIH YV3/IKCi3 alblpMajiaHyFa j>KOHE KeWiHTre MHIerepisil, jkaHa KOHTEKCTE KaiTa
MarbIHasIanybIHa Heri3 6eperi (Deleuze, 1994). Ocsl Teopusinap TYPFBICBIHAH apXETHUIT
— CTaTUKAJBIK PETUKT €MeC, CEMHUOTHKAIIBIK METaMOP(O3aHbIH KO3FayIIIbICHI.

Ka3zax convinbik noa3zuacelnoazel 6aKculiblK apxXemunmepiniy maoenu-
CEMUOMUKANBIK MYMAYUACHL

Kazak MomeHM KeHICTiTriHJe OaKCBUIBIK CHMBOJIAPhI — KOOBI3, TPaHC, DKCTa3,
apyakreH OailJlaHBIC — COIBUIBIK IMOA3UsiAa JKaHAa pPoOMIi3NIiK Kabarrapia KaiTa
tipiteni (Schimmel, 1975; Nasr, 2006). KoObI3 eHai TeK TpPaHCTHIK Kypasl eMmec,
IIKi QJIeMHIH TepOeNiCiH JKeTKi3eTiH Meradopara aiHanmaabl; SKCTa3 OCH TpaHC
comblibIKTa — (hoHa, 3iKip, pyXaHH eceHripey TaxipubeciHe yiacaipl. ApyakieH
Oaitnanbic — [TipaiH Ha3apel MeH XaKUKATIICH KaybIly CUMBOJIMKAChIHA KoIe/ . by
— apPXETUNTIH KYPBUIBIMIBIK ©3€T1H CaKTall OTHIPHII, CEMUOTHKAIBIK OPICIH KEHEHTYI.
Ocepuraiita, MOACHHM JKaaTa TIPIIUTIK €TETIH apXeTUNTEp Tapuxu MeTraMopdosa
APKBUTBI YKAHFBIPAABI, ajl Ka3akK COMBUIBIK IOA3USACH COJI apXCTHITEPAiH TipIIUTiK
amaHpIHa aitHamazapl. Ocipece Koka Axmer flcaym MekTeOiHIH XHKMETTIK ACTYpI,
TEPEH apXeTUNTIK CUMBOIIM3MI€ CYHEHTeH PyXaHH! dIucTeMa Ooubi Tabbutaapl. by
MO3TUKAJBIK KEHICTIKTe OaKCHUIBIKTAH KaJFaH poMiszep KepkeMIik (¢opmana FaHa
eMec, TPAHCIICHICHTTIK MarblHa/Ia Jla KaiiTa kanaanajs! (Schimmel, 1975). Koosi3 —
JKYPEK Ky#i, KOKipeK Ke3iHiH Iipijii, pyXThIH Ca3/bIK TIJIMEH COWIereH MeTa(opachl.
«Tannma osiHY», «JIYHHE TYHETI», «KOJI» MEH <OKOJCBI3IBIK» CHSIKTHI oOpaznap —
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0aKCHUTBIKTAFbl PyXaHW CasSXaTThIH COIBUIBIK TYHHETAHBIMAAFbl CUMBOJIIBIK TiJITe
KOIIIKEH HYCKalapbl. Byl moasusiia <«oKoim» YFbIMBI TApPUKATTAFbl CAIMKTIH pyXaHU
camapsIMEH MoHZeC. BaKChIHBIH 63 OOMMBICHIHAH aCHII, apyak oJeMiHE Tyl MeH
COTIBIHBIH XaKKa JKeTy *KOJIBIHIAFbI KYpeci — CEMHOTHKAIIBIK JICHTeiae Oip apXeTHIITIK
creHapuiaiH Typii pernpeseHTammsuiapbl (Jung, 1968; Lotman, 1990). Apyakmnex
Tinjgecy — conbuibikTa [lipMeH Kaysbimny, miohu Hypra OelieHy, IIKi CHIPIBIH alllbLTYBI
apKbUIbI MarbIHaaHA bl MYH/a apXeTUNITEPIiH ©3€K MaFbIHACKI JKOFaIMali/Ibl, KaiTa
’KaHa AiHu-puiocousIbIK AucKyperneH cuntesre tyceni (Nasr, 2006).

AJT TO3TUKANBIK KYPBUIBIM MEH pyXaHu (YHKIHS apacblHIarbl MHTEpEpEHINS:
ComnbUTBIK 11033UsJaFbl APXETUITIK IIEMEHTTEPAIH KbI3MET] TEK POMi3/liK TaChIMAIMEH
HIeKTeNIMEini — oJap pyXaHH QYHKIHSIAPABIH [OJITHUKAIBIK TUITE aybICKaH
(dopmasiapbina aiiHanaapl. 10331 MyHIa TPAHCIICHACHTTUTIKKE KETY/IH CUMBOJIIBIK
JKOJTbIHA aliHaNIa bl OpOip MeTadopa — iIKi OOIMBICTBIH KaPBIFbI, 9pOip CHHTAKCHUCTIK
BIPFaK — KYPEKTiH 31Kip capbIHbl. bakChIIBIKTaFpl KOOBI3 YHI KaH 1l pe30HaHC TyAbIpCa,
CONBUIBIK XUKMETTETl IMIKI PUTM 1€ THIHAAYIIBIHBIH pPyXaHU TEpOeicCiH OsSTambl
(Schimmel, 1975; Turner, 1969). Slcaynmin XUKMETTEpiHIE KU1 KE3ICCETIH «CKOIIaH
Ta», «HOIICIMEH KYpecy», «KOKIpeK Ke3i ambury» Tapi3ai hopmymnanap — OaKChUIBIK
TPAHCBIHAAFBl PYXIEH KYPECTIH CONBUIBIK HHTepHnperauusicbl. byn cumBongap
TYJIFaJIbIK [IEKapaHbl XKOMBIIL, 1K1 KalTa TyyIblH PUTYaJIAbIK-TIO3THKAJIBIK HYCKAChIHA
aitHanagel. MyHaai nostukanslk nHTepdepenuusasl FO.M. JlormanHbIH ceMuocdepa
YFBIMBI TYPFBICBIHAH MOACHHUETTIH SAPOJIBIK CEMHOTHUKANIBIK KaOaTTapbIHBIH KaiTa
KYpbUTy mporeci petinge tycinaipyre 6onansl (Lotman, 1990). Ocel peTTe CONBUIBIK
M033Usl — TEK JIHU yarbl3 eMec, apXeTUIITEep OMip CYPETiH, ONapAblH CEMHOTHUKAIBIK
MYTaIMSICHIH JKY3€re achlpaThlH MOJICHH-PYyXaH! KEHICTIK. Byl KeHICTiK — (onbKIop
MEH MUCTHIIM3MHIH, apXauka MeH MeTa(U3UKaHbIH, )KEKe TOKIPUOE MEH YIKBIMJIBIK
KaJIThIH TOFBICKAH, CHHKPETTI paMi3/iep apKbUIbl KOPKEMJICITeH KOTHUTHBTIK aiiMarbl

(Assmann, 2011).

KecTene Ka3ak CONBUIBIK  ITO33MACHIHAAFBI  OAKCBUIBIK — apXETHITEPIiH
TpaHCHOPMAIIUAACH MEH CEMHOTHKAIIBIK OSHIMAeNy YITiIepi KOpceTuIreH:

HlamMaHABIK MOTHB ConbLibIK dae0uerTeri kopinici | MojgeHn MaFbIHACHI
Ko6b13 yHi KawmbicTaH mIBIKKaH YH, «iMIKi Pyxanu Tep6eic, xKypeK OsHybI
JILIOBICY

Okcra3 / TpaHe Xaut (TyXoBHBII BOCTOPT) Pyxanu Oipiry (pana)

ki casxar Homcimen kypec, pyXaHH K071 TaHbIMABIK 5KOJ1 — TAPUKAT

O3iH-031 )KOKKa LIBIFapy ®ana (koK 6oiry), MacT 6oy JKapatymisiven Gipiryre
YMTBUIBIC

ApyakrieH OaiinaHbic ITipre Gepinmy, pyxaHu menx JKerekmriHiH TpaHCIEHACHTTIK
KBI3METi

MyHiali yKcacThIKTap — Ke3/eicok emec. Onap MOJICHUET INIHJIErT apXeTHIITIK
uMHepLusHbl kepceredi. byn sxarmaitnbl FO.M.JIOTMaHHBIH «MOJICHH TPAHCIISAIIUS
YFBIMBI apKbUIbl TYCIHAIpYTe Oonaipl: Oip CHMBOJ JKYHeci eKiHII JKylere oTKeHJe
©31H1H CEMUOTHKAJIBIK HET131H CAaKTal OTBIPHIIT, )KaHa MaFbIHa 1A Tipmritik eteni (Lotman,
1990). Slram, pomismik Kyie TEK CHIPTKBI OpTaFa eMec, COHBIMEH KaTap MaFbIHAJIBIK
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oprara Ocitimzueiny kaOijgeriHe ue Oosambl. An Kaszak CONBUIBIK MO33MSICHIHIAFBI
0OaKCHUTBIK apXETUIITCPIHIH MOICHN OMIPIH TYCIHY YIIiH MaHBI3IBI YFBIMIAPIBIH Oipi
— CEMAaHTHKAIBIK CHHKPETH3M. BYJT YFBIM MaMaHIBIK POMI3aep MEH TOXipuOeIepIin
COTIBUTBIK TTO3THKAIA CHIPTKBI (hOPMACHIH ©3TepTe OTHIPHIN, ©3 MaFbIHAIBIK ©3€TiH
cakran KaryblH Outnipeni. MyHIai CUMBOJIIBIK MyTamus — jkail (popMaibIK aybIChIM
eMeC, MOJCHHET INIHAETi apXeTHNTIK KYPBUIBIMAAPILIH OediMaeny KaOineTiH
KOPCETETiH TepeH CeMUOTHKaNBIK KyObutbic (Jung, 1968; Deleuze, 1994). ConbiMen
KaTap CEMaHTUKAJIBIK CHHKPETH3M, Oip KaFblHaH, TAPUXH >KaJbIHBIH OeJICEeHALTIriH
manr ere/ii. ApXETUIITED KO PEIIUKT PETiHAC eMEC, MOJICHU-KOTHUTHUBTIK KYPBLIBIM
perinae 3 KbI3MeTiH >kanracTeipagsl (Assmann, 2011). Exinmi sxarpiHan, Oy
KYOBUIBIC — PYXaHHU 13JICHICTIH apXETUNTIK TYPAKThUIBIFBI MEH ajaM OOJIMBICHIHBIH
YHHBEpcall ToKipuOenepre CyWEHETiH iIIKi JOTMKachlH airakraiinel. lllamannsm
MEH COTIBUIBIKTAFBI YKCAC KYPBUIBIMIAP — OCHI 1IIIKI OHTOJIOTHSIIBIK YHISCIMIITIKTIH
motmkeci (Eliade, 1964; Schimmel, 1975). Msican peTiHae KOOBI3IBI alalibIK.
Bakceutbik skyiieciHme KOOBI3 — pyXTapMeH TIIAECY Kypalbl, CaKpaabl IBIOBICTBIK
memuarop (Eliade, 1964). Anm compLIBIK MO33WsAa KOOBI3ABIH OPHBIH KOKIPEKTEH
IIBIKKAH 1ITKI YH — )KYPEK CHIPHI, 3iKip capbIHbl anMacTeipa sl (Schimmel, 1975). byn
— pyXaHU pe30HaHC Kypallbl. BaKChIHBIH TPAHCTHIK KYWi MEH COTIBIHBIH X1 JKaFIaibl
na Oip apXeTUNTIH eKi TYpil MoIeHH penpe3eHTauuschl. bipi — 6akchl apKbUIBI pyXTap
onemine eHy Qopmachel, eKiHIIici — COIbl apKbUIbI WiIohu oleMMeH OaiilaHbIc OpHATy
¢dopmacer (Jung, 1968; Nasr, 2006). Eki xarnmaiiza na TyIFra €3 «MEHIHEH» OTIII,
IeKapajaH ThIC KEHICTIKKE OTel — OYJI KaFail OHmMOono2UusIblK, MPAaHCHOPMAYUSHBIY
CHMBOJIIBIK TIJIMECH KOPiHYI.

Ocpuiaiiia, 6akChUTBIKTAH COIBIIBIKKA OTKEH poMi3ziep — 63 pOopMachlH ©3repTiIl,
JKaHa TUCKYPCHUBTIK KEHICTIKKE CHT€HIMEH, 1IKi CEMaHTHUKAJIBIK ©3€TiH JKOFaI T Il
By —Monenu apxeTunrtepIiH BEpTHKAIB B JKOWBITY eMeC, TOPH30HTAJIbAbI OeiimMaeny
yarici. SIFHu, apxeTut 6ip MoIeHH KabaTTaH eKiHII KabaTka 6TKeH e, CEMHUOTHUKAITBIK
KOJITApBIH CaKTall, )kaHa KOHTEKCTe Tipi MarbIHara ue 0oaael (Lotman, 1990; Deleuze,
1994). byst — MosieHN MyTalUSHBIH Tipi JIOTHKACHL.

Conpaii-ak ceMaHTHKaNbIK cuHKpeTm3mai FO.M. JlormaHHBIH ceMuocdepa
TEOPHUSACHIMEH OalIaHBICTHIPA Kapacak, apXeTUnTep Oip CEMHUOTHKANIBIK KEHICTIKTCH
SKIHIIICIHE OTKEH Ke3/I¢ IICKapaJIbIK JKapbUIBICTAp MEH JKaHFBIPYJIApFa YIIBIPanIbl
(Lotman, 1990). bakcbUIBIK TICH COTBUIBIK apachIHAarbl OCBIHIAN TpaHC(hep — Ka3ak
MOJICHUETIHIH 1IIKI KYPBUIBIMBIHJIAFBI apXETUNTIK Ca0AKTACTHIKTHIH HAKThI JQJIEII.
S¥Hu, OyJI — MOJICHU KOJTAPAbIH Y3UIMEHTIH TMHAMUKACHIH KOPCETSTIH CEMUOTHUKAJIBIK
tipuriik popmacer (Assmann, 2011; Jung, 1968).

Kopvimuinowt

Kazak mMomeHHeTiHIH TepeH KabaTTapblHIa eMip CYpPIIT KeJle JKaTKaH IaMaHIbIK
apXxeTun — YXbIMABIK OeiicaHaga TaMmblp jkaiffaH omM0Oe0am MoIEeHU-KOTHUTHBTIK
KYPBUIBIM DETiHIE YITTHIK PyXaHH OOJMBICTBIH CEMHOTHKAIBIK ©3€TiH KypauIbl
(Jung, 1968; Eliade, 1964). byn apxetun e3iHiH A3cTYpIi popManapbIHaH THIC LIBIFBII,
MOSTHKAJIBIK, PUTYAJABIK KoHE (HI0COPHIIBIK AUCKypCTapia y3aikei3 Oeimuenni,
MOJICHM MarblHA JKacaylblH Tipi yirici perinme opeker ereai (Schimmel, 1975;
Assmann, 2011). Makanaga TanjaHFaHjai, IIaMaHIbIK apXeTHUIT Ka3aK COMBLIBIK
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MO33USCHIH/IA KaHA CUMBOJIJBIK OpICTep/e KalTa TIpPLTI, COMBLIBIK TKIpHOE MEH
TTOATUKAIBIK TIIIH KypeUIbIMBbIHA ciHicim keTkeH. An K.I. HOHrTIH apxermnrik
Monenbaepi MeH JKume ené3min «différance» KOHIETITUACH apKbUTHI apXETHITEPIIH
CTaTUKAJIBIK eMeC, JHHAMHUKAIBIK Opl MHTEPMOTIHIIK CUMAThl ambuiabl (Jung, 1968;
Deleuze, 1994). by apxetunTep yakpIT IIeH KEHICTIKTe ©3repin, apOip jkaHa MOJIeHH-
KOHTEKCTIK KabaTTa CeMaHTHKaJIBIK MeTaMOp(]o3ara YIIbIpail OTHIPHIIL, ©3 MaFbIHAJIBIK
©3eriH cakTam Kayia ajaabl. MyHnail KyObUIBICTBI 0i3 CEMaHTHKAIBIK CHHKPETHU3M
peTiHIe cUmarTaiiMbl3 — SFHU IIaMaHJBIK POMI3IEP/IiH COIBUIBIK KEHICTIKTE XaHa
Ma3MyHMeH Kaita Tipityi (Lotman, 1990). Bynm — apXeTUnTik KOATHIH TapuXu
Y3IIKCI3IITiH OIS ICHTIH CEMUOTUKANBIK My Tatust iporieci. ConbiMeH Katap KoOwi3,
OT, TYTiH, TpaHC, KUeNli aHJap, apyakneH OalaHbIC CUSKTHI IIAMaHIBIK PaMi3aep
CONBUIBIK M033MsANa iIKi AbIObIC, Xxom, ¢ona, [lipre Oepimy, *Kypek Ke3i apKbUIbI
alIbLTy CHIHIBI (hopMamap/ia *KaHa MarbIHAJBIK epicke eHeni (Schimmel, 1975; Nasr,
2006). bys e3repictep (hopMaHbIH ©3repyiH eMeC, apXCTHIITIH aJalTHBTLIITIH, SFHA
YKBIMBIK MO/ICHH JKaATaFbl MaFbIHA YKACAYITBI KYPBUTBIMIAPIBIH TAPUXH-KOTHUTHBTIK
nkeMaiTiria kepcereni (Assmann, 2011). OcBI peTTe COMBUTBIK MOA3US — OV TeK TiHU
IT0A3Us FaHa €MeC, MOJICHN apXeTUIITEP Tipi KYHiHAE OpeKeT eTeTiH CEeMHOTHKAJIBIK
xoHe Metadpusukaiblk ainad (Lotman, 1990).

IO.M. JlormanHblH cemuocdepa KOHIENIHACHI MEH CTPYKTYPaIUCTIK
AHTPOTIOJIOTUSIHBIH HeETi3iH/1e 013 maMaH TYJIFaChIHBIH MOJICHH POl MEH PUTYaIJIbIK
OpEeKETiHIH MaFbIHAJBIK apXuTekrypachiH amThlK (Lotman, 1990; Lévi-Strauss,
1963). Illaman — OyJl CEMHOTHKAJBIK aydapMallbl, MOICHHETApaNbIK MEANUaTop,
PUTYaJIIbI PEIKUCCEP KOHE CUMBOJJIBIK KYPBUIBIMIAPBIH MHUCTEMOJIOTHSIIBIK 1CKE
acwIpytibichl. OJ1 MU} TIEH PUTYyall apKbUIBI MOJICHH XaOCThl KalTa KYPbUIBIMIAN b1
(Eliade, 1964; Turner, 1969). Ocbl pes COMbUIBIK KEHICTIKTE 1€ CAKTaJIbII, COIbI —
PUTYaJIIBIK TOPTIIl OPHATYIIIBI PyXaHH areHTKe aiiHanazbl. JleMek, OaKChl MEH COIIbI
— opTypii Tapuxm (opmanga KepiHTreHIMEH, Oip apXeTHNTIK CyOCTpaTThIH MOICHHU
OeifimaenTen KepiHicTepi. by 3epTTey Kazak MOICHHETIHIH apXCTHITIK aJblHIa
KaTKaH KYPBUIBIMIAPABIH Kajlail perpe3eHTalVsUIaHbIl, CEMHUOTHKAIBIK epicTeprue
OetiimaerneTiHid kepcereni. [llaMaHABIK apXeTUT MEeH COMBLIBIK MO33Hs apachIHIaFbl
poMi3mik cabakTacThlK — OYJI JiHH KOHE MOITHUKAIBIK (hopMaNapIblH TOFBICHI
FaHa eMeC, MOJCHM MarblHa JKacay[blH, PHUTYaJJIBIK TOPTINTI >KaHAPTYABIH >KOHE
OHTOJIOTHSUIBIK YHISCIMILTIKTI KaJIITbIHA KENTIPY/IiH KOTHUTUBTIK Mozei (Jung, 1968;
Schimmel, 1975). ConpplkraH, IIaMaH apXeTUNl — TEK OTKEHHIH MH(OIOTHSUIBIK
KOJIEHKEC1 eMec, Ka3ipri MOJIeHH KeHICTIKTe /e OelICeHMAl 9peKeT eTyIli CHMBOJIBIK
koj1. O GonbKIIOpIa, S10CTa, M033Usa, ITHOMY3bIKa/1a, HeOlIaMaH IbIK TOXIpuoesep
MeH Kazipri nepdopMaTuBTi OHep/e eMip CYPYiH JKaJIFaCTBIPHIIN, Ka3aK MOJICHUCTIHIH
CEMHUOTHKANBIK KYHECIH TIPIATYII MOJCHM areHT PeTiHAe KbI3MeT erefi (Assmann,
2011; Nasr, 2006). bynm - YKBIMABIK OcHCaHAHBIH YV3IIKCI3 KO3FAJIBICTAFBI
MeTtadopMachl, TAPUXH JKaJBIHBIH MaFbIHAIBIK HHEPIHSICHl KOHE MOJCHUETTIH ©31H
»aHFRIpTY MexaHm3Mi (Lotman, 1990).

Kazak MoieHueTiH e aMaHIbIK ApXETHIT — TeK OTKEHT'€ KAThICTHI STHOT A USIIBIK
JiepeK eMec, OYTiHTT MOJIEHW CaHaja Tipi OpeKeT eTyIll CEeMHOTHKAIBIK MEXaHU3M
petinzne TaHbUIanbl. OChl 3epTTEy[e MEH YIIiH €H MaHbBI3Ibl ACHEeKT — IIaMaHJIbIK
KYPBUIBIMHBIH ~TTO3THKAIIBIK JKOHE PUTYAIJbIK (opMansap apKbUIBI YIKBIMJIBIK
OelicaHaMeH TYpaKThl JUaNorta Ooiybl. bysl — MOIEHHETTIH TEK pPEerpoayKTHBTIK
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eMec, oicapamyuibl CUTATBIH KOpCETeTIH (EHOMEH. ApPXETHITEep MOJICHHETTE
CaKTaJIMaiIIbl — OJIap OpeKeT eTemi, Oeiimaeneni, KaiTta MarpiHara ue 6omanel. Con
ce0enTi e maMaHAbIK apXCTHIITI TeK STHUKAIBIK HeMece MUDOIOTHSUTBIK IIIeHOep e
eMec, MOJICHU-KOTHUTHUBTIK JIMHAMUKA TYPFBICBIHAH VFBIHY KaXET Jel eCernTeiMiH.
ConbUIBIK MMOA3USAAFEl [IAMAHJBIK JIEMEHTTEP/iH KaiTa Tipiayi — Oi3MiH pyXaHu
KYPBUIBIMBIMBI3/IaFbl TEPEH Ca0aKTaCTHIKTBIH AoJieni. byl cabakracThlK — Kas3ipri
3aMaH aJaMbIHBIH ©3iHIH TYN-TaMbIpbIMEH AMAIOT KYpyblHa MYMKIHAIK OepeTiH
MarblHANBIK Kemip. IllamMan MeH combIHBIH Oip apXeTHNTIK HeTri3ZeH epOuTiHI —
MOJICHUETTIH >KOWBUIMANTBIH JKaJlbl, KaliTa KYPbUIATBIH KOZBI 0Ap CKCHIH KOPCETEIl.
OcCBl TYXKBIPBIM apKbUIBI aHTPOIOIOTUSAAFl APXETHNTIK TICUIAIH OYTiHri Kaszak
PYXaHUSTBI MEH MMO3HSACHIH TYCIHJIIpY/e TOPMEH/1 Kypas eKeHIH ajFa TapTambl3.
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Mauauk I'aabim, Ep:kanoB Epkedysian /[oyken6aeBuy
Apxerun u cemuocgepa: KOTHUTHBHAS NPeeMCTBEHHOCTh IAMAaHU3MA U cypu3Ma B
Kaszaxckoi puiaocodpun

Aunnomayua. B cTatbe aHATM3UPYIOTCS CEMHOTHUYECKUE U KYJIBTYpPHO-IIO3HABAaTEIbHbIE
ITyTH aJaNnTalUy IIAMAaHCKOHM CTPYKTYpBl, COXPAHEHHBIC B aPXETUMMUYECKOM MaMsATH Ka3aXCKOH
KyIabTypbl. lccnenoBaHue paccMaTpUBAeT CHUMBOJIMUYECKYHO IIPEEMCTBEHHOCTh MEXKIY
IIaMaHU3MOM M CY(QHHCKOM TO33MeH B KOHTEKCTE CTPYKTYPAJIMCTCKOW aHTPOIIOJIOTHH,
TEOPUU KOJUICKTHBHOTO OECCO3HATENBHOTO W KYJIBTYpHOW ceMmuoTukdu. OOpa3 mamaHa
B OTOM KOHTEKCTE OITMCHIBACTCS KaK YHUBEPCAJIBbHBIH CHMBOJIMYECKHH AareHT, KOTOPBIHA
BOCIIPOM3BOUT KYJIBTYPHBIH CMBICIT HOCPEACTBOM PUTYaNIbHBIX NEHCTBUH. APXETHITHUECKHUE
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monmenmn K.I' IOwnra, xonmenmmst cemuocdepsl FO.M.Jlormana m JK.B3msaa Jlemesa Ha
CEMHUOTUYCCKYIO MYTallMI0 ITIOKa3bIBAC€T, KaK IMaMaHCKHUE CHMBOJIbI TpaHC(bOpMI/IpOBaJ'II/ICB
B IPOCTpPaHCTBE Cy(UIlCKOH 1N033uH. PuTyajbHbIe SIIEMEHTBI, TaKue KakK KoObI3, TpaHC,
OI'OHb M JbIM, OXXKHUBAaKT B XUKMETHYCCKON TO33UHM ¢ HOBBIM COACPIKAaHUEM BO BHYTPECHHUX
CEMHMOTHYECKUX TIOJIsIX, TakuxX Kak (ana, Kxai, moBuHOBEHHE IICy, TO3HAHUE IVa3aMH
cepana. Takue aganTalMyd pPacCMaTPUBAIOTCS C IOMOINBIO KOHLEMIMU CEMAHTHYECKOrO
CHUHKpETU3Ma M HHTEPIPETUPYIOTCS Kak 00pa3el] CeMHOTHYECKOi MeTaMop(o3bl, OCHOBAHHOM
Ha UCTOPUYECKOW HENPEPBIBHOCTH M KYJIBTYpPHO-KOHTEKCTYaJIbHOW TMOKOCTH apXeTumnos. B
XOZIE HMICCJIENIOBAHMS KOMIUIEKCHO AHAJIM3HMPYIOTCS pENpe3eHTaTHBHBIE (OpMBI apxeTwiia B
KyJIBType M MEXaHH3Mbl T€HEPAIlH CMbICIIA, OCYIIECTBISIEMbIE PUTYAJIBHBIMU NEHCTBHUAMH,
¢mrocohckUMU 1 aHTPOTIOIOTHICCKUMH B3IIISIIAMH.

Knroueevle cnosa: mamaHCKuii apxeTwi, ceMmuocdepa, Cy(QUHCKHII IHCKypC,
CHUMBOJIMUYECKAs aJaNTalusl, CEMAaHTHUECKUH CHHKPETH3M, KOJIJIEKTHBHOE OECCO3HATENbHOE,
CTPYKTYPaJMCTCKUI aHaN3, Kazaxckas ¢punocodusi.

Malik Galym, Yerzhanov Yerkebulan
Archetype and semiosphere: cognitive primacy of sShamanism and Sufism in Kazakh
philosophy

Abstract. The article analyzes the ways of semiotic and cognitive adaptation of the
shamanic structure preserved in the archetypal memory of the Kazakh culture. The study
examines the symbolic continuity between shamanism and Sufi poetry in the context of
structuralist anthropology, the theory of collective baseness, and cultural semiotics. The
image of a shaman is described in this context as a universal symbolic agent that reproduces
cultural meaning through ritual actions. Archetypal models of K. G. Jung, the concept of the
semiosphere by Yu. Through Deleuze’s views on semiotic mutation, it is shown how shamanic
symbols were transformed in the space of Sufi poetry. Ritual elements, such as kobyz, trance,
fire and smoke, live in wisdom poetry with new content in the inner semiotic fields, such as
Fana, Khal, obedience to the Pir, recognition through the eyes of the heart. Such adaptations
are reasoned through the concept of semantic syncretism and interpreted as a model of
semiotic metamorphosis based on the historical continuity and cultural-contextual flexibility
of archetypes. In the course of the study, the representational forms of the archetype in culture
and the mechanisms of meaning generation, realized through ritual actions, are analyzed in a
comprehensive manner by philosophical and anthropological approaches.

Keywords: shamanic archetype, semiosphere, Sufi discourse, symbolic adaptation,
semantic syncretism, collective identity, structuralist analysis, kazakh philosophy.
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1Zhamashev A., ZKurmanaliyeva A.", *Yeleussyzbayeva N., “‘Abdilla M.
123 Al-Farabi Kazakh National University (Almaty, Kazakhstan)
“Egyptian University of Islamic Culture Nur-Mubarak
lazamat.jamashev(@mail.ru, *ainura.kurmanalieva@kaznu.kz,
Syeleussyzbayeva n@kaznu.kz, ‘medet.abdilla@mail.ru

DKamawes AIIL, *Kypmananuesa A./1.", ’Eneycvizbaeea H.M., *Ao0unnra M.
129n-Dapabu ateiHaarel Kasak yitTeik yHEBepeuTeTi (AnMarsl, Kasakcran)
Hyp-My6apak Eruner nciam monenueri ynusepceuteri (Anmarsl, Kasakcran)
lazamat.jamashev(@mail.ru, *ainura.kurmanalieva@kaznu.kz,
3yeleussyzbayeva n@kaznu.kz, ‘medet.abdilla@mail.ru

Abstract. In the Middle Ages, renowned scholars who contributed to world civilization
emerged from the Kazakh steppe. They left an indelible mark by writing scientific works
on philosophy, literature, mathematics, and Islamic sciences. Historical-biographical
works provide information about the scholars’ biographies, works, and religious and
state activities. Previously, scholars from Kazakh lands were mainly classified according
to their geographical characteristics. The purpose of this article is to propose a subject
classification of scholars’ works by scientific fields, analyze them based on common
features, and serve as a basis for subsequent comprehensive, methodological research.
Thus, works of Ispizhabi, Farabi, Sygnaqi and other scholars are examined, and their sci-
entific place is determined. The study presents the scientific works of scholars from each
region by categorizing them into branches of sciences, grouping and classifying them.
Furthermore, this work is not limited to mere classification; but similarities and differences
in works are analyzed also according to geographical and thematic characteristics.

Key words: scholars of the Kazakh steppe, classification of works, Turkistani, Farabi,
sectoral classification, Sharia sciences, natural sciences.

Introduction

Since Kazakhstan gained independence, numerous scientific events, conferences,
and research projects about kazakh ancestors’ scientific heritage in Islam have been
successfully conducted. Additionally, several doctoral dissertations in the field
of Islamic studies have been defended in Kazakhstan, and it is still continuing.
For instance, A. Derbisali, A. Muminov, Sh. Kerim, Sh. Kaliyeva and others have
conducted individual research on specific scholars and their works. Nevertheless, there

* The article was financed within the framework of the «Zhas galym» project for 2024-2026 of the Science
Committee of the Ministry of Science and Higher Education of the Republic of Kazakhstan. (Grant
AP22686474 «Anthology of Arabic-language sources of the Kazakh thinkers in foreign archivesy)

*Author-correspondent - Kurmanaliyeva A., ainura.kurmanalieva@kaznu.kz
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is a lack of comprehensive studies that encompass all works, featuring methodological
and comparative analysis, as well as thematic and sectoral classification. Therefore,
this article was written to address this gap and thereby contribute to Islamic studies in
our country.

Research Methodology

The titles and quantity of works by scholars born on Kazakh soil are specified
based on classical Arabic sources and research conducted by domestic scholars. The
significance of works by scholars from the Kazakh steppe and their place in Islamic
sciences is demonstrated through analytical and comparative methods. Furthermore,
works of scholars from each region are categorized and classified on each group of
sciences. During the research, in addition to the scholars’ edited (muhaqqaq) works,
unedited manuscript versions were examined from our research on the catalogs of
Turkish libraries. Data collection methods include the work with primary and second-
ary sources. Manuscripts are primary sources, and thesis, research articles, biographies
are as secondary sources. Main data analysis methods are thematic analysis, compar-
ative analysis.

Classification of scientific works from the kazakh steppe

Sciences are divided into three main groups based on their research objects:
natural sciences, humanities, and exact sciences. Among these, we will examine works
written by scholars in social sciences and humanities, including philosophy, politics,
linguistics, history, literature, and religious (Sharia) sciences, as well as logic and
mathematics from exact sciences, and astronomy from natural sciences.

Social Sciences and Humanities

Linguistics, dictionaries
Table 1. List of scholars and their works on linguistics

Ne | Author Title of works

1 | Qawamuddin Amir Katib al-Farabi al-Itqani | “al-Qasida al-mawsuma”, “as-Safa ad-darair”
(758/1357)

2 | Husamuddin Hussein ibn Ali al-Bukhari as- | “al-Muassal fi Sharh al-Mufassal”, “an-Najah at-
Sygnagqi (714/1314) tali tiwa al-marah”

3 | Abu Ibrahim Ishaq ibn Ibrahim al-Farabi
(282/895 —350/961)

“Diwan al-adab”, “Bayan al-i’rab”, “al-Alfaz wa
al-huruf”, “Sharh al-adab al-katib”

4 | Abu Nasr Ismail ibn Hammad al-Jawhari al-
Farabi (393/1003)

“Taj al-luga wa as-sihah al-arabiya”, “Kitab al-
mugaddima fi an-nahw”, “Kitab al-urud”

Yahya ibn Ahmad al-Farabi

“Kitab al-masadir fi al-luga”

Jamal al-Qarshi (681/1283)

“As-Surah min as-Sihah”

Dawud ibn Abdulbaqi at-Turkistani (11th
century)

13

commentary on Abdulqgahir al-

Awamil”

al-Jurjani’s
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8 | Tazhuddin Ahmad ibn Mahmud al-Zhendi | “al-Iqlid”, “al-Magqalid”,“Uqud al-jawahir fi ilm
(700/1301) tasrif”, “Sharh al-Kafi fi an-nahw”, “Anwar al-
misbah”, “al-Faraid fi sharh al-qasaid”, “al-Qalaid”

It is evident that the majority of works in linguistics were written by scholars from
Farab and Sygnaq. This indicates that these cities were centers of linguistic research.
The majority of these works are dedicated to the morphology and grammar of the
Arabic language and are written as commentaries on classical works, such as Amir
Katib, Husamuddin as-Sygnaqi, Dawud at-Turkistani’s [1, p.34] commentaries; and
“as-Safa ad-darair” of Itqani is about permissible deviations in the morphology and
syntax of Arabic poetic language [2, p.169; 3, p.259-261]. The parallel usage of Arabic
and Persian languages is demonstrated by Jamal al-Qarshi’s «as-Surah min as-Sihah,»
which is an abridged version of Jawhari’s Arabic dictionary «as-Sihah» that provides
Persian meanings for each word [1, p.33; 4].

Furthermore, scholars from Kazakh lands have made significant contributions
to Arabic lexicography. The Ishaq al-Farabi dictionary, entitled “Diwan al-adab”,
established the foundation for the creation of subsequent dictionaries. Ismail al-
Jawhari is recognised for establishing a new school of thought in the creation of Arabic
dictionaries, a seminal work that has earned him significant acclaim in the field. This
institution has made a significant contribution to the development of new dictionaries.

History

Table 2. List of scholars and their works on History

Ne Author Title of works Note

1 | Abu Suleiman Dawud “Tarikh-u Binakati” | Author himself is from the city of Binakas
Binakati

2 | Mulla Muhammad Sharif | “Tazkira-i The contribution of the Karakhan leader
(1468-1563) Bograkhan” Satuk Bogra Khan and his descendants to

the strengthening of Islam is described
3 | Jamal al-Qarshi “Mulhaqat as- It is appendix to “as-Surah min as-Sihah”
Surah”

Scholars’ historical works are based on local geographical and historical periods.
Although Jamal al-Qarshi’s appendix to “Surah” is not a separate historical book, it contains
valuable historical and geographical information. One distinctive feature of his works is
that the chapters are named after medieval cities as Almalyq, Balasagun, Kashgar, etc.

Philosophy

Abu Nasr Muhammad ibn Muhammad al-Farabi (258/871 - 339/950). About
Philosophy of Aristoteles and Plato: “al-Jam’ bayna ra’yay al-hakimayn Aflatun
wa Aristutalis”, “Falsafat Aflatun wa ajza’uha wa maratib ajza’iha”; “Yanbaghi an
yugaddama qabla ta’allum al-falsafa”; “al-Fusul al-Hikamiya”; “Ara’u ahl al-madina
al-fadila”; “Uyun al-masa’il”, “At-Tanbih ‘ala sabil as-sa’ada”, “Kitab al-wahid wa
al-wahda”, “Risala fi ithbat al-mufaraqat”, “Al-Mabadi’ allati biha giwam al-ajsam wa
al-a’rad allati laha”, “Al-Fusus as-saghir”, “Fusul muntaza’a min aqawil al-qudama’*,

“Al-Magala fi ma’ani al-’aql”, “lhsa’ al-’ulum”, “Risala fi anna al-wahid yuqal ‘ala
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anha kathira” [1, p.37]. And Amir Ismail al-Husayni al-Farabi (849/1489) has a
commentary on Abu Nasr al-Farabi’s “Fusus al-Hikam” [3, p.295].

In the field of philosophy, scholars from Farab have been identified as prominent
figures. Philosophical works are concerned with the examination of various periods and
branches of philosophy. For instance, the content of Abu Nasr’s works encompasses
novel interpretations of ancient texts, the concept of utopia, the classification of
sciences, and the notion of intellect.

Literature

Table 3. List of scholars and their works on Literature

Ne | Author Title of works

1 Khoja Ahmed Yasawi (1166) “Diwani Hikmet”

2 Ahmed ibn Mahmud Yugneki “Hibat al-Haqaiq”

3 Mahmud al-Farabi “Sahifa al-fasakha”

4 Muayyiduddin al-Zhendi “al-Qasida al-lamiya” in poetic form

5 Tazhuddin Ahmed al-Zhendi “Juhd al-mugqill wa jahd al-mustadill”

6 Ahmed ibn Mahmud Tarazi “Mukhtasar sharh al-kawakib ad-durriya”
7 Shams Tarazi “Kesikbas zhaily dastan”

8 Yusuf Balasaguni (1020-1077) “Qutadgu Bilig”

Here are a few observations regarding the works. Mahmud al-Farabi’s “Sahifa
al-fasaha” is arranged alphabetically and consists of three chapters: 1) Hadiths, 2)
Proverbs and wise thoughts, and 3) Arabic couplets [3, p.299; 5, p.1076]. Shams
Tarazi’s “Kesikbas zhaily dastan” (Epic of Kesikbas) was written in Turkic in the form
of a manzuma (poetic composition). His name appears only in this work. According
to researchers, the author of the work may have been Shams Tarazi, or the work may
have been dedicated to him [3, p. 209; 4, p.157-162; 6, p.7].

Literary works were mainly written on religious themes, with some intended for
officials and most published as guidance for ordinary people. While literary works
were published in Arabic, the language of civilisation at that time, the works of Shams
Tarazi and Balasaguni were written in Turkic.

Ethics

Abu Nasr Muhammad al-Farabi’s (258/871 - 339/950) “Risala fi al-akhlaq”, “Kitab
ihsa al-iqaat” [1, p.37]. And Abu al-Qasim Imaduddin al-Farabi’s (1130-1210) “Khulasa
al-haqaiq” has survived to this day [3, p.293]; “Misbah al-janan wa mafatih al-janan”,
“Jalail al-akhbar wa fadail al-akhbar”, “Khulasa al-maqamat”, “Salak al-jawahir wa
nashr al-zawahir”, “Sahifa al-fasaha fi al-hadith wa al-fasaha”, “Unwan al-mawaiz.”

Politics. Abu Nasr Muhammad al-Farabi’s “Kitab as-siyasa al-madaniya”,
“Tadbiru Siyasa al-alam” [1, p.37].

Music. Abu Nasr Muhammad al-Farabi’s works “Kitab al-musiqa al-kabir”,
Madkhal ila sina’a al-musiqa” [1, p.37].

The preponderance of Farabi scholars in the field of socio-political sciences is
manifestly evident from the content of their works.

al-
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Classification of works on Islamic sciences

Although Islamic sciences are part of the humanities, due to the large number of
works covered, they need to be addressed in a separate subtopic.

Quranic sciences

Abu Hafs Umar ibn Uthman al-Zhendi (550/1155) wrote “Tafsiru Surat al-Fatiha”
(Exegesis of Surah al-Fatiha) [1, p.39]. And Burhanuddin Ahmad al-Farabi’s (1174)
“Zallat al-qari” is a work about correcting mistakes made during Quran recitation [3,
p.292]. The authors’ works were focused on specific issues and can be said to have
been written to meet the needs of the general public.

Figh (Islamic jurisprudence)

Table 4. List of scholars and their works on figh

Ne Author Title of works
1 | Abu Ali al-Hasan al-Farabi commentary on Abu Ishaq ash-Shirazi’s “al-Muhazzab* based
on Shafi’i school [3, p.301]
2 | Qawamuddin Amir Katib al- | “Ghayat al-bayan”, “Fi tarki raf” al-yadayn”, “Fi ‘adam sihhat
Farabi al-Itqani al-jumu’a fi mawdi’ayn min al-balad”, “Manzumat ad-durar”
3 | Muhammad ibn Muhammad al- | “al-Bazzaziya fi al-Fatawa” [7, p.242] and commentary on
Kerderi(827/1424) “Mukhtasar al-Quduri”[5, p.1631]
4 | Abdulghafur/ Abdulghaffar ibn | commentaries on “al-Jami’ as-saghir” and “al-Jami’ al-kabir”
Lugman al-Kerderi(562/1166) | of Muhammad Hasan Shaybani and “al-Mufid wa al-mazid” on
Abu al-Fadl al-Karmani’s “at-Tajrid” [8, p.32]
5 | Shamsul-aimma Abdullah al- | “ash-Shafi” contains basic principles of Hanafi madhhab [3,
Kerderi p.266; 5, p.1023].
6 | Shamsul-aimma  Muhammad | “Risala fi ta’yidi mazhabi Abi Hanifa”, “ar-Raddu ala man
Kerderi(642/1244) yu’anidu Aba Hanifa”, “Risala fi ar-radd ala Abi Hamid al-
Ghazali wa al-Juwayni” [1, p.35]
7 | Abu al-Azhar Muhammad al- | commentary on Muhammad Hasan Shaybani’s “al-Jami’ as-
Ispizhabi saghir” [3, p.269]
8 | Bahauddin Muhammad al- | “al-Hawi fi mukhtasar at-Tahawi” and “Zad al-fuqaha sharh
Ispizhabi (13th cent.) mukhtasar al-Quduri” [9, p.14].
9 | Ali ibn Muhammad al-Ispizhabi | commentary on “Mukhtasar at-Tahawi” [10, p.212; 11, p.187;
(535/1140) 12, p.181; 13, p.21]
10 | Abu Nasr Ahmad ibn Mansur | commentaries on “al-Jami’ al-Kabir”, “al-Jami’ as-Saghir”, “al-
al-Ispizhabi (480/1087) Kafi”, “Mukhtasar at-Tahawi” [3, p.268]
11 | Husamuddin Omar al-Ispizhabi | “Mukhtasar fi Khilafiyat al-Mabsut” [1, p.36]
12 | Ala al-Ispicabi “Ta’liqa ala wiqaya ar-riwaya” [14]
13 | Mawla Abdulwahid as-Sayrami | commentary on “an-Nuqaya” [3, p.280]
14 | Husamuddin =~ Hussein  as- | “an-Nihaya fi Sharh al-Hidaya”, “al-Wafi fi Sharh al-Muntahab”
Sygnaqi [1,p.37]
15 | Husamuddin al-Barshynlyghi “Hadiyat al-Mahdi min hidayat al-muhtadi” [15, p.189]
16 | Hibatullah Tarazi commentary on “al-Jami’ al-kabir” [16, p.71]
17 | Tazhuddin Ahmad al-Zhendi “Manzuma fi al-faraid” on inheritance and “al-Mulakhhas” on
family jurisprudence [1, p.30]
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Although modern Kazakhstan follows the Hanafi-Maturidi school of Islam,
historical records confirm that the Shafi’i and Hanafi schools of Sunni Islam coexisted
harmoniously during the Middle Ages. al-Marghinani’s (1117-1197) “al-Hidaya” is
considered a classic of Hanafi Islamic law, and almost all later sources refer to it [17,
p.71]. In addition to being considered a scholar of the Turkestan region, Marginani
can be regarded as a graduate of the Ispizhab school of figh. This is because among
his teachers were Abu ar-Rida Muhammad at-Tarazi [11, p.363-364; 15, p.112-121;
18, p.25; 19, p. 413; 20, p.16] and Ali al-Ispizhabi. Along with works covering most
figh topics, treatises dedicated to specific areas such as inheritance, family law, and
individual matters of worship also came to the forefront.

Usul figh (principles of Islamic jurisprudence)

Table 5. List of scholars and their works on usul figh

Ne Author Title of works
Hibatullah at-Tarazi “Tabsirat al-asrar fi sharh al-manar” [16, p.71]
2 | Qawamuddin al-Itqani “at-Tabyin” commentary on Husamuddin al-Akhsikasi’s “al-
Muntakhab fi al-usul al-madhhab”
3 | Husamuddin Hussein as- “al-Wafi fi usul al-figh”; “al-Kafi sharh al-Bazdawi” comm. on
Sygnagqi Fakhr al-Islam Bazdawi’s “Kanz al-usul”

4 | Abdussamad al-Farabi (1308) | commentary on Nasir al-Din al-Baidawi’s “Minhaj al-usul fi ilm
al-usul” [21, p.574]

5 | Mawla Muhammad al-Farabi | commentary on Nizam al-Din al-Shashi’s “Usul al-Shashi” [3,
p.298]

In Usul al-Figh, scholars mainly focused on interpreting classical works. Notably,
the methods of al-Bazdawi and al-Shashi are frequently taught in Maturidi madrasas.

Agidah (Creed system)

Table 6. List of scholars and their works on aqidah

Ne Author Title of works
1 Hibatullah at-Tarazi “Sharh aqidah at-Tahawi”, “Tabsira fi usul al-din”
2 | Qawamuddin Itqani “ar-Risala al-Ala” covered both aqidah and shari’a
3 | Husamuddin Sygnaqi “at-Tasdid fi sharh at-tamhid 1i qawa’id at-tawhid”
4 | Abdussamad Farabi commentary on al-Baydawi’s “Tawali’ al-anwar min matali’
al-anzar” [21, p.574]
5 | Mulla Ahmed al-Zhendi “Hashiya ala sharh al-Aqaid an-Nasafiya”, “Sharh risala fi at-
tawhid” [4, p.120]
Tazhuddin al-Zhendi “Sharh al-aqaid al-adudiya” [1, p.40]
Shamsul-aimma al-Kerderi “al-Haqq al-mubin fi irhas shubah al-mubtalin” [1, p.35]
Khaharzada Muhammad Kerderi | “al-Jawahir al-manzuma fi usul ad-din” [1, p.35]

Although the majority of works on creed are commentaries, there are also glosses
(Hashiya) and individual works. Additionally, scholars’ frequent commentaries on
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the creed texts of Tahawi and Nasafi indicate that these works have been studied and
remain relevant from that time until today.

Tasawwuf

Abu Abdullah Muayyiduddin al-Zhendi (691/1292). His works: “Sharkhu fusus
al-hikam”, “Risala fi at-tasawwuf”, “Nafha al-ruh wa tuhfa al-futuh”, “Sharkh al-
kalimat as-sufiya”, “Nukat al-ashq™ [1, p.40].

Managqib, tazkira (hagiography, biography)

1. Haji Mahmudi al-Ispizhabi’s “Tazkira al-awliya” and Muhammad ibn
Muhammad al-Kerderi’s “Manaqib al-imam al-a’zam Abi Hanifa” [1, p.35]. As
previously mentioned in the figh section, we see that Kerderi scholars wrote treatises
that defended Imam Abu Hanifa and responded to those who opposed him, and as we
can see in this section, they also wrote managqib (hagiographic) collections.

Classification of works on exact sciences

Mathematics

Qawamuddin Amir Katib al-Farabi al-Itqani’s “al-Lubab fi al-ilm al-hisab” [3, p.
170]. And Jamaluddin Sa’id ibn Muhammad as-Sughdi at-Turkistani’s “ar-Risala al-
alawiya fi al-masail al-hisabiya” [1, p.34].

Logic

Table 7. List of scholars and their works on logic

No Author Title of works

1 | Muhammad “Sharh al-ghurra al-mantyq” [1, p.303]
Abdullah al-Farabi

2 | Abu Nasr “Kitab al-burhan”, “Risala fi al-qiyas”; “Tafsiru kitab al-madkhal fi
Muhammad al- sina’a al-mantiq”; “ar-Risala al-mantiqiya as-samaniya”, “al-Alfaz al-
Farabi musta’mala”, “Risala fi al-aql”

3 | Tazhuddin al- “Mukhtasar al-islah al-mantiq”, “Sharh al-adab al-adudiya”, “Sharhu adab
Zhendi al-bahth wa al-munazara”, “Risala fi al-mantiq”, “Sharhu Risala as-sughra

wa al-kubra” [3, p.349]

Classification of natural sciences

Astronomy.

Abu Nasr Muhammad al-Farabi’s “Magqala fi ahkam an-nujum” (Treatise on
Astrology). Although it is called astrology, it belongs to the branch of astronomy,
because until the 17th century, these two sciences were unified.

We presented the sectoral distribution of works examined during the research in
the table below.
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Figure 1. Sectoral distribution of covered works

0_70%; . o .
10.40% * = Social Sciences and
Humanities

= Jzlamic sciences

Exact Sciences

» Matural Sciences

The figure demonstrates the contribution of scientists from Kazakh lands to various
fields of science known today. Approximately half are related to social sciences and
humanities, while over 40 percent cover various branches of Islamic sciences. Along
with humanities, works written in exact and natural sciences account for one-tenth of
the total. Thus, the article encompasses and classifies by subject a total of 134 works.
It should be noted that we do not limit the number of scholars from Kazakh lands and
their works to this figure. This is because there are scholars whose names have reached
us, but whose works have not survived to the present day.

Conclusion

In conclusion, this research encompasses renowned and original works from
the legacy of scholars from Kazakh lands who contributed to the development of
civilization and science at both local and global levels. A classification by scientific
fields was provided. By understanding the reasons behind the creation of these works
and how well they met the demands of their time, we can draw meaningful conclusions
about contemporary scientific research methodologies. Therefore, any Islamic scholar
or researcher should take this into account when examining the history of Kazakhstan.
There are still works whose authors’ biographical details remain unknown and whose
manuscripts are yet to be fully examined. We need to clarify the names of scholars and
their attributed works, analyze them thoroughly, and determine their relevance and
benefits for our present day.
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Kamames A.IIl., KypmananueBa A.Jl., Eneycoiz6aesa H.M., Aoqunna M.
Ka3zak jgajiacblHaH HIBIKKAH FAJLIMIAP eH0eKTepiHiH KiaccupuKAIUICHI

Anoamna. OpTta Facsipiiap/a Ka3ak JaJlachblHaH JIEMIIK OpKCHUETKE eeyli Yiec KOCKaH
aTaKThl FAIBIMAAP IIBIKTEL. Onap unocodus, ogedueT, MaTeMaTHKA JKOHE UCIIAM FhUTBIM/IAPhI
OOlbIHIIIA MaHBI3/IbI FHUIBIMH €HOEKTEp JKa3blll, TAPUXTAa OIIIeC i3 KaAbIpAbl. Tapuxu-
eMipOasHIBIK jkazbamap Oysl FyjiamanapAblH emipi, eHOeKTepi, MiHH >KOHE MEMIICKETTIiK
KBI3METTEpi Typaibsl KYHABI MoniMeTTep Oepeni. BypbiH Ka3ak j>KepiHeH IIBIKKAH FalbIMIap
kebiHece TeorpadUsIIbIK epeKIIeNiKTepiHe Kapail TONTAaCTHIPBUIATHIH. byl MakamaHBIH
MaKcaThl — FaIBIMAAPIbIH €HOSKTEPIH FHUIBIM callajapbl OOHBIHINA IOHTIK TYPFBIAAH JKIKTETI,
opTak OenrijepiHe Kapail Tanmay jkacarl, OoJaliak KemIeHIl opi diCHaAMAIIBIK 3epTTCyepre
Heri3 Kanay. Ockutaitma, Mcnumkabu, on-®apadu, CriFHaKK KoHE 0acKa Ja FyJiaMaliap/IbiH
eHOeKTepl KapacThIPBUIBII, OJIAP/IbIH FHUIBIMIAFbl OPHBI aKbIHIANIA/IbL. 3EPTTEYIE 9p OHIpJIeH
IIBIKKAH FyJlaMaJap/blH FBUIBIMH C€HOCKTEpi FBUIBIM callajlapblHa KIKTENIN, TONTay JXOHE
KIaccu(UKaIus yxacay apKbUIBI KOPCETLUIe i, COHBIMEH Koca, OYJI )KYMBIC XKallaH Kiiaccudu-
KaIl[UsIMCH IIEKTEIMEHT1, IBIFapMaIap/IbIH TeorpadUsUIBIK, TAKBIPBINTHIK OeNTisiepi OOMBIHIIA
YKCACTBIKTaphl MEH albIPMAIIBUIBLIKTAPbIHA aHAITU3 JKACATAIbI.

Tyitin co30ep: Ka3ak nanachlHbIH FAIbIMIAPhI, eHOCeKTep Kiaccudukarmscel, TypkicTanu,
Dapabu, canasibiK KiaccupUKaLus, MAPUFU FBUTBIMIAP, KAPATHUILICTAHY FHUIBIMAAPEI.
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Kamames A.II., KypmananueBa A./l., EneycbizdoaeBa H.M., Adoquiiia M.
Kaaccudukauusi TpyaoB, HAMCAHHbIE YYEHBIMHU KA3aXCKOM cTENH

AnHOTauus. B cpegane Beka n3 Ka3axCKOH CTENH BB U3BECTHBIC YUEHbBIE, BHECIIINE
3HAYUTEIILHBIN BKJIaJl B MUPOBYIO IHWBUIIM3ALHIO. OHU OCTaBUIA HCI/I3FJ'[aI[I/IMBII‘/’I cJIea B
WCTOpUH, HANKMCaB BAXXHbIE HayuyHble TPyl 1o (uiocoduu, nuTeparype, MaTeMaTHKeE
W uCcIaMCKuM HaykaM. Vcropuko-Ouorpaduueckue 3ammcu NpeJoCTaBiIsIOT LEHHYIO
MH(OPMALINIO O KU3HHU, TPY1aX, PEIIMTHO3HOM U rOCY JapCTBEHHOM AEATEIBHOCTH ATUX YUCHBIX.
Panbnie ydensie, BEIXOALBI M3 Ka3aXCKOM 3€MITH, 4acTO IPYIIIIHPOBAIUCH 10 reorpaduiecKum
ocoberHocTsM. L{enb 1aHHO cTaThy - KIIacCU(PUIIMPOBATh TPYABI YYEHBIX 110 OTPACIISIM HayKH
C IIPEIMETHOM TOYKH 3PEHHUS, POAHATU3UPOBATH KX 110 OOLIUM MPU3HAKAM U 3JI05KUTh OCHOBY
Ui OYIyIIUX KOMIUICKCHBIX M METOMOJIIOTHYECKUX HCCleoBanuii. TakuM oOpazom, OyayT
paccmotpensl Tpyabl Ucnumkadu, @apadu, ChirHaKu U APYTHX YYEHBIX, H OMPEICICHO HX
MECTO B Hayke. B rccienoBaHny Hay4dHbIC TPYAbI YICHBIX M3 PA3HBIX PETHOHOB MPEACTABICHBI
nyTeM Kiaccu(UKalny, TPyNIUPOBKH U KIIaCCU(BHUKALIUK TI0 OTPACIISIM HAYKH; OoJiee TOro, 3Ta
paboTa He OrpaHUYMBAETCS TPOCTON KilacCU(HKALIUEH; aHATU3UPYIOTCSI CXOJCTBA U Pa3Inyus
paboT 1Mo reorpapuueCKUM U TEMAaTHUCCKUM MTPHU3HAKAM.

Knrwouegvle cnoea: yueHble Ka3aXxCKOW CTeNH, KiacCU(pUKALMs TPyJaoB, TypKecTaHw,
®dapabu, oTpacieBas KiaccuuKalys, apuaTcKue HayKH, €CTECTBEHHbIE HAYKH.
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Abstract. Some of the works of the medieval scholar Abu Nasir al-Farabi that
have survived to this day are treatises written in a socio-ethical context. In this article,
problems in Al-Farabi’s treatises such as “Kitab al-Aadab al-Mulukiyya wa al-
Akhlaq al-Ikhtiyariyyah” (3a_baall Uil s 4 slall il GUS), “Kiitab tahsil al-Sayada”
(“brall Jusd QUS” - About the Attainment of Happiness), “Kitab Fusul al-Madani”
(“ Gl Ju g A - Sayings of a statesman), “Kitab al-Siyaasaat al-Madaniyya”
(“ Al Aadlall L€ - Civil Policy), “Kitab al-Tanbih ala sabil al-Saada™ (““4xll US
82l i e - Happiness guidance) and “Kitab Araa Ahlu al- Madina al-Fadila”
(“Alalall daall Jal o) 1 QS - Thoughts of the residents of the benevolent, virtuous city)
are considered. In addition, based on the manuscript of the above-mentioned treatises
of al-Farabi, a comprehensive analysis of his thoughts on human, society and ethnic
values is made. Philosophical thoughts of Abu Nasir al-Farabi in the treatises written
in the Middle Ages have not lost their importance even in today’s globalization era.
The works of the medieval thinker on ethnic values are an invaluable treasure for the
benefit of all mankind.

Key words: al-Farabi, individual, society, civilization, ethical values,
philosophical treatises.

Introduction

Abu Nasir al-Farabi, who was born in the early territory of Kazakhstan, is one
of the spiritual-intellectual phenomena that has become a cultural symbol of the
country thanks to the efforts of Kazakh scientists. His rich legacy in many fields
of knowledge is a historical example of the cultural achievements of the world’s
philosophical and scientific thought and the world community recognizes it.
The cultural phenomenon of al-Farabi originated from the Turkic environment,
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which was able to realize the continuity of ancient and medieval knowledge, to deepen
and develop it in Islamic culture, and to pass it on to the next generation thanks to its
followers. Currently, the name Al-Farabi, as well as his encyclopedic heritage, has
acquired the status of a symbol of national wealth and rich cultural tradition that once
took place in the territory of Kazakhstan in our country.

As the history of humankind shows, socio-political thought has long been drawn to
the ideals of living and the opinions of great men on this subject. The best models have
historically been anchored in the concept of the ideal, which implies a high degree of
perfection and value. It plays an important role in the cognitive, religious, social, moral
and aesthetic aspects of human and social life, as it performs the function of determining
formativeness. Analyzing the problem of personality formation and improvement in the
teachings of Eastern thinkers, solving the problems we have raised gives the basis for
the following conclusions. Al-Farabi’s conceptions of human problems prove that the
thinker developed and advanced lofty ideas in accordance with the spirit of the times in
which he lived. Moreover, these ideas have not lost their importance even today. Thanks
to that, humanistic philosophy and ethical issues became established and became an
integral part of philosophy in the East. The problems put forward by Eastern thinkers
have become the main problems of the history of philosophy in general. Al-Farabi’s
philosophy is, in fact, rationalistic and distinguished by its humanism, its belief in
the capabilities of the human mind, its ability to change, and its ability to achieve
perfection and happiness. It is very important that Al-Farabi’s philosophical concepts
reveal the meaning direction of human life in the modern socio-cultural space. At the
same time, the topic under study is considered to be very relevant and innovative.

Methodology

In the article, the issues raised in Abu Nasir al-Farabi’s following treatises will
be discussed: “Kitab tahsil al-Sayada” (“salawsll Juasi QUS), - About the achievement
of happiness»), «Kitab al-Tanbih al-a>a baabal al-Sayaday» («dtad) Juw e 4l QIS
— Showing the way to happiness), «Kitab al-Siyaasaat al-Madaniyya» («bubad) GUS
4y — «Civil Policy»), «Kitab Fusul al-Madani» («ixll Jsad CUS), - Sayings of
a Statesman), «Kitab Araa Ahlu» «al-Madina al-Fadilay («4laldl duadl dal de) ) QS
- Thoughts of the benevolent and virtuous city dwellers) and «Kitab al-Aadab al-
Mulukiyya wa al-Akhlaq al-Ikhtiyariyyah» (f, sl Glalily 4s sl il ),
Based on the manuscript of the above-mentioned treatises of Abu Nasir al-Farabi, a
comprehensive analysis of his thoughts on human, society and ethnic values is made.
In addition, in the course of the study, the opinions of foreign and domestic researchers
on the topic are cited as a scientific basis and source in the works of the authors.
Since the object of research is manuscript texts, methods of analysis, description, and
hermeneutic analysis were used.

Al-Farabi)s treatises written in the socio-ethical direction
and the problem of Akhlaq (morality)

A person lives in a network of orders immeasurably stronger than himself: society,
culture and language, traditions and norms, technologies affect him so much that they,
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so to speak, slowly enter the inner soul of a person and take a firm place there. Desire
and duty, mind and madness, consciousness and unconsciousness are all examples of
external order. As we mentioned above, the problem of man and humanity has been
worrying scientists and philosophers for a long time. In classical philosophy, a person
is defined as a rational being. Thanks to the mind, a person understands the laws of the
universe, discovers science, invents technology, transforms nature and creates a new
living environment. Along with intelligence, other spiritual qualities of a person can be
demonstrated: a person develops faith in God, learns to distinguish between good and
evil, knows that he will die, remembers the past and has faith in the future [1, p. 18].

The presence of an attitude towards adopting an ideal model of behavior, activity,
creativity in the mind of a person or society is related to the belief in the correctness
of such an attitude, that is, it requires a free and conscious choice of such an attitude.
A person is considered a free person if he lives and acts according to his own goals,
not according to the goals imposed by external forces. A person cannot be a tool of
someone>s interests and manipulations, just as he cannot be a passive being who
accepts the pressure of any external situation. A person will live as a free person only
when he consciously makes a choice for the good of humanity and acts in accordance
with such understanding, perception and choice.

In our era, a person can be classified as a type that changes quickly in a totalitarian
system, because we often meet the image of such a person, that is, a person who is tired
in a senseless space, that is, in our daily life. Here, Al-Farabi preached the ideas of
humanism, exalted the beauty of peopless actions, called them to mutual understanding
and peace. It would be appropriate to say that these ideas of the thinker were very
progressive in nature, although it seemed that they would not be realized [2, p. 9].

Abu Nasir Al-Farabi, in the distant Middle Ages, when he lived, sought the welfare
of all humankind and wanted them to live happily. In order to achieve this great goal,
he showed the way to happiness and created a classification of the fields of science
that should be mastered by human beings. Logic, mathematics, arithmetic, geometry,
optics, physics, music, metaphysics, religious teachings and other branches of science
were considered to be interconnected and connected. He also wrote a special treatise
on what to know before studying philosophy. He proposed new ideas in the direction
of creating an environment suitable for the life of all humankind. We can clearly see
this from the treatise «Mabadi ara ahl al-Madina alfadilah wa mudadatih» (Viewpoints
of the residents of the benevolent and good city and its problems). In this treatise, from
the stages of things in the world, the problem of man, his mind, the problem of socio-
ethical values in society, the will and choice, the necessity of human collectivity and
mutual help were discussed [3, p. 64].

A certain part of the treatises of Abu Nasir al-Farabi that have reached us are
treatises written in the socio-ethical direction such as «Kitab tahsil al-Sayada» («<4S
8l Juasty - About the achievement of happiness»), «Kitab al-Tanbih al-a>a baabal
al-Sayaday («3aud) Juw e 4puill LISy, — Showing the way to happiness), «Kitab al-
Siyaasaat al-Madaniyya» («ixiael Clubuddl QUSy, — «Civil Policy»), «Kitab Fusul al-
Madani» («ixl) J saé QIS - Sayings of a Statesman), «Kitab Araa Ahlu al-Madina
al-Fadilay («laldll duadl Jal de) ) Sy, - Thoughts of the benevolent and virtuous city
dwellers) and «Kitab al-Aadab al-Mulukiyya wa al-Akhlaq al-Ikhtiyariyyah» (<4
4,)kaal)) @ladil s 4S5 Al In his treatises, he wrote about how everything in the
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world appeared the types of life, man and his abilities, the emergence of society, the
forms of collective living, the behavior of its citizens and the requirements for a just
leader, the problems common to benevolent city dwellers, the differences between will
and choice, the concepts of happiness and justice are discussed from various angles.

In this regard, «although the topics of Al-Farabi»s socio-ethical works are the same,
in each of these works he presents something new, deepens the principles presented
in other works or considers them from a new perspective» (Al-Farabi, 1975: 385). In
a word, the philosophical thoughts and topics discussed by Abu Nasir al-Farabi, who
lived in the distant Middle Ages, have not lost their relevance today. On the contrary,
in today»s era of globalization, it is indisputable that Al-Farabi>s treatises, which seek
the benefit of all mankind, have their own place in glorifying the values common to
all mankind, creating an environment suitable for the peaceful and happy life of all
people, and bridging the gap of understanding between the East and the West.

Actually, according to al-Farabi, akhlaq (ethics, morality) has a great importance
similar to the function and role of logic. Just as the science of logic establishes the laws
of knowledge, morality also establishes the basic laws that a person should follow in
his behavior, although it can be said that morality is higher than logic in terms of the
importance of practice and action.

Al-Farabi>s political views and thoughts, formed on the basis of akhlaq (ethics,
morality), can be connected with the presentation of the city-state to mankind, which has
reached the limit of rationality and goodness, humanity and charity, love and affection.
In fact, according to Al-Farabi, the goal of akhlaq (morality) is to achieve happiness.

In other words, «the highest category of al-Farabi>s ethics is happiness,
because the good that is needed for itself and not for anything else, and the highest
good is concentrated in this happiness. In particular, cosmology and ethics, general
philosophical structure and its practical meaning are combined in this framework»
[¢]. This is confirmed by al-Farabiss treatises such as «Kitab tahsil al-Sayada» («<ts
8l Juasty - About the achievement of happinessy), «Kitab al-Tanbih al-a>a baabal
al-Sayaday («dlasdl Jos Je aniill QIS — Showing the way to happiness). In these
treatises, al-Farabi said: «If the goal of a persons life is to achieve happiness — the
highest maturity, then he should receive everything that leads to it according to his
ability. Not all people are naturally aware of the concept of happiness and other
things they should know. For that, he needs an intelligent teacher and mentor». In
addition, he insists: «If the goal of a persoms life is to achieve the highest happiness,
then he should know what happiness is, and then make it his ideal and strive for it».
Thus Al-Farabi said: «A persoms achievement of the first intellectual things is his
first perfection. Because he uses them in the last stage of perfection. This is what
happiness is». In summary, al-Farabi argues that there are four types of moral virtues».
They are: «al-Fadail al-Nazariyya («% kil Jiladly — theoretical virtues), «al-Fadail
al-Fikriyya» («&_ 84l Jiladlly — intellectual virtues), «al-Fadail al-Akhlaqiyya («Jiuzadl)
4, sdlly — ethics, morals, moral qualities) and «al-Fadail al-Ilmiya (as-Sinaaat)»
(«dimd alal) (@leluall)y — scientific and industrial virtues). These mentioned virtues
seem to be the main idea in al-Farabiys treatises. The virtues and high human values
mentioned in each work are propagated and glorified within the framework of the
Muslim worldview [°, p. YV-VA].
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Al-Farabi is the first Muslim philosopher to attempt to harmonize Greek
philosophy with Islamic tradition since the tenth century. The great Muslim scholars
and philosophers who succeeded Al-Farabi, Avsenna and Averroes (Ibn Rushid)
recognized Al-Farabi>s outstanding contribution not only to Islamic Arab philosophy,
but also to world philosophy in general. As an intellect, scholar and philosopher, Al-
Farabi had to think deeply in a society free from social and political evil and abuse.
He had to think about a perfect society, a question that occupied the minds of ancient
philosophers, modern and future philosophers. One of the main occupations of
philosophy over the centuries has been to help humanity keep pace with human values
and virtues; striving for perfection and happiness [6, p. 19].

«Unlike ancient Greek philosophers, he did not limit the concept of «Humany
to ethnic frameworks. Asserting the idea of the possibility of introducing people
to knowledge, regardless of their natural, social, religious affiliation, Al-Farabi put
forward a proclamation of the ideals of universal humanism» [7, p. 129]. According to
Tanabaeva and other employees, Al-Farabi humanism «has an intellectual, educational
nature. In his view of man, he proceeds from the recognition of certain universal natural
properties that they realize in intelligent activity» [6, p. 19].

The main goal of human cooperation, according to Al-Farabi, is to achieve absolute
perfection and true happiness (i.e. spiritual happiness). This can be achieved by virtuous
means of good and justice, as well as by means of rational knowledge. Nader argues
that «Avicenna agrees with Al-Farabi that happiness is achieved by reflecting on eternal
realities in an active mind. The misfortune of ignorant souls arises in their sense that they
are far from these realities and their origins. Therefore, there is no significant difference
between the Sufism (mysticism) of Avicenna and the Sufism of Al-Farabi» [6, p. 19].

Many scholars and critics note the clear-cut influence of the Greek philosopher
Plato and his Republic on Al-Farabi construction of his utopian virtuous city, and the
idealistic qualities of the Head Member of the virtuous city. Nevertheless, most of
those scholars and critics acknowledge that AlFarabi adds divine suggestions to the
character of the Head Member that shows plainly his religious faith as a Muslim. Dr.
Wafi in his book: The Virtuous City by Al-Farabi states that «it is noteworthy that the
spiritual prerequisite that Al-Farabi was the only one to indicate it had stood alone
concerning the head of the virtuous city, with the exclusion of the Greek philosophers,
whom he had ladled his philosophy from their wellspring, such prerequisite had never
been mentioned in Plato>s Republic, on which Al-Farabi depended entirely. It seems
that he drew this prerequisite from what he had understood from the essence of Islam
and its practice during the front period of Islam when the Messenger (Peace Be Upon
Him) was the ruler. Followed by his successors, the orthodox caliphs (Al-Kulafa Al-
Rashidoon), whose souls reached the lofty levels of purity and perfection» [6, p. 19].

The process of changing human consciousness inevitably led to a re-examination
of the problems of spirituality, the study of which has become an integral part of
modern philosophy. Culture harmoniously connects generations, feeling the continuity
of the past, present and future. Acquiring and assimilating the objective experience of
objective spirituality is a prerequisite for the formation and development of a person
as a person, self-recognition through the spiritual world of a person.

Al-Farabi understands the mind as the ability and function of the human spirit to
know the essence of things and the universal connection between them. He believes
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that the human mind has no limits and that the mind can penetrate into the essence
of things and phenomena, discover the causes of their origin and destruction, and
ultimately know the laws of nature and the root causes of all things. The thinker sees
reason as the highest and most unique human good, which can and should be perfected
by assimilating philosophy, which includes science, mathematics, and metaphysics.
Al-Farabi puts human reason above blind faith and dogma.

Problems of human, society and ethical values in Al-Farabi

Today, the issues of spirituality are discussed a lot in scientific conferences and
debates. Society can be stable only if the changes in the natural and social environment
are connected with the human world and its anthropological constants. One of the most
difficult tasks is to understand oneself, the inner world of a person, which is referred to
by the words «persony, «souly, «spirity.

The concept of «spirituality» is associated with belief in God, religion, a set of
positive moral qualities of a person, his intellectual wealth, culture and upbringing.
Spirituality is defined as the inner world, inner content of a person, here in «spirituality»
one can see a certain worldview of a person, as well as a desire for self-improvement.
That is, it is much more important how a person understands spirituality, what side of
his life he connects with it. The concepts of good and evil cannot be described in the
«general human sense» — they are not absolute and do not involve moral evaluation.
At each historical stage of human development, specific tasks of human spiritual
development are set and solved according to the level of development of society.

It is impossible to enrich the spiritual world of modern man without a deep and
comprehensive analysis of history, without preserving and multiplying the good he has
done. «The advanced achievements of spiritual culture, which represent the highest
manifestations of human abilities and the development of the field of thought, do not
disappear together with this or that system, but reach from generation to generation,
serve the further improvement of humanity, the intelligentsia, and the development of
people from an aesthetic and moral point of view» [8, p. 43].

Unlike Plato, who believed that beauty exists only in the world of ideas, beauty is
nothing but the universal «idea» of beauty, al-Farabi saw the source of beauty in the
real world, nature, and man. Any object in the system of natural harmony contains a
part of the universal beauty of the world. According to Al-Farabi, the luxury, beauty
and fashion of a person is to live a perfect life and achieve complete perfection.

According to the division of the human mind into theoretical and practical, al-
Farabi distinguished the beauty of human cognitive ability and the beauty of his moral
qualities. At the same time, he considered the difference between virtue —moral dignity,
excellent work — as an external manifestation of moral standards. Al-Farabi>s beauty
often coincides with virtue, public good, and justice. For the Second Teacher, common
sense is compatible with virtue and perfection, human beauty, that is, intelligence and
morality are reflected in the nature of aesthetic values. Mind, as a real good, constitutes
a persoms true inner value, inner beauty rather than outer attractiveness. Only someone
with a very superficial acquaintance with the text and a complete lack of understanding
of the medieval mentality could think of the Arab-Muslim Middle Ages as an era of
beautiful, sensuous cognitive moral denial.
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From the point of view of aesthetic content, the idea of harmony in al-Farabi
means, first of all, the interaction, mutual adaptation and subordination of parts of the
universe, the hierarchical structure of the Universe and rhythmically repeating patterns
in various spheres of existence [9, p. 477].

The beauty of the objective world comes from the nature of things and its existence
does not depend on human consciousness, and the perception of beauty is always
subjective. Al-Farabi said: «Every person is convinced that what he sees or believes
is happiness. In this case, the goal of a person is to understand this beauty. Al-Farabi
sees beauty in nature in things that have a harmonious combination of color and form
perfection, etc. Beauty in man and society is the harmony of physical and spiritual
perfection, where, of course, spiritual perfection is always superior to physical perfection.

Al-Farabi saw the source of beauty in the surrounding world and declared
experience as the basis of sensual and rational knowledge. The human feelings that
affect our senses are the distinguishing mark that distinguishes the natural (perfect)
feeling that gives the listener pleasure and emotional pleasure, and the unnatural feeling
that causes fatigue and irritation. He completely rejected the astrological concept of the
Pythagoreans, who asserted the direct dependence of harmony in music on the cosmic
movement of the celestial spheres. From the point of view of aesthetic content, the idea
of harmony in al-Farabi is «primarily the interaction and subordination of parts of the
universe, the hierarchical structure of the universe and rhythmically repeating patterns
in various spheres of existence» [10, p. 109].

Al-Farabi and his later followers in Eastern Peripateticism argued that the world
is a large man (macrocosm) and man is a reduced world (microcosm). Therefore,
in medieval Arab-Muslim culture, which is accused of reducing beauty to utility or
moral perfection, ethical perfection, it is reduced to aesthetic harmony by juxtaposing
micro and macrocosm. Perhaps, Al-Farabi does not reduce aesthetics to ethics, but
tries to justify the perfection of morality on an aesthetic basis. Ontological principles
such as number, sequence, proportion are ethical and aesthetic. The aesthetics of any
phenomenon prevails only when we adopt a contemplative rather than a utilitarian
attitude towards it.

Al-Farabi believed that man is the creator of his own beauty, because he is given
the ability to seek and do good, only man can create beauty. A person strives for
happiness and beauty in life with his whole being, and happiness is achieved only
when beauty becomes his own and he knows how to preserve that beauty» [11, p. 51].
According to Al-Farabi, the beauty of nature awakens certain emotional feelings in a
person, elevates them, softens the soul, fills it with excitement, joy or anxiety. But the
beauty of nature becomes beautiful only when a person knows it. Outside of human
society, the beauty and originality of nature has no aesthetic value.

The goal of aesthetic reflection is to establish harmony or, on the contrary,
incompatibility between the object under consideration and the aesthetic ideal existing
in the human mind. The pleasure of the soul can only be achieved by an endless flight
into the world of the mind that gave birth to it. Besides, there are many beautiful things
in the world despite God.

Therefore, al-Farabi believes that a wise person should learn to think and
understand by combining feelings and reason. Only then will the human being
correctly perceive the beauty, correct and proportional structure of things. At the same
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time, his perception of beauty is compared to the action of the pure mind. A highly
cultured person cannot be imagined without aesthetic development. Love for beauty
is love for life, creativity, struggle for high ideals. Love for beauty inspires a person,
spiritualizes his life, fills it with deep meaning and content. Represents the desire for
beautiful happiness, freedom, goodness, wisdom, and moral greatness. A person and
a society that understands and appreciates beauty is spiritually enriched, morally pure,
feels more deeply, and looks at people with generosity.

Truth, goodness and beauty are close to each other, homogeneous concepts, they
can correspond to their meaning not by themselves, but only in certain conditions of
social life. It is unlikely that people will have a common understanding of goodness,
truth, and beauty if they are divided and hostile to each other due to their living
conditions. According to Al-Farabi>s concept, inequality should be eliminated,
freedom should prevail, then goodness will become the norm of peopless behavior,
truth will prevail in their relationships, and beauty will fill their way of life.

Today, the spiritual and intellectual heritage of Abu Nasr al-Farabi has become
a person of the rich culture of our ancestors and a symbol of deep respect for the
cultural heritage of the past in modern Kazakhstan. Al-Farabi, who imbibed the
spiritual wealth, morality, and culture of his native land, was able to respond to the
contemporary demands of ethical values between man, society, and civilization, and
was able to prove that he could responsibly solve the vital problems of humanity.

Al-Farabi>s legacy is the synthesis of ancient and Islamic cultures, the
implementation of intercultural communication and dialogue, which is the theoretical
development of the idea of unity and global synthesis at the intersection of different
eras and cultures.

The work of the medieval thinker is a historical proof of the dialogue of cultures,
realized through the interaction of different cultures, different philosophers, different
worldviews of individuals. Historically, it contributed to the development of the
universal language of ways and means of being in culture, showing dialogue as a
unique phenomenon of culture and communication. The culture of dialogue represents
the essence of humanistic culture. Dialogue has not only educational value, but also
social value. Of course, in this context, Al-Farabi>s idea about the unity of human
society becomes more important and relevant. This idea is of great importance for the
historical fate of Kazakhstani democracy and the reunification of Kazakhstani society.
Al-Farabi is convinced that a person can live in harmony with the truth and conscience,
in unity with other people and listen to the voice of reason, and listen to his heart and
solve complex problems [12, p. 148].

The modern society is concerned with the problems of creating a society where
goodness, justice, peace and harmony will prevail, like a prominent philosopher. Al-
Farabis is also concerned about the society and the issues of education and training
of its citizens, the society solves the problems of public administration that provides
the best conditions for its citizens to live like real people. Therefore, there remains the
need to refer to the historical spiritual and intellectual concepts and ideas, which are
mentioned in Al-Farabi>s work.

Al-Farabi>s socio-ethical treatises such as «Treatise on the Attitudes of the Citizens
of the Good City», «On the Attainment of Happiness», «The Way to Happiness»,
«Civil Policy», «The Book of War and Peaceful Life», «The Book of Social Researchy
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are devoted to the concept of an ideal society, state and ruler. Based on the political
and ethical ideas of Greek philosophers and using the social ideas of the ancient East,
al-Farabi created a unified theory of social construction. Thus, Al-Farabi is considered
one of the founders of Muslim political, legal and economic thought. The study of
Al-Farabi>s political philosophy becomes especially relevant in the context of the
systematic transformation of post-Soviet countries, the implementation of democratic
reforms, the formation of a legal state, and the desire to harmonize and stabilize society.

Conclusion

Al-Farabi>s teaching about politics and law, state and power, freedom and
happiness, the need for mutual help and cooperation between people, his call to
understand science and the intellectual and moral perfection of man and society are
becoming more relevant today. Considering al-Farabiys ideas from the point of view of
the unity of cognitive, moral and aesthetic cultures, it is necessary to try to renew al-
Farabi>s heritage in the context of the demands of modern worldview. The purpose here
is to present a set of Al-Farabi>s current ideas on the unity and mutual understanding of
cultures and peoples, humanism and planetary ethics, within the emerging worldview
of the new world era.

Many of Al-Farabi>s thoughts and ideas, which have found harmony with modern
times, have not lost their relevance and value. His ideas express the aspiration of
the human race to the heights of perfection, encourage creativity, doing well, and
striving for happiness. Studying Al-Farabi>s philosophical and scientific treatises,
we always discover something new in our understanding of existence and the place
of man in it. Therefore, his philosophical legacy definitely deserves a deeper study.
Careful preservation of Al-Farabiys spiritual heritage, detailed study and widespread
promotion, its development in new historical conditions is an important task of today.
We can say with confidence that the current generation of the Kazakh nation, which
has entered the third millennium, is turning to the ideas of Al-Farabi, reviving them to
a new life, and understanding their universal and humanistic content.
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Cyaneiimenos I1.M., Kymaxanosa @.T., dydakipoa K.K.
Oui-Mapadu iniMiHzeri agam, KoraM oHe OpPKeHHeT AapachbIHAArbl JITHKAJIBIK
KYHABLIBIKTAP Kyleci

Anoamna. OpraraceIpiblK Fytama O0y Hacep on-dapabumiH OCkl KYHTE NICHIH JKEeTKCH
eHOeKkTepiHiH Oip Oeiri oIeyMeTTiK- STHKAlbIK TYPFHINA JKa3plUIFaH TpakTaTrTap OOJBIT
TabbUTaIEL. bepinren makamana on-Dapadunin «Kitab al-Aadab al-Mulukiyya wa al-Akhlaq al-
Ikhtiyariyyah» (4 ki)l GIalil s 48 el il GUS), «Kitab tahsil al-Saaday («@sbasd) daass GS),
— BakpiTka xety kaibiHaa), «Kitab Fusul al-Madani» («iall Jsad QUSy — MemnekeTTik
Kaliparkepain Hakbu1 cesnepi), «Kitab al-Siyaasaat al-Madaniyya» («isadl Slubdl QS
— AsamarTrIK cascar), «Kitab al-Tanbih ala sabil al-Sayada» («tead) Juw e 4l QS —
BakbiT ko cinrey), «Kitab Araa Ahlu al-Madina al-Fadilay («Alaldll daal Jal ¢l 1 QUS),
— KalerpeiMpl, 13T1 Kana TYpFRIHIAPBIHBIH OH-TTIKIpIIepi) CHAKTH TPAKTaTTAPBIHIA KOTEPIITeH
Macelienep KapacThIpbUIa b

ConbiMeH Katap on-DapabuiaiH >KOFapblga aTajfaH TPaKTATTapbIHBIH KOJKa30achl
Heri3re albIHa OTBHIPBII, OHBIH a1aM, KOFaM JKOHE dTHHKAIIBIK KYHIBUIBIKTAP TyPAabl alThUIFaH
olapbIHa FHUIBIMHU Taljiay skacanansl. O0y Haceip on-®apabumiy opTaraceipiiapya sKka3FaH
TpPaKTaTTapBIHIAFEl (PIITOCOPISUTBIK OW-TONFaMIapbl OYTiHTI jkahaHTaHy 3aMaHBIHAA ©3
MaHBI3IBUIBIFBIH JKOMFaH eMec. OpTarachIpiblK OHIIBULIBIH 3THAKAIBIK KYHIBUIBIKTAP TYPAJIbI
eHOeKTepi OYKIT aaM3aTTHIH UTUTITI YIIiH OaFa skeTnec Ka3blHa OOJBIT TaObLTAIb.
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JTHYecKasi CHCTeMa IeHHOCTeli BO B3aMMOCBSI3H 4YejOBeKa, oO0mecTBa u
LMBWIN3ALMHU B y4eHUH ajib-Dapadu

Annomayusn. Hexotopblie U3 JOUIEAIINX J0 HAIIKMX JHEH paboT CPeTHEBEKOBOTO YUEHOTO
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Axnax anp-Mxruspus (sd) @ladly £S5l o) Al QLS [Tpur 9ToM Ha OCHOBE pyKOTHCH
BBIIICYTOMSIHYTBIX TPAKTaTOB AJb-Dapabu Mponu3BOUTCS KOMIUIEKCHBIN aHAIN3 €r0 MBICIIEH
0 YEIIOBEYECKUX, OOIIECTBEHHBIX M ITHUYECKUX LEHHOCTsX. Duiocodckue Mbiciu Aly
Hacupa anb-®apabu B ero Tpakrarax, HAHMCAHHBIX B CPEIHUE BEKa, HE MOTEPSUIH CBOETO
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Abstract. This article focuses on the concept of the «world picture» as reflected in
Kazakh oral literature, examining its formation within a historical and cultural frame-
work. The study investigates the diverse geographical motifs, and narrative themes pres-
ent in Kazakh folklore, emphasizing their links to broader Turkic-Mongolian and Eurasian
traditions. Through a comparative-typological lens, the research explores the structural
and symbolic dimensions of epic storytelling. The analysis demonstrates how the «world
picture» and cultural codes are interwoven in folklore, shaping collective memory and
contributing to the evolution of sacred meanings. The results provide new perspectives on
how oral heritage influences the ongoing development of cultural identity.

Keywords: world picture, Kazakh oral literature, folklore, Turkic-Mongolian tra-
ditions, Eurasian context, comparative-typological analysis, cultural codes, symbolism,
identity.

Introduction

The modern scholarly approach to describing the «world picture» aligns closely

with the discipline of the history of philosophy. Prominent philosophers such as
Herder, Hegel, Spengler, Toynbee, and Jaspers have employed panoramic perspectives
alongside comparative methodologies to depict historical chronotopes effectively.
When exploring the concept of the world picture within philosophical history, it is
essential to clearly differentiate between philosophical reflection, historical sources,
and cultural models. This differentiation helps clarify the scope and significance of
each conceptual category.

* Author-correspondent - Ibzharova Sh., sh.ibzharova@almau.edu.kz
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Arnold Toynbee’s analysis provides a relevant illustration of such cultural
depiction, detailing the temporal and typological dynamics of civilization histories [2,
p.100]. Notably, the term «world picture» is prominently featured in Romano Guardini’s
research, emphasizing its universal cultural significance rather than restricting it to a
singular scholarly domain.

In this context, the methodological framework of cultural typology is fundamental
to understanding the world picture. Within Kazakh scholarship, this approach was
initially proposed in linguistics and philology, exemplified notably in Shaken Ibrayev’s
seminal work «The World of Epos»[1, p.44].

Conducting a diachronic analysis of historical typology inherently necessitates a
complementary synchronic approach. Examining historical typology within folklore
requires a thorough understanding of textual peculiarities where specific phenomena
are described. The systematic organization of collected data by internal and external
features, genre, plot-compositional structures, and artistic techniques underscores the
necessity for synchronic analysis. It is critical to recognize that folklore represents a
structural system composed of distinct phenomena, which do not necessarily require
analysis in motion to achieve comprehension. Ibrayev [2] asserts that diachronic
and synchronic historical typologies, along with structural typology, are integrally
connected and mutually reinforcing within specific research contexts.

Typological and Structural Analysis in the Study of Folklore

The classification and interpretation of folklore materials require not only historical
contextualization but also a nuanced understanding of their internal symbolic and
structural features. Systematizing the collected data according to internal and external
characteristics - such as genre, narrative-compositional logic, and the function of
artistic techniques - necessitates the use of synchronic analysis.

Unlike historical artifacts that require temporal sequencing to make sense,
folklore, as a symbolic and performative system, is better understood when considered
in its structural integrity at a given moment. As Ibrayev [2] notes, «Diachronic and
synchronic historical typology, together with structural typology, are closely connected
in the course of specific research and therefore they complement each other» [1, p. 44].
This methodological triad ensures that the symbolic structure of folklore is analyzed
both in its internal coherence and in relation to its historical transformations.

Table 1. Typology of Civilizations by Cultural and Symbolic Affiliation (based
on historical-anthropological models)

Ne | Civilization Descriptive Attribution (historical-anthropological
context)

1 | Hellenic Classical Greco-Mediterranean tradition

2 | Western Latin-Christian heritage of Europe
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. Nile Valley civilization with syncretic Afro-Mediterranean
3 | Egyptian
roots
4 | Sumerian Proto-Mesopotamian symbolic and technological model
. Aegean-ritualistic civilization with advanced maritime
5 | Minoan
culture
6 | Indian (Vedic) Compo§1te Indo-Aryan and Dravidian philosophical-
symbolic system
7 | Hittite Ana.t(‘)han cultural synthesis with legal codification
traditions
3 Far Eastern Sinic-based symbolic synthesis with indigenous
(Korea/Japan) [ mythological structures
9 Orthodox Byzantine-Slavic liturgical worldview
(mainstream)
10 OrthoFiox Eurasian-Christian spiritual hybrid model
(Russia)
11 | Iranian Zoroastrian and Islamic-philosophical synthesis
12 | Babylonian Mesopotamian astronomical and epic model
13 | Syrian Semitic-symbolic tradition and early Christian worldview
14 | Arab Classical Islamic civilization and Qur’anic cosmology
15 | Indian (late) Philosophical synthesis under Islamic and colonial influence
16 | Chinese Confucian—Daoist—Buddhist triad of moral cosmology
17 Far Eastem Continuity of East Asian cosmological traditions
(main)
18 | Andean Nature-centered worldview with vertical symbolism (e.g.,
Pachamama)
19 | Mayan Mesoamepcan cyclical cosmology with mathematical-
astronomical focus
20 | Yucatan Ritualized agrarian worldview of the Maya
21 | Mexican Hybrid .01V1hzat10nal narrative with Aztec-Spanish
syncretism

This adapted table avoids outdated racial classifications and instead foregrounds
cultural-symbolic models rooted in civilizational narratives, mythopoetic cosmologies,
and spiritual traditions. It aligns with contemporary scholarship’s movement away
from essentialist or biological categorization toward interpretative, typological, and
symbolic frameworks.

Such a typology contributes to the understanding of how different civilizations have
historically articulated their world picture - in Cassirer’s sense - as symbolic structures
that shape collective memory, moral imagination, and cosmological orientation.

www.alfarabijournal.org
42 os-®Papabu | 3(89) 2025

ISSN 1999-5911 (Print)
ISSN 2960-2173 (Online)



Abdrakhmanova B., Kurmanbaeva L., Ibzharova Sh., Yesbulatova Z. Kazakh Folklore...

Explanation of the choice of topic, definition of goals and objectives

As is widely recognized, religious descriptions of the world emphasize creative
imagery, scientific descriptions focus on rational interpretation, while philosophical
descriptions prioritize reflective reasoning. Cultural depictions, in turn, foreground a
comparative typological representation of human existence. In the pre-Islamic worldviews
of Turkic peoples, interpretations of space and time, humanity, and the universe through
divine symbols illustrate a transition from zoomorphic imagery to anthropomorphic
representations, forming a distinctive logic within the Turkic worldview.

Syncretic symbols dominate cultural images of Central Asia shaped under Islamic
influence. For example, the concept of «Zheti kat kok» («Seven Layers of the Blue»)
synthesizes the divine essence of Tengrianism with the Islamic concept of divine
radiance [11].

The concept of a free, courageous, and strong individual is central to descriptions
of the world picture in the era of the Kazakh Khanate. However, interpreting nomadic
philosophy exclusively through Western theoretical frameworks (such as postmodern
nomadic theory) presents considerable limitations.

Kazakh intellectuals of the late 19th and early 20th centuries, alongside symbols
of enlightenment, emphasized preserving traditional cultural values, including
morality, community cohesion, and individual virtues such as decency, contentment,
and happiness. The «Field Education» system, which gained prominence in Kazakh
cultural and philosophical literature, reflects symbolic, particularistic, and tribal
perspectives on genealogies, legends, and traditional covenants.

Given that cultural principles, universal symbols, and worldviews within Kazakh
philosophy remain insufficiently defined, this study aims to identify a unified conceptual
world picture that adequately addresses these gaps. The dominant Western paradigm
of world depiction, grounded in rationality, might explain why nomadic Kazakh
culture, relying heavily on symbolic rather than rational structures, faces challenges in
contemporary development.

Methodology

This study explores the foundational structures of world depiction in cultural
and traditional perspectives, drawing insights from notable scholars such as A.
Nauryzbayeva, R. Guardini, Sh. Ibrayev, A. Toynbee, and K. Jaspers. These authors
provided detailed descriptions of historical chronotopes through comparative and
panoramic methods. Developing core principles of Kazakh philosophy and cultural
studies necessitates clarifying symbolic representations that illustrate universal human-
world relationships.

In the West, the culmination and ensuing crisis of the modern individual arise from
rationalist paradigms. Conversely, the crisis within nomadic Kazakh culture emerges
from contemporary demands challenging its symbolic foundations, compounded by
the difficulty of aligning with Western rational paradigms [5; 8; 23].
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Only recently have cultural depictions become central in scholarly analyses.
Western cultural studies initiated extensive discourse on this topic after Guardini’s
influential work, The End of the Modern World[5]. Cultural scholar A. Nauryzbayeva
defines world pictures as typical symbolic representations of changing realities,
resulting from internal perceptions of being [23, p. 300]. Guardini’s work vividly
illustrates symbolic perceptions of Antiquity, the Middle Ages, and Modernity in
Western contexts.

According to The Dictionary of Cultural Studies, the «world picture» concept
refers to models representing historical periods within cultural typologies [4, p.
46]. The term encapsulates attempts to transcend the narrow boundaries of rational
paradigms dominant in contemporary non-classical cultural studies. Guardini posits
that Western («Faustian») individuals perceive the world primarily as a testing
ground for their experiential pursuits, doubting divine omnipotence and dismissing
eschatological notions. Consequently, humans claim absolute freedom, redefining the
world from a divinely created entity to a mere natural environment they control. Such
a perspective precipitates a spiritual decline, compelling modern individuals to seek
renewed spiritual connections and new transcendental meanings [5; 9, p. 47].

Historical typology, as variant world descriptions, has proven effective within
linguoculturology due to its extensive use of comparative approaches. Notably,
researcher G. N. Potanin systematically explored thematic similarities across medieval
European epics, employing comparative methods to discern cultural commonalities
and divergences [8, p. 36].

Another critical symbolic concept migrating from cultural linguistics into broader
cultural studies is Bakhtin’s «chronotope», defined as the unity of time and space
articulated within literary and artistic compositions. According to Bakhtin, chronotopes
structurally organize narratives by embedding temporal dimensions within spatial
contexts, thereby making time perceptible through spatial representation [7, p. 82].

D.S. Likhachev further categorizes literary time into four distinct modes:

e Plot time

o Authorial time (specific to written texts)

e Performer’s time (pertinent to oral narratives)

e Audience’s time (listeners’ interpretative experience).

These classifications transcend grammatical categories, emphasizing narrative
structures [7, p. 83].

Toynbee emphasizes cultural chronotopes’ lifecycle—formation, adaptation, and
eventual decline—as a response to environmental and historical demands. When a
culture’s symbolic structure becomes inadequate, it inevitably faces crises, facilitating
the rise of new symbolic frameworks [10].

Karl Jaspers, in his seminal work The Origin and Goal of History, describes world
cultural development’s logic, particularly emphasizing prophetic roles in spiritual
transformation throughout history. Jaspers’ theoretical model (Figure 1) visually
depicts these transformative processes [6; 2, p. 55].
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Figure 1. Model of historical development (according to K. Jaspers)
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Figure 1 illustrates Karl Jaspers’ conceptual model of historical development,
emphasizing transformative periods where cultural breakthroughs (Axial Ages)
significantly shift humanity’s spiritual consciousness. Jaspers identifies multiple axial
periods, characterized by the emergence of profound philosophical and religious
innovations. This model underscores cyclic processes marked by spiritual awakenings,
followed by stabilization phases, and eventual declines necessitating further cultural
renewals [6; 2; 3].

Jaspers argues that each axial transformation expands human awareness, fostering
interconnected global worldviews. These transformative periods are pivotal, enabling
civilizations to redefine their existential frameworks and symbolic structures. The
Axial Age (approximately 800-200 BCE) exemplifies such transformations, producing
foundational philosophical and religious traditions across diverse civilizations,
including Greece, India, China, and the Middle East [6].

Jaspers’ model provides a theoretical foundation to examine cultural transformations
within Kazakh folklore, particularly how traditional symbolic representations undergo
historical shifts while retaining essential meanings. By situating Kazakh oral literature
within this broader historical-cultural framework, we can better understand the dynamics
shaping symbolic worldviews and their influence on contemporary cultural identities.

Results and Discussion

In European philosophical tradition, particularly within the Enlightenment and
classical German idealism, reason is regarded as humanity’s highest intellectual
faculty. In the works of philosophers such as Johann Gottlieb Fichte, Friedrich Wilhelm
Joseph Schelling, and Georg Wilhelm Friedrich Hegel, reason becomes a central
organizing force, structuring the infinite and unified nature of subjective experience.
Hegel famously articulates this perspective in his assertion that «what is rational is
real, and what is real is rational»,highlighting the identity between rational thought and
the structure of reality itself [15, p. 20].
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Nonetheless, twentieth-century philosophers increasingly challenged the
dominance of rationalist paradigms. Friedrich Nietzsche, Sigmund Freud,
existentialists, intuitionists, and postmodern thinkers emphasized the importance
of human dimensions beyond pure rationality, acknowledging the significance of
intuitive, symbolic, and existential aspects of human experience [18; 14].

In philosophical and scientific world pictures, cultural and civilizational images
encapsulate universal structures of human-world relationships. While religious
depictions focus on divine creation, and scientific frameworks pursue objective truth,
philosophical interpretations stress reflective reasoning. Cultural studies, by contrast,
prioritize symbolic representations that illustrate typical human experiences within
specific historical contexts.

To illustrate these cultural typologies, Russian scholars Yugai and Pak offer
comparative analyses of world cultures, evaluating their internal symbolic principles
and degrees of intercultural openness. The summarized typology presented below
(Table 2) highlights cultural distinctions based on these criteria [19].

Table 2. Comparative Characteristics of World Cultures

Principles of Dialogue and

Cultural Synthesis Types of Culture

Ancient Greco-Roman culture: emphasis
Equality in cultural dialogue on rationalism, internal dialogue, and the
«religion of reason.»

Tibetan culture (a synthesis of Chinese and
Indian traditions); Byzantine culture (East—
West fusion).

Maximum openness or closure in | Soviet multinational culture; Japanese Shinto
interethnic relations; mastered culture blended with Zen Buddhism and
flexible synthesis Western science.

Prolonged synthesis leading to
stagnation

Jewish, Armenian, and South Korean
cultures: spiritually open but preserving
ethnic identity.

Excessive openness threatening
national traditions

Self-sufficiency of ancient great | Chinese and Indian civilizations: deep-rooted

civilizations symbolic and philosophical systems.
Prototype displacement and Javanese-Indonesian culture: successive
cultural disintegration under overlays of Buddhism, Shaivism, Islam, and
external influence Western ideologies.
Russian culture: profound and complete, with
Self-destructive greatness deep mysticism, moral vision, and spiritual
ambivalence.

Western civilization: rational and economic
dominance, yet borrowing spiritual practices
from the East.

Technological domination and
spiritual borrowing
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Adapted from Yugai and Pak [19].

This comparison reveals two key insights. First, every ethnoculture constructs its
own world picture grounded in its intrinsic symbolic values. Second, these symbolic
structures reflect each culture’s readiness for dialogue and its ability to assimilate
external influences. Contemporary world pictures are significantly influenced by
political ideologies, sometimes overshadowing traditional symbolic narratives. The
moral implications of this shift remain complex and controversial.

Addressing the interplay of symbolism and politics necessitates defining clear
moral and cultural boundaries. According to Max Weber (as cited in Nauryzbayeva,
8), those seeking inner peace should refrain from engaging in politics due to its
inherent conflict between moral ideals and practical expediency. This inherent tension
underscores the necessity for cultural studies to preserve symbolic dimensions when
analyzing modernity.

Symbolism and the World Picture

Although symbolism itself is not the exclusive focus of this study, its integral
role within cultural analysis deserves attention. Mutalipov [3] emphasizes symbolism
as central to modern cultural studies, highlighting Ernst Cassirer’s concept of the
«symbolic form», in which human consciousness situates symbols at the core of
cultural understanding [13].

Cassirer’s «Philosophy of Symbolic Forms» argues that humans engage the world
primarily through symbolic mediation, rendering culture fundamentally semiotic [13].
V. Rudnev similarly describes symbolism as a hierarchy of cultural texts, interpreting
reality through transcendent symbols rather than literal depictions [9]. Symbolism,
therefore, is foundational in articulating deeper meanings inaccessible through direct
representation alone.

Kazakh philosopher B.K. Baizhigitov extends symbolic interpretation to
traditional Kazakh visual arts. Each color in Kazakh ornaments carries specific
symbolic meanings: blue symbolizes sky and life; red, fire and the sun; black, earth
and prosperity; white, happiness and purity; yellow, wisdom; and green symbolizes
renewal and well-being [12; 16].

Symbolic expressions in Kazakh culture also encompass numeric symbolism. For
instance, Garifolla Yessimov recounts how traditional Kazakh leader Tole Bi cryptically
invoked numbers at crucial meetings, symbolically communicating complex cultural
codes [11, p. 41].

It is crucial to distinguish between various symbolic concepts (raemiz, tanba,
belgi, beyne, ulgi), each signifying nuanced symbolic dimensions in Kazakh culture.
According to Alexei Losev, a symbol differs from other signs by its inherent ambiguity,
systematic openness, and deep cultural resonance [17].

Cassirer’s observation that «every individual lives within their own symbolic
universe» underscores symbolism’s subjective and culturally contingent nature,
shaping individual and collective identities [13, p. 42].

Thus, symbolism emerges as the primary structural foundation within cultural
depictions of reality, facilitating deeper meanings and reflecting broader socio-cultural
contexts.
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Conclusion

In this article, the concepts of «world picture» and «symbolism» have been
explored in detail, emphasizing their integral role in Kazakh oral literature and broader
cultural studies. Our analysis highlights how the symbolic structures embedded within
traditional Kazakh culture reflect a nomadic worldview, constituting a fundamental
archetype central to Kazakh identity.

The versatility of symbolic images does not imply a mere representation of
national specificity; rather, symbols function as foundational structures that transcend
immediate cultural boundaries. Baizhigitov’s definition clearly illustrates this point:
symbols within Kazakh culture encapsulate complex interrelations formed through the
historical interaction between humans and their environment, solidified over time into
enduring cultural meanings [12, p. 192].

Symbolism in Kazakh culture extends beyond visual representation, encompassing
numeric symbolism and conceptual structures that communicate deeper, often implicit
meanings. Such symbolic logic was vividly exemplified by historical figures such as
Tole Bi, whose numeric symbolism functioned as a nuanced form of communication
and cultural transmission [11].

Furthermore, the comparative-typological analysis used throughout this research
provides evidence of profound connections between Kazakh folklore and wider Turkic-
Mongolian and Eurasian traditions. This interconnectedness underscores the cultural
exchanges and symbolic dialogues that shape Kazakh cultural identity, influencing its
historical perceptions and spiritual narratives.

Symbolism’s inherent flexibility allows Kazakh cultural identity to remain adaptive
yet distinctive. This dual capacity - adaptability and distinctiveness - positions symbolic
structures as crucial in preserving cultural integrity amidst modern globalizing forces.
The analysis herein suggests that despite political influences increasingly shaping
contemporary symbolic narratives, traditional symbolic structures retain their core
significance within Kazakh cultural consciousness.

Future research might benefit from exploring how evolving symbolic
interpretations influence Kazakh cultural identity within a rapidly globalizing context,
providing deeper insight into the ongoing dialogue between tradition and modernity.
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Abapaxmanosa b.K., Kypman6aesa JI.T., I6:caposa III.A., Ecoynarosa 3.C.
Kazak ¢oibK/I0pbI KOHEe JYHHETAHBIM: 1ICTYpJiep, paMisep #xoHe Oipereiiik

Anoamna. Maxanajga Ka3akTbIH aybl3 oIcOHETIHIC «AJIEMHIH KapTHHACHD» YFBIMBIHBIH
KaJIBINTACybl MEH KOpiHiCI TapuXU-MOJCHH TYPFBIIAH TajJlaHaabl. 3epTreylne Kazak
(GONBKIOPBIHAAFEl  TeorpadusuIbIK  JKOHE TAKBIPBINTHIK OPTYPJIUIK, COHIal-aK OHBIH
TYPKI-MOHFOJI JKOHE eypasHsUIbIK MOJCHH JOCTYpJepiMEeH OailllaHbIChl KapacThIPbLIAIbL.
CaJIBICTBIPMAITBI-THIIOJOTHSIIBIK  9JiC apKBUIBI JIMHUKAJIBIK IIBIFAPMaIapIblH KYPBUIBIMIBIK
’KOHE CHMBOJIMKAJIBIK epeKIIerNikTepi ambiiagpl. Tanmgay OapbIChIHIA «QIEMHIH KapTHHACHD)
MEH MOJICHM KOATapblH aybI3lla MOTiHJAEpre Kalai SHIeHi, OJMaplblH YKBIMJBIK JKaJ MEeH
KaCHeTTi MaFbIHAJIAP/IbIH KaHFBIPYBIHA 9cepi aHbIKTaNIa (bl BYJT HOTHXKeNep aybI3iia MypaHbIH
MOICHU OipereimiKTi TaMBITYJaFhl J)KOHE TYPICHIIPYICT] poJliH KaHAIIa TYCIHyTe MYMKIHIIK
Oepei.

Tyitin ce30ep: oneMHIH KapTWHACHI, Ka3akK aybl3 ofeOmeTi, (POIBKIOpP, TYPKi-MOHFOJI
JOCTYPIIEPi, €ypasHsUIbIK KOHTEKCT, CAIBICTHIPMAIIBI-THIIOJIOTHSIIBIK Talay, MOJICHH KOATAp,
CHMBOJINKA, OipereniK.
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Aoapaxmanosa B.JK., Kypmanoaesa JI.T., Uo:kaposa LLLA., EcOyaarosa 3.C.
Kazaxckuii ¢oabKJI0p 4 MUPOBO33peHUe: TPAAMUMHU, CAMBOJIbI H HAEHTUYHOCTh

Annomayun. B cratbe paccmarpuBaeTcsi (OPMHUPOBAHHE M OTPAKECHUE «KAPTHHBI
MHpa» B Ka3aXCKOW YCTHOW JMTepaType CKBO3b NMPH3MY HCTOPUKO-KYJIbTYpHOTO aHAlM3a.
HccnenoBanue ynensieT BHUMaHNe PasHO00pasnio reorpa)iuecKuX MOTHBOB U TEMAaTHYECKIX
JUHUI Ka3axcKoro (hoybKIIopa, a TaKKe ero B3aWMOJCHCTBHUIO C TIOPKO-MOHTOJILCKUMH H
€BPa3MiiCKUMHU KyJBTYPHBIMH TpaauiusiMu. Ha OCHOBE CpaBHHTEIBHO-THITOJOTHYECKOTO
METO/Ia PacKpHIBAIOTCS OCOOCHHOCTH CTPYKTYPBI M CHMBOJHMKH JITHYECKHX ITPOM3BEICHUMH.
AHanm3 TOKa3bIBaeT, KaK «KapTHHA MHPa» W KyJIbTYPHBIE KOJBl MHTETPHPYIOTCS B YCTHBIC
TEKCTHI, (OPMHUPYS KOJUICKTHBHYIO MaMSTh M CHOCOOCTBYS TEPEOCMBICICHHIO CAKPaIbHBIX
cmbIcnioB. [lomydeHHbIE pe3yiabTaThl MO3BOJISIIOT MO-HOBOMY B3TJISIHYTH Ha POJb YCTHOTO
HacJeIus B pa3BUTHH U TPAaHC(HOPMAINHU KyJIBTYPHOUH HICHTHIHOCTH.

Knrwouegvie cnoga: xapThHa MHUpa, Kazaxckas yCTHas JMTeparypa, (OIbKIOp, TIOPKO-
MOHTOJILCKHE TPAIWINH, €BPAa3UICKUN KOHTEKCT, CPaBHUTEIHFHO-THUIIOJIOTHUECKUN aHAaJN3,
KyJIbTYPHBIE KOJIbI, CAMBOJIMKA, HICHTHIHOCTb.
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Anoamna. Kypbiitaii — KeNTEreH Frachipiap OOWBI aKaJBIK CHIIATTaFbl THUIMII
menriMaep Kaobuiiayra MyMKIH/IIK OepeTiH MEMIICKETTIK HHCTHTYT PETiHJIE IEMOKPaTHSHBIH
KepiHici 6oibI TadbuIa bl KypbuiTail ecki TypKi MEMIICKETTEpiHIH TapUXBIH/A €1 OMIPiHIH
MaHBI3/Ibl MaceJIelNepiH KapacThIpaThIH KeHec 0oiibl. FyH Memiekerti 1oyipiHeH OacTay anFaH
Oy Maxinic Fackipiap OOHMBI TYpKi TUIIEC MEMIIEKETTEp/IE eIJIeT] MaHbI3/bl Macesenep/i
IIeIIy YITiH MIAKbIPHUIATBIH OCK3aTTapbIHBIH XUBIHBI PETIHE KbI3MET aTKap/Ibl.

Maxkanambzna Kypeuitaii sl exenri TYpKi OWIiri AOCTYPIHIH JKalFachl PETiHIC
Kazipri 3aMaHFBI KbI3METI Typaibl Oasaaanaabl. Kenecrep OnmarbiHaH TOYeJICI3iK aFaH
pecryOnuKanap MEMJICKETTUTITIH KaJbIITaCTRIPY OaFBITRIHIA TYPII pehopMaap Kyprize
Oacraapl. by pedopmanapabiH HeTi3ri OaFBITTaPBIHBIH 0ipi €CKi KYHIBUTBIKTapAbI KaiTa
JKAHFBIPTY OoJica, KyppuTTaiiIbIH KyphUTYbI — €CKi TYPKi MEMJICKETTEPiHiH eI OMITiriH/IeT1
JIOCTYPAl KamFacTRIpyAbIH Oip KepiHici Oonsim Tabbutazpl. Maxkamama, Kaszakctan
PecniyonukaceiabiH ¥TThIK Kypbuttaiibl sxoHe Keiprbiz PecryOmukachiHbIH XalbIK
KypbuiTailbIHBIH KYKBIKTBIK CTaTyChl, KYPaMbl JKOHE KbI3METTEPIHE CAJIbICTHIPMAIIbI
TaJIay KacasbIHa bl

Tyitin co3oep: Kypwinrait, ¥arteik Kypsurtaif, Xameik Kypeurraiisl, Kazakcran
Pecniy6nnkacer, Keiprbi3 PecriyOnukacer, 3aH, Epexe.

Kipicne

Kyppinrait en amram per 6.3.1. 220 xbutel FyHmapapiH Oaciibicel OonFaH
Karan Owuiniri ke3eHinae naima 6o [1, 124], sxamracel KekTypik MeMiiekeTiHme,

* Byn zepmmey Kazaxcman Pecnyonukacel Foinbiv oicone dcozapel Oinim munucmpniciniy Foiivim
Komumemimen xaporcoinanovipoiiean (NeBR2 1882909 Kazaxcmanoazwl OyKapanvik canaza aknapammaoi-
UOCONOCUSANBIK, bIKNALOAP MaYeKenoep MeH MyMKIHOIKmep)
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kerinHeH LIIBIHFBIC XaH JKaymam anraH yipIcTapaa OWIIriH 3aHAacThIpy VINiH FaHa
eMec, COHBIMEH Oipre CojJ YIIbIcTap/a KaJbIITaCKaH OIET-FYPHINTAp, 3aHAap MEH
epekeNIepiH KapacThIpy YIIIH KYPBUITAll >KUBIHBIH O©TKi3reH [2, 366]. bym moctyp
Kazak xaHIBIFBI TYCHIHAA XaHHBIH KEHECIHIl JKOHE 3aH IIBIFapyIIbl OPTaH KbI3METIiH
aTKapaThIH MYXKIIIIC PETiHe YKaIFachlH TanThl. Ka3ak XaHABIFbl KE€3E€HIH/AC KbUIbIHA
Oip per xuHanateiH KypbinTaiiga xxy3 Ounepi, pydackuiapbl, CYJITaHIap XaJIBIKTHIH
JKAIIBl XaJ-axyajblH, XaHIBIKTBIH IIIKI JKOHE CHIPTKBI CasCaThlH TaIKbIJIAWTHIH,
3aHJApP/bIH JIYPHIC OPBIHAANYBIH TaIJaWThIH, COHJAl-aK KaKeT OOJFaH jXarjaiina
JKaHa 3aHJap KaObUIIalThIH aJIKAJIbI ®KUbIH O0yaThiH [3, 135].

FoutbiMu  oneOuerrepiie  KypbhUITAalAbl «MapiJaMeHTTIH €XKelri Typi» Jem
JKOHE Ka3aK KOFaMbIHJIAFbl MYJJICIICPIIH YIJISCTIPUTYIH KaMTaMachl3 €TKEH Jajia
JICMOKPATHSICBIHBIH «EPEKIIIE HHCTUTYThI» PETIHIC KapacThIpbLiaabl. KeHeCTIK Ke3eH 1e
napiaMeHTapu3MHiH OonMaysl ceOebiHeH nana aeMokpaTtuschl kedeHi Kazakcran
Peceit mMmepusACHHBIH KypaMblHa KipreHHeH KeliH askranmel. A.M.JleBmmHig
mikipiame Kazakcranma imki »KoHe CBIPTKBI casicaTTBIH MaHbI3IbI MoceTenepi, COHBIH
IITiHIE COFBIC KoHe OEHOITIIUNK Kapusiiay, Kepiep/i, MapyarbuIbIK ayMaKTapbl
0oy JKoHE JKajImbl CANBIKTBIH MOJIIEPI MEH Teyiey Mep3iMiH Oenriney eki per
MIaKBIPBUTFAH XaJIBIK KHHAJBICHI — KYpBUITaliFa THecim 6omnasl [3, 136].

3epmmey adicnamacol

3eprTeyae ecki TYPKI MEMIIEKETTEPiHiH KYpbUIybl YaKblTaHaH OacTam KbI3MeET
erkeH KyppiiTail KeHecHli OpraHbIHBIH TOYEJCI3/IriH alnfaH TYPKI MeMJICKEeTTepiHIH
(Kazakcran sxoHe KpIprascran) OMITIK KYpbUIBIMBIH/IA JKaHIAaHBII JKaIFAChIH TaOybl,
OJTApBIH KYKBIKTHIK Ky3ipeTi MeH KpI3MeTi Kazakctan men KplpFeI3Tan ToxipOuecinme
CaJIbICTBIpMaJIbl TasgaHazapl. KypbuiTaiiiblH €CKi TaHBIMBI — MEMJICKETTIH MAaHBI3/Ibl
MoceceseNiepiH TaJdKpUIay YINiH OWJeymIiHHIH (XaH, KaraH jkoHe T.0.) KeHecIIi
opraHsl, SSFHH Moxiic. Apaga MBIHXBUIIAP OTKEHIMEH TYPKi TLIIEeC MEeMIICKeTTep
owmniriane Kyppuirail KypbUTBIMIBIK TYPFBIIAH ©3TepicKe yIIbIpaca Jia KbI3METiHIeT]
MakcaThl e3repMeii. KyppiiTaii Kypambl — ecKi TYpKi MeMIIeKeTTep OWIIiri Ke3eHiHe
MEMJICKET XaJKblH KYpPaWTBhIH py/Taiia exijaepiHeH Typca, Kazipri Kypbuitaidasig
Kypambl J1la KOFaMHBIH TYpJi TONTapbl MEH TAaNTapbIHBIH OKUIACPIHEH Kypajalbl.
KypspinTaiiza MemiiekeT YIIiH MaHbI3/1bl MemiMaep KaOblIIaHATBIHBIH €CKePCeK, Oy
HIenriMre XaJblK aThlHAH OaplibIK OKIJIEPiHiH OH-MIKipJIepiHiH yieci 6ap eKeHIiriH
olnaipeni. KypbuiTaidibiH TapuXTarbl KBI3METTIHEH JJEMOKTPATHSIIBIK CHITATTa OOJIIbI
nen Oaranayra Oonanel. 3epTTeyjie capajayAblH TapUXH-CalbICTRIPMAIIbl TaNJaAYy,
CBIHH OICTEPi KOJIAHBUIIBI. 3ePTTEYIiH TCOPHSUTHIK HET131H MEMIICKET KOHE KYKBIK
TEOPUSICHI, CalajbIK 3aH FhUIBIMIAPHI, CascaTTaHy CalachlHAAFbl OTAHABIK XKOHE LIET
eJTIK FATBIMIAPABIH €HOCKTEP1 KYpan bl

Memnexkem ounicininy 0acmypnenyi — Kypoliamaiioviy Kypoliysl
A. Kazaxkeman Pecnyonuxacel: ¥aimmuoik Kozamowvix Cenim Kenecinen
¥ammuix Kypviimaiiza

Kazakcran PecnyOnukackiabiH [Ipe3ueHTi KaHBIHIAFbl KOHCYJIbTaTHUBTIK-
KEHECIII OpraH O0JIBIN Ta0bLIATHIH ¥ JITTHIK KYPBIITal IbIH KBI3METI TAPUXH IOCTYPIIH
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JKaJIFachl PETiHAEC MaHbI3Ibl OacTama OoubIn TadblIaabl. 2022 )beUTFbl 14 MaycbiMjia
Kazakcran Pecnyomukace [Ipesunentinin XXapneireiven Kazakcran Pecyomukacsl
[Ipe3nunenTiHiH JKaHBIHAAFB KOHCYJIBTATUBTIK-KEHECITI OpraH — YJITTHIK KYPBUITAH
Kypsuias [4]. bymopran 2019 xeutrs 17 mrinnene kypeurrad Kazakcran Pecmyommikachst
[IpesumeHTiHiH >KaHBIHAAFBI YITTHIK KOFAMIBIK CEHIM KEHECIHIH KBI3METIH
ayBICTBIPABI [5]. ¥ITTBIK KYpbUITAHABIH KbI3METi YJITTHIK KOFaMIBIK CEHIM KEHecl
CEeKIIII TEeK epexeMeH perrene/ii. [I[pe3neHT sKaHbIHIaFbl KOHCYJIbTaTUBTIK-KEHEC I
OpraH peTiHJe TaHBUIFAaH OYJ1 €Ki OpraHHBIH albIPMaIIbUIBIKTAPBl TEK aTaybIHa
FaHa eMecC OJIapJIbIH KhI3METIHJIE Jie KopiHic Tabaapl. Y ATThIK KeHecte oneymerTik-
SKOHOMUKAJIBIK Macenesnep, cascu pedopma TankpUiaHca, YITTHIK Kypbuirait
JKAJIBIYJITTHIK KYH/IBUIBIKTAp asChIHA KOFaM OIpJIiriHiH MocesesiepiH TalKbUIaHThIH
wiargopma Oosbil TaObLIaAbl. YATTHIK KypbiaTaiiga KoraM KaOaThIHBIH TYpJIi
OKUIIepi eI YIIiH MaHbI3/Ibl MAceleneplie 63 YChIHBICTAPBIH YChIHY apKbLIbl KOFaM
MeH OWJIIK apachlHIa JUAJIOr OpHATajbl, OYJI MPOIECC JEMOKPATUSHBIH JIaMybIHA
BIKITAJ eTemi [6].

B. Kvip2vi3 Pecnyonukacovinotyy Xanvlx, Kypolimaiivinovly Kaiima Kypoliaysl

KpIpFeI3cTana KOFaMIbIK JKHHATIBICTAp Bl — KyphutTaimapasl eTKizy Taxipuoeci
1994 xwinan Oactay ananbl. 1994 xputel 22 KaHTapaa eTkeH KbIpFbI3cTaH XallKbIHBIH
Oipinmi Kypsurraiiel, 1995 xbuibl xentoxcanga KpIpFbI3CcTaH XalKbIHBIH EKiHII
Kypsbinraii sxubiabl oTTi. 1996 )bl Keiprei3 Pecriyonukace! [Ipesuaentinin 1996
KbUTFBI 24 Ka3anaarsl JKapibrbiMeH OekiTinren Aybuiabik Kypsurtaii Typanst Epeskeci
oekitinmi [7, 50-51]. 1995-2011 xpuiaapsl KplpFei3cTan XanKbIHbIH keTi KypbuiTaiibl
OTKeHIMEH OyJ1 ke3eHaepae KypbuiTaiiibiH KYKBIKTBIK MapTeOeci Oenrici3 0oisl [8,
99-100].

2021 >KpUTFBI TPE3UACHTTIK caiimaymaH KeifiH skana mpesumeHt C.)Kamapos
XaneIKTHIK KypeutTail eTki3y WaeschIHAa KaiiTa Opablll, OHBI OenTiTi 0ip KYKBIKTBIK
Maoprebeci 0ap KOHCTHUTYIMSUIBIK OpraHfa alHaIABIpyasl Kesmewmi. 2022 KbLisl
[Ipe3uneHT xapiplFbIMEH 3aH KaObLIIaHFaHFa JACHiHTI Ke3eH e «XaiblK Kypbuitaiisl
Typaib» yakeiTiia Epexe Oekitimin, 2023 SKpUIIblH —1IiageciHae «XamblK
Kypbutraiiel Typansy KoHCTUTYHHSIBIK 3aH KaObUIaHIbl. «XaiblK Kypbuitaiisl
Typaib» KOHCTUTYIMSUIIBIK 3aHFa colikec aenerattap canbl 1074 nenerarran 700-
re JIeliH KbICKapThULIBL. 3aHFa coiikec Xanbik KypbuiTaiibl apiaMeHTTiH OipkaTtap
GyHKIMsUIapbiH - anaabl:  KypeuiTaiibl 3aH  IIBIFAPYHIBUIBIK 0acTaMa KYKBIFBIH
anajpl, [Ipe3ueHTKe YKIMET MYIICIEpPiH KoHe 0acka Ja aTKapyllibl OpraHaap/IbIH
OacuibUIapblH KbI3METIHEH 0OcaTy Typalsibl YCHIHBIC €HTi3y Ky3ipeTiHe ue 0omajpl,
ocputaiima Xanblk Kypbuitaiibl Ke3MeTTepi OOWBIHIIA MEMJIEKETTIK OpraHHBIH
Oenrinepine ne 6omast [8, 101].

C. ¥nmmuix Kypviimaii swcone Xanwvik Kypviimaiivinoty
Kbl3MemmepiHe canbiCmapmasivl maioay

Kazakcran PecmyOnukacer [lpesunentiniy skaHblHAArbl ¥ITTHIK KypbuiTaiisl
2022 xwuiabiy 14 mayceimbiaia Kazakcran [pesunentinin XKapiblFbIMEH KYPBULIBL.
¥urreik Kypeinraidasig keizMeTi ¥ nTThiK Kypouitaii Typansr Epexxemen petrreneni [9].
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Kazakcran PecnyOnukaceiabid ¥ aTThik KypeinTaiiel — Kazakcran PecnyOmukachiHbIH
[IpesumenTi xKaHBIHIAFBI KOHCYIBTATUBTIK-KEHECIIT OPTaH OOJIBIT Ta0bIIA b,

Keipreiz  PecrryOnukaceiubi  XanslK  KypbUITaWbIHBIH —KYKBIKTBIK — CTaTyChI
2021 xwiambiH 5 MambIpbiHaa KaOsopmanran Koncturynwsiceraaa [10], conpaii-
ak 2023 xwurFel 24 miingeneri KaOburnanraH Xaiblk Kypbuitaiiel Typaisl Kelprbi3
PecniyOnukaceiabiH - KoHcTurynmsimelk  3aHpiHAa HakTtbutanran [11].  Keiprei3
PecnyOnukaceineiy, KonctutynusceinelH 7 - 0OaObiHOa XanblK KYpbUITAHBIHBIH
KOHCYJIBTATHBTIK, KaJlaFajiaylllbl KOFaMJIbIK-OKUIAl JKUHAIBIC PETIHIE OJICYMETTIK
naMmy OarbITTapbl OOWBIHINA YCBIHBICTAD JKACAWTHIH OpPraH PETIHIC TaHBLIAJIbL.
Conpaii-ak, KoncrutyuusueiH 70-0a0biHga  [IpesupeHTTiH 63  Oacramachl
OoiibiHma Hemece JKoraprel KeHectiH, Xanbik KypbuiTalbIHBIH YCHIHBICHIH €CKEpe
OTBIPHIT, 3aH IneHOepingae Mwunuctpinep KabuneTiHiH MymienepiH »oHe Oacka na
aTKapyIIsl OPTaHIaApAbIH OacIIbLIApBIH KBI3METTEH OOCATATHIHIBIFBIH, SFHU XaJIbIK
KypouitaiteHbIH Ky3ipeTi kepceTireH. KoHCTUTYIUAHBIH 85-6a0b1H1a 600ica XaabiK
KypruiTalibIHBIH 3aH MIBIFapy 0acTaMachIHBIH KYKBIFBI Oap €KEHIIT] OCNTiICHTeH.

2023 >xpurrbl 24 mingeneri Kadbumanran Xanblk Kypeurraiiel Typansl Keiprbi3
PecrryOnmkaceiabiy,  Konctutynusinblk 3aHpl  XanblK KypeUITalbIHBIH KYKBIKTBIK
MOpTeOeCiH, OHBIH KbI3METiHIH KaFuIaTTapbliH, Xanblk KypeiiTaiibiHa jgenerarrapisl
caiimay TopTiOiH aWKBIHAAWIBI, COHAAW-aK XalblK KypbUuITallblH YHBIMIACTBIPY
MoceneNepiH peTTeiai.

Kpiprei3 PecriyOnmukaceiabiy Xanblk Kypbuitaiibl — KOFaM JTaMyBIHBIH OaFbITTa-
pBIH afiKbIHIAy, KOFaM MEH MEMJICKETTIH OJICYMETTIK-OKOHOMUKAJIBIK JIaMYybIHbIH
MaHbBI3/Ibl MOCEJICJEPiH MICNly, a3aMaTTapiblH KYKBIKTaphl MEH OOCTaHJIBIKTAPbIH
KOpFay, a3aMaTThIK KOFaMIbl JaMBITY JKOHE PYXaHU-HICOJOTHSUIBIK MOceJenep
OOMBIHIIIA YChIHBICTAP OEPETiH KEHECIN, Kalaraaaylibl, KOFaMIABIK-OKLI/II KHHAIBIC
Oompim TaObUTaMBl. XaubIK KypbuiTailbl MEMJICKET TEeH KOFaMIIbI JaMBITy, VIITTBIK
OIpJTIKTI >KOHE YITApaJIbIK TaTyJBIKTBI CaKTay, WITApalblK KeiCciMIi cakray,
coHnaii-ak KpIprei3 PecrryOnmMKachIHBIH ayMarbIHIaFl MEMIIEKETTIK MEKEMEIepMeEH,
KOCIIMOIaKTapMEH, MIBIFAPMAIBUIBIK ~OipJIECTIKTEpMEH JKoHE 0acka ATHOCTap
OKIIJIEPIMEH BIHTBIMAKTACA/IBI OTHIPBIN OTOACHIHBIH, OHENJEP/iH, Oalanap/blH,
KapTTap/AblH, )KacTap/blH, €HOCK MUTPAHTTAPBIHBIH MYICIEPiH KOPFay MaKcaThIH/Ia
KOFaM/IbIK YHBIMIapMEH Oipiiecit skyMbIc aTkapajbs [11].

Kazakcran Pecniyonukace! [Ipe3uieHTiHIH )aHBIHAAFbI ¥JITTHIK KypbuITalbIHBIH
KBI3METI — KOFaMJIBIK OIpJIIKTI JaMBITY JKOHIHJET] Uiesuiap MeH KaJaMaapabl TYXKbI-
PBIMIAY/IbI, JKAIMBIYITTHIK KYHIBUIBIKTApAbl HBIFAUTY OOWBIHINA YCBIHBICTAPIBI
TY)KBIPBIMJIAY JKOHE €HT'13Y; XaJIbIK IEH MEMJICKET apachlH1a TUAJIOr OPHATY Ikl MaKcaT
eremi [9].

Keipro13 Pecrrybnukacsiabid Xanslk Kypeurraiibl Typaisl KOHCTUTYIHSUTBIK 3aHbI-
Ha coifkec Kyppurraiia KapamaTelH Macesenep 5 6anra kepcerinren: «Pedepenaymra
IIBIFAPBIIATHIH MOcelenep OOWbIHIIA YCHIHBICTAp; KOFAaM MEH MEMJIEKETTI TaMBITyFa
OaFpITTaNIFaH TYKbIpBIMIAMalapra, OaraapiaManapra, 3aH ko0ajapbliHa YCHIHBIMIAP;
eNJIIH pyXaHU-Mo/ieHU namybl, KeIpre13 PecryOmimkachl XalmKbIHBIH JoCTYpiepi MEeH
MYpachlH CaKTay; MEMJICKET TEeH JIiHW KOH(ECCHsUIapIblH apakaThlHACKL, KbIpFbI3
Pecniy0OnukachiHarbl a1aM KYKbIKTapbl MEH OOCTaHABIKTAPBIHBIH JKaF 1allbl; KOpIIaFaH
OpTaHbl CaKTay >KOHE TAOWFU pecypcTap/ibl YKBINTHI MaiiaiaHy; eHipapalblK KOHE
YITapajiblK Aayjap MEH >KamKalaapAbl mienry koHe KpIpFbI3cTaH XalbIKTapBIHBIH
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TapUXH, MaTepUAIIBIK JKOHE PyXaHH MYpPAachlH cakTay jKoHe 0acka J1a MaHBI3[IbI
mocenenepy. Ocpuraiima Xanelk KypeoiTailblHIa KapacTBIPBUIATBEIH MOCETIENIep
KOHCTUTYLMSUIBIK 3aH/a HAKTHI alKbIHAJIFaH.

Keiprezcranubiy, Xanblk KypbiiTaiibl Typaibl KOHCTUTYIMSJIBIK 3aHbIHA COWMKeEC
Kypsurrait mymrenepi Kpipreiz PecrryOmmkackr [lpe3uneHTiHiH menriMiMer aiiMaxThIK,
caJlaJiblK, STHUKAIIBIK, YITTBIK JKOHE KAaC epeKIIeNiriHiH oKUK MPUHIMII Heri3iHae
afKpIHIAIaThH caitmanOanel 700 exinneH Typanasl (3-0am). Jlenerarrap cainaybiH oTKi3y
Topribi Xanblk KypbuiTalibIHBIH KOHCYJBTATUBTIK-KEHECII KYMbIC OpraHbl OOJIbII
TaObUIaThH cainanOasl 17 mymenen TypatbiH (8-0am) ¥urreik Kenec (2-6ar) OekiTeTin
epexe OOMbIHILA JKY3ere achIpbuiaibl. Xanblk KypburaiibiHa generar Oona anMaiTeiHaap
OCBhI 3aHHBIH 3-0a0bIH/Ia KOPCETUITeH: MEMJICKETTIK XKOHE MYHHUIUITAIIIBIK KbI3METKEpIIEp,
Keipro13 Pecriyonmkackt JKoraprer KeHeciHiH jkoHe JKeprilikTi KEHECTEPAiH JIey TaTTaphbl;
IIeTeN a3aMarTapbl; OpeKeTKe KaOLIeTci3 Jen TaHbUFaH ajamap; COTTBUIBIFBI Oap
amammap >koHe 21 jkacka TonmMmaraH TyiFanap. ¥iTTelK Kenectin Teparacer XaibIk
KypburraifbHbIH koHe ¥ ITTHIK KeHecTiH aThlHaH OKUTIIK eTe/i.

Kazakcran PecrnyOmukaceiHbIH —YIOTTHIK KypbUITaWBIHBIH Kypambl  OenTimi
MeMJICKeT JKOHE KOFaM KaWpaTKepJepiHiH, casch IMapTUsIap, YKIMETTIK
€MEC CEKTOp, OW3HEeC-KaybIMAACTBIKTAp, capamiibulap KOFaMIACTBIFBl JKOHE
00JIBICTApBIH, PECHYONMKAIBIK MaHbI3bl Oap KananapiblH, acTaHAHBIH KOFaMJIbIK
KeHecTepl OKiIAepiHeH Typanbl. ¥JITTBIK KypbuiTaiiaslH Teparacel — Kaszakcran
Pecniyonukacbiabig [Ipesunenti 6ombin Tadbuiaabl. ¥ITTBIK KYPbUITAHIBIH Kypambl
KE3EH-Ke3CHMEH, POTalusl TOpTiIOIMEH »XaHapThUIbIN OTbIpaabl. KP-HbIH ¥ITTHIK
KypbuITaiiZibiH Kypamsl 117 agamuan Typansl [6].

Keipre13 PecriyOnukaceinbiz [pesuaenTi ¥aT1ThiK KeHecTiH YChIHbICH! OOWBIHIIA
Xaunplk KyppiiTaiibl )KHHATBICHIH OTKI3Y YaKbITHl MEH OPHBIH KOPCETE/ll KOHE JKUBIH
KbUTbIHA O1p pet ekizinexi. (11-6am) by )KHUbIH HOTHXKECiIH/IE KaObIIIaHFAH KayJlbl
Keiprez Pecriyomukacerasiy [Ipesunenti, Kpipreiz PecryOmmkacwiabiy JKoropky
Keneci, Keipre3 PecrryOnmukacsiHbIH MUHHCTpIIEP KAaOMHETI, MEMJICKETTIK OpraHaap,
KEPriTiKTi 631H-031 0acKapy OpraHIaphl XKoHE KEPTUTIKTI MEMJIEKETTIK SKIMIILTIKTED
Hazapra anajsl. (12-6arr)

Kazakcranna ¥Ynarrelk KypbuiTaiigblH Ke3€KTi OTHIPBICBIHBIH ©TETiH OpPHBI,
YaKbITHI )KOHE KYH TOPTiOil Typaibl ¥ATTHIK KYPbUITAHIBIH MYLIEIepiHe Xxadapuayibl,
¥ ITTBHIK KYpbUITall KaOblIAaFaH YChIHBI YCHIHBICTAPIBIH iCKE aChIPBUTY MOHUTOPHHITH
Ky3ere acwlpagyAbl ¥YNTTHIK KYPBUITAHIIBIH JKYMBIC OpraHbl aTkapazipl. KasakcraH
PecnyOnukachiHbIH ¥ NTTHIK KypbimTalibIHBIH )KUBIHBIH/12 KAOBUIIAaHFAH YCHIHBICTAPABI
MEMJICKETTIK OpraHaap, KOFaMJIbIK OipJecTiKTep OJapabl Kapaubl.

¥ ATTHIK KypbuITaibH Kbi3MeTiH KazakcTan PecryOnukachiHbIH MoICHHET %KoHE
aKmapaT MHUHHCTPJITT KaMTamachl3 erce, XaiblK KypeiTailbiHbIH KbI3MeTiH KpIpFbI3
PecrryOonmkacweiapiy MuauCTpep KabuneTi xy3ere acbipaibl.

Keipre13 PecniyOmukachIiHbIH XambIKTRIK KypBIITalabIH OKIICTTIKTEpl aTamraH
3aHHBIH 6-0a0bIHJa HAKTBUIAHFAH:

» «3aH HIbIFapy O0actaMachl KYKBIFBIH )KY3€Te aChbIpaibl;

» Tlpesuaenttin xongaynapbid, Keipreiz Pecny6nukacel YXKoraprer Keneci
Teparacbibia, Munuctpiaep KaOuneri Teparacbibia, Munuctpiep KaGunerti
MYILIeNepiHiH, 6acka 1a MEMJIEKETTiK Opranaap OaciblIapblHbIH 63 KbI3METI Typajbl
OasiHAaMaNapbIH THIHAAN/IBI;
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» Keipreiz Pecniyonukacer [pesunentinin, XKoraprer Kenem TeparachbIHbBIH,
Munuctpiep KaOwneTiHiH YCBHIHYBI OOWBIHIIA MEMIICKETTIK JKOHE KOFAMIBIK
MaHBI3EI 0ap Oacka Ja MaHBI3ABl MOCENIeTIep Il TATKBIIAIBI J)KOHE oJlap OOUBIHIITA 63
VCBHIHBICTAPBIH E€HT13e]I1;

» Kpiprbi3 PecriyOnuKachIHbIH OUICT XKOHIH/ICTT KEHECIHE 63 OKIIIH cailnai b,

» Keipreiz  Pecniyonukacwinbiy — [Ipesunentine  Kpiprbiz — PecrnyOmukachkr
Munuctpnep KaOuHeriHiH MylienepiH >koHe Oacka Jla aTKapyLIbl OpraHIapiblH
OacuIbUIapbIH KbI3METIHEH 00caTy Typalibl YChIHBIC €HI13e11».

Kepin oteipranbiveizaaid, Keiprei3 Pecyonuikacbiabie, XanblK KypbuiTailbIHbIH
KbI3METI MEH KYKBIKTHIK Ky3ipeTi Kpipreiz PecnyOnukaceinbiy KoHcTHTynus MeH
Xanblk Kypbuttaiibl Typaibl KOHCTUTYIMSUTBIK 3aHMEH HakTbulaHca, KazakcTaHHBIH
¥arreik Kypbuitaiibl KbI3METI jKoHE KYKBIKTBIK KY3bIPETTEpl apHaiibl 3aHMEH eMmec,
¥arreik Kypsutraii Typansl EpekeciMen perreneni. Aifta KeTeTiH KalT, aTairaH
Epexene Kazakcran PecryOmukachlHbIH Y ITTHIK KypbIITalbIHBIH KBI3METI OCHI
Epexxemen xarap, Kazakcran PecmyOnmkackiHBIH KOHCTHTYIIMACH, 3aHIApHI,
Kazaxcran Pecrrybmukacer [Ipe3unenTiniy akTiiepi, 03re e HOPMAaTUBTIK KYKBIKTBIK
aKTLIEpMEH JIe peTTeNeTiHI KOPCEeTUITeH.

Kopvimuinowt

KyppinTai — Tapuxta TYpKi MEMJIEKETTEpiH/IE aJIKaIbIK CHUIIATTaFrbl MEMJICKETTIK
WHCTUTYT peTiHzae Typiai ¢popmaga OOnFaHbIMEH, MaKCaThl MEH Ma3MYHBI TYPFBICBIHAH
yKcac 6omnbl. Kazipri 3aMmaHfFbl TYpKi Tigec MemiiekeTTepae KypburtailiblH KypbiTy
KYOBUIBICBIH CasiCH TPOIECTI KalTa TpaJulldain3aiusiiay/IacTypiaeHIipy Mpoieci
peTiHe CaHAWTHIH TiKipIep 0ap.

[Ipe3unenT )xaHbIHAAFBI KEHECTIK OpraH peTiHae Kypbuirad KypbuiTaiiibIH KbI3METI
Typajbl TKipJep eKi YT XaJTbIKTBHIH TYPJ 9JICYMETTIK TON OKIIepiHeH KypaaFaH
oynnait Kenecrin (Moxinic Hemece JKubiH), sFHU KypbUTTaifIbIH KYPBUTYBI KOFaMIbI
JeMOKpaTHsUIaHIBIPY 0o0Jica, eKiHII TONTarbl Ke3KapacTap Mpe3ueHT MopTeOeciH
HBIFAUTYIbIH Oip KOnbl Jerenre cyieneai. KypbuiTailiblH KypbUIybl HEMECE >KUBIHBI
MPE3UICHTTIK caiiay KapcaHbIHAa HEMeCe TOHKEepICTEepAEH KEHiH )Ky3ere acaTbIHbIHA
Hazap aynapartbiH Oosca, KypbuiraiiielH MakcaTel MPe3UICHTTIK OMIIIKTI 3aHIACTBIPY
WHCTHUTYTHI, SFHU «KEJICYI» OpraH peTiHjeri pesiH cunattaiinst [8, 102].

Kazakcran PecnybOnukaceinbin MemnekerTik keHecii  Epnman  KapunHing
mikipinine, ¥ITThIK KYPbUITAll — KOFAMHBIH ©3€KT1 MOCENeIePiH TaIKbUIAUTBIH )KOHE
JKYHeI )KYMBIC )KacalThIH YJIKeH 0ip KypbuUTbiM Jien ecenreiii [12]. KeiprbizcTanabik
rabpiM Taosuasl AKepoB 6oca, Kypbuitaii e3eriH Tarca, 1eMOKPaTHSUTBIK a3aMaTThIK
KOFaMBIHBIH alfHAChIHA alfHAyhl MYMKiH, MereHMeH KypbuiTait MHCTUTYTHI CIIIIH
casicl HeMece KOFaM/IbIK ©MipiH/I€ TOJIBIKKAHIbI OPBIH TAYbIIl, OHBIH pepopMasiaHybIHa,
YKaHAPYbBIHA, 1ITepiieyiHe BIKIaN eTeTiH KOFaMABIK HHCTUTYT PETiHAe o1 KaibIlTaca
KoMMmaraH aen caHaubl [13].

Makanambizga exi MemsiekeTTiH — Kasakcran meH KpIprbi3cTanma KypbUiFaH
KyppinTaii KeI3MeTiHE, MaKcaTTapbl MEH MiHAETTEPiHE, KYKBIKTBIK CTaTCybIHA, KYpaMbl
MEH MYII€ CaHbIHA OaiIaHBICTBI CaIbICTEIPMAlIbl TAJ1AY KacallbIHABL. KOphIThIHABUIAN
kene, Kasakcran sxarnaiibiana ¥ rTelk KypburtaiiaplH KbI3MeETi apHaii 3aHMEH eMec,
Tek EpexxeMeH peTTeNeTiHIIKTeH aTalfaH OPraHHbIH KbI3METI KYKBIKTHIK TYPFBIJIaH
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HakThTaHOaraH. ¥YaTTeIK Kypeinitail sxubiHbiHaH keWiH BAK-tapma «¥aTThIK
Kyprurraiiasia 6actamackiMeH 9 3aH KaObUTIaHFAHABIFED) [ 12] Typatbl MoTiMETTepIiH
KYKBIKTBIK TYPFBIIAH YITTHIK KypeUITalapIH 3aH MIBIFAypIIbl OacTamMara e OpraH
peTiHae emoip KYKBIKTBIK KYKaTTapla HaKThUTAaHOAFaHIBIFBI €CKepiIMereH. AU,
Kpipre13 PecmyOnmukachiHBIH XainblK KypbIITalbIHBIH KYKBIKTBHIK CTaTyChl KBIPFBI3
PecniyonukaceiabiH Koncturynmsceiana sxoHe Kpiprbi3 PecryOnukachlHBIH XalbIK
Kypputtaiiel Typanbl KOHCTUTYIMSUTBIK 3aHMEH HAKTBUIAHBIN OenriieHreH. bymaH
tyiinned kene, Kazakcran PecnyOmnukachiablH, ¥YnTThIK KypbhUlTalbIHBIH KbI3METI
3aHMEH HaKTBUIAHY KaXXCTTLIIT €CKEPUITeH JKaFaiia FaHa aTajiFaH OpraH KOFaMJbl
JTAMBITY MaKCaTBIH/IAFbI KbI3METIH TOJIBIK aTKapa alaThiH €Il IETeH KO3KapacTaMbI3.
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Issayeva ML.I, Buluktaev Y. O., Chermukhambetov E. N., Assilov N.T.
National Kurultay — as a continuation of the tradition of ancient turkish authority
(comparative analysis of the experiences of Kazakhstan and Kyrgyzstan)

Abstract. Kurultai is a state institution that has been a manifestation of democracy for
many centuries, allowing for effective collective decision-making. Kurultai was a council in the
history of the ancient Turkic states that considered important issues of national life. Originating
from the Hunnic era, this assembly served for centuries as a gathering of nobles summoned by
the rulers of the Turkic-speaking states to resolve important issues in the country.

Our article tells about the modern activities of the Kurultai as a continuation of the ancient
Turkic tradition of power. The republics that gained independence from the Soviet Union began
to carry out various reforms in the direction of forming statehood. One of the main directions of
these reforms was the revival of old values, and the creation of the Kurultai is a manifestation of
the continuation of the traditions of the old Turkic states in the power of the country. The article
provides a comparative analysis of the legal status, composition and functions of the National
Kurultai of the Republic of Kazakhstan and the People’s Kurultai of the Kyrgyz Republic.

Keywords: Kurultai, National Kurultai, People’s Kurultai, Republic of Kazakhstan, Kyr-
gyz Republic, Law, Regulation.

Hcaea M.HU., Byaykraes 10.0., UYepmyxamberos E.H., Acunos H.T.
Hammonanbnbiii Kypyaraihk — kak npojgo/LKeHHe TPAaJAMIUH JAPEBHETIOPKCKOM
BJIACTH (CpaBHUTEJbLHbIN aHaau3 onbiTa Kasaxcrana u Keipreiscrana)

Aunomayua. Kypynraii — TOCyJapCTBEHHBIH HWHCTUTYT, Ha MPOTSIKEHUHM MHOTHUX
BEKOB SBJISIFOLIMICS MPOSIBICHUEM JIEMOKPATHH, TO3BOJIAIOMNM 3()()EKTHBHO MPUHUMAThH
KOJUIEKTHBHBIE pemenns. Kypynrail ObT cOBETOM B HCTOPHH JIPEBHETIOPKCKHUX TOCYNApPCTB,
paccMaTpUBaBIIMM Ba)KHBIE BONPOCHI KU3HU Hapoaa. Bo3HHKHYB emé B SIIOXY TYHHOB, 9TO
coOpaHue Ha MPOTSDKEHUH BEKOB CIY)KMWJIO COOpPaHHEM 3HATH, CO3bIBAEMOH IPaBUTEISIMU
TIOPKOSI3BIYHBIX TOCYAAPCTB JUIS PELICHUS BaXKHBIX BOIIPOCOB B CTPaHE.

B mamieii cratbe pacckaspiBaeTCsi O COBPEMEHHOM jestenbHocTH Kypynrtas kak
MIPOIOJDKCHHUH JIPEBHEH TIOPKCKOW TPaIUIMK BIACTH. PecryOuku, oOpeTiiie He3aBUCUMOCTh
ot CoBerckoro Coro3a, HauaJld IPOBOIUTH Pa3IMuHbIe pe)OPMBI B HATIPABJICHUU CTAHOBJICHHS
rocyaapcTBeHHOCTH. OJTHIM M3 OCHOBHBIX HalpaBJICHHH 3THUX peOpM CTalIo BO3POXKICHHUE
CTapbelX IeHHOcTel, a co3manue Kypyndaras — mnposBiIeHHE MPOAOIDKEHUS TpaguLUi
JIPEBHETIOPKCKUX FOCYJapCTB B YIPAaBIEHUU CTPAaHOU. B cTaThe AaH CpaBHUTENBHBIN aHAIIN3
MIPaBOBOTO cTaryca, coctasa n pynknuit Harmonansaoro Kypynras Pecryonmnkn Kazaxcran n
Hapoxnoro Kypynras Kuprusckoit PecryOmmkm.

Kniouesvie cnoea: Kypynrail, Hammonaneueiii Kypynrail, Hapoansiii Kypynraii,
Pecny6nmka Kazaxcran, Keiprezckas PecryOmnmka, 3akoH, [Tomoxenme.
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®EHOMEHOJIOTUA UHTEPCYBBEKTUBHOCTH
N KOTHUTHUBHASA APXUTEKTYPA OBLHIEI'O
UCKYCCTBEHHOI'O UHTEJUIEKTA®
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"33 HeTuTyT dunocodun, nonmuronoruu U penurnosenenns KH MHBO PK
(Amvatsl, Kazaxcran)
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"Dunaev V.,’KurganskayaV., 3Sagikyzy A."
1.23[nstitute for Philosophy, Political Science and Religious Studies
of the CS MSHE RK (Almaty, Kazakhstan)
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Annotanusi. OJHUM M3 HEOOXOIUMBIX TEOPETHUKO-METOJO0JIOTHUECKUX
pecypcoB sl IOCTPOCHHSI CHUCTEM HCKYCCTBEHHOTO WHTEIJICKTA SIBIISTIOTCS
(heHOMEHOJIOTNYECKHE HCCIIEIOBAHMS HHTCHIIMOHAIBHBIX CTPYKTYpP CyOBEKTUBHOM
peanbHOCTH. B cratbhe naércs KpaTKoe H3JIOKEHUE NPHHIUIIOB KIIACCHYECKON
(hDeHOMEHOJIOTUN MHTEPCYOBEKTHBHOCTH M IPOBOJIUTCS aHAIM3 WX TPUMEHEHUS
B OJHOM U3 TPOEKTOB MOCTPOCHHS KOTHUTHUBHOM apXHUTEKTYphl o0OIIero
HCKYCCTBEHHOTO MHTeIUIeKTa. B ¢enomenonornn O. ['yccepasiMHTEHIIMOHATBHBIE
CTPYKTYpPBl TPAHCIEHAEHTAIBHONH HMHTEPCYOBEKTUBHOCTU HAJCISIOTCS CTaTycOM
OHTOJIOTHYECKOH M CMBICIIOBOI IIEPBOOCHOBBI peanbHOCTH. OIHAKO B KOHIEHIINH 3.
FyCCCpJ’Iﬂ OTH CTPYKTYPbI UHTCPIPETUPYIOTCA KAK MMMAaHCHTHBIC B3AUMOCB3U ITOJISA
TpaHCLEHICHTAILHO yicToro co3Hanust. s [eresns crpykTypy hopmoodpazoBanmit
CO3HaHMsI 00pa3yeT pa3BUTHE COBOKYITHOW JyXOBHOW KyJIBTYPHI YeJOBEYECTBa.
[epBuunbIM, QyHIaMEHTANTBEHBIM ()AKTOM OIBITA CAMOCO3HAHMS SIBJISIETCS HE COgi-
to, HO OITBIT COOTHOWIECHUS OBITHSI-IIIsI-ce0s1 M OBITHSA-IUIA-MHOTO. B camMom cBOEM
OBITHH 51 3aBHCUM OT JIpyroro, Mo€ CO3HaHHE B CaMOM €r0 CPEOTOYHH JIOJDKHO OBITh
OITOCPEZICTBOBAHO IPYTUM CO3HAHHEM.

Ioxxon I'erens x heHOMEHONOTMH HHTEPCYOBEKTHBHOCTH 1 €€ POJH B ()OPMUPOBAHUN
CO3HAHHSA MOYKHO PacCMaTpUBAaTh Kak (Griocodpckoe 000CHOBaHHE KOHIICTIIIMH TTOCTPOCHHUS
KOTHUTHBHOM apXUTEKTYpbl HHTEPCYOBEKTHBHOCTH B UHTEPHALIOHATEHOM ITPOEKTE CO3aHMs
CHCTEMBI HCKYCCTBEHHOro wWHTelekTa RoboErgoSum. B sToM mpoekte OOBEKTHBHBIC
KauecTBa MPEIMETOB BBIBIIAIOTCS Yepe3 BO3MOXKHbIE JEHCTBUSI ¢ 3TUMU npeaMeTamu. Jlis
YCIEUIHBIX COBMECTHBIX I[eﬁCTBPIﬁ ar¢HThI BSaHMOI[eﬁCTBI/IH JOJKHBI YMETb KOOPpAUHHUPOBATH
CBOM HaAMCpPCHMA, IJIaHbl, HEIN U I[eﬁCTBPISI. B stom xe MpoHeCCC BOZHUKACT BOCHPUATUEC
ce0sl KaKk OTIMYHOTO OT OKPYXKAIOLIEH Cpembl — YTO SIBISETCS OCHOBOII 4eIOBEYECKOro
CaMOCO3HAHHUSA U €ro poOOTU3MPOBAHHOM Mozenu. Pa3paboTuuku IpoeKTa HACTAUBAOT
Ha TOM, YTO B MX IPOEKTE POOOTHI MPHOOPETAIOT CO3HAHUE M CaMOCO3HAHHE, (OPMHUPYIOT

EU®OIOI'M® BEVHHAWALIO))

* Jlannoe uccnedosanue unancuposarocs Komumemom nayku Munucmepcmea nayku u 6vicuie2o
oopazosanusi Pecnyonuxu Kazaxcman (MPH BR21882302 «Kazaxcmauckuii coyuym 8 YClO8USX
yugposol mpancgopmayu: nepcneKmuasl u PUCKiL»)

* Aemop-roppecnondenm - Caruxsi3sl A ayazhan@list.ru

ISSN 1999-5911 (Print) www.alfarabijournal.org
ISSN 2960-2173 (Online) 3(89) 2025 | Anp-®apabu 61



CoBpemennas ¢guiiocopus

CITIOCOOHOCTH K ITOCTPOCHHUIO BHYTPEHHUX MOJIEIICH MHUPA, K PacCy>K/ICHHIO U Pa3MBIIIIICHHUIO,
CaMOKOHTPOJTIO, IIEJIETIOJIAaraH|I0 ¥ MOTHBAIMH, JIOCTHTAIOT TIOHUMAHUS TIPOUCXOIAIIETO 1
T.1. B cratbe nemaercs BBIBOJ, YTO TAKOTO POAA aHTPOIOMOP(U3MBI JOMYCTUMBI JIMIIH B
KauecTBe MeTaOpHIECKOTO sA3bIKa JUCKypca. Ha erne peds 1omKHa HATH O MOJIETINPOBAaHUN
BBICIINX ICHXWIECKHUX (PYHKIIMI 9eNTOBeKa (IePIENTHBHBIX, TO3HABATENHHBIX, A (hDEeKTHBHBIX,
MIPOrHOCTHYECKNX) B KOTHUTUBHOW apXUTEKType MCKYCCTBEHHOTO MHTeUIeKTa. Permaromas
poiib B (pOPMHUPOBAHUHU CTPYKTYpP TaKOTO pOjia MHTETPUPOBAHHONW HHTEPCYOBEKTHBHOCTH
OTBOJIUTCSI TIPOLIECCY OOYYEHHMsI MCKYCCTBEHHOIO MHTEJUIEKTa Ha OCHOBE KOOPIMHALIMN
JEUCTBHIA poOOTa C JCHCTBUSIMH YEIIOBEKA.

Knioueevte cnosa: WHTEPCYOBEKTHBHOCTb, ()EHOMEHOJIOTHUS, HCKYCCTBEHHBIH
WHTEJJIEKT, KOTHUTHBHASI apXUTEKTypa, CO3HaHUE, POOOT.

Beeoenue

B komnekTuBHOH MoOHOrpadMu HW3BECTHBIX POCCHHMCKUX HCCIeI0BaTeNei,
MOCBANIEHHOW  COLMOTYMaHHWTapHBIM  acrleKkTaM [poOJeMbl  MCKYCCTBEHHOTO
WHTEJUIeKTa, oTrMmeuaercs: «ns mopenupoBanust HeoOxomumbix OUMW  ¢yHKumi
TpeOyeTcsl MCCIICIOBAaHUE W OIUCAHUE CIEHU(PHUYECKHX KOTHHUTUBHBIX apXUTEKTYP
€CTECTBEHHBIX IMIPOIECCOB MBIIIICHHUS. 37eCh HEOOXOAWMBIMH pecypcamu s
nmoctpoenusi mozeneit OMIM Moryt CiyXuTh pe3yiabTaTbl TICHXOJIOTHYECKUX U
(CHOMEHOJIOTHUECKUX  HMCCIECJOBAHUM LIEHHOCTHO-CMBICJIOBBIX, JIHHAMUYECKUX
CTPYKTYpCYOBbeKTHBHOM peabHOCTI» [ 1,¢.70-71]. OmHIMI3 Hanb0Iee mepCIeKTHBHBIX
HaInpaBJICHUH aKTyJIN3a[MH1 PECYPCOBKIACCHUECKON MIIOCTKIIacCHYeCcKoi punocodhuu
B MOJCIUPOBAaHUM HWHTEJUICKTYAIbHBIX (YHKUUH sBIseTcs TpaHchOpMaLus
METOAOJIOTUH  (PEHOMEHOJIOTHUECKUX AaHAIN30B TPAaHCUEHACHTAIBHBIX CTPYKTYP
HWHTEPCYOBEKTHBHOCTH B TEXHOJIOTHIO KOHCTPYHUPOBAHUSI KOTHUTHBHOM apXUTEKTYPbI
00ILIEeTro MM CHIIBHOTO HCKYCCTBEHHOTO MHTEIUICKTA.

Memoowt uccneoosanus

B npoBenéHHOM aBTOpamMu HACTOSAILIEH CTaTbU MCCIEJOBAHUM NPHUMEHSEMbIX
CHEUUAIMCTAMKM TapajJnurM, TEOpUH, MOJENEH M aJIrOPUTMOB KOHCTPYHMPOBAHMS
KOTHUTUBHBIX CTPYKTYP HCKYCCTBEHHOI'O MHTEIUIEKTA MCIIOIb30BaHbl METObI
JIOTUYECKOTO M CEMaHTUYECKOIO AaHaU3a; JUAIEKTUKO-JIOTHYECKHE IIPUHLIMIIBI
OOBEKTHBHOCTH,  CHCTEMHOCTH, KOHKPETHOCTH; METOJbl  KOHLENTYaJbHOTO
MOJICIIUPOBAHNUS; METOJOJOTUS CHCTEMHOTO, CTPYKTYPHO-(DYHKIHOHAJIBHOTO U
(aKTOpPHOro aHaIM3a; METOAOJIOTHSI MHTEPAMCUUIIMHAPHOTO TOIX0/a; METOABI H
KOHLIENITyaJIbHbIE TIOX0/(bl KOTHUTOJIOTHH.

ITonsaimue KocHUMUBHOUL apXUMEKMYPbl
U OCHOGHBIE NOOX0O0bL K €€ ROCHPOCHUIO

«KorHuTHBHAs apXWTEKTypa — 3TO THIIOTe3a O (UKCHPOBAHHBIX CTPYKTypax,
KOTOpBIE 00ecTeunBarOT paboTy pa3ymMa B E€CTECTBEHHBIX WIIM HCKYCCTBEHHBIX
cuUcTeMax, ¥ O TOM, KaKk OHH B3aWMOJICHCTBYIOT — B COYETAaHHU CO 3HAHHUAMU

U HaBbIKAMH, BOIUIOLIEHHBIMH B apXHUTEKType, — Ui OOEcHeueHHs PasyMHOTO
MOBEJCHUS B PA3IUYHBIX CIOXKHBIX cpefax» [2]. Ilon KOrHUTHBHOW apXUTEKTypor
www.alfarabijournal.org ISSN 1999-5911 (Print)
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nckycctBenHoro uHTeiekTa (M) mormmatorces 6a3oBas nHMpacTpyKTypa U obime
MPUHLUIIBEI TIOCTPOSHHSI CUCTEM O0paOOTKH JaHHBIX, MO3BOJISIONINE MOJEINPOBATH
MEHTAJILHBIC TIPOIICCCHI (MBIIIJICHUE, BOCIIPHATHE, BOOOpakeHHE, IMOIIHA, ad(eKTHI
1 T.1.). K OCHOBHBIM CTpOWTENHHBIM OJIOKAM BCEX THUIIOB M MOJEJNell KOTHUTHBHON
apxutektypsl UM oTHOCATCSA:

— KpaTKOBpEMeHHasl U J0JITOCPOYHAs ITaMSATh;

— BJIEMEHTHI ATUX BUJIOB AMSATU U UX OPTraHU3alMsI B MCHTAJIbHBIE CTPYKTYPBI;

— Tpouecchl W MEXaHWU3Mbl NPHOOPETECHUs, NPEACTaBICHHS, OPraHU3aLUH,
KCIIONIb30BAHUS U U3MEHEHHUS dTUX JIEMEHTOB U CTPYKTYp [3, p. 141].

basbl 3HaHMM, yOexIeHUH, [ICHHOCTEH, 1eJIel, TPABWI U T.JI. MOTYT U3MEHSThCS
U TI0-pa3HOMY HCIIOJIB30BaThCSl MPH COXPAaHEHHUM KOTHUTHUBHOW apXHUTEKTYpPHI.
I1. JIsaram, Jx. JIapng u C. Pomxepc mMpoBOAST MPSIMYIO aHAJIOTHIO KOTHUTHBHOW
ApPXUTEKTYPHI C apXUTEKTYPOU 3/1aHUS, COCTOSIIETO M3 MOCTOSHHBIX YacTel, TaKuX
Kak ero (pyHmZaMeHT, KphIlia ¥ ITOMEIIEHHs, a He C MeOeNIbI0 U TeXHUKOH, KOTOphIE
MOJKHO TIepeMenaTh Uil 3aMEHATb.

WccnenoBanns  KOTHUTHUBHBIX — apXUTEKTYp  HalpaBlIeHBl HA  PEUICHHE
3amau MoxenupoBanus WM Ha cucTeMHOM YpOBHE, a HE Ha YpPOBHE pEIICHUS
CTEIMaTN3UPOBAHHBIX 3a7ad. [lepBoHAYaIbHO KOTHUTHBHBIE apXUTEKTYpHI OBLIH
OPHEHTHPOBaHbI Ha 00pabOTKy MH(OpPMALUHU MOCPEACTBOM MOJCIUPOBAHUS TAKUX
(GyHKUMH, Kak paccyXIeHHe, IUIaHHPOBaHHE, M3Y4YE€HHE W pelieHue npodiem. B
nociegHue Toabl (YHKIMOHAN psJa KOTHUTHBHBIX apXUTEKTyp OBUT paciiupeH
W pacmpocTpaHéH Ha MOJCIUPOBAHUE BOCHIPHSTHS, NEHCTBUH, apPEeKTHBHBIX
COCTOSIHMN (MOTHBAIIMIO, 3MOIMH, OTHOIIEHHUS), B3aUMOJCHCTBHS C JPYTHUMHU
VMHTEJUIEKTYaJbHBIMM areHTaMu M OKpyKawllued cpenod. [lnsg mnopaepxaHus
KOTHUTHUBHBIX apXHUTEKTYyp CTPOTO HEOOXOIMMBI TOJNBKO HECKOJIBKO (DYHKINH —
TaKUX KaK pacro3HaBaHWE U MPHUHITHE pereHni. OmHako, TpeOyeTcs MOTHBI Habop
(YHKIMOHATBHBIX BO3MOXKHOCTEH, uT0OBI KA MOriTa OXBAaTHTh ITOJNHBIHA CIEKTP
VHTEJUIEKTYaJbHOM IEATEIbHOCTH YEIOBEUECKHUX YpOBHA [3, p. 145].

K mnHacrosmmemMy BpeMeHW CHeNHaINCTaMu pPa3padOTaH M pean30BaH P
korHuTUBHBIX apxutekTyp: ACT-R, AIS,ATLANTIS, APEX, Soar, PRODIGY,
Emile,EPIC, CIRCA,LIDA, ICARUS, PreAct, FORR, CLARION u 1.1. K 0CHOBHEIM
u3 Hux otHocATcs ACT-R u SOAR.

KoruutuBnas apxurektypa ACT-R (Adaptive Control of Thought - Rational),
pa3paboranHas B YHuBepcutere Kapaeru-Memnona Ixonom P. Aunepconom u Kpu-
ctuanoM JleGpepom, cBsi3aHa C MOJETMPOBAHHEM UYEJIOBEUECKOTO MBIIUIEHUS U IO-
BepeHus. ACT-R cocrout u3 Habopa Mopyneid, 00padaThIBAIOIINX Pa3THYHBIC THITHI
nHpopMmarun. K HUM OTHOCSATCS MOYJTH JOJATOCPOYHON M KPATKOBPEMEHHOH MaMSITH,
CEHCOpPHBIE MOy 7151 00paOOTKHM BU3YaNbHBIX TaHHBIX, IBUTATEILHBIC MOIYIIH JJIS
JIEUCTBUIA, MOJTYJIb HAMEPEHUM J1J15 11eJIeH U IeKJIapaTUBHBIA MOy JIb 11 JOJTOCPOYHBIX
JIeKJIapaTUBHBIX 3HaHWH. [Ipy BBITOTHEHNH 3a/1a4 MOZYJIM BOCIPHUATHS, BHUMAHWS,
MaMATH W JIEHCTBUIA CHHXPOHU3UPYIOTCSA W (YHKIMOHUPYIOT KaK €IUHOE LeNoe, B
ujealne MopoXkaas U MoAepKuBas cuHepreTndeckue 3(h(eKThl (XOTs «3asiBICHUS O
CHUHEPTuH B KOTHUTHBHBIX CHCTEMAaxX TPYIHO IPOBEPUTH SMIUpHuecKku» [3, p. 153]). B
ocHoBe paboTel ACT-R nexar npaBuia NpuHTHS pEIICHUN 1 BBIITOTHEHUS 1eHCTBUI
B BUJI€ YCJIOBHBIX MHCTPYKIIWI: €CJIN BBIITOJIHEHO ONIPeIeIEHHOE YCIOBHUE, TO TOJIKHO
BBITIOJHATHCA U COOTBETCTBYIOIIEE AEHCTBUE.
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SOAR (State, Operator, AndResult — Teky1ee cocTosiHHe, OTIEpaTOp U pe3yIbTar)
— ofHa W3 HamboJiee MPOAYKTUBHBIX KOTHHUTHUBHBIX ApXHUTEKTYDP, WUMHUTHPYIOIIAX
OCHOBHBIC aCIEKTHI dYelloBeuecKoro wmHTeluiekTa.B ocHoBe SOAR nexwur peanu-
3amus eaIuHOM Teopum To3HaHus AsuteHa Heroomra [4]. Tlo meicnmu pa3pabotuun-
koB SOAR JIx. JIopma, A. Hetosmna u 1. Pozenbnyma KOTHUTHBHAS apXHTEKTypa
MHTETPUPOBAHHOTO MHOT033/Ia9HOT0 MHTEIIEKTA JI0JDKHA OBITH CIOCOOHA BHITIONHSTD
MOJTHBIA KOMIDIEKC KOTHHUTHBHBIX (DYHKIIMHA, BKIIOUYas CEMAaHTHUYECKYHO) NaMSTh,
BOOOpaKEHHE, IMOIUH.

KitoueBbiMU pyHKIMOHAIAMH KOTHUTUBHOW apXUTeKTYpbl SOAR siBisroTcs:

— XpaHSIIUICS B JJOJITOBPEMEHHON MAaMSATH M aKTUBUPYEMBbIH B 3aBUCUMOCTH OT
CUTyallui HAaOOp MpaBUJl MPECTaBICHUS HHPOPMALIUK, YKA3bIBAIOIINX YCIOBUSI, IPH
KOTOPBIX CIeAyeT IpeAIpUHUMATh T€ WK UHBIE IEUCTBUS (TIpaBUiIa BUJIA «ECITH — TO®);

— JMHAMHWYecKas TMaMmsTh, COXpaHsoIas I[el, TEeKyllee COCTOSHUE,
MPOMEKYTOUYHBIE PE3yIbTAThl PACCYKICHHI, U TIOCTOSIHHO OOHOBIISIOIIASICS TI0 Mepe
TIOCTYIIICHUS U 00pabOTKH HOBOM HH(PpOPMAIINH;

— MexaHu3M OOydeHHs C TMOJKpeIUIeHHeM, Ha OcHoBe KoToporo KA cozmaér
HOBBIE AJITOPUTMEI U TTPABHJIA;

— METO/IbI TEOPETUUYECKUX PACCYKICHUH O MPUHATHH PEIICHUH B TUHAMHYECKUX
cpelax, B YCIOBUSAX HEONPEACNEHHOCTH U HENOTHOTHI JAHHBIX.

Bcé wmHOrooOpasue KOTHUTHBHBIX AapXUTEKTYp CHJIBHOTO MM  OOLIEero
uckycctBeHHoro untemekra (AGI) rpynmupyercss BOKpYr ABYX HapajurM €ro Io-
CTPOCHUS: BOCXOJSIIEH M HUCXOMAIeH. Bocxonsmas pemaer 3agaqy MoaeInpoBa-
HUSl 0a30BBIX DJIEMEHTOB M (YHKUHUH OMOJIOTHMYECKOro cyOcTpara 4eloBe4eCKOTO
MBIIIJICHUA — MO3ra " HeHTpaHLHOﬁ HCpBHOﬁ CHUCTCMbI 4€JIOBCKA, IOCPEACTBOM 4ETO
JIOCTHUraeTCs 1eIh CO3/IaHHS MHTEIJICKTa KaK SMEeP/KEHTHOTO CBOMCTBA ATOTO cyOcTpa-
ta: «lIpeacrapnseTcst TOTHYHBIM MPHU CO3/IaHUH Oymyiiero cuibHoro MU “yantecs y
M03ra”, IOCKOJIbKY HUKAKOW IPYTON CHCTEMBI, 00JIafjaroliel CHIIbHBIM HHTEJIEKTOM,
MBI He 3HaeM» [5]. CTOpOHHHMKH TaKOTO poja 3aKIIOUCHUN HE NPUHUMAIOT BO
BHAMAaHHUE TOTO MPUHINITHAIEHO 3HAYUMOTO (haKTa, 9TO MBICIIAT HE MO3T, a YEeIIOBEK
MpH IOMOIIK Mo3ra. Hucxosmast napagurma CTpeMUTCS] K MOJISITMPOBAHUIO BBICIITHX
KOTHUTHBHBIX (DYHKITHH, cTaBs ce0Oe IeNbl0 CO3/laHue MHTeIUIeKTa perse [6, c. 25].
[Ipy 5TOM MOCTpOCHHE TaKOTO pOJa KOTHHTHUBHBIX apXUTEKTYp, KakK IPaBHIIO,
BeAETCS HA OCHOBE aJrOPUTMOB PabOTHI C CUMBOJIAMHU, KOTOPBIE MacIITa0HPYIOTCS
«JI0 YPOBHSI aBTOHOMHOI'O MOBEJICHHUS B peajbHOM Mupe» [7]. B manHo#i mapagurme
COBCPIIACTCA MHBECPCUA HpH‘iI/IHHO-CHCZ{CTBCHHOﬁ 3aBUCHUMOCTHU: YITYCKACTCA U3 BULY
TOT (pakT, 4T0 POpPMHUPOBAHHE CUMBOJIOB U UX CMBICIOB IPOHMCXOAUT B Ipolieccax
WHTEPCYOBEKTHBHBIX B3aUMO/ICHCTBUI B peaibHOM, «kKn3HeHHOM Mupe» (Lebenswelt).
Mexay Tem kak «Cdepa YMcTOro MHTSIIMTHOCILHOTO pa3yMa ¢ ero anpuopu3MoM 1
ATOJIUKTUYIHOCTBIO €CTh, TOBOPSI A3BIKOM HAyKH, cepa MOTEHIHATNCTCKON JIOTHKH,
AKCMOMATHKH ¥ ACTyKINH, B KOHEYHOM CUETe, OeCipeIMETHOTO, MaTeMaTHIECKOTO,
KOJINYECTBEHHO-TOIMOJOTUYECKOTO MOJIETUPOBaHUs MUpay [8, ¢. 204].

Takum 00pazoM, OcTpue MPOOJIEMBbI MOCTPOCHUS KOTHUTHBHON apXHUTEKTYPHI
cupHOro MU 3akimovaeTcs B pa3paboTke peHOMEHOJIOTHH IMPUCYIIIUX «ECTECTBEHHOMY)
WHTEJUIEKTY  KOTHUTHBHBIX  (DyHKOMH, (OPMHUPYIOIIMXCS B IPOCTPAHCTBE
HUHTEPCYOBEKTUBHOCTH.
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DenomenonozuuecKkan IKCnJiuKauusa nOHAmuA unmepcyﬁbexmusnocmu

CornacuoD.I"yccepito, heHOMeHOoIornIecKast pe Iy Kius («(heHOMEHOIIOTHYeCKOe
ATIOXE») 3aKITI0YAETCS B CHCTEMATHYECKOM HCKITFOUCHHUH («3aKITFOUYCHUU B CKOOKI))
BCAKOW «OOBeKTHUBUpYIOLICH» mo3unmu. llone dQeHoMeHonornn Kak (QopMbl
TPaHCICHACHTAIBHONH (PHIOCODUN KOHCTUTYUPYETCS TeM OOCTOSTEIHCTBOM, YTO
B JIIOOOM aKTe MCHXHYECKOTO MEPEKMBAaHUS YEJIOBEKY JaH HE MUD «B cebe W s
ceOs1», HO MHp, MTOCKOJIbKY OH BO3HHMKACT B CO3HAHHMH B KaUECTBE MHUpPA «CYOBEKTay.
B TpaHcueHIeHTaIbHOW yCTaHOBKE MPHUPOA, OOIIECTBO M BOOOIIE BCs BCEJICHHAS
(«Bech MHp BeIIeH, )KUBBIX CYIIECTB, JIIOACH, BKIOYas U Hac caMux» [8, c. 154]
3aKJIIOYAIOTCS B CKOOKH. B ocajok BhITafaeT yucToe CO3HAHWE, er0 MMMAaHEHTHBIC
B3aMMOCBSI3HM, WHTEHIIMOHAIBHBIE aKThI (HOJ3WUC) M WX KOPPEISTHl (HOAMBI), HE
3arparnBaeMbie (HeHOMEHOIOTHYECKIM BBIKITIOUCHHEM.

BrisiBnenne Ha OCHOBE (DEHOMEHOJIOTHYECKHX MpOIEeNyp WHTCHIIMOHAIHLHOW
CTPYKTYpBl ~ TPaHCICH/ICHTAIILHOW  HWHTEPCYOBEKTHBHOCTH KaK  «KOHKPETHOU
MIEPBOOCHOBBIY CMBbICTA JIFO00H pPeasbHOCTH, TPAHCICHIUPYEMON CO3HaHHEM, W
ompenesneHne crenudukn e€ (HEHOMEHOIOTHYECKOrO IOJSl CTaHOBHUTCS OJHOH
M3 OCHOBHBIX 3a/lad TPAHCIICHJICHTAILHO-DMIETUYECKON ()EHOMEHOJIOTUU KaK,
no omnpenenenuto D. ['yccepinsi, HameueHHOU emié JleWOHUIEM YHUBEpCaIbHOU
OHTOJIOT'HH, AIIPHOPHON HAYKH 00 YHUBEPCYME BCEBO3MOXKHBIX (DOPM CYILIECTBOBAHHSI.
«Camo 1o cebe nepBoe ObITHE, TPEANICCTBYIONIEE BCIKONW OOBEKTUBHOCTH MHpa U
Hecyliee e€ Ha cebe, ecTh TpaHCIUEHICHTaIbHAS UHTEPCYOBEKTHBHOCTD, BCEJICHHAS
MOHaJI, 00bEIUHSIOMINXCS B Pa3IMdHbIe coodmecTBay [10, c. 291].

NHTepcyOBEeKTUBHOCT KaK OTKPBITOE COOOIIECTBO MOHAJ KOHCTUTYHPOBaHA
BO MHE, B MHTCHIMOHAIBHBIX CTPYKTypax MOEro Oro, U BMECTe C TeM, KaK TaKoe
COO0O0IIECTBO, KOTOPOE, OYAy4Yr KOHCTUTYHPOBAHO W B KaXKJOW JAPYrol MOHAze, B €
CcyOBEKTUBHOM MOJIyCce HECET B ceOe TOT e caMblii 00 bEKTUBHBIA MUD.

Cornacno 3. I'yccepmnro, (PeHOMEHONOTHMYECKUI aHalM3 paccMaTpUBAEeT ampH-
OpHBIE CYIIHOCTHBbIC (DOPMBI U WHBAPHAHTHBIC CTPYKTYPbl MHTEPCYOBEKTHMBHOCTU B
MOJyce IaHHOCTH TpaHcUeHAeHTadbHoro Ego camomy cebe: mHTepcyObEeKTHBHAS
(denomeHoorus GyHANPOBaHA B COJIMIICUCTCKH OTPaHMUYEHHOMN 3roorku. [1ocKobKy
«Ipyroit» B (DEHOMEHOJIOTMYECKOM CMBICIIC €CTh «MHTCHIMOHAJIbHAS MOIU(PHUKALINS
MOETO OOBEKTHBHUPOBAHHOTO S, Moero meppomopsakoBoro mupa» [10, c. 224], To,
COOTBETCTBEHHO, OBITHE NPYTHX JJIST MEHsI co3MaéTcss 0COO0M oreparnueli CO3HAHUS —
amnmpe3eHTaIe WM aHaJIoTH3upyomel (yrmomoosrtomeit) anmeprenmueii. [Ipore
TOBODSI, IPYTO# €CTh aHANIOT 51, WiH alterego. Alterego B diiIe THKO-TpaHCIICHACHTATHHOM
cuHTakcuce peHomeHoornu J. ['yccepiis — 3To He «BTOPOE s1» B CMBICIIE Ty OIMPOBaHUS
MOel SMITUPUIECKON UIEHTUIHOCTH, HO BTOPAst ATO-CTPYKTYypa, IOYEMY OH U SIBIISICTCS
npyrum, a He Bempro. JK. Jleppunma B monemuike ¢ 3. JIeBUHACOM, OTKa3bIBaBIIEMCS
Ha3bIBaTh JIpyroro alterego, mosicHsieT: «Jlpyroil sBIseTcss aOCONIOTHO IPYTUM JIMIIIb
Oy/ly4u 3r0, TO €CTh, B HEKOTOPOM CMBICIe, Oymyuu Tem xe, uto s» [11, c. 193]. Ilo-
ATOMY KOHCTUTYTHBHBIC aHAJIM3bl JPYroro Kak aHajlora WM MOJU(GHUKAIIMA MOETO
MIEPBOMOPSIKOBOT0 Sl HE BHOCSAT KaKUX-TMOO MPUHIIUITHAIBHBIX KOHCTUTYTHBHBIX
ompeeNieHIH B caMo 3TO S, B TpaHCIIEHACHTAIBHOE JTO.

Perienue npo0ieMbl HHTEPCYOBEKTUBHOCTH, TaHHOE [ ereneM B « DEHOMEHOIOTHH
nyxa», cautaet JK.II. Captp, npeicTaBiseT «3HAUUTENbHbBII TPOrpecc Mo CPaBHEHUIO
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¢ I'yccepnem» [12, c. 259]. D. I'ycecepns mpuHUMAET HHTCHIIMOHATLHBIC CTPYKTYPhI Kak
aIPHUOPHO TPEIIOCIAHHBIE dWIeTHYCCKU-(PEHOMEHOIOTHUECKOMY aHalI3y IMMaHEHT-
HBIE B3aMOCBS3H TOJIS TPAHCIIEHIEHTAIBLHO YHCTOT0 co3Hauus. s ['erenst cTpykTypy
(hopMooOpazoBanmii co3HaHMS (CHCTEMY TYXOBHBIX (DeHOMEHOB) 00pa3yeT pa3BUTHE
COBOKYITHOW TYXOBHOH KyJIBTYPHI YEIOBEUECTBA, B MPOIIECCE KOTOPOTO BO3HHUKAIOT
W U3MEHSAIOTCS KaK CO3HaHWe, TaK W ero mpeamerthl. [lpyw peaykuuu co3HaHus K
TPaHCICHJICHTATLHOMY. OT0 BO3MOXXHOCTb TaKOTO ITOJIX0/1a YTPAYHBaETCA.

Hns T'erenst mepBUYHBIM, (QyHIAMEHTAIbHBIM ()AKTOM OIBITa CaMOCO3HAHHS
SBIISIETCSL HE COZito, HO OIBIT COOTHOLICHHUS OBITUS-IIsA-ce0sl U OBITHS-AJs-uHOTO. B
CaMOM CBOEM OBITHH 51 3aBUCHM OT JPYroro, MO€ CO3HaHHE B CAMOM €T0 CPEIOTOYNH
JOJDKHO OBITh  OIOCPEACTBOBAHO JPYI'MM CO3HaHHMEM, a ObITHe-IUIS-APYTroro
CTaHOBHTCSI HEOOXOAMMBIM YCIIOBHEM iisi-ce0s-0bIThs. «CaMoco3HaHue ecTh B cebe
1 7151 ce0s1 TOTOMY U OJ1aroiapst TOMy, 9TO OHO €CTh B ce0e 1 JJisi ce0s 11 HEKOTOPOTO
JPyTOTO [CaMOCO3HAaHMA|, T.€. OHO €CTh TOJIFKO KaK He4To mpusHaHHoe» [13, c. 99].
Boznukaromiee B camoco3Hannu oustue Jlyxa ecTb eIMHCTBO CBOOOIHBIX U JUTA ceOs
CYIITUX CAMOCO3HAHUH: «51», KOTOPOE €CTh «MBI», Ml «MBD», KOTOPOE €CTh «51».

Psan manpaBnennii coBpeMeHHOW ¢minocodpun mpuHUMaeT cTopoHy ['erens B
BOIpoce O (PEHOMEHOJOTHYECKOH AKCIUIMKAIUN TOHATHS HHTEPCYObEKTHBHOCTH.
CornacHo A. PeHo, ximaccnyeckasi KOHICIIUS CYOBEKTHBHOCTH JIOCTHTAET BBICIICH
TOYKM B MOHQJOJIOTHYECKOM ONpeAeieHud S, NpUHATBIM (EHOMEHOJIOTHH
3. I'yccepnsi. HoBbIl THI OCMBICIECHUS 3aKII0YACTCS B MHBEPCUU TOTO yOSKICHUS,
T.e. B TIOJIOXKEHHH O TOM, YTO KOHCTHUTYHPOBAaHUE CYOBEKTa OOYCIIOBICHO
UHTEPCYOBEKTHBHOCTHIO:  «IlOCTMOHA0IOTHYECKOE BOCCTAaHOBIICHHE CyObeKTa
MPOUCXOAMT Yepe3 HOBOE OTKPBITHE HHTEPCYOBEKTUBHOCTH KaK IEPBUYHOTO YCIOBUS
cyosektuBHOCTHY [14, ¢. 314].

NHTepcyOBeKTUBHOCTD CYIIIECTBYET HE BHYTPH TPAHCLIEHACHTAIBHOTO 3T0, HO KaK
(haKTHIHOCTB JKU3HEHHOTO MHPA, «KaK (pyHAaMeHTaIbHAs OHTOJIOTHYECKas KaTeTOpHUs
YEeJIOBEUECKOTO cymecTBoBaHM [15, c¢. 82]. 3amadelt (eHOMEHOIOTHIECKOTO
aHalm3a SBJSETCS He KOHCTPYHUPOBAaHWE OHTOJIOTUM B TEPMHHAX WHTEHIIMOHATBHBIX
AKTOB TPAHCIIEHJICHTAIHHOTO AT0, HO PACKPBITHE CMBICIIOBON CTPYKTYPBI OOBIICHHON
MHTEPCYyOBEKTUBHOCTH KaK JAHHOCTH KHU3HEHHOTO MHpa B €CTECTBEHHON YCTaHOBKE.

Koznumuenas apxumexkmypa unmepcyoveKmugHocmu
¢ npoekme RoboErgoSum

«CoBpeMeHHbIC KOTHUTUBHBIE apXUTEKTYPbl M TPaJAWIHMOHHBIE TOAX0Abl K MU
MPaKTHYECKH HUTHOPUPYIOT pelieHne cyOobeKTHhIX mpobiem OWMU, uiam ocTaBisioT
X QYHKIHOHAIBHO HepacKpbIThiMm» [1, c. 190]. OxHako u3 3Toro odIiero npasuia
ecTb ucKiItoueHuss. OJHUM U3 HUX SBISICTCS MHTEPHALMOHAIBHBINA NIPOEKT CO31aHUs
CHCTEMBI HCKYCCTBEHHOTO HHTEUIeKTa RoboErgoSum [16].

B tpamuunoHHOM [UI1 pOOOTOTEXHHUKH IOAXOJE BOCIPHUITHE PACCMAaTPUBACTCS
KaK HM30JMPOBAHHBIN Iporiecc HaOmoaeHus. ABTopsl poekta RoboErgoSum 00b-
CIMHSIIOT CEHCOMOTOPHYIO PENPE3CHTAINI0 O0BEKTa U BO3MOXKHBIE JICHCTBUS areHTa
¢ HUM. B3anMoneicTBys ¢ okpykarouield cpefoi, poOoT ompenesseT 3aBUCUMOCTH
MEXJY OObEKTaMH, MOTCHUUAIBHBIMH JCHCTBUSMU U d(pdexTamMu (M3MEHEHUSIMHU
OKpY’Kalolled cpelpl W CaMoro areHra, WHIYLUPOBAHHBIE €ro JEHCTBUSMHU).
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OOBEeKTUBHBIE KadecTBa MPEIMETOB BBISABIAIOTCS 4Yepe3 BO3MOXKHBIE JEWCTBUS C
STHMH IpeAMETaMu. B 5TOM e mporiecce BOZHUKAST BOCTIPUATHE ce05 KaK OTIIMYHOTO
OT OKPY>KaIOIIEH CPE/IbI — UTO SBISIETCS OCHOBOH YEIOBEYECKOTO CAMOCO3HAHUS U €T0
PpOOOTH3MPOBAHHOI MOAETH. ABTOPHI HACTAMBAIOT HAa TOM, YTO B UX IPOEKTE POOOTHI
MPHOOPETAIOT CO3HAHKE M CaMOCO3HaHKEe, (POPMHUPYIOT CLIOCOOHOCTH K ITOCTPOCHUIO
BHYTPEHHHUX MOJIENIed MHpa, K PACCYXKJICHUI0O W Pa3MBIIIJICHHIO, CAMOKOHTPOJIIO,
LIEJIETIONIaraHAI0 U MOTHUBAIMK, AOCTUTalOT MOHUMaHMs npoucxozadmero u T.1. Co
CBOEGH CTOpPOHBI, MBI MOJaraeM, 4To TAaKOTO POAa aHTPOIOMOP(GU3MBI JOIMYCTHMBI
JUIIb B KauecTBe MeTa()OpUUecKoro si3blka IUCKypca. Ha nenme peub momkHa
WATA MMEHHO O MOJCTHPOBAHUM BBICIIMX TICUXMYECKUX (YHKIMH dYeloBeKa B
KOTHUTHUBHOM apXUTEKType MCKYCCTBEHHOIO HMHTeJUIeKTa. Pemnaromiee 3HaueHUE B
3TOM MOJIEJIMPOBAHUU OTBOJMUTCS Tpolieccy 00yueHUs! NCKYCCTBEHHOTO MHTEIUIEKTa
Ha OCHOBE KOOPAMHAIIMY JIEHCTBHUH poOOTa (M MPUHATHS UM PELIeHUH) ¢ AeHCTBUAMU
YenoBeKa. B JTaHHOM 00CTOATEIHCTBE 3aKITI0YASTCS IPUHITUITHAIFHOE OTIINIHE TPOSKTa
RoboErgoSum ot koHIenmwii co3manus HCKYCCTBEHHBIX HEHpPOCETEeH TeHepaTHBHOTO
WU na ocHoBe (peiiMoBoil cemaHTHKH MapBuHa MUHCKOTO M METOJIOB OOyYEHUS C
MOJIKPEIUICHUEM TaK Ha3bIBaeMbIX «BosbInX s36IK0BBIX Mozenei» (LLM).

Jlis  ycHemrHeIX COBMECTHBIX JIGHCTBHH areHThl B3aUMOJICHCTBUS  JTOJDKHBI
YMEeTh KOOPAMHHUPOBATH CBOM HAMEPEHUS, TJIaHbl, Uedn U JeicTBus: «CrocoOHOCTh
KOOPJMHUPOBATh PAa3IMYHbIC CTPATETHH NPUHATHS pEUIeHUH W OOydeHus: C
MOJAKpeIyIeHneM (paccMaTpruBaeMast Kak OCHOBHOM aJanTallMOHHBIN MTPOLIECC MPUHSTHS
pELICHUIT) MOJKET CTaTh IIEPBBIM LIaroM K (i) OoJbIIel aBTOHOMUH 1 aIalITAllu| poOOTa,
a Tarke K (ii) criocoOHOCTH poOOTa aHANMU3UPOBATh I(Y(HEKTUBHOCT CBOMX IIPOLIECCOB
MIPUHATHA PEIICHUH U UCIIONB30BATh ATOT aHAIW3 Ui U3MEHEHHUS HE TOJIBKO CBOETO
MOBEJICHMUS, HO U CI10c00a, KOTOPhIM OH (hopMHUPYeT CBOE moBeaeHue» [16].

VY nromeit CymecTByeT MHOMKECTBO CIIOCOOOB HATAKWBAHUS MEKITMIHOCTHOM
KOOPIMHAIINY EHCTBHIA, OT aBTOMAaTHYECKIX W HETIPETHAMEPEHHBIX /IO YPE3BbIYAHO
CIIOXKHBIX, PE(IIEKCHBHO OIOCPEIOBAHHBIX (POPM KOMMYHUKATHBHBIX TIPAKTHK.
AHaJoruYHBIe MPOOJIEMbI KOOPIWHAIIMH PEIIAOTCS U B TPOIECCAX COBMECTHBIX
JecTBHUN YemoBeka u poOoTa.Po00T momkeH 001anaTh CIIOCOOHOCTHIO K CO3/IaHUI0
NPEICTAaBICHUH 0 COOCTBEHHBIX MOTHBAaX M ACUCTBHAX, a TAKXKE O HAMEPECHUSIX U
MEHTAJIBHBIX COCTOSIHUSIX 4eJIOBEKa, ¢ KOTOPBIM OH B3aumozelcTByer. IIpu sTom
OH JIOJDKEH YMETh JeJIaTh BBIBOJBI O TOM, KaK Ka)/J0€ W3 3THX MpeAcTaBICHUN
pa3BHUBAeTCs B X0JI¢ pPa3BEPTHIBAHUSI COBMECTHOTO JeiicTBUsA. «P00OOT Takxke JIOJIKECH
MMOHMMAaTh M YYHUTBHIBATh BIMSHUE CBOMX COOCTBEHHBIX JIEHCTBHI Ha NMCHUXWYECKOE
COCTOSIHHE CBOUX MapTHEPOBY [16].

B nienom korauTuBHas apxutekrypa MU B mpoekre RoboErgoSum BricTpanBaeT-
Csl KaK CHCTEMa B3aUMOJCHCTBUS KOMIIEKCA MOMYJIEH:

Momyas CEeHCOPHOTO BOCIIPHUATHS, COACPKAIINA N3HAYAIHHO BCTPOCHHBIN HAOOP
MIEPIETITUBHBIX CIIOCOOHOCTEW IUIsI BOCIPHUATHS OKpYXKAloMIed cpensl (BU3yalbHOE
BOCHPHUATHE U MTPOTIPHOIICTIIINSA).

JIBuraTenbHBI MOIYJb, COJEpXKAIIUK HAOOp JOCTYIMHBIX POOOTY IEHCTBHIH,
KOTOpBIE TIO3BOJISIIOT €MY B3aUMOJICHCTBOBATE C OKPYIKAIOIIEH CpeIoH.

Monaynbs ceHcOMOTOpHOrOo oOy4yeHusi oOpaOaTbiBaeT BXOAHBIC JIAHHBIC
(oOHapykeHHbIe OOBEKTHI, BBHIMOJHEHHBIC ACHCTBHS, M3MEpEeHHBbIE 3(deKTs) s
oTpeJiesIeHHsI TOT0, KaKhe ASUCTBHS JOCTYITHBI POOOTY B IaHHOM CUTYallHu.
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Moaysp IpOCTPaHCTBEHHOW OPUEHTALIMY T'€HEPUPYET U XPAHUT CUMBOJIMYECKUE
JTAaHHBIE O BOCIPHHMMAaeMOW cpeze. 3aTeM OSTH JaHHBIE HCIIOJIB3YIOTCS Ha JTare
IUTAHAPOBAHUS JEUCTBUI COOTBETCTBYIOUIMMH MOIYJISIMH: MOZAYJIEM IUIAHHPOBAHUS
3aja4 ¢ y4yéToM NOTPEeOHOCTEH uesoBeKa M MOJXYJIeM IUIAHUPOBAHUS [IBIDKCHUH U
MaHUMIYJISIHHA ¢ Y4ETOM TOTPeOHOCTEH YemoBeKa.

Cucrema KOHTPOJIs B3aUMOJICHCTBYET C IEPEUNCIICHHBIMU MOAYJISIMH, YTOOBI PEILINTb,
KaKyl0 CUCTEMY TUTaHUPOBAHUSI IECTBUIN UCIIOIb30BATh, KAK BBINOIHITE KOPPEKTUPOBKY
IUIaHA ¥ OTCJIEKMBATH AKTUBHOCTB JIFOJIEH, C KOTOPBIMH B3aUMOJICUCTBYET POOOT.

Mogaynp MOTHBAaLMU yHpaBisieT HaOOpOM Leled, KOTOpbIe JOJKHBI OBbITH
JOCTUTHYTBI pOOOTOM.

Pazymeercsi, 31ech MBI HE MOKEM BXOJIUTDH B 00CYKIEHNE HHKEHEPHBIX MTPOOIIeM
WHTErpalfy 3THX MOAYJICH, HalTa)XMBaHUsI MHTEP(EHCOB MEX/y HUMH U BaJIUIH3aLIUU
BCEHl KOTHUTHBHOHM apXUTEKTypsl mpoekra RoboErgoSum. [[st Hac BaskeH BBIBOJ
pa3pabOTYMKOB MPOEKTa O TOM, YTO 3Ta APXUTEKTypa BBICTPAMBAETCS HAa OCHOBE
KOOpAMHALUMY ACHCTBUH 4elIOBEKa M po0OTa M peaju3yeTcs Kak MOJCIUPOBAHUE
NEPUENTUBHBIX, I03HABATEIbHBIX, A(P(HEKTUBHBIX, IPOTHOCTHYECKUX U T.J. CTPYKTYP
TAKOr'o POJia MHTEIPUPOBAHHON MHTEPCYObEKTUBHOCTH.

3axknrouenue

B 3akmrouenne Hamero o030pa NOBTOPUM eIIE pa3, 4TO HEyMEpPEHHBIC
aHTPONOMOP(U3MBI, HCIONB3yeMble pa3padoTunkamu npoekra RoboErgoSum B
W3JI0KEHUM WJEU U NPUHLHUIIOB IOCTPOCHHSI KOHUTHBHOM apxurekrypsl MU, He
JIOJDKHBI CITY’KUTh OCHOBAaHMEM JJis e€ anmpuopHoil nuckpenutanuu. OTHIOAb HE
00s3aTenbHO pa3eaTh ¢ UCTIOTHUTEISIMH 3TOTO MPOeKTa YOS KIEHHOCTh B TOM, YTO
MaTepual, IPeACTaBICHHBIN B UX CTAaThe, «IaET MPEICTaBICHNE O TOM, KaK CO3/1aTh
caMooco3HaroIIyo (self-aware) cucremy» [ 16]. BmecTe ¢ Tem, Ha HaII B3I, CICAYET
[IPU3HATh MEPCHEKTUBHOCTh NPUHLUUINAIBHON MO3ULUKM KOJIJIEKTHBA HCIOJIHUTEIICH
mpoekta RoboErgoSum, cormacHo KOTOpO# perraromryro poib B CO3aHUN CHCTEM 00-
LIEr0 UCKYCCTBEHHOI'O HHTEJUICKTA AOJIKHBI ChIIPaTh Pa3pad0TKU KOTHUTUBHOM apXu-
TEKTYPbl MHTEPCYOBEKTMBHOCTH KaK IEPBOOCHOBBI (hopMHUpOBaHUs (yHIaMEHTAIb-
HOW 0COOCHHOCTH YeJIOBEUECKON KHU3HEAeITeNbHOCTH: «CIIOCOOHOCTH UenoBeKa (Kaxk
CyLIECTBA MBICIISILIET0) CMOTPETh Ha caMOro cebs Kak Obl CO “CTOPOHBI”, KAK Ha HEUTO
“apyroe”, kak Ha 0coOblii TpeaMeT (00BEKT), WM, HHBIMH CJIOBaMHM, NMPEBPAIIATh
CXeMBbI CBOCH COOCTBEHHOM IeITeIbHOCTH B 00BEKT € jxe camoii» [17, ¢. 152].
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Hynaes B.1O., Kypranckas B.Jl., Caruksbi3bl A.
Cy0beKTHUBTUIIKTIH (PeHOMEHOJIOTUSICHI KIHE KAJIMBI KACAHAbI MHTEJJIEKTTIH
KOTHUTHBTI apXUTEKTYPachl

Anoamna. ¥acaHapl MHTENIEKT >KYHWENEpiH Kypy YIIH KaXETTi TEOPHSUIBIK JKOHE
O/liCHAMAITBIK PECypCTapAbIH Oipi CyOBEKTHBTI IIBIHABIKTBIH KacakaHa KYPBUIBIMIaphIH
(heHOMEHONOTHSIIBIK 3epTTey OOIBIN TaObLTambl. Makanaga CyObeKTHBTLTIKTIH KITACCHKAITBIK
(heHOMEHOIOTHUSACHIHBIH TIPUHIIUITEPiHIH KBICKAIla Ma3MYHBI KENTIpiAreH >KOHE OJapiabl
JKQJIITBI JKacaHJbl WHTEIJICKTTIH KOTHUTUBTI apXUTEKTYpPachlH KYpPy >KOOalapbIHBIH OipiHe
KOJIaHyFa Tannay skacanaapl. D. ['yccepabaiH (EHOMEHOIOTHICHIHAA TPAHCIICHACHTATbIbI
CyOBEKTHBTLIIKTIH KaCaKaHa KYPbUTBIMIAPHI IIBIHBIKTHIH OHTOJIOT USLJIBIK )KOHE CEMAHTHUKAIIBIK
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Herizi mopTebecine wme. Amaiima, O. ['yccepnp TyKbIpeIMAamMachlHAa OyJl KypbUIBIMIAp
TPaHCIIEH/ICHTANIBbI Ta3a CaHa OPICIHIH MMMAaHEeHTTI OalIaHbICTapbl PETiHIE TYCIHAIpiIe .
['eresp yuiiH cana popMasiapbIHBIH KYPBUIBIMBI 81aM3aTThIH KHUBIHTBIK PyXaH!U MOJICHUETIHIH
JlaMybIH Kypaiasl. ©3iH-e31 TaHy TaKipuOeciHiH Heri3ri, Herisri Qakrici-Oys cogito emec,
OipaK OOJIMBICTBIH-631 YIIIH oHE OOJIMBICTBIH-0ACKa YIIiH-KaThIHACKL. MEHiH O0JIMBICKIMIA
MEH CKIHIIICIHe TOYEeIiMiH, OHBIH IIOFBIPIIaHYBIHIAFbBI MCHIH CaHaM Oacka CaHaMEH JeJIal
00ITyBI Kepex.

lerenpain CyOBEKTUBTLTIK (HDEHOMCHOJOTHACHIHA KO3KApachl JKOHC OHBIH CaHaHBI
KaJIBINTACTRIPYAAFbI POIIi roboergosum xacaH (bl HHTSIUIEKT KYHECIH KYPY/IbIH XaTbIKapaJIbIK
KOOachIHIA CYyOBEKTHBTLTIKTIH KOTHHUTHBTI apXHUTEKTYPAaChIH KYPY TYKBIPHIMIaMACHIHBIH
¢mIToCOMUITBIK HETI3ZeMeci peTiHae KapacTHIPBUIYBl MYMKiH. Byn jko0ama oOBexTimepIin
O0OBEKTHBTI KACHETTEP1 OCHI 00BEKTIIEPMEH MYMKiH OOJIATHIH dPEKETTEP apPKBUIBI AHBIKTAIA IBL.
TaOpIcThl OipJecKeH ic-KMMBUT YIIiH e3apa OpEeKeTTeCy areHTTepi ©3/epiHiH HUETTEPiH,
JKOCIIapJIapbliH, MaKCcaTTaphl MEH OPEKCTTEPIH YilecTipe Oinyi kepek. J[o ochl mporecTe e3iH
KOpIIaFaH OpTajaH e3relie Aen Kadbulaay maiaa 001aasl-0yI1 afaMHbBIH ©31H-631 TaHYBIHBIH
JKOHE OHBIH POOOTTBIK MOJENiHIH Heri3i. XKoOaHbl a3ipieyuriiep e3/epiHiH xkobanapbiHaa
PoGotTap cana MeH ©3iH-031 TaHyFa e 00J1a/Ibl, AIEMHIH 1IIKI MOJEIbICPIH KYpY, OlIay KoHe
oiinay, e3iH-631 0aKpUIay, MaKcaT KO KOHE MOTHBAIMS KAOUICTTEPiH KAIBIITACTHIPAIIBI, HE
OOJIBII JKAaTKaHBIH TYCIHYTE KOJI )KeTKi3e/li JKoHe T.0. Makaaaa aHTporroMoppu3MHIH OyJ1 Typi
TEK IUCKYPCTHIH MeTadOopalblK TUTI PETiHAE pPYKcaT CTilieNi MereH KOPHITHIHIBI JKacalabl.
[siHaBIFBIH A, 013 )KACAH/IBI HHTEIUIEKTTIH KOTHUTUBTI apXUTEKTYPAChIH/A aJAMHBIH KOFApbI
TICUXUKATBIK (YHKIUSIIAPHIH (IEPLIENTHBTI, TAHBIMIIBIK, A (HEKTHBTI, 00DKaAM/IBIK ) MOJICITBICY
TypaJbl alTYBIMBI3 KepeK. IHTerpanusianFal CyObeKTHBTUTIKTIH OCHI TYPiHIH KYPBUIBIMIaPbIH
KaJBIITACTRIPYAa IIENIyIli ped pOoOOTTHIH ic-OpeKeTiH alaMHBIH iC-dpeKeTiMEH YHIecTipy
HeTi31H/Ie JKacaH bl MHTEJUIEKTT] OKBITY IIpoIiecine Oepineni.

Tyitin co30ep: CyOBEKTHBTUIIK, (PCHOMCHOJIOTHS, JKACaHIbl HHTEIICKT, KOTHHUTHBTI
CaoyIleT, cana, poooT

Dunaev V.Yu., Kurganskaya V.D., Sagikyzy A.
Phenomenology of intersubjectivity and cognitive architecture of artificial intelligence

Abstract. Phenomenological studies of intentional structures of subjective reality are one
of the necessary theoretical and methodological resources for building artificial intelligence
systems. The article provides a summary of the principles of the classical phenomenology of
intersubjectivity and analyzes their application in one of the projects for building a cognitive
architecture of general artificial intelligence. In E. Husserl's phenomenology, the intentional
structures of transcendental intersubjectivity are given the status of the ontological and semantic
primary basis of reality. However, in E. Husserl's concept, these structures are interpreted as
immanent interrelations of the field of transcendentally pure consciousness. For Hegel, the
structure of the formations of consciousness is formed by the development of the total spiritual
culture of mankind. The primary, fundamental fact of the experience of self-awareness is not
the cogito, but the experience of being-for-oneself and being-for-another. In my very being, I
am dependent on the other, my consciousness at its very center must be mediated by another
consciousness.

Hegel's approach to the phenomenology of intersubjectivity and its role in the formation
of consciousness can be considered as a philosophical justification for the concept of building
a cognitive architecture of intersubjectivity in the international project of creating an artificial
intelligence system RoboErgoSum. In this project, the objective qualities of objects are revealed
through possible actions with these objects. For successful joint actions, interaction agents
must be able to coordinate their intentions, plans, goals, and actions. In the same process,
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there is a perception of oneself as different from the environment, which is the basis of human
self-awareness and its robotic model. The project developers insist that in their project robots
acquire consciousness and self-awareness, develop the ability to build internal models of the
world, to reason and reflect, self-control, goal setting and motivation, achieve an understanding
of what is happening, etc. The article concludes that such anthropomorphisms are acceptable
only as a metaphorical language of discourse. In fact, we should be talking about modeling
higher human mental functions (perceptual, cognitive, affective, predictive) in the cognitive
architecture of artificial intelligence. A crucial role in the formation of structures of this kind of
integrated intersubjectivity is assigned to the process of artificial intelligence training based on
the coordination of robot actions with human actions.

Keywords: intersubjectivity, phenomenology, artificial intelligence, cognitive architecture,
consciousness, robot
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Abstract. One of the little-studied problems in philosophy is the study of the phe-
nomenon of gift exchange. In the history of philosophical thought, this problem has not
received sufficient attention. However, in each philosophical concept, many philosophers,
depending on the needs of the historical time, addressed this problem. In modern condi-
tions, a few representatives of structuralist and post-structuralist, and then postmodernist
philosophy began to pay attention to this problem, such as J. Baudrillard, M. Foucault,
J. Deleuze, and others, who consider the gift not only as a form of social connection,
but also as a tool for undermining existing structures of power, subjectivity, and cultural
norms. The authors of this article ask themselves why this is happening. According to the
article’s authors, to understand this phenomenon, it is necessary to turn to philosophical
interpretations of the gift and gift exchange. This approach not only allows for the analysis
of the evolution of this concept in the Western intellectual tradition (from T. More and G.
Hegel to post-structuralism) but also enables the identification of its critical potential in
understanding modern social processes.

The authors of this article consider various philosophical aspects of the study of the
phenomenon of gift exchange, ranging from the utopian and Enlightenment understanding
of the gift as an act of service to society to the poststructuralist vision of the gift as a
symbolic gesture that undermines the system of equivalent exchange. The philosophical
concepts of the gift are analyzed, such as those of T. More, G. W. F. Hegel, D. Diderot, C.
Levi-Strauss, M. Foucault, J. Baudrillard, J. Deleuze, and F. Jullien. Particular attention
is paid to the various functions of the gift: epistemological, social, moral, political, and
deconstructive.

Keywords: gift exchange; recognition; structure; symbolic exchange; economic ex-
change; power; schizoanalysis; Utopia.
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Introduction

In the context of modern transformations in social relations, the crisis of consumer
logic and the growing interest in alternative forms of interaction between people are
making the phenomenon of gift exchange increasingly significant as an object of
philosophical analysis. A gift that goes beyond utilitarian and market exchange opens
up opportunities for rethinking the moral, social, and political foundations of human
interaction. The relevance of the topic is also due to the fact that in the philosophy of
the 20th—21st centuries, there has been a shift in emphasis in the interpretation of the
gift: from its classical understanding as an act of service and manifestation of virtue to
the symbolic, political, and deconstructive potential of this act. The relevance of this
problem is also determined by the fact that turning to philosophical interpretations of
the gift and gift exchange allows not only to analyze the evolution of this concept in
the Western intellectual tradition (from T. More and G. Hegel to poststructuralism),
but also to identify its critical potential in understanding modern social processes. This
makes the study not only theoretically significant but also socially in demand.

The purpose of this article is to trace the transformation of the concept of
gift exchange in European thought from the era of humanistic utopias to the post-
structuralist philosophy of the 20th century.

Objectives of the article:

1.To reveal the philosophical understanding of the phenomenon of gift exchange
in the context of the ideas of T. Hobbes, G. Hegel, and D. Diderot as representatives of
classical European thought.

2. Analyze how the concept of gift is rethought in structuralist and poststructuralist
philosophy of the 20th century (C. Lévi-Strauss, M. Foucault, J. Baudrillard, J.
Deleuze, F. Julien).

Methodology

In the course of the study, the authors relied on a comparative-contrastive
approach, based on the collection and analysis of philosophical works by philosophers
of the New Age and a number of representatives of poststructuralist and postmodernist
philosophy, which allowed the authors to interpret gift exchange as a complex cultural
practice, significant for the reproduction of social structures, symbolic communication
and the preservation of cultural identity.

In the course of their work, the authors relied on the interpretive analysis of
philosophical texts, the conceptual reconstruction of the conceptual apparatus, and
a comparative approach that allows them to compare various philosophical positions
regarding the nature of the gift, its subjects, functions, and boundaries. The focus is
not so much on the gift as a social practice, but on the gift as a philosophical figure
capable of revealing hidden mechanisms of interaction between the individual, society,
knowledge, and power.

Research methods: interpretive analysis of philosophical texts and sources;
comparative-contrastive method for determining the contribution to the philosophical
understanding of gift exchange.
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The Phenomenon of Gift Exchange in the Context of Western European
Philosophy: Hobbes, Diderot, Hegel

In the 16th—17th centuries, profound social, economic, and religious changes
occurred in Western Europe. These changes caused a crisis of the traditional social
order and gave rise to a desire to comprehend a new model of a just society. The era of
modern times, in which Thomas Hobbes lived, was a time of profound social, political
and intellectual transformations. In these conditions, the problem of relationships
between people becomes especially important, and T. Hobbes suggests considering
a gift as an expression of a disinterested act of interaction has a limited meaning,
since it comes from the idea of a person as a creature driven primarily by fear, egoism
and the desire for self-preservation; therefore, stability and social order arise not from
a gift, but from a rational agreement between individuals transferring part of their
rights to the sovereign for the sake of security. Hobbes considers gift exchange in his
work “Leviathan” as a form of interaction that undermines the stability of the social
contract, since it implies action outside the contractual logic of exchange. It can upset
the balance of power if there is no immediate equivalent response [4, pp. 257-289].

In contrast, Denis Diderot, on the contrary, considers the gift as a manifestation of
morality and mutual respect, integrating it into the framework of enlightenment ethics
[9, pp. 351-353]. He actively explored how people interact with each other in the context
of morality, ethics, and social order, which can be seen as hidden forms of exchange in
society [9, pp. 355-356]. Diderot considers the gift as a form of intellectual gift to society,
as a form of moral attitude [9, pp. 360-363; pp. 365-369]. According to the philosopher,
gift exchange also performs such a function as the connecting principle of society
(intellectual, moral, and emotional exchange). In this case, the gift is the mechanism
of the ethics of an enlightened person, and it appears as a voluntary service to reason
and truth [9, pp. 376-379]. Another function of the gift is a form of criticism of society,
which reveals or shows the perversion of exchanges in conditions of inequality and
subordination [9, pp. 381-382]. In our opinion, Diderot considers knowledge, morality,
and sensuality as elements of exchange between people. In his philosophy, the gift is
expressed through intellectual and moral altruism. Gift here is an act of free participation
in the work of enlightenment and moral development [9, pp. 386-388].

In Hegel’s Phenomenology of Spirit, the gift receives a dialectical status - it is
an act of recognition, in which one subject sacrifices a part of himself for the sake of
recognition by another, and in this gesture, the formation of self-awareness begins.
Georg Wilhelm Friedrich Hegel did not write directly about gift exchange, but his
dialectical philosophy and the concept of mutual recognition, presented in the work
Phenomenology of Spirit, are important for understanding exchange as a mutual act.
Recognition between the “I” and the “Other” acts as a form of symbolic gift, where
the subject gives a part of himself in order to be recognized and receives a reciprocal
act. Here, the gift is not a thing, but an act of recognition as the basis of social ethics
[3, pp. 254-256]. Hegel believes that the essence of the gift is in its immateriality.
Although Hegel does not directly address the concept of the gift in its traditional or
anthropological sense, his concept of recognition (Anerkennung), as outlined in the
Phenomenology of Spirit (1807), can be interpreted as the foundation of philosophical
gift exchange in the immaterial, symbolic, and ethical dimensions. At the center of
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his dialectic of subjectivity is the interaction between two self-consciousnesses, each
of which strives for recognition from the other as a necessary condition for its own
completion [3, pp. 261-264].

The classical Hegelian scene, the dialectic of master and slave, is not only
a struggle for power, but also an existential exchange in which each participant
renounces complete autonomy for the sake of establishing a relationship of reciprocity.
Recognition here functions as a symbolic gift, not equivalent in nature, but necessary
for the existence of the subject as such. Thus, the Hegelian subject is constituted not
in isolation, but through the exchange of recognitions, which act as immaterial acts
of “gifting oneself” to the Other [3, pp. 273-274]. It is important to emphasize that
for Hegel, recognition presupposes a mutual sacrifice of self-sufficiency: each subject
must risk oneself by abandoning the original isolation and entering into a relationship
based on the recognition of the freedom of the other. Here, the ethical nature of the gift
is manifested: in contrast to a simple act of transfer, the gift as recognition presupposes
an internal transformation of the subject. In this sense, a gift for Hegel is not a thing or
a good, but an act with an ethical-ontological dimension [3, p. 280].

Hegel’s dialectic of recognition lays the foundations for what would later be
developed as an ethical theory of mutual recognition in philosophy, where a gift can
be a concept through which reflection on social justice, respect, love, and solidarity is
carried out. In this vein, recognition can be seen as a performative gift that is not simply
transferred, but creates a social reality — status, subjectivity, moral equality [3, pp. 284-
289]. Thus, Hegel’s philosophy can be interpreted as the foundation for a philosophy of
the gift, where the gift is devoid of a material character but retains the central function:
the formation of relationships and meanings through sacrifice, reciprocity, and self-
disclosure. It is not measurable, is not subject to return in an equivalent form, but is
necessary for the development of man as a subject in the world of the spirit.

The Structuralist Dimension of the Gift: Levi-Strauss

Unlike previous philosophers, Claude Levi-Strauss, a representative of the 20th
century, considers gift exchange as a structure of social order. In the works of Claude
Levi-Strauss, especially in “Structural Anthropology”, the gift appears as a universal
code underlying social interaction and cultural representation [12, pp. 57-61]. In his
works, such as “Elements of the Structure of Kinship”, Levi-Strauss develops the
theory of gift exchange, perceiving it as one of the foundations of social ties that
structure human societies. Levi-Strauss viewed gift exchange not only as an act of
material or symbolic exchange, but also as the basic structure through which social
relations are created and maintained. In his philosophical and anthropological theory,
gift exchange functions as a way of strengthening kinship and social ties, ensuring the
stability of society and cultural integration [13, pp. 73-77].

An important point in Levi-Strauss’s analysis is his concept of exchange as a
symbolic act. For him, gift exchange becomes the key to understanding not only kinship
relations but also broader social and cultural structures. Exchange here not only creates
social ties but also functions as a way of transmitting and transforming symbolic
meanings. Not only are material goods transmitted through exchange, but also socio-
cultural codes, identities, power relations, and significance. This process of exchange,
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as a symbolic act, is important for understanding social dynamics in a broader context
[12, pp. 95-98]. Thus, Levi-Strauss expands the concept of gift exchange, making it a
major social and cultural category. [12, pp. 112-116; 13, pp. 94-96].

Gift and Power: A Poststructuralist Deconstruction

Poststructuralist thought radically revises the concept of the gift. In Michel
Foucault’s Discipline and Punish, any acts of giving can be interpreted as forms of
power, discipline, and strategic management of bodies [18, pp. 254-260]. The gift
becomes an element of the network of power embedded in institutions, rituals, and
language. Foucault views power not as sovereign repression, but as a relational
network that permeates society. In this context, exchange and giving become part of
power relations. The gift is perceived here not as a material object, but as an act that
participates in the formation of subjects. For example, confession can be seen as a
form of gifting truth, where an individual provides information about themselves in
exchange for recognition and definition of their identity.

Ritual practices and gifting. Foucault analyzes ritual practices such as marriage,
where individuals enter into relationships that define their roles and identities. He notes
that in antiquity, family life was seen as the art of being together, creating a new unity.
In this context, sexual pleasures within marriage are justified as a way of preserving
reason and honor, reflecting the complex relationship between personal practice and
social expectations. Although Michel Foucault does not provide a direct theory of
gift exchange, his studies of power, subjectification, and discursive practices allow
us to consider the gift as a philosophical category. Foucault presents gift exchange as
an act through which subjects form their identity and participate in social structures,
reflecting the complex relationship between personal practice and social institutions.

Unlike Michel Foucault, Jean Baudrillard radicalizes the theme of the gift in
his works, especially in “Symbolic Exchange and Death”. In “Symbolic Exchange
and Death”, Jean Baudrillard argues that modern consumer society destroys the very
possibility of the gift. Everything becomes a simulation of exchange, in which the
gift is only an illusion concealing the absence of genuine meaning [2, pp. 184-189].
A real gift, according to Baudrillard, is impossible in a society where everything is
an exchange of equivalents. For him, the gift becomes a gesture of overcoming the
system - the destruction of equivalence, going beyond the framework of commodity
thinking. The gift, as a philosophical category for Jean Baudrillard, is not just an act of
exchanging gifts or things, but a deeply symbolic process associated with power, duty,
and the structure of social relations.

The key element of Baudrillard’s philosophy is the distinction between symbolic
and economic exchange. Economic exchange is an exchange subject to the logic of
equivalence, calculation, and profit. In contrast, symbolic exchange goes beyond
rationality: it is based on gesture, ritual, and non-equivalence. Baudrillard argues that
in the act of gifting, there is no exchange of “things” as is customary in economics.
Something more occurs - an exchange of statuses, debts, challenges, and lives. This is
a form of interaction in which the principle of equivalence is violated, and a space of
ritual violence, power, and freedom arises. In Baudrillard’s thinking, a gift is always
a gesture of challenge. Having accepted a gift, a person is obliged to return it - not
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necessarily in material terms, but in a symbolic equivalent. Failure to respond to a
gift is an admission of dependence, subordination, and loss of status [2, pp. 218-224].
Thus, a gift becomes not so much an expression of generosity as a means of affirming
hierarchy. It creates an asymmetrical situation in which one person dominates another
through sacrifice. Sacrifice, suicide, revolutionary act — all these forms are considered
by Baudrillard as extreme forms of gift, undermining the dominant order. They reveal
the fundamental anti-economic nature of symbolic exchange: here, it is impossible to
measure, calculate, or balance [2, pp. 236-248].

According to Baudrillard, modern society practically destroys the possibility of
a genuine gift. In the era of universal commodification, a gift becomes just another
simulacrum: it imitates symbolic exchange, but in fact serves the same economy
— attention, image, capital. A gift turns into a marketing tool, a gesture into a self-
presentation strategy, and charity into a form of capitalization of morality. Thus, the
very essence of a gift as a gesture of loss, as an act free from calculation, disappears. A
gift, according to Baudrillard, is not only a philosophical category but also a metaphor
for liberation, a gesture that violates the logic of consumption, undermines stable
structures of meaning, and returns the possibility of acting outside the system to the
subject [2, pp. 257-268].

In the philosophy of Jean Baudrillard, gift exchange appears as a radical
alternative to the logic of capitalist rationality. It is a form of symbolic interaction
based on challenge, sacrifice, and asymmetry. In a consumer society where everything
tends to become a commodity and be exchanged according to the rule of equivalence,
the gift itself is in danger of disappearing. However, it is precisely this — as an act of
resistance, as a gesture that goes beyond simulation — that remains the possibility of
genuine action and the restoration of the lost human dimension.

The Gift as Becoming: Deleuze and Jullien

In Gilles Deleuze, we do not find a direct theoretical analysis of gift exchange,
but his philosophy, especially in collaboration with Felix Guattari, offers a completely
different perspective on this phenomenon. The gift exchange here goes beyond the social
function, acquiring an ontological and political dimension. It is revealed as an event,
a becoming, an affective and bodily contact that cannot be reduced to economics or
symbolic debt. For Deleuze, the gift is impossible in its traditional understanding as an
act of will of the subject. His entire philosophy is a critique of the subject as the center
of action. In this vein, the gift becomes a pre- or extra-subjective dynamic. It is not
performed by “someone” and is not directed “at someone” — it occurs as pure becoming,
as an encounter. This correlates with Deleuze’s concept of the immanent event, described
in the work “Difference and Repetition”, where the event is not an action, but a change
in intensity, a distribution of affects. In this system, a gift is thought of as a continuation
of desire, producing not objects, but connections, differences, and breaks. This makes it
possible to think of a gift outside the logic of return or debt [7, p. 156-167].

In “Anti-Oedipus” (1972), Deleuze and Guattari argue that desire is not a lack
but a positive, productive machine. Exchange in this logic is not something regulated
by rules, but something that is associated with fragmentary flows, machines of the
body without organs. The gift here is possible as a redistribution of affect, energy, and
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meaning, which cannot be coded. It violates the system of the capitalist codifier, which
seeks to translate everything into an equivalent. This is the gift as an anti-ideological
gesture, neither utilitarian nor symbolic in the traditional sense, but expressive, creating
new modes of communication. One of the key concepts of Deleuze and Guattari —
the rhizome (“A Thousand Plateaus”, 1980) — helps to understand gift exchange as a
non-linear, decentralized process. The gift does not flow in the vertical of domination
(from the giver to the recipient), but is distributed across multiple nodes, like a
rhythm, like an infection, like an impulse. The gift in rhizomatic logic is a transfer
without beginning or end, without ownership or appropriation. It exists in the form
of becomings: becoming-a-woman, becoming-an-animal, becoming-invisible. It is a
movement, not a thing [6, p. 265-267].

In Deleuze’s understanding, the ethics of the gift acts as the ethics of becoming. For
Deleuze, ethics is not normativity, but the ability to produce difference, to strengthen
life. In this sense, gift exchange acquires the status of an ethical act of becoming, in
which a person ceases to be himself and enters into contact with the other. This gift
is not a transfer of a resource, but a transfer of potential: the ability to be different,
diverse, multiple [5, pp. 96-98]. This radically distinguishes Deleuze’s understanding
from gift exchange in Mauss or Levi-Strauss. For the latter, it is always a structure, a
cycle, a social scheme, and for Deleuze, it is intensity, destructuring, and explosion.
Thus, Deleuze’s philosophy allows us to rethink gift exchange as a category that goes
beyond traditional ideas. The gift here is not an act of the subject, not a transfer of a
thing, and not an obligation, but a spontaneous, non-economic circulation of desire,
affect, becoming. It is a gift without debt, without return, without intention. This is a
gift as a scattering, as an opening of form, as an opportunity to be different. And in this
lies its true philosophical potential.

Unlike Deleuze and Guattari, Frangois Jullien, in his “Treatise on Efficiency”,
offers a radically different cultural understanding of the gift, based on Chinese
philosophy. For him, the gift is not a sacrifice, but an imperceptible influence, a soft
current that undermines Western binary logic [9, pp. 139-142]. If previous philosophers
examined the gift in the context of Western philosophy, then, unlike them, Jullien
considers Chinese thought as an alternative to Western metaphysics. In his analysis of
Chinese philosophy, one can find ideas similar to the gift — especially in the context
of indirect action, compliance, and non-conflictual interaction. For Jullien, the gift
may not be expressed explicitly, but be built into the very course of events, as “hidden
efficiency” [9, pp. 151-153].

In the context of gift exchange, Julien offers a unique perspective, contrasting
the Western understanding of the gift as an exchange and obligation with the Chinese
approach, where gift exchange is viewed as a principle underlying social and cultural
interactions [10, pp. 96-98]. Julien notes that in Chinese philosophy, gift exchange
is not limited to a simple exchange of goods or services. He views it as a principle
that regulates relationships between people and between a person and the world. This
principle is based on mutual respect, harmony, and balancing of forces, which reflects
a deep understanding of the interdependence of all things [10, pp. 105-108]. In the
Chinese tradition, gift exchange is often perceived as an act aimed at maintaining
harmony and order in the world, rather than as a means of achieving personal gain
or fulfilling social obligations. This differs from the Western approach, where gift

ISSN 1999-5911 (Print) www.alfarabijournal.org
ISSN 2960-2173 (Online) 3(89) 2025 | Anp-®apabu 79



Modern philosophy

exchange is often viewed through the prism of economic and social obligations [10, pp.
110-113]. In comparing Chinese and Western philosophies of the gift, Julien highlights
several key differences:

e Principle versus obligation: In Chinese philosophy, gift exchange is perceived
as a principle regulating relationships, whereas in the Western tradition, it is often
viewed as an obligation or duty.

e Harmony vs. Calculation: The Chinese approach emphasizes maintaining
harmony and balance, while the Western approach often focuses on calculation and
mutual benefit.

o Cosmological context vs. social context: In Chinese philosophy, gift-giving is
viewed in the context of cosmology and human interaction with the world, whereas in
Western philosophy, it is often viewed in a social context.

Jullien argues that these differences highlight the importance of understanding
the gift not only as a social phenomenon but also as a philosophical principle that can
enrich our perception of human relationships and interactions. Francois Jullien offers
a deep and multi-layered understanding of gift exchange that goes beyond traditional
Western concepts. His work encourages a rethinking of the role of the gift in human
relationships and highlights the importance of taking cultural and philosophical
differences into account when analyzing social and cultural practices.

Thus, in the course of the study, the authors attempted to assess the philosophical
approaches of 7 key authors: Thomas Hobbes, Georg Wilhelm Friedrich Hegel, Denis
Diderot, Claude Levi-Strauss, Michel Foucault, Jean Baudrillard, Gilles Deleuze and
Francois Jullien, on the basis of which an attempt was made to determine their contribution
to the understanding of gift exchange and the definition of its role in socio-cultural
communication, as it is rethought depending on the cultural and historical context.

Conclusion

Thus, by comparing and contrasting various philosophical and theoretical
approaches to the study of the phenomenon of gift exchange, the authors have
determined not only the variability of the understanding of the gift, but also an
understanding of its fundamental role in the formation of socio-cultural structures.
If, in Hobbes’s interpretation, the gift becomes an element of political subordination,
then in Diderot’s philosophy it acquires an Enlightenment coloring, emphasizing the
moral basis of reciprocity. Hegel, in the spirit of dialectics, sees in the gift a moment
of recognition and alienation, anticipating modern interpretations. Poststructuralist
thinkers, such as Baudrillard, Foucault, Deleuze, and Julien, rethink the gift as a form
of power, a simulacrum, a rhetorical strategy, or even as a means of evading rigid
binary oppositions. Consequently, gift exchange turns from a simple act of reciprocity
into a multi-layered structure reflecting the complexity of the social, political, and
philosophical structure of modernity. A comparative analysis of gift-exchange concepts
shows that the gift is not only a form of social action, but also a philosophical model
that can be used to analyze subjectivity, power, structure, and difference, as well as from
the regulated action in Hobbes’s theory of the social contract to Julien’s philosophy of
the “invisible gift,” along a path in which the concept of the gift loses its ambiguity and
acquires critical power. The gift ceases to be simply an act of generosity — it becomes
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a field of philosophical struggle: for recognition (Hegel), for a simulacrum of reality
(Baudrillard), for becoming (Deleuze), for cultural multiplicity (Julien). In this sense,
gift-exchange turns out to be not only a practice, but also a metaphor for philosophizing
itself in the context of cultural, political, and ontological complexity. Thus, tracing
the path of the gift from the philosophy of order to the philosophy of difference, we
see how gift-exchange becomes a key concept for critically understanding both social
structures and the very foundations of philosophical thinking.
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Anoamna: Gunocodusiia a3 3epTTeNreH Macenenepain 0ipi CHIIIIBIK anMacy KyObUIBICHIH
3eprrey Oonbin TalObutapl. PHI0ocOUSIIBIK 0if TapuXbIHAA OYJI Macesere KETKIUTIKTI KOHLT
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Abstract. Critical thinking is a fundamental component in the establishment of scientific
truth. Conversely, design thinking has emerged as a popular methodology in contemporary
contexts to enhance creativity, innovation and problem-solving capabilities. Scientists posit
that design thinking can support critical thinking; however, there is an absence of empirical
studies examining the relationship between these two models of thinking. This is primarily
due to the lack of a detailed articulation of their common conceptual framework and the
perception that they are independent of each other’s concepts. This study aims to address
this issue by comparing the relationship between thought design and various properties of
critical thinking, integrating their theoretical foundations into a philosophical context. The
philosophical analysis of practical significance demonstrates that these apparent disparate
ways of thinking have common features, but also diverge in significant ways. A detailed
comparison of these two modes of thought suggests that thought design methods have the
potential to support and complement traditional critical thinking practices, and that thought
design structures can be modified to more explicitly include critical thinking.

Keywords: design thinking, critical thinking, philosophy, integrate design and critical
thinking skills.

Introduction

The study of design thinking and critical thinking skills is significant because
it enhances problem-solving skills, drives innovation, and enhances decision-making

* This research isfunded by the Science Committee of the Ministry of Science and Higher Education of
the Republic of Kazakhstan (Grant No. AP23485390. Practical philosophy: conceptual metamodel of
integrated education and design thinking in the teaching of social and humanitarian disciplines)
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in different fields. It also aids in defining how design thinking and critical thinking
can be utilized for a methodical approach to complex societal problems.Innovation
and creativity through design thinking help to develop creative solutions for various
problems faced by humanity, and critical thinking improves the decision-making
process based on logic and objectivity by effectively evaluating information. To address
global issues such as climate change, social inequality, globalization, migration, and
the growing influence of artificial intelligence, it is necessary to employ critical and
constructive thinking.The innovative design company IDEO’s President, Tim Brown,
helped popularize design thinking as a way of solving problems. He outlines in his
book the fundamental components of design thinking, such as empathy, creativity, and
problem solving that elicit a profound response from individuals [1].

There are scientific studies that examine the application practices and de-
sign-thinking concept, with the founders being Bruce Archer, Nigel Cross, Bryan R.
Lawson, and others. The Theory of Design, proposed by Bruce Archer, believes that
design encompasses human experience, quality, and understanding, which reveal the
essence of caring for human life by evaluating and adapting its environment to meet
material and spiritual needs [2]. Design thinking recognizes that the care of man is a
fundamental aspect of human existence that has meaning, purpose, and value. Since
the 1990s, design has undergone a rethinking. Thanks to Donald A. Schon and Nigel
Cross’ work, the concept of reflection and reflective practices conceived, attempting to
explain the origins of individual and group creative thinking and innovation, as well as
the factors that made it possible. Nigel Cross shared his own interpretation of design
thinking patterns, emphasizing the significance of how designers formulate problems,
generate solutions, and use cognitive strategies [3].

Bryan R. Lawson investigated design thinking in depth and shared key concepts
that highlight the differences between scientific and design thinking in definitions
and solutions to problems, as well as the primary characteristics of creativity and in-
tuition from analytical methods when creating innovative solutions [4]. The use of
design-thinking and critical thinking skills in different areas of scientific research is
crucial for resolving both simple and complex problems without a doubt. The key idea
of design-thinking is to care for humans, as such a thought process is aimed at under-
standing the ontological essence of humans. In his work Being and Time, Heidegger
establishes a connection between the concept of “care” and the concept of “Dasein”,
asserting that “being-in-the-world” is fundamentally characterized as “a form of care”,
and that “Existence” is in its very essence, “a state of care” [5].

Thus, the comprehensive development and introduction of design thinking skills in
science and education helps to strengthen a human-centric approach when quality prob-
lem solving is required. The modern society is in urgent need of constructive forms of
communication that contribute to the improvement of social relations through the skill
of critical comprehension of social processes. Critical thinking helps to construct an ob-
jective picture of the world, where principles such as analysis, synthesis, expert evalua-
tion of information and innovative decision-making are fundamental. Socrates once said:
“Know yourself” [6]. This seemingly simple but deeply philosophical thought emphasiz-
es the importance of self-knowledge and reflection, which underlie both design thinking
and critical thinking. In conditions of rapid technological development, constant social
and economic transformations, the ability to look at tasks outside the box, evaluate argu-
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ments objectively and form rational, but at the same time innovative solutions becomes
one of the key factors of personal and professional success.

The purpose of this abstract is to explore how philosophy can help develop these
essential skills. Today, when design thinking is widely used in the field of business,
technology and organizational development, its connection with the philosophical tra-
dition remains insufficiently developed. Some researchers believe that such methods,
being focused on practical activities, are less applicable to purely theoretical reasoning
[7]. However, this point of view seems to be overly narrowing. On the contrary, phi-
losophy, striving to comprehend the fundamental principles of being, cognition and
morality, can enrich design thinking with a deep methodological base and expand the
possibilities of critical evaluation of its results.

The relevance of this research becomes especially evident when considering the
increased need for skills to overcome the complexity of the modern world. An interdis-
ciplinary approach combining philosophical reflection with the tools of design think-
ing and critical analysis can significantly enhance both the theoretical and practical
value of these approaches. The most significant issues addressed in this article are the
following:

1. How are design thinking and critical thinking related?

2. How can philosophical approaches contribute to their development and deep-
ening?

3. What aspects of these skills have not been sufficiently studied in the scientific
community?

The answers to these questions will help to form a holistic view of how philos-
ophy can act as a theoretical support for the development and application of design
thinking, strengthening the role of critical analysis. Such an interdisciplinary synthesis
will not only enrich the scientific discussion, but will also prove to be practically use-
ful, contributing to a more effective solution to urgent problems. This will allow us to
trace their evolution, identify key figures and ideas that laid the foundation for further
reflection, and prepare the ground for a more detailed consideration of the philosophi-
cal context and modern methodological approaches.

Research methodology

The article explains how philosophical methods, such as logical argumentation
and the Socratic method, enhance critical thinking by teaching us to analyze assump-
tions, question solutions, and avoid logical fallacies. It also highlights the impact of
philosophical reflection on design thinking, which involves empathy, creativity, and
ethical awareness.This study used a comparative analysis method to identify common
patterns and characteristics of design thinking skills and critical thinking in the context
of philosophical knowledge.

Historical overview of the concepts of design thinking and critical thinking
and philosophical approaches to understanding thinking

Design thinking began to take shape in the middle of the 20th century. In 1969,
Herbert Simon, in his book The Sciences of the Artificial, introduced the idea that the
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design process is a form of thinking aimed at transforming existing conditions into
preferred ones [8]. However, by considering design thinking solely as a transformative
tool, one may miss its potential in stimulating innovative thinking and solving com-
plex problems. It is important to emphasize that the historical context of the formation
of design thinking was closely linked to the development of industrial design, archi-
tecture, engineering and interdisciplinary cooperation. In the post-war period, when
industrial growth required new solutions, designers increasingly turned to a systematic
approach and the integration of human needs with technological capabilities. At the
same time, ideas began to emerge in the academic environment about the need for a
deeper methodological basis for design, considering not only the functional or aesthet-
ic side of the product, but also the social and psychological context of its use.

Against this background, the idea has evolved that design is not just a craft fo-
cused on the appearance of objects, but a holistic process that includes analysis, idea
generation, experimentation and reflection. The emergence of design thinking as a
concept can be seen as an attempt to give this process a methodological formalization
that includes empathy, a systematic vision of problems and an end-user orientation.
Over time, the design thinking approach began to be applied not only to physical arti-
facts, but also to services, business models, social systems, and educational programs,
forming an interdisciplinary field where an anthropocentric attitude to tasks comes to
the fore. Critical thinking has deep roots in philosophy. The Socratic method of dia-
lectical questioning, known as the Socratic method, stimulated critical reflection and
introspection. In modern times, philosophers such as Immanuel Kant emphasized the
importance of the critique of reason to achieve true knowledge [9]. However, Kant’s
excessive rationalism may ignore the emotional and intuitive aspects of human think-
ing, which are also important in the process of cognition.

Historically, critical thinking has developed at the intersection of philosophical
analysis and formal logic [10]. It gradually penetrated the sphere of natural sciences,
becoming an integral part of the scientific method. Philosophers and thinkers have
sought to understand how we can reasonably distinguish true knowledge from false,
reliable arguments from sophisms. Over time, this desire resulted in the emergence of
various methodological tools for testing hypotheses, interpreting data and evaluating
arguments. Although critical thinking is often associated with rational analysis, with
the development of psychology and cognitive sciences it has become obvious that hu-
man thinking cannot be reduced solely to logical operations. Emotions, intuitions, and
unconscious processes also play a key role in decision-making and belief formation,
which expands the boundaries of critical thinking beyond pure rationalism.

Philosophy has been exploring the nature of thinking for centuries. Socrates,
through his dialogues, sought the truth through questions and critical discussion. Im-
manuel Kant in the Critique of Pure Reason analyzed the limits and possibilities of
human cognition, emphasizing the need for a critical approach to understanding the
world [9, P.191]. However, his approach can be perceived as overly rationalistic, ig-
noring the emotional and intuitive aspects of human thinking. In the expanded phil-
osophical field, along with Kantian rationalism, there are many alternative schools
offering different views on how people interpret reality.

Thus, the phenomenology of Edmund Husserl strives for the direct description of
experience, avoiding preliminary theories, whereas the pragmatism of William James
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focuses on the practical value of ideas for solving real problems. Existentialists such as
Jean-Paul Sartre and Martin Heidegger focus on individual experience, free will, and
emotionally intense personal experience.Each philosophical approach to understand-
ing thinking expands in its own way the range of tools available for analysis: rational
arguments, empirical observations, intuitive comprehension, linguistic analysis, cul-
tural and historical context, and much more. Thus, philosophy provides a rich “toolkit”
for understanding how we think, know the world, form values and build meaning. This
variety of approaches can be used to gain a deeper understanding of both design think-
ing and critical thinking, opening new perspectives for their integration.

Karl Popper developed the idea of falsifiability, arguing that scientific theories
should be open to refutation, which is the basis of critical thinking [11]. However, his
emphasis on falsifiability may limit the recognition of the value of theories that are
difficult to empirically test, but which still provide meaningful insights. This empha-
sizes that in the philosophical analysis of thinking, it is important to understand the
boundaries of the scientific method and look for ways to consider complexities and
ambiguities, without reducing thought to narrowly defined verification criteria.

The relationship between design thinking and critical thinking
and integrating these approaches

Design thinking and critical thinking, although they differ in their approaches,
complement each other. Design thinking focuses on creating innovative user-cen-
tered solutions through empathy and creativity. Critical thinking provides an analyti-
cal framework for evaluating and reflecting on these decisions. Combining these ap-
proaches makes it possible to create solutions that are not only innovative, but also
justified [12]. However, excessive emphasis on the analytical approach can suppress
creativity, which emphasizes the need for a balance between these two types of think-
ing. An important point is that the harmonious integration of these approaches con-
tributes to the formation of a more holistic mindset. Design thinking stimulates radical
empathy and creative search, allowing you to “free yourself” from traditional frame-
works and find non-trivial solutions. Critical thinking, in turn, helps to evaluate the
ideas found, identify their weaknesses, logical inconsistencies, and analyze the ex-
pected consequences. The combination of these two approaches can be illustrated by
examples of the development of new educational programs or social initiatives. First,
using design thinking, the team identifies problems, conducts interviews with target
groups, and creates prototypes of solutions. Critical analysts then evaluate these pro-
totypes, verify the validity of the assumptions, the relevance of the data, and the logic
of the argument. The result is solutions that are not only inspired by deep empathy and
bold creativity, but also grounded in rational analysis, which increases the chances of
their successful implementation.

Theory remains abstract if it is not supported by practice, and vice versa - prac-
tical exercises without understanding the theoretical foundations can be reduced to a
mechanical repetition of actions. There is also a problem of cultural and organizational
barriers: not all professional environments are ready for experiments, for the use of
non-traditional methods of analysis and design of solutions. In addition, there is a
risk of turning design thinking or critical thinking into a set of clichés or buzzwords
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that are not supported by real changes in the methodology of work. Without adequate
integration into training programs or corporate trainings, without developing skills of
reflection, self-criticism and dialogue, any attempts to implement these approaches
may remain superficial. This indicates the need for a comprehensive education reform,
including multidisciplinary approach, the involvement of real-world cases, stimulating
discussion, feedback and constant adaptation of methods to changing social, techno-
logical and economic conditions.

As a result, the philosophical context, historical review and analysis of the rela-
tionship between design thinking and critical thinking demonstrate that we are dealing
with dynamic, interacting concepts that require a careful and flexible approach to their
development. The development of these skills can be significantly enhanced through
the purposeful integration of theory, practice, philosophical analysis and specific tools,
which will eventually contribute to deeper, creative and critically verified activities
in various spheres of society. Moving on to the next section, which presents modern
techniques and approaches to the development of these skills, we will be able to take a
closer look at practical tools already being implemented in various educational, busi-
ness and social practices, as well as assess their effectiveness, limitations and prospects
for improvement.

Design thinking is a human-oriented approach to problem solving aimed at cre-
ating innovative solutions that meet the needs of users. This method includes several
key stages: empathy, problem identification, idea generation, prototyping and testing
[8]. However, following these steps without considering the specifics of the context
can lead to template solutions that do not consider the unique features of each situa-
tion. At the same time, it is worth noting that design thinking, having been originally
developed in the context of technology startups and product design, is now actively
adapting to various fields of activity. In education, its application allows teachers and
students to jointly formulate tasks, work out solutions and critically evaluate results,
going beyond the traditional pedagogical paradigm.

Modern methods of developing design thinking are actively used in business, ed-
ucation and the social sphere. Design thinking changes the decision-making process in
a company, the product promotion strategy, and communication with the client [13].
However, over-focusing on customer needs can lead to ignoring broader social and
environmental aspects, which limits the sustainability of the solutions offered. It is
important to understand that design thinking should not be limited only to the needs
of a specific target audience or short-term market trends. In the context of sustainable
development and corporate social responsibility, the need to integrate eco-social pri-
orities into design processes comes to the fore. Organizations should apply the princi-
ples of “responsible design thinking”, considering the long-term consequences of the
solutions being developed for society and the environment. Thus, the development of
design thinking in modern practice involves achieving a balance between meeting the
urgent needs of users, economic efficiency and sustainability, as well as the formation
of an ethical and responsible innovation culture.

Critical thinking is a fundamental component of philosophical analysis. It includes
the ability to question generally accepted truths, analyze arguments, and formulate rea-
soned conclusions [14]. However, excessive emphasis on critical thinking in philoso-
phy can lead to excessive skepticism and paralysis of analysis, which prevents the con-
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structive development of new ideas. To achieve balance, it is important to understand
that critical thinking in the philosophical field should not be reduced to destructive
criticism only. Instead, it can be used as a tool to enrich discussions, identify hidden
premises, and deepen understanding of complex issues. The history of philosophy is
full of examples when a critical approach has helped not only to refute established
dogmas, but also to form new paradigms. For example, Modern philosophy, based on
a critical analysis of medieval scholastic teachings, opened the way to the develop-
ment of the scientific method and the formation of modern rationalism. Thus, critical
thinking plays a role not only in the “destruction” of ideas, but also in their “creation”
through careful analysis, systematization and generation of more grounded theories.

We believe that integrating design thinking and critical thinking into philosoph-
ical research can enrich both methodology and results. Design thinking brings cre-
ativity and human orientation, which makes it possible to develop more inclusive and
applicable theories. However, without critical thinking, these theories may not be well
founded. The combined application of these approaches can lead to a deeper and more
comprehensive understanding of philosophical issues.

In this sense, the integration of methods can be a cyclical process. First, the re-
searcher, using design thinking, identifies and formulates a problem based on the real
needs and experiences of the people with whom philosophy interacts. Next, ideas are
generated that allow us to deduce new principles or concepts. At the next stage, critical
thinking takes over: the researcher carefully analyzes the formulated ideas, subjects
them to logical verification, evaluates internal consistency and empirical applicability.
If contradictions or unaccounted-for aspects are identified, the process returns to the
stage of design thinking, where additional work is carried out with the context, col-
lecting new information and updating theoretical postulates. Thus, this integration acts
not just as a combination of two methods, but as their dynamic interaction. As a result,
the research process becomes like a spiral, where each new iteration raises the level
of understanding, corrects early mistakes and makes it possible to form deeper, more
flexible and adaptive philosophical concepts. Such an approach can not only refresh
academic interest in philosophy, but also make philosophical research more practical,
open to interdisciplinary dialogues and relevant to solving real problems of humanity.

Conclusion

Design thinking and critical thinking, although they differ in their approaches,
complement each other. Design thinking focuses on creating innovative user-cen-
tered solutions through empathy and creativity. Critical thinking provides an analyti-
cal framework for evaluating and reflecting on these decisions. Combining these ap-
proaches allows you to create solutions that are not only innovative, but also justified.

However, excessive emphasis on the analytical approach can suppress creativity,
which emphasizes the need for a balance between these two types of thinking. Philos-
ophy plays a key role in the development of both design thinking and critical think-
ing. Philosophical methods such as Socratic dialogue stimulate critical reflection and
introspection, which contributes to the development of critical thinking. In addition,
philosophy encourages the exploration of new ideas and concepts, which contributes
to the development of creativity necessary for design thinking. Thus, philosophical
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approaches create the basis for the development of both types of thinking, contributing
to their integration and mutual enrichment.

Despite significant attention to design thinking and critical thinking, some aspects
remain insufficiently studied. For example, the interaction between these two types of
thinking and their combined application in different contexts require further research.
In addition, the influence of cultural and social factors on the development and ap-
plication of these skills also needs to be studied in more depth. Understanding these
aspects will make it possible to integrate design thinking and critical thinking more
effectively into educational programs and professional practices.
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Hapuaunosa B.XK., CadutoB A.T'., Kypanoek 9.A., Hypaauu I'.b.
@unocodusi KOHTEKCTiHIe TU3AIH KIHE CHIHH OIJIay TaFIbLIAPBIH JaMbITY

Anoamna. CelHE TYPFBIIAH ONay FBUIBIMHA aKMKATTHI aHBIKTAYABIH HETI3ri Kypamzaac
Oediri caHamaapl. ANl TU3aiH-OMIAY MIBIFAPMaIIBIIBIK, HHHOBAILINS )KOHE MOCeeepi menry
MYMKIH/IIKTEpPiH apTThIPY YIIiH 3aMaHayy KOHTEKCTE TAaHbIMAJI 9/liCHAMA PETIH/IE KAJIbIIITACTHI.
Fanpivpap auzaiin-oinay CelHM oOitylayragemey Oonlajibl JeTl TYXKBIPBIMAAN/IBL, JETeHMEH
oiylayJIblH OChl KOC MOJEJi apachIHIarbl ©3apa OalIaHBICTHI 3CPTTCUTIH SMIUPUKAIBIK
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3epTTeyJiep KOKKa TOH. By, €H ajaIbIMEH, OJIapIblH OPTAaK KOHIICTITYaJIbl HETi31HIH CrKei-
TErKeWIT TYCIHIIpiIMEYl MEH OJap/blH TY)XbIpbIMJIaMaJapbIHbIH Oip-OipiHeH Tayenci3
EKeHJIITIH KaObl1layMeH OaiIaHbICThl. ATajFaH 3epTTey JAU3aiiH-OiiIay MEH ChIHU OHJIaybIH
TYpJIi KacHeTTepl apachlHAarbl OailJIaHBICTBI CAJIBICTHIPY, OJIAP/ABIH TEOPUSUIBIK HEri3lepiH
¢unocousUTBIK  KOHTEKCTiHAE OIpIKTIPY apKbUIBI OCHI MACENICHI MIenryre OarbITTajiFaH.
[TpakTukanblk MoHII ¢uiocousuIbIK Tangay Oip-OipiHeH albIpMalIBUIBIFEI Oap oHiay
TOCUTICPIHIH OpTaK OenTiyiepi OapIbIFbIH, OipaK aJMIAKTHIKTHIH Ja eNICYIl eKCHIH e KOPCETe/i.
OfiayIbIH OCHI €Ki TYPIiH KaH-)KaKThl CaJIBICTBIPY AU3alH-OHIIay oiCTepPiHIH AOCTYPIIi CHIHA
oifylay ToXiprOeCiH KoJiay >KOHE TONBIKTHIPY JieyeTi 0ap eKeHiH, COHJai-aK ChIHU OWyay-
IIbI HEFYPJIBIM aHBIK KaMTy YLIIH JH3aiH-OiIay blH KYPbUIBIMIAPEIH ©3repTyre OOJIaThIHBIH
TOMEKTEH .

Tyitin ce30ep: nu3aiiH-olnay, ChIHH OWiay, (GwiIocodus, AU3aliH KOHE CHIHH OMay
JIaFAbUIApbIHBIH HHTET PALIUSICHI.

ITapuannosa B.K., Cabutos A.I'., KypanOek A.A., Hypanun I'.B.
Pa3BuTHe HABBIKOB 1M3aiiHA 1 KPUTHYECKOT0 MBIIJICHUS B KOHTeKcTe Guiiocopuu

Annomayua. Kputnueckoe MbIIIJIEHHUE SBISETCS OCHOBOIOIATAIOIIUM KOMIOHEHTOM B
YCTAQHOBJICHUH Hay4HOH HCTHHBL. C Ipyroi CTOPOHBI, IN3aiH-MBIIUICHHE CTAJIO MOITYJISIPHOM
METOJIOJIOTHEH B COBPEMEHHBIX KOHTEKCTaX JUIS TOBBIIICHHUS KPEaTHBHOCTH, MHHOBAIMH M
BO3MOXKHOCTEH pEIIeHHs MpoOieM. YUeHbIe YTBEPXKIAIOT, YTO JU3aWH-MBIIIJICHUE MOMKET
TIOJ/IEPKUBATh KPUTHUECKOE MBIIUICHHE; OJHAKO OTCYTCTBYIOT SMIMPHUIECKNE HCCIIETOBAHUS,
N3yYarolye B3auMOCBSI3b MEXK/Ty 3THMU JABYMSI MOJIEJISIMH MBIIIUICHHS. JTO B IEPBYIO OUYEPEb
CBSI3aHO C OTCYTCTBHEM IOJPOOHOTO M3JI0KEHHA HMX OOIIel KOHLENTYyadbHOW OCHOBBI W
BOCTIPHSITHEM TOTO, YTO OHM HE3aBHCHMBI OT KOHIIENIUI ApyT Apyra. JlaHHOe uccienoBanue
HAIpaBJICHO Ha PEIlIeHNE ITOH MPOOJIEMbI ITyTeM CPABHEHHUSI B3aUMOCBSI3M MEKIYy JN3aiiHOM
MBIIIUIEHUS] U PA3IUYHBIMU CBOMCTBAMH KPUTHYECKOTO MBIIUICHHUS, HHTETPUPYS HX
TEOpeTHYEeCKHe OCHOBBI B (uiocodcknii KoHTeKCT. PuinocoCckuii aHain3 MpakTHYECKON
3HAQYUMOCTH TIOKa3bIBACT, YTO 3T SIBHO Pa3pO3HEHHBIE CIIOCOOBI MBIIIICHUSI HMEIOT OOIIHe
YepThl, HO TAKXKE CYLIECTBEHHO pacxoisrcs. I[lonpoOHOe cpaBHEHHE ATHUX ABYX PEXKHMOB
MBIIIIICHUS IPETIOIAraeT, YTO METO/IbI AN3aifHa MBIIITICHUS UMEIOT IMTOTEHIIAI JJIS TOJIICPIKKH
1 JJOTIOJTHEHMS TPAJUIIHOHHBIX MTPAKTHK KPUTHYECKOTO MBIIUICHHS, ¥ YTO CTPYKTYPHI JU3aliHa
MBIIIJICHUS] MOTYT OBITh U3MEHEHBI [UIsl 00JIee SIBHOTO BKIIFOUCHHUS] KPUTHYECKOTO MBIIIUICHHUSI.

Knwouegvie cnoea: nu3aiiH-MBIIUICHHE, KPUTHUECKOE MBbIIUIEHHE, (rtocodus,
MHTETpanus HaBBIKOB AW3aiiHA M KPUTHUECKOTO MBIIIJICHUS.
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Anodamna. By )xyMbpIcTa TiHA CEHIMIUTIK ()eHOMEHI aJlaMHBIH PyXaHH KOHE
MOJIEHHU OMIipiHIH aXKpIpamac 0ediri peTiHae KapacToipbutaasl. JiHaapisik - JKorapsl
KYLUTEpre, ajaMrepliijiik yCTaHbIMIapFa JKOHE JI9CTYpliepre ceHiMMeH OaillaHbICThI
IIKI  YHHETaHBIMIBI, MIHE3-KYJIBIKTBIK YCTaHBIMIAPJbl HKOHE OMOIMSIBIK
KaObl11ay/1bl KAMTUTBIH KellleH 11 KyObuibic. JKyMbIcTa xKeke CeHiM, IiHU caHa, Frubaaar
ToXipuoeci, AiHU Ko3KapacTap/blH aJaMHBIH KYHJEIKTI eMipiHe acepi, CoHlai-aK
OJIap/IbIH KOFaMJIBIK ’KQHE YIITTHIK O1pereiiIiKTi KalblITacThIpyAarbl peliHe epeKIie
Ha3zap ayaapbuiaibl. JiHAapiIbIK )KeKe (TYIFAIBIK), 9JICyMETTIK-MO/ICHH )KOHE TapUXU
KypamaacTap/bl KAMTHTBIH KONKa0aTThl KYObUIbIC peTiHae cunarranansl. ChIpTKbI
POCIMIIK MIHAAPIBIK ITEH 1K pyXaH! CEHIMIIUTIK apachIHAAFbl aifbIpMaIIbUTBIKTAP,
COHJIali-aK Ka3ipri 3aiibIpIIsl KOFaMIapaarsl JiHIAPIBIKTHIH KOPiHiCTepi TalIaHa Ibl.
Jianapislk Koramaa OipikTipymni opi peTTeymi (yHKIHS aTKapbIll, MOPAbIBIK
HOpMaJap MEH MOICHH JICTYPIICPAIH TYPaKThIIBIFBIH CaKTayFa bIKIIAI €T¢ alaThIHbI
aran etieni. Ocputaiiiia, JiHAAPIbIK HeHOMEHI PHITOCOBHS, COIHOIOTHS, MOICHHECTTAHY
JKOHE JIIHTaHY TYPFBICBIHAH, SIFHU TIOHAPAJIBIK KOHTEKCTE 3epTTelie/l, Oy OHbI Ka3ipri
QuiemMJieri MOHIH TepeHIpeK TYCIHyre MyMKIHIIK Oepei.

Tyitin co30ep: NiHAAPIBIK, aCTICKTLIEP, CEHIM, KO3Kapac, CaHa, MOJICHUCT, PyXaHHUSIT.

JdAAALLAAE MIIIAHV.LHI]]

Kipicne

KoraMapIK caHamarbl TIHAAPIBIK KYOBUIBICHIH 3€PTTEY-KONTETeH TEOPHUSIIBIK,
oiCHAMAITBIK JKOHE TYKBIPBIMIAMAITBIK TOCIIIEPIi KAXKET ETETIH KYPAei opi KOITKBIPITBI
yaepic. byt Makamana 3epTreymid 0acThl MaKCaThl - TIHIAPIIBIKTEIH KOFaMIBIK CaHa1a
KaJllaii KepiHic TabaTBIHBIH alIbII KOPCETY, COHai-aK OHBIH aJaMHBIH PYXaHU JKOHE
QJIEyMETTIK OMipiHAeTi MaHBI3bIH 3ep/iesiey OOIBIT TaObLIA b

* Byn sepmmey Kazaxcman Pecnybauxacvl Folnvim dicane dicogapvl Oinim MuHucmpiciniy folavim
Komumemimen xapoicviianovipvinear (BR21882209, « Kazaxcmarnoagvl OYKapanvlk CaHaea aknapammolik-
UOEONI02UANBIK acep: MmayeKenoep MeH MYMKIHOIKmep»).

*Aemop-koppecnonoenm - lllarsip6ait A.Jl. almasbek85@gmail.com
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JiHTaHyJabIK 3epTTeyJiep

3epTTey/iH Heri3iHe albIHFaH TYKbIPhIM/IaMaNbIK YCTaAHBIMAP MEH d/licHamManap
KOFaMBIK CaHaJa KaJbIITACKAH JIHU TYCIHIKTEpAi KEMIeHII TYpAe capajar, OCHI
KYOBUTBICTBIH ~QJaMHBIH JTYHUCTAHBIMBIHA, KYHICTIKTI OMipiHEe KoHE MOICHHU
OOJIMBICHIHA KaJlail BIKIA €TETIHIH TEPEHIPEK TYCIHyTe MYMKIHIIK Oepe/ti.

Kazak XaJKeIHBIH PyXaHUSATBIHIAFbI, COHBIH IIIiHAEe KOFaMIBIK CaHACBHIHIAFBI
TIHAApIBIKTBIH, PO epeKlle CHIaTKa Hue. byl JocTypiepaiH Tapuxbl KeHe
noyiprnepaeH Oacrtay anmaapl. AJFalIKbl CEHIMIEp KaTapbiHaa (ETHINTIK, aHUMHUCTIK,
TOTEMUCTIK CEeKUIII HaHBIMIAp Ke3zecce, Keiinri kezenaep Mutpanbik, [1lamanasik,
3opoactpibik, ToHipIiK xoHe McmaMMeH xKaJFacThl.

Facpipnap 00¥ibI Ka3ak XaJIKbl HCTIaM AiHiH OYPBIHFbI JOCTYPITi HAHBIM-CEHIMACPMEH
- IIaMaHJBIK, TOHIPUIUIIK >KOHE 30pOacTpH3M »dIIeMEHTTepiMEH, COHJal-ak Oaif
XaJIBIKTBIK CalT-ACTYPJICPMEH YHIEeCTipe OTBIPBIN, O3IHIIK epeKlle MOJCHU-AIHU
OOJIMBIC KaJIBIITACTBIP/BI. ByJ1 Kyp/eni AiHU-MOJICHH CHHTE3 Ka3ak eMIpiHIH OapIbIK
caJiajiapblHa — OHEpre, My3bIKara, 9JIcOUETKE )KOHE aybI3 9ACOMETIHE 30p BIKIAJ €TTi.

Wcnam, ocipece CyHHHTTIK OarbIT, Ka3aKTBIH IMOJTHUKAJBIK JKOHE MY3BIKAJBIK
TOCTYPJIEPiHIH TaMybIHA TEPEH 9CEP €Til, PYXaHUAT IEH aJaMTepIIUTIKKE HEeTi3IeITeH
JTYHUETaHBIMIBl HBIFAUTTHL. OHIIEP MEH JKbIpiapjaa KilmimeHunIimik, Toyoere Keiy,
JKapaTkanra CBIABIHY, YJIKEHT€ KYPMET KOPCETY CEKUIII KYHIBUIBIKTap KeHiHEeH
HacuXarTaiapl. byi— McIaMHBIH Ka3aKCTaHBIK YITICIHIH XallbIKTBIH PYXaHH JKOHE
MOJICHH eMipiMeH TaOuFu TypAe YHIIECKEeHIHIH KOPiHICi.

JKanribl, «aiH» YFBIMBIHBIH TYI-TOPKiHIHE Ha3ap ayaapcak, OJl JIAThIHHBIH religio
CO3IHEH IIBIKKAH, OYJI CO3/1iH OipiHII MaFbIHACKI — aJaJIJIbIK, UIMaH/IBUIBIK, ap-0XkK/IaH
OolibiHIIa eMip cypy. Au religare eTiCTIriHEH TYBIHIAWTBIH €KIHIII MarbIHACHI —
Kynaiimen OaiinanbIC OpHaTy, aaMHbIH XKapaTyiibiMeH OaiijlaHbIChIH KalTa KaJlllbIHA
kenripy. Ochl TYpFbIIAH ajFaHja, JiH — aJaMHbIH OYKiJI OOJMBICHIMEH 9JICMMCH,
XKaparympivMen 0aillaHBICHIH TaHYFa HETI3[eNTeH JYHUETaHbIM KyHeci.

3epmmey adicnamacot

Byn 3eprreyne KOFaMbIK CaHAJaFrbl JIHAAPJIBIK KYOBUIBICBIH JKAH-)KAKTHI
KapacThIpy MaKCAThIH/Ia KEIICH I1, TTOHAPAJIBIK dJIICTED KYHEeCl KONIaHbUIIbL:

TeopusibIK-TaN Ay 9/1iCi — JIIH MEH KOFaMJIBIK CaHaFa KAaThICThI (PUI0CODUSITBIK,
COIIMOJIOTHSUIBIK KOHE JIIHTAHYIIBIK KO3KapacTap/ibl 3epTTell, OJIap/ibl KYyHeney YIIiH
KOJIJIaHBLIIbI. Ma3MyHJIBIK Tanay-0OyKapaliblK akiapar Kypajiaapbl MEH QJICyMETTIiK
JKeJIJIep/ie KOpiHIC TanKaH JIHA WAesylap MEH KOFaMJbIK MIKIpJiepai 3epiaeseyre
MYMKIHAIK Oepi. Tapuxu-MoieHu Taji1ay op TApUXH Ke3SHACT] IIHU KYHIBUTBIKTAP IbIH
KOFaM/IbIK CaHara ocepiH Oaramjayra OarbiTTan bl CanbICThIpMabl Ty 9pTYpIIi
MOJICHHET MEH KOoFamapjarbl JIHIAPJBIK MOJAEIbACPIH CalIbICTHIPBIIN, OJap/IbIH
CPEKIICITIKTepIH alKbIHAAayFa JKOJ amanbl. ATaJIMBIIT dMiCHAMaJIapIbslH YiIeciMi
KOFaMIBIK CaHaJarbl MIHAAPIBIK (EHOMEHIHIH pyXaHH, MOJCHH JKOHE OJICYMETTIK
TYCTapbIH TOJBIKKAHJIBI 3ePTTEYTe MYMKIHIIK TYIbIPAJIbI.

Kozamowik canaoazot oinoapnulx, gpernomeni

JliHHIH Heri3ri acleKTiIepiHe TOKTAICAK, Ka3aKCTaH IbIK KOFaMIaFbl 3albIPIIBUIBIK
KOHE JIIHIAPJIBIK JOCTYpiiepiH 3eprreyuriiepinin  «Kazipri  Kaszakcranmars
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3aWBIPIBUIBIK TICH JIIH: PyXaHU-MOJICHU MarblHAJIAp MEH CTpaTerHsIapibl )KAHFBIPTY»
aTThl YKBIMIBIK MOHOTpadmsichiHaa: «JliHHIH KoFaMaarsl KeI3METI opacad 30p. Ox
aJaMTepIIUTIKKE TTaKBIPAIIBT )KOHE alaMTePITLTIKTI KaTBINTacThIpaabl. OHBIH KOFaMIbI
PYXaHUJIBIK [T€H 9MIJIETTIJIIKKE TapTaThIH KYIIKe uey, — nemineni [1, 6. 31].

Conbiven karap, Kazakcran Pecmybmukacer Ilpesupenti Kaceim-XKomapr
Kememyner TokaeB e3iHIH Ka3ipri Tapuxu Ke3CHJEri TOYyeJCi3MiK MOCeNeCiHiH
TapuXu MaHbBI3bIHA apHAFaH TYXKBIPHIMIAMAIBIK MaKaJlaChIHJA JKOFapbIIarbl ipreii
pyXaHM KYHIBUIBIKTapFa €peKile MaHbI3IbLUIBIK Oepeni [2]. Jlemek, iprem pyxanu
KYHJBUIBIKTAP/bl PYXaHHST, MOJCHHUET JKOHE MIHIAPIBIK JOCTYpJep MeH e3apa
TO3IMIUTIK (akTopIapblH YWHIECIMIUTIKTE MaiifanaHa OTBIPBIN, aJblFa YMTBLTY,
OpKEHHETKE KaJaM 0acy Ka)eTTirl TypaJbl ol epousi.

KoramabIK caHaia JiHIAPIIbIK JOCTYPIIEPiH aJlaThH OPHBIH KapacThipap 0oJcaxk,
QIJIBIMEH JIIHAAPIBIK IOCTYPIIepl MEH JIIHU J9CTYPIIep apachlHIarbl albIPMaIIbUTBIKKA
TOKTaNFaH XeH. by yreiMaap keizne xarap KOJJaHBUIFaHBIMEH, MOHAIK TYPFBIIAH
epekmeneneni. JiHgapaplK DoCTYpiepi MeH YCTaHBIMIAPHI XaJbIKTBIH JTIHMEH
OallTaHBICKaH  TOKIpHOECIH, IIHM HAHBIM-CEHIMIEPiH, MIHW Ke3KapacTapbl MEH
PYXaHH YCTaHBIMAAPBIH KAMTUTBIH KEIIEH 11 TYCIHIK. BYJI YFBIM TeK JiHH paciMaepMeH
IIeKTeNIMEH, aJaMHBIH 1IITKi CEHIMI MEH eMip CaJThIHA TepeH OOiIai bl

Kazak xanKbIHBIH JiHUM J9CTYpJIEPl — XaIKbIMBI3/IBIH ©31HE TOH TYHUETAHBIMBI,
oiiniay yHeci MEH pyXaH! KYHJBUIBIKTapBIHBIH KOpiHici. bys noctypriep kueminikke,
OyJIMENIKKE, TaKyaJIbIKKa JCTeH KYPMETIICH Karap, CaObIpJIbUIBIK, KaHAFATIIBLUIIBIK,
TO3IMJIUTIK JKOHE JIIHU JaHAJIBIK CUSKTHI YFBIMIAPMEH ThIFbI3 0alaHbICThl. COHBIMEH
Karap, Ka3aK XaJIKbIHbIH pyXaHM MOJICHHMETIHAC Ka3blIMaraH, OIpaK ypIiakraH
ypriakka Oepiiir KeJreH ojien HopMalapbl — YIIKEHTe KYpMeT, Killlire i3eT, ara-aHara
KaMKOPJIBIK, OaybIpMaIIbIK, OTAHCYHTINITIK NIeH TaOUFaTKa epeKIe KYpMeT — YITTBIK
JTYHUETaHBIMHBIH 1preTachl peTiHAe KaJbIITaCKaH.

JiHmapaeIKTel FBUIBIME  TYpPFBIIA 3€pTTey OipHeme MaHBI3ABl TEOPHSIIBIK
OarpITTapra cyiieHemi. Atam aiTKkanaa, Oyi1—aTaMHBIH TiHA CEHIMIH, TOXKIPHOECiH xKoHE
PYXaHH OpEKeTTepiH TYCIHIIpyre OarbITTajFaH ICHXOJIOTHSUIBIK, COIHMOJOTHSIIBIK,
AHTPOTIONOTHSIIBIK JKoHE (PrtocodUsIIbIK Ko3KapacTap.

ConpiMeH Karap, KaszakcTaHHBIH XaJbIKApaJIbIK apeHana MiHW TaTyJIbIKThI
HBIFAlTYFa OaFbITTalFaH Oacramaliapbl €peKile Hasap ayiapapiblk. En aymarbiHia
ONEeMJIK JKOHE JOCTYPJi AiHJAEp KeIIOaCIIbUIAPbIHBIH CHE3ACPIH TYPAKThl TYPAC
yibIMaacTelpy — >kahaHIBIK JeHreie e3apa TYCIHICTIK TEH TOJICPAHTTBHUIBIKTHI
uirepiyieTyre OarbITTaliFaH MaHBI3AbI KamamuapiblH Oipi. byn Oacrama apKbUIbl
Kazakcran epkeHHeTapasblK CYXOaTThl JaMBITHII, JTIHAPAJIBIK KEJICIMJII HbIFalTy1a
YKOHE TPAHCIICKAPAIIBIK TEPPOPU3MIE KAPCHI KYIII O1pIKTIpY/Ie eIeyIi YiIec KOCHI KeTe.

AtanraH niHapadblK AUAIOTTHIH HaKTHl KepiHici perinme 2023 keurasiH 11
Ka3aHbIHAa ACTaHa KalachlHAA ©TKEH MaHBI3IbI KUBIHIBI arayra Oomaabl. by kyHi
Kazakcran Pecmyonmkacer [lapmamenti CenarbiabiH Teparachkl opi ONeMaiK jKoHE
JocTypai ainaep kembacbuiapsl Che3i XaTHbUIbIFRIHBIH baciibicbl M.Om1iM0aeBThIH
TeparanbiFbiMeH Che3n XarmbUIblFbIHBIH XXI OTBIPBICHT OTTi. Byt *KuBIH oieMIik
IiH eKinaepi apachlHAAFbl ©3apa TYCIHICTIK MeH OipiiKTi apTThIpyFa OarbITTajFaH
MaHbI3/IbI aJ1aH PETIHJE KbI3MET aTKap/ibl.

XaTIBUIBIK OTBIPBICHI ASICBIHAA OJIEMIIK XKOHE JOCTYpIi HiHAEp JTUACpIepiHiH
VII Cbe3iHiH KOpHITHIHABUIAPHI OOMBIHIIA TIKIp anMacy 0ombl, conai-ak Kazakcran
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Pecniyonukaceiabiy [Ipesuaenti Kaceim-XKomapt Kemenynbr Tokaestsig VII Chesne
OacTama xacaraH «OJEeM/IIK KoHe JOCTYpii ainaep kembacmbiiapsl Chesinig 2023-
2033 sxpUImapra apHAIFaH JaMy TYKBIPRIMIaMachkDy KaObUTIAHABDY, — meminerdi [3].
Kazakcran PecrmyOnukachkl OiHN epKeHHETKE asgK OacKaH, MiHW TO3IMIUTIKTI cakTai
OTBIPHITN, 0acKa Ja XalbIKTapAbIH JiHU TYHITKUIAEpiHe ©31HIIK YJIeCiH KOCy VIIiH,
0erOIT KemiciMIep apKbUIBI YHIIECTIKKE >KeTy OapbhIChIHIAa OipHENIe alFbIapTTap
»acaJibl, COHJai uri icrepuin 0ipi «/loctypni ninaep muaepiepiHiy che3in» Mep3iMIi
TYpZe OTKi3y JKoHE JIIHU Ke3KapacTara, JiHH CeHIMIepre KYpMETIIeH Kapay.

Korampaarsl AiHgapiblK KYOBIIBICHIH JKaH-KaKTbhl TYCIHY YIUIH OHBI QpTYpii
FBUIBIMU-TCOPUSIIBIK TYPFBUIAP/IAH KApacThIpy MaHBI3ABL. 3epTTey OapbIChIHIA
Keneci OarpITTapra 0achIMABIK OepreH OpbIHABL: BipiHIIiIeH, TCUXOIOTUSIIBIK OaFbIT
— JIHAAPJBIKTBl aJaMHBIH IIIKI PyXaHU OJIEMiHIH KepiHICI peTiHe KapacThIpajbl.
By Tocinm jkeke TYJIFaHBIH CeHIMI, JIHM ToXipuOeci, pyxaHH i3/eHicTepi MeH
SMOLMOHAJBIK KYHI CHSKTBI aCMEKTUICP/l NMCUXOJIOTHSUIBIK TYPFbIIAH 3epesieyre
Herizneneni. ExiHmineH, oneyMeTTaHyIbIK TEOPHsUIap MiHAI KOFaMIAFbl JICYyMETTIK
KYpPBUTBIMJIADMEH KOHE WHCTUTYTTapMEH OailiilaHbICTa KapacThipajbl. bys OarbIT
JiHHIH QJeyMETTIK pejiHe, ajgaMIapAblH IiHW CEHIMJIEPiHIH KaJbIITACYbIHA oCep
€TeTIH OJIEYyMETTIK (aKTopiapra, MiHH OIpIecTIKTep MeH KaybIMIACTBIKTap/IbIH
KOFaMJIaFbl OPHBIHA Ha3ap aynapajbl. YIIHIIJICH, aHTPOMOJOTHUSIBIK KO3Kapac
JIHHIH ajam3ar MOJICHUETIHJAErl OpHBIH 3epTrelai. MyHna [iHHIH KOFamJIarbl
CaNT-IoCTYypJepMEH OailylaHBIChI, ajamjap apachlHAAFbl ©3apa KapbIM-KAaThIHACKA
ocepi KoHE oneMIi TaHy >KyHeciHe BIKMalbl KapacThlpbuladbl. TepTiHIIiaeH,
buIocoPUsUIBIK OaFbIT — JIHJIAPJIBIKTEIH MOHIH, aJaMHBIH JIyHHETaHBIMBIHIAFbI
OPHBIH, JIIHHIH 3TUKAJIBIK, THOCCOIOTHSIIBIK KOHE METa(U3UKAJIBIK KbIPJIAPbIH TEPEH
¢dunocopusuIbIK Tanaayra Herizgeneni. Keickama Ty#iHaereHae, Oysl 3epTTeyiiH
HETI3r1 HBICAHBI — KOFaMBIK CaHAJaFbl 3alBIPIBUIBIK TIEH TIHAAPIBIK TOCTYPIIEp.
TakpIpbINITEI KEMICHII TYPAC Talmai OTHIPHI, OV €Ki KyObUTBICTHIH Kazakcran
PecmyOonukachiaeiH KOHCTUTYTIMSUTBIK-KYKBIKTBIK HETI37CpiHIe alKbIH OCNTICHTeHI
AHBIKTAIABI. 3aiBIPIBLIBIK IT€H JTIHAAPIBIK — eIIH KYKBIKTBIK JKOHE PyXaHH OMIipiHIH
ipremi TipekTepiHiH Oipi peTiHue 3epTTeyre JalbIK KyObuIbIcTap.

ConbiveH, Kazakcran PecmyOnmkacet KoncturynwmsceibeiH | Oemiminig |
0aoweiHa: «Kazakcran PecryOnmkachl JeMOKpAaTHSIIBIK, 3aHbIPIIbl, KYKBIKTHI JKOHE
QJIEYMETTIK MEMIIEKET», — Jiell kepceTuireH [4]. Emimizneri COHFbI 5 KbULIBIK CaHAK
MOIMETTEpiHe >KyriHe OThIpbin, 2019 JKBUIFBI YITTHIK CaHAK KOPBITHIHIAIAPHI
OOMBIHINIA eJJIET] JIIHU axyaJlJIblH JKal-KyWiH Oarnmapnayra Oomnanbl: «Kaszipri Tanmga
enge 130-maH aca YITTBIH OKUAepi eMmip cypim, pecMu MoWbIHAaNFaH 18 niHu
koH(peccus, 3000-HaH aca JIiHU OipJieCTIKTEpP KbI3MET arkapyna. YITThIK <« Kamrmbl
Kazakcran Pecrybnmkaceiamga JinaapiaapasiH cansl 98% nen ecenrreninei (mamamMeH
70% — mycwsimmannap, 23% — mpaBocmaBtap, 5% — Oacka na KoH(eccHsapabIH
eKinaepi)», — memi [5, 15 6.]. Jlereamen nme, emmeri Oapiblk KoHGeECCHsIapIAFhI
IIBIHAIBI TIHAAPIApABIH CaHbl Typasbl IepeKTep HAKThl KedinTe aHbKTanMarad. KP
3aUBIPIBUIBIK TEH JIHIAPIBIK JICTYPIACPIHIH TEOpUsS MEH O/IiCHAMAJIbIK CHUIAThIHA
katbicThl A.T. Kocuuenko: «Kazakctanmarbl JiHAAPIbIK TYPAChIHIAFbI HOCKTEPiHIE
e31epin 100 maiibl3 MiHAApMBI3 JIEN CAaHAWTHIH XaJIBIKTBHIH IIBIH MOHICIHJE JiHHIH
OapJIbIK KaHOHJAPBIH TOJBIK OPBIHJIAMANTBIHBI JKAWIbl aluThUIANbL. SIFHU, KeHOip
MamiMeTTepiH mbiHABIKKA 100 maib3 kenMelTiHi Oaiikanaasl. MbIcalibl, )KOFapblia
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kepceriired MamiMertep 2024-25 KbLImapablH 3THOAEMOTrpadUsUIbIK JKaraaira
colfkec KeMeTi. OUTKEHi eNiMi3aeri IeMorpadusIIbIK Karaan Oipirama e3repictepre
VITIBIpan, MYCBUIMAaH JiHIHE >KaTaThlH VAT eKuimepiHiH canbl 70%-Ke >XKaKbIHAAI,
MPaBOCIIaBUS  OKUINEPIHIH YJIeC calMarbl eJapajblK MUTpalusra OailaHbICcTa
Oiprrama KeMir, apThIll OThIpFaHbl Oenrimi. Keneci nepekkesnepiHeH emiMiznie
xanmbl caHbl 18 koH(eccHsHbl KypalWThlH 3693 MiHM YHBIM ©3 KbI3METiH JKy3ere
aCBIPBIT OTHIPFaHBIH Kepyre 0omasel. KazakcTanabikTapasiH 16 malbi3el Oacka JaiHTe
CEHYNIJIep KaTapblHa JKaTaJibl )KOHE JIe TYPAKThI TYPJIE JAiHUA PICIMICP] OPBIHIaNIbI.
A3zaMarTapbIMBI3IBIH 75 TabI3bl ©3ICPIH OPTYPJIi JAIHJI YCTaHYIIBUIAD KaTapblHA
JKATKBI3a]Ibl, OIPaK TOJNBIFBIMEH JIIHU YKOPAJIFbUIAPBI TYPAKThI TYPJIE OPbIHIAMAMIbI.
A3zamarrapzpiH 10 naibI3bl aTCHCTIK KOHE arHOCTHK OaFbITThI YCTaHAb», — AU/ [6,
11 6.]. ConbiMeH Karap, Oyt nemMorpadusuibIK ypaicTep 0achIMIIBIK TAHBITYIIIBI BEKTOP
peTiHe ONeyMEeTTIK KEeHICTIKTe OoJlamakra ga cakTanarelH Typi Oap. Kazakcranma
Keleci JiHM KOoH(eccusmapasH okimaepi 6ap. Mcemam, XpucTuaH-TIpaBOCIaBTaphI,
Enyiaminep mripkeynepi, Imkingik XpucthaH-Oamructep, bymmmsm, Wynetinep,
xpucTtraH-kaTonukrepi, Exoba kyorepiepi, [IpecBerepranapik mripkeymnep, [Hximmgik
JoTepaH mripkeyi, Metonucrep, XKanaanocronpaik mripkey, Kpumuaanarep, XKerinmri
KYH aneHTuctepi, baxamnap, MopMoHaap >karabl.

KoramIblK caHagarbl MiHIAPIBIK KYOBUIBICBIH 3€pPTTEY OapbIChIHIA — Keeci
KaFuaTTap MEH 3epTTey HOopMajapbl NaijanaHbUInbl. bymap 3eprrey yaepiciHiH
ATHUKAJIBIK JKOHE 9JIICHAMAJIBIK HETi3/Iepi:

a) OObeKkTUBTI KaruaaT — MJIHJAPJIBIKTBI 3€pTTeyAe 3epTTEyIIi  IKeke
KO3KapachIMbI3[IaH ThIC OOJYFa THIPHICHIN XXOHE IIHHIH OPTYpPJl (opManapblH TEH
JIOpexKeIe KapacThIPY/Ibl MaKCaT €TiJIII.

9) KyKBIKTBIK oHE 3THUKAJBIK HOpMasiap — JIHAAPJIBIKTBI 3epTTey OapbIChIHIA
aJaM KYKBIKTaphl MEH aJaMIepIiliK HOpMaiapbl CaKTAJIBIHBIN, 3€PTTEy OapBICHIHIA
3epTTENETIH TYJIFATApABIH HEMECe TONTApABIH ap-HAMBICBIHA, CEHIMIEPiHE 3USH
KeJITipMey KepeKTiri ecKepiyi.

B) HTEpIIpe TAUSAIBIK 00bEKTUBTLITIK — NIHIAPIIBIKTI 3€PTTETeH/Ie TYCIHIIpMeTep
MEH TIKipJiep MOTIHIH TYITHYCKaIaH aIbICTaMa/Ibl.

JKanribl niH MoceNeciHiH KypJIei Jie ayKbIMJIbI MOceJIe €KeHiH OaFaapiiaii OThIPHII,
OHBI pyXaHHM TYp¥biaH 3epaenen kepeitik. A.Jl. [llareipOaiimen Oipre xa3bLIFaH
Keneci Makanana: «/liHHiH exi KpIpbl Oap. bipi — MaTepuanapik, eKkiHici — pyxaHu
KbIpbl. [liHHIH pyXaHU KbIpbI Jien 013 aJlaMHBIH KaH JIYHUECIHE KAaThICThI OaThIHH,
SIFHU PYXKa KaThICThI, MAaTePHAJIJIBIK EMEC JIyHHEHI aiiTambI3. J{iHzeri eH 0acThl HOpCe
ocbl. lIbrHalibl AiHAAPIBIK OONFaH Kep/e, KiCiHIH OapIbIK ic-dpeKeTiHe KyperiHaeri
WMaHbl OarbIT-Oarmap Oepin oThipansl. Pyxanu Oaiibiran agam JKaparymibira Oet
OypraH CailbIH ©3iHIH MEHMCHIITIHEH 0a3 Kemrim, JKyperi MeH PyXbIH MMaHbBIHA, ajl
WMaHBIH JKYPEri MEH pyXbIHAa MBIKTAIl OPHBIKTHIPAIBL. MemriTTep MeH KYJIIBUIBIK
OpBIHAAPHI, JIHK CHUMBOJIIAp MiHHIH KO3T¢ KOPIHETIH MaTepPHAIBIK KBIPJIAphl. Al
OKBUITBIIT JKaTKaH Hama3llbl MEWIIiHIIe ce3iHIN (XYUIYFIeH) OKY, aJlaMHBIH SpKaHmal
apchI3 icTep MEH XaMaHJIBIKTaH y3aK OONybl Harbl3 JiHAAPIBIK. VciaaM JiHi sKammsl
TOPT HOpPCEICH Typaabl: AKuaa (CeHiMm), axiak (Mopaib), FU0aaaT KoHE MyFamalar
(cayna, Heke, ecuer, Mupac T.0. CEKUIJl OpKaHAal KOFaMJBIK KarbiHactap). EHIi
OCBI TOPT TAKBIPBINTHIH IMIHACTI €H 0acThIChl Kahchl? BipiHIm OpbIHAAa KaiCHICHI
Typansl? MiHe, OChl cayanablH *KayaOblH Oepy/e FalbMIap MEH 3epTTEYLIiIep MiKip
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KaWIIBUTBIFBIHA TYCKeH. bipkarap rameiMaap JAiHAeri eH OacTbl Hopce Oyl akunia,
CeHIM JereH. AN KeWlip FampIMIap MOPANbIBIH OACTBl OPBIHIA TYPATHIHBIH aliFa
TapTkaH. KypaH asTTapsl MeH naiirambap XaaucTepiH capalalTeIH Ooscak, 613 Mcmam
TIHIHIE aXJTaKThl, SFHU MiHE3-KYJIBIKTBIH OacThl OpBIHIA TYPATHIHBIH aHFapaMBbI3.
JiHIapIbIKTBIH pyXaH! KBIPHI IIHHIH, CEHIMHIH €H 0acThl KbIPHI.

Kanmer  miHgeri OeKiTiATeH KYJIIIBUIBIKTApAbIH 0acThl (QyHKIUACH — Oy
aJIaMHBIH MiHE31H aKkcapry. Mcinamaarel Oec mapbi3bIH KaWCHIOIPiH abIll Kapacak
Ta, OJI TypaJIbl CO3 OOJIFaH asTTapJaH OHBIH TEK MiHE3re KaThICThl €KeHIH OalKaliMBbI3»
[7, 132 6.]. XKorapeina aiTein ©TKeHIMI3aeH, Ka3akcTanma qiHAApIbIK TYPFhICHIHAH
WCIIaM JIIHIHIH eKiIIepi 0acka JiH eKiIAepiHe KaparaHaa 0achiM, eJJIeTi HeaM JIiHIHIH
YCTaHYUIBUIAPBIHBIH YJIKEH Maibi3IblK Meumepi Kanapu mazhaObIHBIH CyHHHTTIK
arbIMbl, JISTCHMEH JIC €J1JIe MCJIaMHBIH IICUT arbIMbIHBIH ©KUIIepi ne Oap. Mcinamuan
KEHIHT1 CaHbl )KaFbIHAH KOII JIiH OKUIJIepi XpUCTHAH-TIPABOCIABTAPBI, IPOTECTAHTTAP,
uyjaensep, Oymaucrep xoHe 0acka JAiHASpIIH eKiaepi 0ap.

Kazakcranmarsl JiHE TOKIpUOCHIH CHUTIATHI OHIPITIK, OJICYMETTIK KOHE 0TOACHUTBIK
JeHTelme opTypii. Meicasbl, KeiOip aybUIIBIK JXepiepae WCiIaM iHiHe TOH CaliT-
TOCTYPJIEp MEH 9IET-FYPHINITAP KYHICTIKTI OMip IiH MaHBI3IbI OOJIIri peTiHIe cCaKTalca,
KaJlaJIbIK OpTajia 3albIPIBUTBIK IIeH JTiHIapIBIKTEIH KaTap epOireHin Oaiikayra 0omabl.
Kana TypreiHnapeabiH Oip Oeriri minre Oeitimaence, eHIi Oipi 3albIPIbl KO3KAPACTHI
yCTaHa/bl, aJl YUIiHII Oip Ton Oy eKi KYHJIBIIBIKTBI KaTap ajbll XKYpPemi.

MemiteKeTTiH 3albIpIIbl CUTIAThIHA KapaMacTaH, JiH aaM/Iap/bIH OMipiHJIe epeKIIe
OpBIH ananel. MepekenepaiH, oTOachUIBIK AJCTYPIep MEH SJCyMETTIK paciMAepIiH
ko0l jaiHm Herisre cyiieHeni. COHBIMEH Karap, KONTEreH asamarrap, acipece
Ou1iM Oepy, FBUIBIM KOHE MEMJICKETTIK OacKapy cajajapblHia KbI3MET ETETiHJEp,
3aMbIPIIBUIBIK KaFUIATTaphiH Ja Oepik ycranaisl. byn KazakcraH KoFaMbIHIAFbI JIiH
MEH 3aiBIPIBUIBIKTEIH 63apa YiIeciMai TaMybIH Olmipesi.

Kazakcran xamkpl, ocipece Ka3akK WITB, TiHAPAJIBIK IHAJOT TIEH CEHIM
OOCTaHIBIFBIH KypMeTTeyre OeliMm. byn ypmic enmmiH pyxaHud ewmipiHiH Oail opi
alyaH Typii OONybIHa BIKMANl eTefi. Op ajgaMm IiHAl ©3iHIH CeHiMi, OiliMi >KoHe
JYHUETaHBIMBIHA Cail KaOBULIAW/BI, SIFHU JIIH - MOXKOYpIIeylli eMec, epiKTi pyXaHu
TaHJay MEH I3[ISHICTI Ka)XeT eTeTiH KYHIBUIBIK. KoFamJbIK caHajarbl JiHIAPIIBIK
JOCTYpIIEpAiH Kasipri kepiHicrepi. KoFamablK caHaga IIHOAPIBIK ISCTYPIEPIiH
OYTiHT1 TaHJIaFbl KepiHicTepiH OipHele Heri3ri Tonka 0enin KapacTbipyFa 00J1aIbl:

1. Ucnam nini — Ka3akcTaH XalKbIHBIH 0achiM KOMIILIITT MycbuiMaHaap. Kazak
XaJIKBIHBIH PyXaHU OMipiHJIe HCiIaM JiHi, OHBIH 1IIiH/IE CyHHUTTIK OaFbITTaFbl XaHahu
Ma3haObl MaHBI3[BI OpPbIH anajbl. Vcmam jyra, Fudajar, JiHH MepeKelep, CaiT-
YKOPAJIFBLIAP CUSKTBI OMIPJIIH TYPJIi callajapbIMEH ThIFbI3 OaiJIaHBICTHI.

2. Wcmam niHi Ka3aK XaaKbIHBIH TAPUXH KaJIBIITaCKaH HAHBIM-CEHIMIEPIMEH KoHE
CaNT-IoCTYPICPIMEH YIJIECIM TaybIll, COHBIH HOTIDKECIHIIE YITTHIK €pEKIIeIIKTepre
Y€ JOCTYPIIi UCIaM YATiCl KaJIbITacThI.

3. Kazax XanKeIHBIH PYyXaHH-dJI€yMETTIK KYHIBUIBIKTAphl KaTapblHIA YIKEHII
ChIITay, KOHAKKAMITBUIBIK YKOHE OaybIPMAaIIBIK CEKLIII KACHETTep epeKIIie OPBIH alla/ibl.

4. Taburarka >xoHE JKaHyapiapra KypMmeT — Kermeni emip canTeiHa HETi3eNTeH
Ka3aK MOJICHUETIH/Ie TaOUFaT IIeH XaHyapiapra JlereH KypMeT epekiie. Kazak xanksl
TaOMFaTTBl TEK pecypcrap Ke3i peTiHae eMec, TIpLIiK ueci peTiHae KaObuijar,
AKOJIOTHSUIBIK TETe-TeHIIKTI CaKTayFa YMTBLIFaH.
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5. TonepaHTTHUTBIK TIEH ©3apa TYCIHICTIK — Ka3ak KOFaMbl eKENIeH 03Te YITTap
MEH JiH OKUIIePiHe alTbIK )KOHE TO3IM/I1 Ko3Kapac TaHbITKaH. Ka3zakcTaHmarsl STHOCTAp
MEH IiHHM TOTITApABIH OeHOIT KaTap eMip Cypyi — OCBl pyXaHHU TOJEPAHTTHUIBIKTHIH
HAKTHI TOJIEI.

Kazak XaJlKbIHBIH pyXaHH olleMi HCJaM, ISCTYPIi MOJEHHET, 9JIEeT-FYPBINTap,
TaOUFaTIIeH YIIeCiM JKOHE TOJICPAHTTBUIBIK CHIHIBI KYHIBUIBIKTApMEH CabaKTachI,
KOIKBIPJIBl AYHUETAHBIMJIBIK KEHICTIK KalbimTacThipanbl. OChl JiHIAPIBIK I€H
3alBIPIBUIBIKTEIH  YHOAECYl KasakcTaHHBIH KONITHOCTBI, KONMOICHHMETTI KOHE
KOIMKOH(eCCHsIIbl KOFAMBIHBIH HET131H Kypaiibl.

Enne 3aliblpabUIbIKICH Karap AIHOAPJIBIK YCTaHBIMAAPHI TEH AJpekele eKeHIiH
€CKepe OTBIPBII, TOYCJICI3JIK aliFaHfa JCWIHIT eyjieri JiHW OarjnapiblH OTKCHIHE
ke3 xyriprcek, Kazakcran PecnyOnukacer 1917 xbutrbl KeHec PeBOIOIMSICHIHBIH
)KeHiciHeH keiiH keurman 1991 sxeura gerin 15 omakrac KCPO memiekeTiHig
Kypamaac Oeiri peTiHae IYHHETAaHBIMIBIK Oarmap OOWBIHINA aTEHCTIK OaFrbITTHI
ycrauael. JliHre, miH eKiIAepiHe >KOHE OHBIH KbhI3MeTiHe Tek Kaszakcran raHa
emec, kymni KCPO aymarbiHzna ThIfbIM canbiHAbl. [liHM caHa MeH JiHM JoCTypiep
MEMJIEKET TaparblHaH KaTaH OaKpulayFa aybIHBII, JiH JKOJNBIHIAFHl TaKya, MOIa,
WIIaHJap KOMMYHHCTIK PEXHMMHIH TaparnblHaH Oipmiama KbICTIakThl Kepni. Kenec
YKiMeTi TYCBIHAAFbI 3albIPIBUIBIK MEH MIHAAPIBIK KaruaaTTapbiH Oip aybl3 ce30eH
THIMBIM CaJIbIHFaH KypAedl KyObuiblcTap en Te aTtayra Oonanbl. ToyencizmikTeH
KeHiH eNniiH 63 MOJCHUETIHE opaiy, AiHiHEe opally YAepici KailTa >konra KOMBUIBII,
JKarmai OIpTiHZIET JKOFaNTKaH PyXaHH KYHJBUIBIKTAPBIMEH KalTa Kaybllia 0acTabl.
On Ke3eHIEpHAiH JKaFachl COHFBI JKbUIApa OpBbIH anfaH PyxaHW KaHFBIPY
OarnapiaMachl Oonbl. JKoFanTkaH MoJeHM MypallapMeH KalTa Kaybllly, €CKipreH
MepeKe-MeipaMIapbIMBI3bI, CAIT-AACTYpIAepIMI3l KalTa KaHFbIpTyFa mamMamer 30
KBUTIAN yaKbIT KeTTi. JliHM yCTaHBIMIApAbIH KalIblHA KETyl XajblK VIIIH epeKIne
Kakcbl ocepin Tturizmi. Kaszipri Kazakcranmarbl 3afiBIpIBUIBIK TIEH TIHAAPIIBIK
TIOCTYPJIEPiHiH KOIIaHBICTaFbl HYCKACHI aIaMTePIIUTiK ITeH MMaHIBIIBIKTEIH OaTaHChI
MeH YHIeCIMILTITI.

Jin moceneciHiH keneci Kypaeni KeIpiapbiHBIH 0ipi «McmamodoOus» Hemece
«HWcnamuaH ypriTymIinik» Mocesnenepi. OKiHilKe opail, Oy HCIaMHBIH TYHUEXY31TIK
ayKpIMFa M€ TYHITKUIepiHiH Oipi. 3albIpibUIBIK HEH MiHAAPIbIK eJeMIepiHiH
TEOPHSUIBIK-0/IiCHAMAJIBIK HET13/IepiH 3epTTeyle XaJbIKapajblK JIeHrelae 3epTreyi
MYCBUIMaHapFa KaTbICThl TO3IMCI3/IIK MEH KEMCITYIIUTIKKE Kapchl Kypec >KOHiHAeT1
EKbI¥-ra Teparanslk erymri, Typik FaiabiMbl bynenT [lnHaiineiH mikipiHIIe, COHFBI
Ke3Jiepl UCJIaMHaH YPKY Y/epici OelieH ajiFaHbIH, COHbIMEH Oipre HciIaMopoOUsHBIH
KOJIJTaH JKacaJFaH TeHICHITNS eKeHIH TYCiHY KepeK eKeHiH aifTa oThIphIN: «McmaMHaH
YPKITYIIUTIK TYCIHYIIH MaHBI3IBI (DAKTOPHl MYCHUIMAHIAPABIH HEMECe KaJITbl
WICITAMHBIH MOJICHUET, MOPANB/IBIK KYHABUIBIKTAP MEH AIHIAPIBIK )KaFbIHAH OaThICTHIK
YHUBEPCAHCTIK KYHABUIBIKTapFa Kapchl TYpy KabiymeTi Oombin Tabbutansl. Vcmam
PENATHBU3ZM MEH ILTIOPAIM3MHIH 0achM WHTEIUICKTYIIBIK YPIICTepiHe Jlay alTKaH
cuskThl. YKahaHnaHyaelH, OHBIH IMIH/E TUTFOPAIM3MHIH KYIIEIiI MEH XalbIKapasbIK
CasiCH TOPTINTIH e3repyiHe OKeN COKKAH >Kelesl e3repicTep KayilCi3mikIik ce3iMiH
TyABIpaJIbl. AJlaii/ia uciiaM FepMEHEBTIK Opi OJICYMETTIK JKaFbIHAH JIa XKaHa )KaFaiapra
Oeitimzene anapl. Byt sxkaraiiaa ncnamMHaH YpKITYHiiik ¢penomeHi o3iH Eyponanarsr
OOJIMBICHI ©31H-031 KaObL1/1ay JKoHE 0AaCKAJIBIK JIaFIapbIChl PETIHAC KOPIHEI», — ACH T
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[8, 0. 2]. SIrHM MyH/a «MCIIaMHAH YPKITYIIUTIK» TYHUEKY3UTIK YIKEH TYHITKIN eKeHiH
JKOHE OHBIH KOJIJIaH JKacaliFaH 0arbIT eKeHl alThinaabl. OChl Mocenere KeHiHipeK Tarbl
Jla TOKTaJaMbl3. ByTiHTi TaHma mcramapl KaHIIAJIBIKTBI Kapajaca Jia, COHAay ©TKEH
FacwIpJIapAa IIBIFBICTHIH FyslamMachkl on-Dapabu OHBIH OAaKBITKA amapap >KOJ eKeHiH
aliTKaH JiereH mikip e 0ap eKeHiH )KOKKa IIbIFapMay Kaxer.

JiH >koHe 3aMBIPIBUIBIK TYPFBICBIHIA 3EPTTEYNIEPIiH TapuxXu OacTaMachIHBIH
TaMbIpbl TEPEHJIC JKAaTKAHBIH JONENJISHTIH TYHIHAI HCcIaMTaHyHIbI-Qriocod
H.JI. CeiitaxmeroBa: «On-Papadbu koHpeccHsublK O0IMBICKa emec, (HHIoCOPTHIH
I'YMaHHCTIK TaJIIIIHBICTAPbIHA COMKEC KEJICTIH AiH]Ii ChIHU TYPFBIIaH TYCIHYTe EpPeKIle
KeH1T 0e:1Jti. OHBIH OUBI KEKe a/laM MEH KOFaMHBIH 11IIK1 )KOHE CHIPTKBI KETUTy1HE KO
JKETKi3yre 0aca Ha3ap ayjapa OThIPBII, OAKbIT OHTOJIOTHICHIHA KATBICThI O0JI bl OJI-
dapabu pedIeKCUsChIHBIH QJICYMETTIK OarbIThl — dJI-a/1a0 oJI-MaJIaHd — KOFaM MCEH
FapBINITaFbl YHJICCIMIUTIIKKE, COHJAai-aK TaHBIMJBIK KBI3METTETl adaMIepIIIiKTIH
OHTOJIOTHSUIBIK KOPiHICIHE JKOHE MIHHIH OJICYMETTIK HHCTUTYT PETIHIET1 POIIiHE KOHE
OaKbITKa armaparbliH JKOJIFa OaFbITTAIAB), SFHU on-Dapabu miHai 6aKpITKA amapaThiH
Oipmen Oip capa Kot mer Ta"biael, — aeai [9, 10 6.]. OpuHe, Koram OoiFaH COH HiH
TypachlHIa allyaH Typii Mikipiaep Oap, >kKoHe OHBIH OONybl KaJBIIITHI JKarmal el
naisiMayra Oonapl.

Kazak XaJKbeIHBIH JTiHAAPIBIK ITeH 3albIPIBUIBIK JISCTYPIICPIHIH YieciMaimiri —
XaJIBIKTBIH TapUXU-MOJICHH TKIPUOECIMEH THIFbI3 OailIaHBICTHI. Byl KYOBLIBICTHIH
ipreci XanbIKTBIH Oali pyXaHU Kas3bIHACHIHJA, ©MIpre JETeH KO3KapachlHJla >KOHE
KaJIBINITACKAH MOJICHU OOJIMBICHIH/IA KallaHFaH. XaJIBIKThIH JIyHHETe KO3Kapachl MCH
OMIPIIIK YCTaHBIMIAPhIH KAJIBINITACTHIPY/IA MOJICHH TaMbIpJiap MISUIYIi PO aTKapazbl.
AMepHKaJIbIK 9JICyMETTaHYIIbI )KOHE cascarTaHylibl CaMi0371 XaHTHHITOH MOJICHH
ipreTactap/ibl KOFaMHBIH JYHUCTaHBIMBI MEH OJICYMETTIK-MOJICHH SBOJIIOIUSICHIHA
BIKITaJl €TETiH HET13Ti (axkropiap/sy Oipi peTiHae KapacTeipaasl. OHBIH alTyBIHIIA,
MOJICHUET — TEK OTKCHHIH TKipnOeci FaHa eMec, COHBIMEH Karap Ka3ipri skahaHabsik
TIporiecTep MEH agaMAapAbIH KYHICTIKTI eMipiame 0acTsl Oarmap Oepymri kymi. by
W7ESTHBI Ka3ipri Ka3aK KOFaMBIHBIH 3aWbIPNIbI JKOHE JIHAAp CHIIATBIH TYCIHAIpyne
ne KommaHyra Oomnanbl. Kes3 KenreH XaibIKTBIH TaMbIPhl — OHBIH MOJCHH-PYXaHU
OonMbIChIHAA JKaThlp. OCBHl MOJEHHM HETI3Nep XaJbIKTHIH JIHTE, CalT-J3CTYpre,
MEMJICKETKE KOHE KOFaMFa JIeTeH KaThIHACHIH KAJIBITaCcThIpaabl. Al kahanany yaepici
Oy YITTBIK OOJIMBICTBI, PyXaHU OIpereiiikTi ancipeTin, OIpTEKTiITIKKE YMTBUIATHIH
Kymike adHanyga. OchIFaH jkayan peTiHJIe KONTEereH YJITTap, COHBIH INIiHIC Ka3ak
KOFaMBbl J1a, 63 TApUXHU-PYXaHU TaMbIPbIHA KaliTa OpaiyFa, IOCTYPJIi KYHIBUIBIKTapIbl
KaHFBIPTYFa YMThUTyna. byn ynepic keil skarpmaiinapaa IiHU (yHAaMEHTaTH3MHIH
epIIyi TYPiH/C PAIUKAIJIbl CUIIATKA Ue 0O0Iybl MYMKIH. XaHTUHITOH aran ©TKeH/ICH,
uciaM, KOHQYIHAHJIBIK HEMECe IIbIFbIC-IIPABOCIABHE CEKILIAI MOJICHUETTEPE
(hyHIaMEHTaTN3MHIH KaHFBIPYBI — KahaHIIBIK MOJICHH BIKIAIFA KapChl OAFBITTAIFaAH
peakIusHBIH 0ip KepiHici. baTeICTBIK emec ennepin baTeic epkenueTine OeHiMmery
JKOJIBIHIA Tar OOJIaTBIH KeAepriiepi — KoOiHe OCBI MOJCHHU aWbIPMAIIBUIBIKTAPIBIH
TEPEH/IIT1 MEH TapUXH TaMBIpJIapblHa OAMIaHBICTHI KYPJIEICHE TYCE/i.

Jlinu omeT-FyphInTap MEH HaHBIMIAp Ka3aKTapIblH OMIpiHiH akpIpaMac Oediri
Ooupl, OHBIH OapIIbIK Ke3eHepiH-TyFaHHAH eJliMre AeliH KaMThlabsl. OchlHai cant-
noctypiaepaid Oipi — maHbabl Mcmam moctypi Oonbin TaObLIarhiH, Oanara (a3aH
IIAKBIPBII) aT Koto. McinaM kaHOHAapbiHA Colikec, OajlaHbIH aThl TYbUIFAHHAH KSHIHT1
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aFaIlIKpl KYHAEpHAE KapusiaHaIasl jKoHe OyJI mpolecc apHalbl IyFajgapMmMeH Oipre
)Kypeni. Tarst 6ip MaHBI3AB! AIHU POCIM — CYHACTTEY PACiMi, OJ1 OpTaK HaHBIMAAp MEH
MepeKkeIep apKbLIbl KOFAMIACTHIK IMIIHICTI OailTaHBICTapabl HBIFAUTAIbl. Y HIICHY
TOWBIHBIH ONET-FYPHINITAPEI JTIiHU CHMBOJU3M MEH JOCTYPIi MOACHH OKUIIIKTEpre
KaTBICTBHI KOIITETSH AIIEMEHTTEP i KaMTHIbl. Heke Kuro paciMiH nMaMm Kypri3eli )koHe
epyiep MeH oMelNIep i OlaFbIH FaHa eMec, COHbIMEH Oipre KymaiabiH anapiHa sxaHa
ot0ackl Kypyasl aa oinipai. Hekere OaitnaHbICThI paciMiep keOiHece OAKBITTHI OMip,
caylayaTThl YpIIaK *oHe Ooalak oy-ayKaT YIIiH AyFajapMmeH Oipre >xypai. JKepiey
paciMepi Ka3ak KOFaMBbIHBIH ©MipiHAE MaHbI3IbI POl aTKapbl. Vciamra Heriznenren
OJITCHJIEP/Il KYpPMETTEy MPUHIMITEP] JyFa OKy (KaHa3a) >KOHE JIOCTYpIIi a3a TYTy
CHUSIKTBI PaciMIep/ie KepiHic TanTbl. Aaiiaa, OyJ1 paciMIepe eKeNri HaHbIMIAP/IbIH
YKaHFBIPBIFBI CAKTalIFaH, MBICAJIBI, €CKE ajly KeIITEPIH TOTTIIEPMEH JKOHE YIKBIMJIBIK
JyFajapMeH YUbIMIacTeIpy. [liHM KoHE MOICHH JQCTYPIEPAiH Oy apajacybl Kazak
XJIKBIHBIH Oail MypachIH aifFakTaiiapl. KyHIEMKTI TYPMBIC TIPIITIKTE KOJITaHBICTAFbI
paciMIep Ka3zak XaJdKbIHBIH PYXaHH ©MipiHIH MBI3FBIMAc OOJIIIeTi OOJBIT CaHalabl.
Onerre, nin Oenrim 6ip Kynaiira MOWBIHCYHY MEH OHBIH IIApTTapbIH OPBIHAY 0OoJIca,
JiH JETeHIMi3 — aJaM TOIBIK TOyelJli OONaThiH KeiOip TaOWfraTrTaH ThIC >KOFapFbl
MoHzIepre ceHiM petiae TyciHmipinemi. Jbx. ®pasep niHre MBIHAHAAH ©3iHIIK
TyciHik Oepeni: «...JliH gerenae MeH, alaMHaH KOFapblla TYpFaH KYILITEpi, TaOurar
KYOBbUTBICTaphl MEH aJaM eMipiH OacKapslll, OAKbUIAMTHIH KYIITEPAiH MEHipiMIimiri
MEH THIHBIIITHIFBIH TYCIHEMIH». MYH1all MaFbIHA 1A JIIH TEOPUSIIBIK )KOHE IPAKTUKAIIBIK
AJIEMEHTTEPJICH TYPaJibl, aTall alTKaH/Ia )KOFAPFbI KYIITEP/IiH Oap eKeHIIrHEe CeHYICH
YKOHE OJIapIbl CE31HyTe KOHE KOTepMelieyre IeTeH YMThUIbIC. bipiHii Ke3ekTe, SpHHe,
cenim, Kynaiira yanamac OypbiH, OHbIH Oap eKkeHiHe ceHy Kepek. Erep JiH TiHu opekeTke
oKeJIMece, O JIiH eMec, TeK Teoyorws.» [10].

Jin — amam3ar KOFaMBIHIAFBl aca Kypaeil e MaHBI3ABl OJICYyMETTIK-MOIACHHU
cana. JliHHIH 0acTBl MaKcaThl — alaMHBIH pyXaHHU XKETUTyl jkKoHE OHBIH JKapaTyrbl
Kynaiira cenimi. Mcnam ¢urocopuscbHBIH TYCIHAIPYIHIIE, AIH JeTeHIMI3 — diIeM/Ii
OalMaHBICTHIPATBIH KYII AJUTAHBIH OapiblFbiHA CEeHIM. Vcinam TYKbIPIMIAMAaChI
OOWBIHINIA, PYXaHW IKETITY CATBICBIHBIH OIpiHIN JEHTeWiHJe TypFaH aJaMHBIH
aJFaIIKpl Maxa00aThl, Ta3a KYJIIIBUIBIFBI, KOPKBIHBIIIBI AJliara apHanaasel. Kazakcran
TEPPUTOPHSICBIHIA OMIpP CYPIll KaTKaH XaJbIKThIH 0achlM OOINIriHiH yCTaHATBIH AiHi
uciaMm OOJNFaHbIMEH, peclyONMKaMbI3IaFbl ©3re YIT MeH JIiH eKiigepiHe OapblHIIA
JiHU OOCTaHJBIK OCpUIreH, oJiap e3apa TaTy, TOJICPAHTThI KO3KapacTa, 3albIpIIbUIBIK
yCTaHbIMBIHA CYHeHIm emip cypinm kenemi. Emnjeri 3ailbIpibUIBIK  YCTaHBIMBI,
TOJICPAHTTHUIBIK TICH ©3apa ChIMIACTHIKKA HET13/IeJreH MEMJICKETTIK OacKapy xyieci
HOTHKEIT1 )KYMBIC aTKaphITI KeNei, « Pyxanu aHrFpIpy», «OaineTti Kazakcramy cekimmi
MEMIICKETTIK OarapiaMaliapbl Jia OChl YKOFapbLIarbl KaruJarTapibl OaclIbUIBIKKA
aJaThIH QJICYMETTIK TIpoTpecc Oarmapsl PETiHAE TAHBUIIE.

Jin MoceneciHiH amam3ar 0ajachl YITiH MaHbBI3AbI YFBIM €KeHIH €CKepe OTHIPHII,
ocipece KazakcTaHn cekiyijii KOMYJITThI, KOMKOH()ECCHUSITBI €1/Ie MEMIICKET TaparblHaH
ic-mapanap xysere acyaa. COHFbI XKbUIIApHI eJI/e JiHTaHy MoH1 OiniM Oepy canacbiHia
(axynpTaTHBTIK HEri3e HeMece MIHAETTI eMec MoH peTiHae eHrisine Oacraabl. KP
Koncturynusiceinbiy 22-0a0bIHIarbl «OPKIMHIH ap-0XkJIaH OOCTaHIBIFbIHA KYKBIFBI
Oap», 14-0a0bIHAAFbl «HIHIe KO3KAapachlHA» OalIaHBICTBl «EUIKIMII KeMCIiTyre
Oonmaiiapy [1] gereH KarujaliapblHa COWKEC MEMJICKET: a3aMarTaplblH JIIHTe
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KaThIHACBIHA, JIH TaHJayblHa, OayiajapblHBIH Ja JIiH TaHJayblHa apajiaciauibl;
MEMJIEKETTIK OpraHAap[blH JKYMBICHIH JIHH OipJecTiKTepre >XYKTeMEeHAl; MiHu
OipnecTikTepal Kap KbUIAHABIPMAWIBI, MiHW OipJIEeCTIKTEPIiH >KYMBICEIHA, €Trep O
3aHFa KaWmbel OoiMaca, apajacmaiiipl; op TYpJi MiHIETI HeMece JiHTe CEHOeHTIH
ajaMaapablH, TiHU OipJecTIKTepAiH e3apa CHIMIACTBHIKTA, TO3IMIUTIKTEe OOITybIHA
BIKIAJI €TE1.

Kazakcran PecnyOnmukachlHBIH KYKBIKTBIK OKYHECIHAE MiHH OipiecTikTep
MEMJICKETTeH O6eJieK KbI3MET aTKaparblH cyObekTinep Oonbin TaObuiazel. Onap
MEMJICKETTIK  Oackapy (QYHKIUSUIAPBIH  JKY3€re  achIpMaiJibl, MEMIICKETTIK
OpraHJIap/IbIH iCIHE apajaciai/Ibl, CasCU MapTUSUIAPIbIH KbI3METIHE KaThICTIAM B 9pi
oJap/pl Kap:kbuiai kKoigaMaiapsl. COHBIMEH Karap, JiHM YibIMIap €1 3aHHaMachlHA
JKOHE KYKBIKTBIK TOPTIIIKE TOJIBIK OarbIHYbI THiC. bys1 karumanap — Ka3zakcraHHBIH
3albIPIIbl MEMJICKET PETIHJIETT KYKBIKTBIK HET131HIH akbIpamac 0eJIiri.

Anatiga OYTiHTI KOFaMmia 3aiBIPJIBUIBIKTE aTeM3MMEH MIaTaCTBIPHII, OHBI JIIHTE
KapChl YCTaHBIM PETiH/E TYCIHIIPYTe THIPBICATHIH KEKEIeTeH Ko3KapacTap OalKaIbIT
otelp. Keitbip azamarrap Oy KarWmaHbl JiHTE, dcipece HciIaMFa Kapchl KYOBLTBIC
peTiHme KaOburham, TINTI MEMJIEKET TI€H OHBIH KOHCTHTYIHSUIBIK HeTi3/epiHe
Hapa3bUIBIK TaHBITYFa OeifiM. MyH/ail yCTaHbIM TaHBIMIIBIK TYPFBIIAH Ja KaTe OOJIBII
TaOBLUIAIBI.

OlTKeHi, 3allbIpIBUIBIK — OYJI areu3M eMec, O — JYHHETaHBIMJBIK >KOHE
KYKBIKTBIK YCTaHBIM PETiHJIe MEMIICKET TICH JIIHHIH e3apa JepOecTiriH KaMTamMachl3
eTeTIH KOFaMJIBIK Karuia. Erep 3allbIpibUIBIKTBI KOFAMJIAFbl HJICOJOTHSIIBIK KYHe
peTiHe KapacThIpaThlH OOJCAK, OHJIA OHBI QJIEYMETTIK WHCTUTYT PETiHIeri TiHMEH
Kapama-Kapchl KOI €MEC, KepiCiHIle, ©3apa KbI3MET asChblH HAKTHUIAHTBHIH YFBIM
PETiH/IE TYCIHT€H K6H.

Hin — amaMHBIH 1mKi CEHIMI MEH pyXaHW KaKeTTUIITiHIH KepiHici Oolca,
3aUBIPIIBUTBIK — KO KOH(ECCHUTB KOFaMIa OCHOITIITUTIK TIeH TeHMIK MPUHIHIITEePIH
KaMTaMachl3 €TeTiH KYKBIKTHIK JKOHE MOJIeHH KYphUTbIM. OCBHI TYPFBIIAH ajFaHia,
IiH MEH 3albIpJIBUIBIK OipiH-0ipi JKOKKA IIBIFapMaiibl, KepiciHIe, KOFaMIarbl
TYPaKTBUIBIK TIEH 03apa KYPMETTiH Heri3i 0oa anafpl.

CoHbIMEH, KOFaMJIaFbl €H ©3€KTi J¢ MaHBI3Ibl €Ki (PEHOMEH — JIHAAPIBIK JKOHE
3albIpbIK gacTypiepi. Kaszakcrannma mailbi3pl JKarblHAH OAChIMJIIBIK TaHBITAThIH
JH OKUIJepi JOCTYpJi CaHajaThlH €Ki JiHHIH Oipi — CYHHUTTIK HCJIaM JIiHIH
YCTaHyIIbUTAPBIHBIH XaHa(u Ma3haObl MEH eKiHIITIC1 — XpUCTHAH JiHIHIH IPaBOCIaBTHIK
TapMarbl ekeHi 6enrini. On rypanst Kazakcran PecniyOnukachiHbIH «liHU KBI3MET KoHE
nian Oipiectikrep Typanbl»y 3aHbiHAa: «Kazakcran PecryOnukackl azamaTTapblHBIH
JIIHM HAaHBIMBIHA KapaMacTaH, TeH KYKbUIbI OOJybIHA KEHUIIIK OCPETiHIH, XaJIbIKThIH
MOJICHHETI MEH pyXaHH OMIpiH JambITy[a XaHa(u Ma3zxaObIHJarbl UCIaM KOHE
MIPaBOCIIABTHIK XpUCTHAH AIHACPIHIH TAPUXH POJIIH TAHUTHIHBIH, KazaKcTaH XaIKbIHBIH
pyXaHU MypachbIMeH YiIeceTiH 6acka aa MiHaepIi KYPMETTEHTIHIH, KOH(DeCcCusapaIbiK
KeJTICIMHIH, TIHU TO3IMIUTIKTIH )KoHE a3aMaTTap/IbIH TiHA HAHBIMAPbIH KYPMETTEYIIH
MaHBI3IBUIBIFBIH TAHUTHIHBIH HET13Te aiajibl», — JIem kepcerineni [11, 3 6.].

Conpaii-ak, Kazakcranmarpl 3aiibIpIBUIBIK TI€H JiHAAPIBIK MAcelelepiMeH
OipHewle Herisri KyppUibIMaap MeH yibiMaapbl aiiHanbicanbl. Onapra KP Ykimeri,
KazakcTaHHbBIH TYpJli BEOMCTBOJIAPEI MEH MUHHUCTPIIIKTEP1, COHBIH iliHgae MoaeHuer
YKOHE aKIapaT MUHUCTPJIIT, Jl1HH )KoHE a3aMaTThIK KOFaM/IaCThIK MUHUCTPJIIT], COHJIa-
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aK Oacka J1a oKIMIILTIK opraHaap »arajpl. ExiHmm xeprutikti Ouwmik. JliHM KbI3METTI
peTTey KoHe 3aMbIPIBUIBIKTE KAMTaMachl3 €Ty MaceeNepiH MyHUIIMTIAIATETTEP MCH
alfMaKTBIK OpTaHmap KePTiUTIKTI AeHreWme mermeni. YIIHIN, TIHA JTUACpICp MEH
KaybIMIAacTHIKTAp. [liHM KaybIMIaCTBIKTap MEH OJap/IbIH KOIIOACIIIBUIAPH! KOFaM/IaFbl
pyXaHH KYHIBUIBIKTap MEH JiHH JOCTYPJIepIi cakrayjga, COHAAN-aK JiHapajbIK
JTAJIOT TIEH BIHTBIMAKTACTHIKTHI JIAMBITY/Ia MaHBI3ZBI poll arkapaabl. COHbIMEH KaTrap,
JiHapaiblK YiAbIMIap MeH gopymaap. Kasakcranma opTypnii AiHH KaybIMIACTHIKTap
apachIHAAFbl TMAJIOTKA BIKIAJI €TETiH, COHJAi-aKk AiHre OalJaHbICTBI Mocelenepai
IICTTy/Ie MEMJICKSTTIK OPraHAapMEH BIHTBIMAKTACATHIH OPTYPJIi JIIHAPAJIBIK YHBIMIIAD
MeH popymaap 6ap. EH MaHBI3IbI XalbIKapalblK YHbIMAAp MeH cepikrecTep: Kazakcran
JIiH OOCTaH/IBIFBI, AIHAPAJIBIK JUAJIOT J)KOHE JIIH asiChIHIAFbI a1aM KYKBIKTapbIH KOPFay
Mmacenenepi OoiibiHia BYY, EKbIY CHSKTBI jKETEKIN XaJbIKapaiblK YHbIMIAPMEH
TBIFBI3 BIHTBIMAKTACTBIK OPHATBIIT OTBIP.

Ochl KYPBUIBIMAAP MEH YHBIMAApPABIH OapibIFbl 3aWBIPIBUIBIKTEl KYPMETTEYII
KaMTaMachI3 €Ty, JIiH callaChIHAAFhl a/laM KYKBIKTapbIH KOopray 'koHe KazakcTanmars
OpTYPIi iHU KOHE 3aWbIPIIbl KaybIMIACTBIKTApABIH YHJIEeCIMIl KaTap eMip cypyiHe
XKopAeMIiecy YIIiH Oipiecin sxymbIc ictedi. Kasipri 3aMaHFbI 3albIPIIBUIBIK TYCIHITI
€H aJJbIMEH TYMaHHUCTIK KYH/IBUIBIKTAP/IbI, aTall aiTKaH/a ap-0XKIaH KOHE HaHBIM-
CEHIM epKiHJITiH KaMTaMachI3 eTyll KaMTuabl. Ka3ak XaJlKpIHBIH, IIHU JOCTYPIEPiHIH
¢unocodusicel Oip KyHAE KaJbllITaCKaH YFBIM €Mec, Fachlpiap OoiblHa oT Typii
TapUXu Ke3eHACPMEH Oip-OipiH TONBIKTHIPHII KeJIe KATKaH KYObUIbIC., XaIKbIMBI3IbIH
KaHbIHAa CIHICH KaCHETTepi MEH OiTe KailHacKaH JiHU A9CTYp (Guiaocoduschl ami e
3epTTeyl KaKeT eTETiH, TOJNBIKThIPAa TYCETiH TycTapbl Oap FbUIBIM. ¥JTTHIK JyHHE-
TaHbIM, MEMJICKETTIK TUI, i1 Oap Ke3lae AiHU JocTyp (GMIocoduschl 3aMaHaHbIH
YAepiciMeH JlaMH YCTiHe JaMu OepMex.

«McmaMHaH YPKITYIIUTIK» MOCEJIECIHIH KEHiHT1 Ke3mepi MyHHEeKy3i OOWBIHIIA
OpBIH aJIBIIT aNBITl OTBIPFAH YIEpic ekeHiH eckepe OThIpbI, b.M. CareprmuHoB:
«JliHm Herizmeri cTepeoTHnTep MEH HciaamModoOus, ocipece MYCBIIMAH dJieMi MEH
eypOmaNiblK 6pKEHUET apachIHIAFbl TYCIHICIEYIIUTIK KaTblHACTap ©3iHiH OacTayblH
epTe oprta Facslpiapaa, myceiiManaapasiH VIII raceipaa [upeneit TyOerin anybsiHan
xoHe X VI raceipaarel PekoHKMCTaaH (MCTIaHAapIbIH KaiiTa JKayaayblHaH), OJap/IbIH
apaJbIFbIHAFBI AHKBIII (KPECT) )KOPBIKTAPhIHAH KOHE OCMaHIIbLIApAbIH Bu3aHTHSHBI
Oacbin  amyel MeH HamoneoHHBIH MBEBICBIpFa JKOPBIFBIHAH, €YPONAIBIKTAP/IBIH
Azus MeH Adpuka enjepiH orapiayblHaH anajabl. JlereHMeH, opTa rachlpiapAarbl
JIHM TanTayblpbIHIAp MEH Kasipri uciamodoOusHbH Oip-OipiHeH aiTapiblKrai
alBIpMaIIBUIBIKTaphl 0apy», — nemi [12, 85 6.].

Hinnapasik Mocenecingeri «McmaMHaH YPKITYIIUTIKTIHY agaMaapasiH 0ip OipiH
KaObUIIaMaybIHAH TyBIHIAFaHAal, ce0eOi COHFBI KBUITAPHl OpTYpPIli cedemTepMeH
Eypomnara, AKIII-ka KOHBIC aymapaTblH MYCBUIMaH MHUTPAHTTapBIHBIH KOOCI0i JKoHE
OJIAP/IBIH KEPTUTIKTI XaIbIKTap TapanblHaH KaObUIIaMaybIHBIH YIIBIFybIHAH TYBIIAybI
o6nen mymkiH. Ochl Typrbina JI.H. ToxkrapOekoBameH Oipiecinm jka3raH Makajana:
«Kasipri XXI raceipaa eyponaibik OgaK MEMIICKETTEpAEC MUTPAHTTAPIBIH YIII OYBIHBI
eMip cypin xareip. XKoFapbl alThIIFaH MHTETPAIUSHBIH YII MOJENI OCHI YIII OybIHFa
KaJlail acep eTyze, ojiap OCbl MOAECTBIEP apKbUIbI HHTETPALMsIFa TYCE aJIJbl Ma JIereH
cayaJjiapra jkayarl i3aemMec OypbIH, 013 OChI A TBIIBIT OTBIPFaH YII OybIH KIMIEP JeTeH
cayajra Jkayal KapacThIpaWblK. barTpicTarbl MHTErpanusi MocelesiepiH HCIaMMeH
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OalTaHBICTBIPMAY, OJIAPJBIH EPEKIICNIKTePiH IKEPTITIKTI MOJEHHETTI, JJCTYpi
TOJIBIKTBIPATBIH aPTHIKIIBUIBIK PETIHAE Kapay, aHTHTEPPOPIIbIK Oarmapiamaliap/ibl
WHTETPAlMSIMCH IIaTacThIpMay, COHJAH-aK paauKalabl Ke3Kapac HOCUIIIUIIIKTESH
TYBIHIAUTBIHBIH MOWBIHIAY KaxeT», — nemineni [13, 165 6.].

Kopvimuinowt

KoramIblK caHa asChIHIAFbl Ka3aK XaJKbIHBIH JIHAAPIBIK JCTypiepi — Oip
KYHJ€ KaJbIlITACKAaH KYOBLIBIC €MeC, FachIpiiap OOWFbl TApUXU TIKIPHOCHIH,
pyXaHH 13[eHICTep/IiH JKOHE MOJCHH cabaKTacTHIKTBIH HOTHXKECi eKeHi ce3ci3. by
JOCTYpJIEp XaJIKBIMBI3/IBIH PyXaH!U OOJMBICHIMEH, TYHHETaHBIMBIMEH KOHE MOACHHU
KOJIBIHBIH 1prefii 3JIEeMEHTTePIMEH ThIFbI3 OaiiaHbIcThl. Ka3ak XajKbIHBIH OOWbIHA
CIHIeH JIHU-PYXaHU KYHIBUIBIKTAp MEH JIOCTYpJIEp — dMi Jie TepeH 3epTTeyli KaxKeT
eTeTIH MaHbBABI FRUTBIMU cana. Kasipri Kazakcran xarmaibiHma TiHAAPIBIK TICH
3alBIPIBUTBIKTEIH  apaKaThIHACKI, OJIAPJABIH KOFAMJBIK CaHaJa »OHE KYKBIKTHIK
KYPBUTBIM/Ia OciTHEIeHy1 0T 1Tl O1p IBONIOIUSIIBIK, KSHIe KAWIITBUTBIKTEI Ke3CHISPICH
oTim xkatbIp. OCBI TYPFBIZIAH allFaH/Ia, IiH! )KOHE 3aibIPIIbl KYHIBUTBIKTAp apachIHIaFsl
e3apa OaiaHpICTap MEH TEeIe-TeHIIKTI caKTay — eIiH YITTBIK Oipereimirid, imki
TYpPaKTBUIBIFBIH KaMTaMachl3 €TyJeri MaHbI3Ibl (PakTop OONBINT TaOBUTAIBL. by
OaifmaHpICTapbl 3ePTTEY Ka3ipri 3aMaHFbl ChIH-KaTepIiepre — acipece JiHU paJIHuKaIu3M
MEH 3KCTPEMHU3MIe Kapchl TypyJa MISHIYII pej arkapa alajibl. 3aibIpibLIbIK, Oip
JKaFbIHAH, IUTFOPAIU3M MEH ajlaM KYKBIKTapblH KOPFAyJIbIH ipreTachl 0osca, eKiHIIi
JKaFblHaH, KOIITHOCTHI XKoHE KoNKOH(eccusuibl KasakcTan yIIiH aleyMeTTIK KelliciM
MeH OelOiTIIIK Kemiai 0osbin oThip. COHABIKTAH 3afbIpIibl KaruaadapablH TApUXU
TOXKIpUOECIH capaJar, OHbIH Ka3ipri Koramiarbl MOHIH alKbIH/Iay — KOFaM/IaFbl J1HH
YKOHE 3aWbIPIIBI MYAJIEIepAl YHIECTIpyAiH THIMAI TETIKTepiH KaJbIITaCThIpyFa HETi3
0oa aanel. OpTanblK A3us KEHICTITIHACT] 3aBIPIIBUTBIKTHIH TAPUXHU JaMy KOHTCKCTIH
3epTTEy SPTYPIIi MOJIEHH JKOHE KYKBIKTHIK KYHETIepAiH e3apa bIKMAIIACYbIH TYCIHyTe
’KaHa FRUIBIMA MYMKIHIIKTEp amaasl. by e3apa opeKeTTeCTiK TeK iIKi MEMIICKETTIK
casicaTThl FaHa eMeC, COHBIMEH KaTap oHip elJepiHiH XalbIKapajblK KaThIHACTAPBIH Ja
aliKpIHJIAyFa BIKMAN eTe/li. AWMaKTarbl 3albIPIBUIBIK MHCTUTYTTAPBIHBIH KaJIbIITACy
YZAepicTepiH 3eperney apKbUIbl FachIpiap OOkl OPbIH ajiFaH dJISyMETTIK ©3repicTepaiH
Ka31pri KOFaMFfa bIKIAJIBIH TEPEHIPEK TYCIHYTE KOJI allbLIabl.
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KacaoexoBa E.K., larpip6aii A.Jl., CarepminnoB b.M., Meiimanxo:xa H.P.
OcHOBHbBIE ACNEKTHI PeJIUTHO3HOTO (PeHOMeHAa B 001eCTBEHHOM CO3HAHUHU

Annomayus. B nanHOW padoTe paccMaTpHBaIOTCs KIIOYEBBIE acleKThl (eHomeHa
PEJIUTHO3HOCTH KaK HEOTBEMJIEMOM YacTH JyXOBHOW M KYJNBTYPHOHM >KH3HH 4YEJIOBEKA.
Pennuruo3HOCTh  OXBAaTBIBAET KOMIUIEKC BHYTPEHHETO MHMPOBO33DEHHs, IOBEAECHYECKHX
YCTaHOBOK M OSMOLIMOHAJIBHOTO BOCHPUATHSA, CBS3aHHBIX C BEPOHM B BBICIIHE CHIIBI,
HPaBCTBEHHbIC OPHUEHTUPHI M Tpaguiuu. Ocoboe BHUMAHHUE YNENsSeTCS TAKUM acIeKTaM,
KaK JIM4YHAas BEpa, PEIMIMO3HOE CO3HAHME, KyJIbTOBAas IPAKTUKA, BIMSHUE DPEIMTHO3HBIX
yOeKIeHHI Ha TOBCEAHEBHYIO J>KH3Hb YEIIOBEKa, a TaKke HMX pOojb B (POPMHPOBAHUU
OOIIECTBEHHON ¥ HAIMOHAJIBHOW WACHTUYHOCTH. PeNMIno3HOCTh paccMmaTpuBaeTcs Kak
MHOTOCJIONHOE SIBIE€HHUE, BKJIIOYAIOIIee UHANBUIYATbHbIE (TMYHOCTHBIE), COLIMOKYIBTYpHBIE
U HCTOPUYECKHE KOMITOHCHTBI. AHAIM3UPYIOTCS Pa3nyusi MEXIy BHEIIHEH 0OpsnIoBoOi
PEIMTHO3HOCTRIO W BHYTPEHHEH JyXOBHOM YOEKIEHHOCTBIO, a TaKKe MPOSIBICHUS
PEIMIrHO3HOCTH B COBPEMEHHBIX CBETCKHMX obOmiecTBax. [loquépkuBaercs, 4To peMruo3HOCTh
MOXKET BBIMOJHATh KaK OOBEAMHSIONIYIO, TaK M PEryIupylomlylo (yHKIHIO B 0OIIecTBe,
CHOCOOCTBYSI COXPAaHEHHIO MOPAJIBHBIX HOPM M YCTOWYMBOCTH KyJIBTYPHBIX Tpaauiiuid. Takum
00pazoM, (PeHOMEH PENUTHO3HOCTH UCCIIEIYETCS B MEXIUCIUTUTMHAPHOM KOHTEKCTE - C TOUKH
3peHust purocopun, COMUONIOTHH, KyIbTYPOJIOTUH U PEIUTHOBEACHNUS, YTO TTO3BOJISIET Ooree
ITyOOKO OCMBICIIUTD €T0 3HAYEHHE B COBPEMEHHOM MHpE.

KirodeBble cjl0Ba: pelMrio3HOCTb, ACHEKTHI, Bepa, yOeKAEeHHE, CO3HAHHE, KyNbTypa,
JTyXOBHOCTb.

Kassabekova Ye., Shagyrbay A., Satershinov B., Meimankhozha N.
The Main Aspects of the Religious Phenomenon in Public Consciousness

Abstract. This study examines the core aspects of religiosity, with a particular focus
on its role in shaping individual and collective lives. Religiosity encompasses an intricate
internal worldview, behavioural patterns, and emotional responses linked to belief in higher
powers, moral principles, and transcendent values. Three aspects are of particular significance:
personal belief, religious consciousness and ritual practice. The impact of religious beliefs
on daily life and their role in shaping public and national identity has been the subject of
much scholarly debate. Religiosity is regarded as a multifaceted phenomenon encompassing
individual, sociocultural, and historical dimensions. This study aims to analyse the differences
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between external and internal religious practices, as well as the internal religious practices of
contemporary societies. Evidently, religion fulfils a dual role within society, functioning as both
a unifying and a regulating force. This contributes to the preservation of legal norms and the
stability of legal institutions. In this manner, the phenomenon of religiousness is investigated
from a philosophical standpoint within a multidisciplinary context. The contemporary world is
characterised by the convergence of three distinct fields of enquiry: sociology, cultural studies
and religion. Integrating these disciplines provides a deeper and more nuanced understanding
of contemporary issues.
Keywords: religiosity, aspects, faith, belief, consciousness, culture, spirituality.
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RELIGIOUS AND SECULAR PARADIGMS OF JUSTICE’

IToktarbekova L., 2Seitakhmetova N., 3Zhandossova Sh.”
123]nstitute for Philosophy, Political Science and Religion Studies MSHE CS RK
(Almaty, Kazakhstan)
auratoktarbekova@gmail.com, “natalieseyt@gmail.com, 3sholpan zhandosova@mail.ru
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Abstract. This article presents a comparative analysis of religious and secular par-
adigms of justice. The first part examines key concepts of justice in Christianity, Islam,
Judaism, and Buddhism: as a divine attribute and moral ideal in the Abrahamic religions,
and as the law of karma in Buddhism. The analysis highlights the role of mercy and for-
giveness in the Christian tradition, rationalism and ethical imperative in Islam through
adherence to Sharia, the combination of pragmatism and charity in Judaism, and the
non-violent, tolerant order in Buddhist doctrine. The second part of the article analyzes the
major paradigms of secular theories: utilitarianism, libertarianism, John Rawls’s liberal
egalitarianism, the approaches and concepts of Amartya Sen and Martha Nussbaum, and
deliberative democracy. It is emphasized that each paradigm focuses on different aspects
of justice: individual and collective well-being, individual freedom and rights, equality of
opportunity, and access to educational, social, and political resources.

Key words: Justice, Religious Paradigms, Secular Theories, Utilitarianism, Liberal-
ism, Deliberative Democracy, Comparative Analysis.

Introduction

«Justice is a complex phenomenon that has been different in all periods, but the
concept of «justice» has always had a huge impact on the entire system of public
relations» [1, p. 325]. This concise statement sets the direction of this research: no
matter how much cultural and institutional forms of life change, the need for justice
remains the axiomatic basis of collective existence, pushing each new generation
to rethink norms, institutions and values. Indeed, «justice seems to be one of the
fundamental values without which the existence of a civilized society would be
impossible; therefore, the need for justice is precisely a need, an urgent need, and not
an invented artificial category» [2, p. 49]. It is possible to comprehend this «urgent
need» only at the junction of several discourses: religious, philosophical, legal, and
socio-political, since each tradition sets its own accents — from the eschatological hope
for final retribution to the procedural ideal of an impartial law. Within the framework of

" This research has been funded by the Committee of Science of the Ministry of Science and Higher Edu-
cation of the Republic of Kazakhstan (BR20280977 « Contemporary conceptual approaches to the content
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religious worldviews, justice is either attributed to God himself (Judaism, Christianity,
Islam) or understood as an impersonal law of moral retribution (Buddhism), whereas in
secular thought it is interpreted through the prism of utilitarian happiness, distributive
equality, or deliberative legitimacy. Nevertheless, convergence is already observed in
the classical liberal canon: «justice is the first virtue of public institutions, just as truth
is the first virtue of thought systems» [3, p. 139]. With this aphorism, John Rawls
emphasizes that the normative validity of any order should be measured not by external
successes, but by internal compliance with the principles of honesty, sovereignty and
respect for the individual.

This work is based on the idea that for a deep understanding of justice it is
necessary to consider religious and secular concepts together. In real life, believers
and non-believers constantly interact, compete and influence each other, forming ideas
about justice.

In the Abrahamic religions, justice is closely linked to the divine principle. God
acts as the measure of truth and the guarantor of retribution. In Buddhism, justice is
determined by the impersonal cosmic law of karma, which ensures the inevitability of
the consequences of every act.

Modern challenges are reflected in secular theories that institutionalize ancient
moral intuition. Utilitarianism seeks to quantify the concept of «greatest happiness».
Liberal egalitarianism guarantees equal basic freedoms and seeks to minimize
inequality. Libertarianism protects the integrity of the individual. The «abilities
approach» is aimed at ensuring real rather than nominal well-being. And a deliberative
democracy turns public argumentation into a source of legitimacy.

A comparison of these paradigms shows that seemingly distant concepts address
the same issues. These are questions about who the bearer of the ultimate normative
authority is, how benefits and responsibilities are distributed, how individual rights
and the public good relate, and by what criteria the moral validity of power is assessed.
In the era of globalization, when digital inequality and environmental challenges are
becoming more urgent, the issue of justice is reaching a new level. Now it must be both
related to local specifics and understandable to representatives of different cultures
to ensure the harmonious interaction of different views within the framework of a
common political agenda.

Methodology

The study provides a comparative analysis of primary sources — Sacred texts and
fundamental theological commentaries by Thomas Aquinas and Sayyid Qutb. This
approach helps to reveal the inner logic of religious teachings about justice and to trace
the development of key concepts in their original context. The methodological base of the
article includes comparative analytical and theological methods, as well as hermeneutic
analysis of religious texts and philosophical concepts. The authors compare the paradigms
of justice in Christianity, Islam, Judaism, and Buddhism, drawing on the scriptures and
authoritative commentaries to identify the specifics of each tradition. Additionally, the
article uses the principles of historical and philosophical analysis: the views of Thomas
Aquinas, Sayyid Qut, John Rawls, Amartya Sen and Robert Nozick and other authors
are studied, which allows us to trace the evolution of ideas about justice in religious and
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secular concepts. The text attempts a synthesized interpretation of primary sources and a
conceptual analysis of the category’s «justice», «mercy», «equality» and «rightsy.

Religious Paradigms of Justice: Christianity, Islam, Judaism, Buddhism

In Christianity, justice is traditionally considered one of the basic qualities of God and
one of the most important human virtues. In the Bible, these concepts are closely related.
For example, the Greek word «dikaiosune», found in the New Testament, simultaneously
means both justice and righteousness [4]. In the Holy Scriptures, God appears as the
embodiment of justice, which He administers in accordance with the deeds of people. «
Righteousness and justice are the foundation of Your throne; Mercy and truth go before
Your face» (Ps. 88:15) [S]. Justice is an inherent quality of God, which is manifested in
the fact that He rewards everyone according to their merits.[6] «Declaring justice as an
absolute value, Christianity initially opposes it with another value, which also has the status
of an absolute in society — force» [7, p. 2]. At the same time, Christianity asserts that God
is the source of all virtue. Therefore, justice in this teaching is determined by how much a
person's actions correspond to God's will and commandments. Man's fulfillment of God's
commandments is the way to establish justice, because in Christianity God is seen as the
source of all truth and goodness. «Christianity considers Divine justice in connection with
original sin. Theologians explain this statement as follows: if original sin perverted human
nature, then God's justice is manifested in man's freedom of choice and participation in his
salvation by God. Christianity proclaims God as absolute justice. Justice, from their point
of view, is largely seen as God's love and compassion for many [8, p. 3].

A distinctive feature of Christian philosophy is the combination of Divine justice
and mercy. Christian theologians emphasize that God is not only just, but also a
loving Father. His justice is manifested in love and compassion for man. In the New
Testament, the idea of mercy occupies a central place, eclipsing the idea of strict legal
retribution. As the Bible says: « For judgment is without mercy to the one who has
shown no mercy. Mercy triumphs over judgment» (James 2:13) [5]. This means that,
despite His justice, God is ready to forgive the repentant sinner. Mercy becomes an
integral part of, and even surpasses, harsh, retributive justice. Many Christian thinkers
point out that the Old Testament understanding of justice, based on the principle of
«an eye for an eyey, is transformed in the New Testament into the idea of forgiving
offenses and not resisting evil with violence. However, the category of justice itself
is not disappearing, but is being rethought. For a Christian, the highest justice lies in
establishing a right relationship with God, which is made possible by Divine grace.
Thus, justice in Christianity is both a divine attribute and a moral ideal for man. It
includes both retribution and forgiveness based on supreme love.

In the Bible, justice is repeatedly mentioned as an ideal that God seeks to embody
in human relationships: «He has shown you, O man, what is good; And what does the
LORD require of you But to do justly, To love mercy, And to walk humbly with your
God» (Micah 6:8) [5]. This dictum emphasizes that a true religious life must combine
both justice and mercy. Orthodox theology also pays special attention to mercy, without
which no one can be saved.

In his work «Summa Theologica», Thomas Aquinas considers justice as an
inherent quality of God, through which He asserts, preserves, and distributes all things
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in accordance with the order determined by His wisdom. Thus, God «gives everyone
his owny, that is, what corresponds to the nature, dignity and place of each thing.
At the same time, it remains a measure of what is due and a source of goodness,
from which both just retribution «according to merit» and generosity exceeding all
expectations flow [9].

Aquinas also distinguishes between two types of justice: the one that is associated
with mutual (voluntary and involuntary) exchange and distributive. The first does not
apply to God, «for who gave Him in advance that He should repay»; the second is truly
divine: just as a good ruler «gives everyone what they deserve», so the order of the
universe, observed both in natural causes and in the actions of the will, «demonstrates
divine justice» [9].

In the works of modern Christian philosophers and theologians, a significant
place is given to the problem of social justice. By this concept, they mean creating
conditions in which all people in society will have equal rights and opportunities, as
well as providing support for those in vulnerable situations. These ideas are the basis
of the ideas of a just society.

In the Islamic religious and ethical system, justice (al-adl) is a fundamental
principle that permeates both faith and Sharia law. In Islam, justice is understood as
«taking everything to its proper place and treating all people equally and impartially»
[10]. This means observing the divine order, in which no one's right is violated and
there is no unfair preference for anyone. Islamic thought emphasizes that justice is
closely linked to the idea of balance in society: fulfilling the duties of each person and
respecting the rights of others create harmony. In the classical sense, justice is equality
in the distribution of rights and responsibilities. Therefore, for a Muslim, everything
that is established by Allah and His Messenger is considered fair, and the main criterion
is to follow God's law. However, Islam recognizes that equality does not always imply
justice. In some cases, a fair decision may mean an unequal distribution of benefits
based on real needs or merits.

In the Islamic faith, one of the names of Allah is Al-Adl (the Just), which means
«Just». Al-Adl is the One who is the source of the highest justice and gives everyone
what they deserve [11]. The Quran repeatedly proclaims that Allah does not do injustice
even by a small fraction: «In truth; and Allah wants no injustice to the worlds» (al-
Imran 3:108). The meaning of this is that all good comes from God, while evil and
injustice are the result of human error and sin. «...in Islam, the justice of the law and
the verdict based on it is taken as the main standard. And justice is far from the only
requirement for laws in Islam, but the highest rule, the truth of truths, the greatest value.
Therefore, Allah, in 28 places of the Holy Quran, emphasizes the issue of justice» [12,
p. 163]. For example, Surah an-Nahl says: «Indeed, Allah orders justice and good
conduct and giving to relatives...» (an-Nahl 16:90). It is also prescribed in Surah al-
Nisa: « O you who have believed, be persistently standing firm in justice, witnesses
for Allah, even if it be against yourselves or parents and relatives...» (An-Nisa 4:135).
This verse emphasizes the need for trust and fair legal proceedings. Surah Al-Ma'ida
(5:8): « O you who have believed, be persistently standing firm for Allah, witnesses in
justice, and do not let the hatred of a people prevent you from being just. Be just; that
is nearer to righteousness. And fear Allah; indeed, Allah is Acquainted with what you
doy. It emphasizes the need to be fair, even if it contradicts personal interests. Surah
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Al-Hadid (57:25): « We have already sent Our messengers with clear evidences and
sent down with them the Scripture and the balance that the people may maintain [their
affairs] in justice...» This verse indicates that one of the purposes of the message of the
prophets was to establish justice among people [13].

Thus, being just is a religious duty of a Muslim; unrighteousness (zulm) is
categorically condemned. «In a broad sense, justice means giving everything its due
place, treating everything equally. If we talk about human qualities, then adl includes
such human qualities as justice, righteousness, a clear conscience, sincerity, and
impartiality» [10].

The Islamic legal tradition (Sharia) elevates the observance of divine precepts
to the rank of absolute justice: any norms established by Allah and His Prophet are
considered unequivocally fair. «In the hadith of Qudsi narrated by Prophet Muhammad,
Allah says: «O my slaves! I have forbidden Myself injustice, I have forbidden it
between you. Do not treat each other unfairly!» [11] and « Indeed, Allah commands
you to render trusts to whom they are due and when you judge between people to judge
with justice. Excellent is that which Allah instructs you. Indeed, Allah is ever Hearing
and Seeing». (An-Nisa 4:58). From the prohibition of usury and the regulation of
inheritance rights to the protection of property estates and restrictions on punishment,
all this is aimed at preventing the oppression of the weak and harmonizing social
relations.

The modern understanding of social justice in Islam, according to Sayyid Qutb,
is based on «On these three foundations, then — an absolute freedom of conscience, a
complete equality of all mankind, and a firm mutual responsibility in society — social
justice is built up and human justice is ensured». [14, p. 45]. For Qutb, Islamic justice
is primarily a comprehensive, integrative approach based on the unity of spiritual and
material principles, freedom of conscience, equality and mutual responsibility, as well
as a balance between individual rights and the demands of society.

Therefore, the Muslim doctrine of justice insists that God will not punish an
innocent person and will not leave evil without retribution, otherwise it would contradict
His justice. G.M. Shakirova points out that for Islam, justice is the leading concept of
spirituality associated with the category of divine justice. Muslim theologians of the
classical period even developed a special section of the kalam dedicated to the problem
of theodicy — combining the evil existing in the world with the absolute justice of
Allah [8]. Thus, for Islam, justice is both the moral quality of a believer, the purpose
of government, and a sign of a divine order in which everyone gets what they deserve.

There are two fundamental truths: the absolute, just and logical unity of existence
and the shared responsibility of each person and society for their actions. It is on these
two foundations that Islam builds its concept of social justice, considering both the
basic features of human nature and the individual characteristics of people [14].

In Judaism, «justice» (tzedek, tzedaka) is the highest moral value of Judaism.
The Bible contains the injunction: «Tzedek, tzedek tirdof» («You shall follow what is
altogether just»; Deut. 16:20)» (Deut. 16:20) [15]. «The repetition of the word tzedek
underlines the exceptional importance of this principle. Tzedek in the Bible is often
also translated as «truth» or «righteousness»; the related word tzedakah means not
only justice, but also charity. This indicates the close connection between the concepts
of justice and mercy in Jewish ethics. According to the Tanakh, God is the source of
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justice and the standard of righteousness: « For You have maintained my right and my
cause; You sat on the throne judging in righteousness» (Gen. 18:25; Psalm. 9:5)» [15].
All the commandments were given to establish justice on earth. Following God's laws,
people strive to create a world based on truth and honesty. When a person follows the
laws of God, he fulfills his destiny and imitates God's justice. In the Jewish tradition,
justice is not opposed to love, but, on the contrary, is closely related to it.

In the Jewish tradition, a righteous person is not only a person who follows the
laws of God, but also one who acts justly. The prophets condemn social injustice
(Isaiah 1:17, Amos 5:24) and the Psalms praise God, who loves righteousness and
justice (Psalm 32:5) [5]. The last hope lies with the coming of the Messiah, when
universal prosperity will reign in the world and evil will be eradicated. In Judaism,
justice is an order established by God, in which everyone gets what they deserve in
accordance with God's judgment and law.

Unlike the Abrahamic religions, in Buddhism there is no idea of divine judgment
or divine virtue, that is, there is no single supreme judge who would administer justice.
However, Buddhist philosophy has its own concept of justice based on the principle
of causal retribution, which is known as the law of karma. «Karma is the law of just
retribution. It is usually understood as follows: if a person has done something bad in
this life, then in the future life, reborn in a different shell, he will experience all the bad
things that he brought to others» [16]. Karma is often explicitly called the «law of just
retribution»: any committed act inevitably bears fruit — good deeds lead to well-being,
evil ones to suffering. Classical texts emphasize the inevitability of retribution. Thus,
in the Dhammapada (collection of sayings of the Buddha) it says: «...if someone speaks
or does with an impure mind, then misfortune follows him, like a wheel following the
track of a lucky one». The opposite is also true: «...if someone speaks or does with a
pure mind, then happiness follows him like an ever-present shadow» [17, p. 63]. These
images convey the idea that there is an automatic moral order in the Buddha's universe
— everyone reaps the fruits of their deeds, and nowhere in the universe can you hide
from the consequences of your actions. Thus, «the concept of justice in Buddhism is
represented by the equality of all in the development of their wisdom. Belonging to a
lower caste is not an obstacle to achieving the Dharma within the monastic culture. In
addition, the Buddhist concept of justice is crucial for equality under the rule of karma,
since no one can escape the consequences of their actionsy» [18].

Buddhist morality teaches that any conscious action leaves a mark in karma that
determines a person's future. The concept of samsara, an endless cycle of rebirth,
ensures justice throughout life: if not in this life, then in the next one a person will face
the results of his actions. Thus, karma guarantees moral retribution, even if it does not
come immediately. The Buddhist understanding of justice is based on the idea that the
world is organized according to moral laws: evil does not go unpunished, and good
is rewarded. Everyone is responsible for their own liberation, so they must act fairly
towards all living beings in order not to increase suffering in the world [19].

In Abrahamic religions such as Judaism, Christianity, and Islam, justice is closely
linked to the image of God, who is presented as righteous and merciful. It manifests
itself through divine commandments and judgments. Judaism places justice at the
center of the Covenant, requiring a person to seek the truth and live according to God's
law, combining both judgment and mercy. Christianity, having inherited the idea of
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Old Testament justice, reinterpreted it through the prism of the Gospel. God's justice,
embodied in the sacrifice of Christ, granted forgiveness to the whole world. Therefore,
for a Christian, the highest justice lies in restoring relations with God through grace,
where mercy prevails over judgment. Islam proclaims justice as the foundation of the
world order, the name and commandment of Allah. In Islam, righteousness consists in
obeying divine decrees that ensure inevitable retribution and a balance of rights and
responsibilities. Buddhism offers a unique view of the world: in this religion, justice is
not the result of the actions of a particular creator but is an integral part of the karmic
order of things. This is not the result of a judgment, but a natural law according to
which good and evil return to their source.

Despite the differences in theological views, the concepts of justice in different
religious traditions have common features. Both Abrahamic religions such as Judaism,
Christianity, Islam, and Buddhism consider justice to be the most important moral
ideal necessary for a harmonious society and a proper life. In each of these traditions,
justice is associated with retribution, good deeds should be rewarded, and evil ones
will suffer negative consequences.

Secular Paradigms of Justice in Philosophy

Utilitarianism is an ethical and philosophical paradigm according to which the
justice of a social system is determined by the total well-being or happiness of its
members. The classical formulation of this principle belongs to Jeremy Bentham:
«the greatest happiness of the greatest number of people» [20, p. 6]. Throughout
the 19th and the first half of the 20th century, utilitarianism remained the dominant
ethical doctrine in Anglo-American thought: it was expected that it would give moral
philosophy the rigor of «scientificy» calculation and precision in determining morally
obligatory actions [21].

By the middle of the 20th century, the utilitarian paradigm was facing a crisis.
Firstly, internal paradoxes and contradictions of various versions of utilitarianism have
emerged; secondly, criticism from deontological theories has intensified. Classical
utilitarianism has been accused of ignoring distributive justice and failing to protect
the rights of individuals for the sake of total benefit.

In response, John Rawls, in his book Theories of Justice, proposes a model of
«justice as honesty» where, behind a «veil of ignorancey, rational individuals « Justice
becomes a kind of efficiency, unless equality is preferred» [22, p. 77]. He formulates
two principles: 1. The principle of equal basic liberties. Everyone should have equal
basic rights and freedoms that will not restrict the freedoms of others. 2. The difference
principle. Socio-economic inequality is acceptable if it brings the greatest benefit to
the least privileged strata of society and does not limit their opportunities [22].

Despite the importance of J. Rawls's concept, it has been criticized. Amartya Sen,
an economist and philosopher, pointed out that focusing solely on proper institutions
and procedures is not sufficient to achieve genuine justice. Instead of looking for ideal
principles, Sen suggests focusing on eliminating specific manifestations of injustice in
the world: poverty, hunger, incarceration, and other similar problems. The scientist notes
that «the requirements of a theory of justice include bringing reason into play in the
diagnosis of justice and injustice» [23, p. 5], therefore, «...justice cannot be indifferent
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to the lives that people can actually live» [23, p. 18]. He emphasizes that formal equal
access to rights is not sufficient if social conditions do not allow people to realize their
life projects. The philosopher A.Sen introduces the concept of capabilities, developing
an approach that focuses on what people can really do and who they can become.
Justice, according to A. Sen, should be assessed in terms of the real opportunities that
people must achieve well-being, and not only by the formal allocation of resources [23,
p. 18]. Developing this theory, Martha Nussbaum argues that «capabilities are a more
appropriate benchmark for comparison than satisfaction or resources» [24, p. 98]. Thus,
justice is determined by the extent to which people have access to real opportunities to
be healthy, educated, and protected from violence and discrimination. The concept of
«minimum social justice» acquires a specific content: the state is obliged to guarantee ten
basic abilities and not just declare formal equality of rights.

Thus, justice is not only the «first virtue of institutions», but also a principle
that connects the design of rules with the real experience of people. Only with a
combination of institutional, ability-oriented and procedural levels can, as Sen notes,
«...removing injustice, rather than to offer resolutions of questions about the nature of
perfect justice» [23, p. IX].

Understanding justice as honesty, J. Rawls emphasizes that its principles are those
norms « that free and rational persons concerned to further their own interests would
accept in an initial position of equality as defining the fundamental terms of their
association » [3, p. 26]. Criticizing utilitarianism, he notes: «The main idea is that
society is rightly ordered, and therefore just, when its major institutions are arranged
so as to achieve the greatest net balance of satisfaction summed over all the individuals
belonging to it» [3, p. 34]. Utilitarianism does offer a clear, rationally computable
criterion — maximizing utility, but it risks neglecting the distribution of benefits and
individual rights [25].

Libertarianism, on the other hand, places individual freedom and the inviolability
of property at the center. Robert Nozick in «Anarchy, the State, and Utopia» (1974),
«in which he argumentatively refuted Rawls' ideas of justice. Unlike his opponent, R.
Nozik did not put justice at the center of his theory, but freedom» [2, p. 51]. His paradigm
is based on the principle of personal self-ownership: everyone has an inalienable right
to himself, the results of work and legally acquired property. Nozick formulates two
key principles of distributive justice: 1) the principle of fair appropriation — any object
of nature can become human property if it is obtained as a result of honest initial
appropriation (provided that there remains «enough and equally good» for others); 2)
the principle of fair transfer — property should pass from one owner to another only by
voluntary consent (through exchange, donation, inheritance, etc.) [27, pp. 194-195]. If
both conditions are met, then any resulting allocation of resources is considered fair,
no matter how unequal it may be.

Freedom, from the point of view of libertarians, is the highest value and implies
minimal government intervention. Equality means only equality of formal rights;
attempts to equalize the final well-being are considered arbitrary and unfair. «If the
real story that led to the emergence of a real society was fair, then society is fair»,
Nozick emphasizes [27, pp. 359-360].

Deliberative democracy shifts the focus to collective discussion procedures.
Unlike theories that focus only on the content of distribution or principles, the
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deliberative approach asserts that fair norms and decisions are those that result from
an open, equal and reasonable discussion of citizens. The concept took shape in the
1980s as a reaction to the crisis of traditional representative democracy and the search
for new forms of legitimization of power [27].

The deliberative paradigm focuses on the procedure of deliberation, i.e., joint
discussion. It is assumed that citizens not only vote periodically but also participate in a
reasoned dialogue on socially important issues. The legitimacy of a collective decision
stems from the fact that it was made during a free and rational discussion by those
affected by it [28]. In other words, the normative ideal is «the power of public reasony:
laws are fair if they are adopted not under pressure from some groups over others, but
because of an exchange of arguments, where everyone had an equal opportunity to
convince and was open to persuasion.

U. Habermas introduces the concept of an «Ideal Speech Situation» [29, p.
139], where participants in the discourse have equal voting rights, equal access to
information, are free from external coercion and internal strategy, and sincerely
strive for understanding. In real politics, this ideal is unattainable, but it serves as
a regulatory principle. A deliberative democracy seeks to institutionalize procedures
that are as close to this ideal as possible: public hearings, consultations, civic forums,
independent media, transparent authorities, etc. [30].

The liberal egalitarianism of J.Rawls remains an influential secular concept.
Behind a «veil of ignorance», individuals would agree to principles that guarantee
basic freedoms and protect the weak. The first principle asserts the inviolability of
fundamental freedoms; the second, the principle of differences, allows inequalities
only if they benefit the least well-off and are accompanied by honest equality of
opportunity.

The «Capability Approach» by A.Sen and M. Nussbaum originated as a critique
of utilitarian and Rawlsian optics: justice is measured by what people can do and who
they can become. The key concept of «capability» describes the totality of achievable
functions; the struggle for justice turns into the task of expanding these opportunities
here and now, rather than searching for ideal institutions.

To summarize, it can be noted that no paradigm exhausts the concept of justice.
Utilitarianism emphasizes welfare, libertarianism emphasizes freedom, the Rawls
model emphasizes guarantees of rights and protection of the weak, «capabilities»
emphasizes dignity and development, recognition theory emphasizes respect and
inclusion, and the deliberative approach emphasizes participation and consent. The
dialogue between them continues, giving rise to integrative approaches. Modern
secular theories respond to the challenges of globalization, climate and migration
justice, but the basic guidelines — freedom, equality, rights, resources, participation,
dignity — remain the coordinates in which concepts of justice are formed. Each of
the paradigms makes an irreplaceable contribution to understanding what a just and
humanly decent social order should be.

Conclusion

The conducted research has shown that justice is a multidimensional phenomenon
combining normative, ethical and institutional-political levels. Religious paradigms,
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from the Christian synthesis of retribution and mercy to the Islamic principle of
al-adl, the Jewish ideal of Tzedek, and the Buddhist law of karma, reveal justice as a
cosmic or divine order in which retribution is inevitable and goodness is inseparable
from compassion. Secular theories, on the other hand, shift the focus to the design
of institutions and procedures: utilitarianism proceeds from maximizing the common
good.; The liberal egalitarianism of J.Rawls from equality of freedoms and protection
of the vulnerable; the abilities approach of A.Sen and M.Nussbaum from the expansion
of real opportunities; Nozick's libertarianism from the inviolability of self-ownership;
deliberative democracy from public reason and participation. Despite the differences,
both groups of traditions agree on the recognition of justice as a criterion for the
legitimacy of power and the distribution of benefits.

Justice is a phenomenon that arises only within the social space and whose
historical evolution demonstrates how ideas about «due» are transformed along with
changes in the forms of social structure: in the liberal democratic world order, its
practical provision was often reduced to the mechanical projection of natural laws on
the social sphere [31, p. 149]. Thus, justice is both a social and a religious problem,
and it also contains its ambiguous conceptual meanings. In secular paradigms, justice
very often becomes a topic of political engagement, acquiring a vivid ambiguous
connotation. In egalitarian, liberal doctrines, justice is a social category that focuses
on the equal distribution of benefits, the rights to freedom and equality, equal access
to education, enlightenment, and social elevators. Religious paradigms of justice, in
which the implementation of justice is carried out through divine law and conveyed by
prophetic missions, are universalized in modern secular societies through social and
ethical contexts. Justice in all religious traditions is the highest value, being an effective
practice that promotes the principle of justice in all forms of social and practical life.

Justice is not a fixed dogma, but a dynamic axis around which freedom, equality,
good and power revolve. It is only in their continuous dialogue between the divine and
the human, the universal and the culturally specific, the norm and practice, that it is
possible to build a society where «mercy is exalted above judgment», and everyone
receives the conditions for a decent, free and responsible life.
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Tokrapoexona JI.H., CeiiTaxmeroBa H.JI., ’Kannocosa III.M.
Jinu skoHe 3aiibIPJIbI JALNETTIIIK mapagurmMaaapsl

Angatnma. byn Makanmaga OmUICTTUTIKTIH JIHH JKOHE 3aMbIpiibl MapagurMaiapbiHa
CaJIBICTBIPMAJIBl TaJJAy JKacajajibl. bipiHIin OeJliMIe XpUCTHAH, WCJIaM, HYJau3M IKOHE
OynamM3aMzeri  oIUICTTIIK  YFBIMBIHBIH  HETI3T1  TYXKbIpbIMJaMaiapbl — KapacThIPbUIAIbIL.
OmineTtinik uOpaxumuik migepae Kymall cumartel KoHE aIaMIeplIlliK peTiHae, ai
Oynam3Mmze KapMa 3aHbl PEeTiHAE KOpiHIC TanKaH. XPUCTHAH ASCTYPiHAE MEHipiMIUIK IeH
KelipiM, uciaamaa mapuraTka OarbIHy apKbUIbl )Ky3ere acaTblH PaliOHAIN3M MCH STHKAJIBIK
UMIIepaTHB, WyZau3MIe MparMaTu3M MeH KalbIpBIMIBUIBIKTBIH YieciMi, Oyamusmue
30PIBIK-30MOBUTBIKCHI3, TOJNEPAHTTHl TOPTIM KepceTinred. ExiHmi Oeximme 3ailbIpis
TEOPHUSUTAPIBIH HETI3Ti mapagurMajapbl: yTHIATApu3M, JubOeprapuasabik, xoH Poymsmin
mubepanapl sramutapusmi, Amaptus Cen meH Mapra HyccOayMHBIH Ke3KapacTapsl MEH
TYKBIpBIMIAMAIIAPl  JKOHE JIEMMOEPATUBTIK JIEMOKpAaThs VFBIMIAPHI 3epTTeneai. Opoip
napajgurma AUICTTITIKTIH OpTYPJIi acleKTIIePiHe: UTITIKKE: KCKE KOHE KOFaMIIbIK UT1TIKKE,
JKEKe TYJIFa OOCTaH/IbIFbl MEH KYKBIKTapbIHA, MYMKIHIIKTEp TEHIriHe, O11iM Oepy, alIeyMeTTiK
JKOHE CasiCH pecypcTapra KOJDKETIMAUTIKKE O0aca Ha3ap aymapaThlHbl aTal eTuUIe.

Tyiiin ce30ep: SMNETTLNIK, TIHW Napagurmaiap, 3albIpibl TEOpHUsUIap, YTHIMTAPU3M,
bepanus3m, 1eInOepaTuBTi AEMOKPATHSI, CaJIbICTEIPMaIIbl TaJIAY.

Toxkrapo6ekona JI.H., CeiiTaxmeroa H.JI., Kannocosa III.M.
Pennruo3nbie H cBeTCKHE MAPATUTMbI CHIPABEIJIUBOCTH

AHHOTanusl. B crarbe mpoBOaUTCS CPAaBHUTEINIBHBIN aHAIN3 PETUTHOZHBIX M CEKYIISIPHBIX
mapajiur™M CIIPaBeIMBOCTH. B mepBoil 9acTH paccMaTpUBAIOTCSI OCHOBHBIE KOHIIETIIIUH
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CHpaBeNIMBOCTH B XPUCTHAHCTBE, HCIaMe, nylan3Me U Oyain3me: Kak 00KeCTBEHHBIN aTproy T
nu HpaBCTBeHHBIﬁ uacai B aBpaaMI/I‘IeCKI/IX peHI/IFI/IHX, a TAKKXE KaK 3aKOH KapMI)I B 6y):[I[I/I3Me.
BbI}Ie.ﬂﬂeTCﬂ pOJ'l]:. MHHOCCpILI/Iﬂ nu HpOH_leHI/lH B XpHCTHaHCKOﬁ Tpauuunu, paHI/lOHaHI/I3M
U ITHYCCKUI WMMIICPaTHB, CJCIOBAaHHE IIApUaTy B HKCJIaME, COYCTAHHE MparMaTh3Ma u
0JarOTBOPUTEIBHOCTH B HyJaW3Me, a TaK)Ke HCHACWIHCTBCHHBIN, TOJICPAHTHBIN MOPSIOK B
OyIUCTCKOW NOKTpHHE. BO BTOPOW YacTH CTAaThH aHAJIM3HPYIOTCS KIIFOUCBBIC MapaJUrMbI
CBETCKUX TEOPHIl: YTWIHTApU3M, ITHOCPTapUAHCTBO, IHOCPANbHBIN Jranurapu3M Pomsa,
noaxonasl U koureniuu Amaprun CeH u Maptel HyccOaym, a Takke jaennOeparuBHas
neMokparusi. [loquepkuBaercsi, 4T0 Kaxaasl MmapajiurMa akIeHTUPYET Pa3jInYHbIe aCIeKThI
CIIPaBETMBOCTH: OJIar0: MHAWBUAYaIbHOE U 00IIeCTBeHHOE O11ar0, cB000Ia M TpaBa MHINBU/IA,
PaBEHCTBO BO3MOXKHOCTEH, MOCTYN K 00pa30BaTelbHBIM, COLHAIBHBIM M TOJUTHYECKUM
pecypcam.

Knrouesvle cnosa: cupaBemMBOCTb, PCIUTHO3HBIC IMapagUuIrMbl, CBETCKHC TEOPUH,
YTUIINTapHU3M, JTHOepan3Mm, 1endepaTuBHas IEMOKPATHsI, CDABHUTEIIbHBIN aHAU3.
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Annomayua. Ctatbs pacKpbIBacT CoJCpKaHNE, MEXaHI3MBI B CIICTU(DHUKY POPMUPOBAHHS
Ka3aXCTaHCKOH HMCIaMCKOl MAGHTUYHOCTH B KOHTEKCTE €€ OHTOJOTMYECKHX OCHOBAaHUH H
q)eHOMeHOJ'IOFI/I‘-IeCKI/IX HpOﬂBJ’IeHHﬁ. BaxxnocTtb HU3YYCHHA OHTOJIOTMYCCKOI0 HAaIlOJIHCHUA
MCIIAMCKOM MJICHTHYHOCTH CBsI3aHa CO 3HAYEHHEM, KOTOPOE UMEET OMpe/ieIeHHE BEPYIOIINMH
CBOEr0 MecTa B MHUpE, a TAKXKe aKCHOJIOIMYECKHX OPHEHTHPOB MCIAMCKOTO MUPOBO33PEHHUS,
KOTOpBIE3a/1al0T AMHAMHUKY Ty XOBHOTO Pa3BUTHSI My CyIbMaH. IHTepec K peHOMEHOJIOTHYECKOMY
COZIEP)KAHUIO HWCIAMCKOH WJICHTUYHOCTH NPOAWKTOBAaH HEOOXOJMMOCTHIO TMOHUMAHHS H
BBISIBJICHUSI 0COOCHHOCTEH MHIIMBHIYaJIbHOTO NIEPEIKUBAHKS BEPHI, OTIPE/IEIISIONIETO BHEIIHUE
PEIMTHUO3HbIC POSIBIICHHS B BUJIC PUTYaJIbHOCTH M TIOBCEIHEBHOI'O TIOBEICHMS HHIMBU/IA.

ABTOpBI OCJICIOBATEIFHO PEIIAIOT TaKHe HCCIICNOBATEIbCKIE 3a/1a9l, KaK: ONpeieicHUe
crien(pUKY UCIAMCKOW MICHTHYHOCTH B Ka3aXCTAHCKOM OOIIECTBE 4epe3 NPU3MY HCTOPHKO-
KYJIBTYPHOTO KOHTEKCTa, (POPMHPYEMOro LEHTPaJbHO-a3MaTCKUMK  OOLIECTBAMH; HW3y4eHHE
OHTOJIOTHYECKOTO HAIIOJHEHHMS UCIAMCKOH MIEHTHYHOCTH ITOCPEICTBOM PACKPBITHS OBITHHHBIX
OCHOBAHHMI1 McllamMa; pacKpbITHe (HEHOMEHOIOTHYECKOTO CONSPIKAHNS CIaMCKON HIEHTHYHOCTH
W ero MpakTUYeCKOro 3HAUCHHs B JKM3HHM Ka3aXCTAHCKOTO OOILECTBa; PaCCMOTPEHHE HCIIAMCKOTO
paavikaiu3Ma Kak onHy u3 (opM pa3sHOOOpa3HbIX (DEHOMCHOJIOTHUYCCKUX HHTepperaimii. B
J3TON CBS3U ABTOPbI MPUXOAAT K BbIBOAY, YTO UCIAaMCKasd UACHTUYHOCTD SABJIACTCA HE CTaTUYHON
Kareropuei, a JMHAMHYHBIM TPOLIECCOM JINYHOCTHOTO CTAHOBJICHUS, OTPAYKAIOIIMM KaK MHTEp-
HaJIbHBIE TIePEKUBAHNS, TaK M TIOBEJICHUCCKUE N3MEHEHHUS B MHANBHIyYME M OOIIECTBE B IICJIOM.

Knrouegvie cnoga: ucinamckas MJICHTHIHOCTD, Ka3aXCTAHCKOE 00IIIECTBO, OHTOJIOINYECKUE
OCHOBaHUsI, PEHOMEHOJIOTNYECKHEe OCHOBaHus, ucnaM B Kazaxcrane, LleHTpanbHas Asus.

Beeoenue

[Iponiecc coumokyasTYpHOH TpaHchopManuy, HaOM0AaeMOH B COBPEMEHHOM
Ka3aXxCTaHCKOM OOLIEeCTBE, aKTyalIn3upyeT IpodiieMy pOpPMUPOBAHUS HICHTUIHOCTH,

* Jlannoe uccnedosanue unancuposanocy Komumemom nayku Munucmepcmea HAyKu u 8vicuie2o
obpasosanus Pecnyonurxu Kazaxcman (MPH AP19174762 «Hcaamckas uoenmuunocms 6 peanusix Ka-
3axXCmana: npoonembl MEHCKOHPECCUOHATLHO20 OUAN02A U KOHCONUOAYUL).

* Ademop koppecnonoenm - Ilapxarxan M. www.isake kz@mail.ru

ISSN 1999-5911 (Print) www.alfarabijournal.org
ISSN 2960-2173 (Online) 3(89) 2025 | Anb-®apabu 123



PesnruoBegueckue uccjie10BaHUs

KaK Ha JUYHOCTHOM, TaK 1 Ha KOJITICKTUBHOM ypOBHSIX. B CJIOXKUBIIIEMCA I/ICTOpI/I‘IeCKOM
U COIMOKYJIBTYPHOM KOHTEKCTE, XapaKTEPH3YIOMIEMCs IMPOIECCaMU PEITUTHO3HOTO
BO3POXKICHUS, MCIIaMCKasl WIACHTHYHOCTH MPOOJIEMaTH3UPYETCs KaK Ba)KHBINA dIre-
MEHT JIyXOBHOTO CAMOCO3HaHMSI 3HAYMTEIBHOM 4YacTH HacesleHus. BBuay cBoel
[OJINACTIEKTHOCTHU: KYJIBTYPHBIA, UCTOPUUECKUN, COLMAIBHBINA U 3K3UCTEHIMAIbHBIN
— WCIIaMCKasi HWACHTUYHOCTh BBICTYyIIa€T HE TIPOCTO MAapKepOM PEIUTHO3HOU
MIPUHAJUIKHOCTH, HO MHOTOCIIOMHBIM (JEHOMEHOM, OMPEICISIONUM KYJIBTYPHYIO
HJICHTUYHOCTD.

lenpi0 HACTOSAIIEIO HCCIEIOBAHUS BBICTYHACT OMPEICICHUE COACPXKAHUS U
MEXaHU3MOB ()OPMHUPOBAHUS UCIAMCKOHN HJICHTHYHOCTH B KOHTEKCTE OHTOJIOTHYECKIX
OCHOBaHUU 1 ()eHOMEHOIOTMUYECKUX NposiBIIeHU. [lenh penonaraeT mocienoBarelib-
HOE PEIICHUE CIECTYIONINX UCCICTOBATEIbCKIX 3a/1a4:

- oIIpeiesicHue CHeLII/I(i)I/IKI/I HUCIIAMCKOU HIIEHTUYHOCTH B Ka3aXCTAHCKOM OOII[ECTBE
4yepe3 TPU3MY HCTOPHKO-KYJIBTYPHOTO KOHTEKCTa, (HOPMHPYEMOTO IEeHTpabHO-
a3MaTCKUMU OOIIECTBAMMU;

- W3yYeHHE OHTOJIOTMUECKOTO HAMONHCHHUS HCIAMCKOW  HMICHTHIHOCTH
ITOCPENCTBOM PACKPBITHS OBITHHHBIX OCHOBAHHH HCIIaMa;

- packpeiTHe (HEHOMEHOJIOTHIECKOTO CONIEPKAHUS MUCIaMCKOW WICHTHYHOCTH U
€r0 MPAKTHYECKOTO 3HAUSHUS B )KU3HU Ka3aXCTAHCKOTO OOIIECTRa;

- pacCMOTpEHHE HMCIAMCKOTO pajMKalii3Ma Kak OfHYy U3 (popM pazHOOOpa3HBIX
(heHOMEHOJIOTHYECKUX MHTEPIPETAIIHMA.

AKTyanbHOCTb U3YyUYCHHUS OHTOJIOTMUECKUX OCHOBAHUH PEJIUTHUHU B LIEJIOM U UCIaMa
B YaCTHOCTH JCTCPMUHUPOBAHO HEMPEXOMASIICH BAKHOCTBHIO TAKUX KAaTETOPHH, Kak
ObITHE M HEOBITHE, UJICAIBHOC M MaTepUAIIbHOE, BOJISI M ITPEIONIPEICIICHUAE, pa3padaThi-
BaeMbIX B pritocodckoM U penuruoBe1ueckoM aucKypcax. OHTONOTHS, TIO3BOJISFOIIAS
MPOSIBUTh YHUBEPCAIFHOE W YHHKaJbHOE B JIFOO0M pENWIHO3HON KapTHHE MHpa,
BBICTYIIa€T KapKacoM, Ha KOTOPOM CTPOSITCSI MOJIEITH MEKKOH(ECCHOHATBHOTO B3alMO-
JEHCTBUSA, HCCIECIOBAHNE KOTOPBIX TIPEACTABIICTCS HEOOXOAMMBIM B YCIIOBHSIX
MHOTOHAITMOHAIBHOTO, TTOIUKYIBTYPHOTO 00IIIeCTBa.

W3ydeHne OHTOIOTHMYECKOTO HAMOIHEHUS MCIAaMCKON HISHTHYHOCTH, TIPEAIPH-
HATOE B JAaHHOHM CTarbe, MPEICTABISETCS aKTyaJbHBIM, MOCKOIBKY WMEHHO OHO
CIOCOOCTBYET ONpECIICHUIO BEPYIOIIMMH CBOETO MECTa B MHpPE, (POPMHPOBAHUIO
CONlEP KaHUSI UCIAMCKOTO MHUPOBO33PEHHUsI, JCTCPMUHHUPYIOIIETO, B CBOIO OYEPE.b,
JyXOBHOE pa3BUTHE MycylbMaH. ciamckoe MUPOBO33pEHUE TETEPMUHUPYET YKOpe-
HEHUE aKCUOJIOTMYECKOI'O M CMBICJIOBOI0 HAIIOJIHECHMS MCIaMa, COCTaBIISIOIIMX OHTOJIO-
I‘I/I‘-ICCKI/Iﬁ ACIICKT HCHaMCKOﬁ NIACHTUYHOCTH. KpOMe TOTO, I/ISy‘IeHI/IC OHTOJIOTNYCCKUX
Mpo0JeM HCIAMCKON HJIEHTHYHOCTH HMEET MPaKTHUYECKYyI0 OpPHUEHTHPOBAHHOCTD,
[MOCKOJIbKY HEIOCPEICTBEHHO 3aTparkuBaeT chepy MeKKOH(PECCHOHAIBHbBIX OTHOIICHHUH,

C mosunuu  (GEHOMEHOJIOTHYECKOTO TIOAXOMa HCIaMCKas HIACHTHYHOCTH
paccMaTpuBaeTCs KaKk WHIWBUAyalbHOEC IEPSKMBAHUE BEPHI, IMPEATIOararoiiee
COBOKYITHOCTBH BOCTIPHUSTHS, BHEIITHEH PUTYAIBHOCTH B BHJIE€ TTOBCETHEBHBIX MPAKTHK
Y COLMATPHON KOMMYHUKAITHH.

ABTOpBI HCXOISIT W3 HEOOXOAMMOCTH TOHHMaHUsS mporecca (HOpMUPOBAHHS,
BOCIIPUATHUSL U TPAHCISILUU UCIAMCKOM UACHTUYHOCTU B YCIOBHUSIX HAIMOHAIBHOIO
CTPOUTENILCTBA, MOJICPHU3ANNN M [IO0AIHM3AINY, XaPAKTCPU3YIOMIUX MPOIECChI
pa3BUTHUSI COBPEMEHHOTO MUPA U Ka3aXCTaHCKOTO O0IIEeCTBa.
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CrereHb pa3pabOTaHHOCTH TeMEI. [Ipobmemarmu3aiius ncIaMCKOW HICHTHIHOCTH
pa3BOpaYMBACTCS B [10JI€ MEXIUCLUIINHAPHBIX UCCIIEJOBAHHMH, IIOCKOIbKY HAXOOUTCS
Ha IIEPECEUCHUM PEJIMTHOBEACHUs, COLMONOTUY, (HUIOCOGUU U KyJIBTYPOJOIHH.
['moGasipHBlEe CABUIM B PEIMIMO3HON MapagurMe, NEPeOCMBICICHUE PEIUTHO3HOTO
OMbITa KaK OAHOW M3 ()OPM KOJNJIEKTUBHOW HIEHTHUYHOCTH M POCT PEIUTMO3HOCTH
00BACHSIET HayYHBII HHTEPEC K JAHHOMY HalpaBJICHUIO TYMaHUTAPHON MBICIIH.

OnHUM U3 TEepBBbIX, KTO HWHUIMUPOBAN JUCKYpC PETUTHO3HOW HMIEHTUYHOCTH
B KOHTEKCTE COLMAIBHOM AWHAMUKH, BBICTyHaeT JHTOHM [HimeHc, oObSCHSAIOMNI
WICHTUYHOCTD C IIO3HULIUH €€ B3aUMOCBSI3H C [TPOLIECCaMU ITI00aTH3aIiK U peIIeKCUBHOM
Monepau3anuu [1]. Penmurnosnasi MAEHTUYHOCTH, commacHo Manyamio Kactenscy,
MpesCcTaBisieT co0oil hopMy MposIBIEHHST OTBEeTa OOIIECTBa HAa KPU3UC, BBHI3BAHHBIN
KyJBTYpHOM miobanu3anumeii [2]. IIpuanMas Bo BHUMaHHE BHIBOABI HA3BAHHBIX aBTOPOB,
OTMETHM, YTO OHHU OOBSCHSIOT MUCIAMCKYIO HJIEHTUYHOCTh Kak (hOpMy CTaOMIH3aIin
KyJIBTypPHOI'O CO3HAaHUS M YKOPEHEHUS] HHIMBU/A B JIOKAJIBHOM KYJIBTYpE.

[lonumaHue MCIAMCKOW WAEGHTUYHOCTH KOHKPETH3MPOBAJIM U PACLIMPHIM
MPEICTABUTENN MYCYIbMAHCKOTO HHTEJIEKTYaJIbHOTO JUCKypca — AOIy/UIbl aH-
Ha’uma [3], Tanana Acapma [4], Myxammana Apkyna [5], Tapuka Pamamana [6],
Susynauna Cappapa [7] W Opyrux, HOTYEPKUBAIOLIMX THOKOCTH W HCTOPUYHOCTD
ncnamckoit uaeHTnaHocTH. Tak, T. Acajg moHMMaeT uciam, CKopee, Kak JTUCKYPCHBHYIO
TpaJULMIO, Pa3BOPAYHUBAIOIIYIOCS B KOHKPETHOM MCTOPHKO-TIOTUTHYECKOM KOHTEKCTE,
a He Kak pa3 U HaBcer/a 3adMKCUPOBaHHbIM HA00p HOpM [4]. A. Ha’um nomyepkuBaet
Takoe Ka4eCTBO HMCIAMCKOM HIEHTHYHOCTH, KaK ee JOOpOBOJIbHBIN, U B CHUIy 3TOTO,
CO3MATENBHBIN XapaKTep, He UCKITIOYAIOIINHT, a ITOJIEPKUBAIOIIII OCHOBBI CBETCKOCTH
rocyaapcTsa. HampoTus, 1o ero MHEHHIO, BCE, YTO ITOMEIIAeT BEPY B PAMKH, O0SI36IBacT
K HEH, HJICOIIOTHYECKN AUKTYeT (POPMBI €€ MPOSIBIICHNS, HE MOXET CITY>KUTh Pa3BUTHIO
JIMYHOCTH, CBOOOIHOM B CBOEM BbIOOpE, MOMYJISIPU3ALIUK COLMATIBHO OTBETCTBEHHOTO
TTOBEIICHUS, pealTi3alliy €€ KpeaTnBHOTO Havauia [ 3, ¢. 1]. M. ApKyH OOBSICHSET pa3Iidus
B IOHUMAHHH U ITPOSIBJICHUH UCIIAMCKON HICHTUYHOCTH Pa3JINUUsIMU B IPOYTEHUH CAMOI
WCIIAMCKOM TpaJuIMU B KaXKAbIH MCTOPUYECKUI MEPUOJ, MEPEOCMBICICHHE KOTOPOI
BBICTYIIAaeT Ba)KHEHIIIEH NHTEIUIEKTyalIbHOM 3a1aueil [5, c. 126] unest nepeocMblIcIeHns
WCJIAMCKOM MAEHTUYHOCTH B YCJIOBHUSX €BPOIEHCKOTO COILMOKYJIBTYPHOIO KOHTEKCTa
3ByunT B Tpyaax 1. PamanaHa, KOHCTaTHpYIOIIETO YHUBEpPCAJIBLHOCTh HCIAMCKON
WICGHTUYHOCTH M €€ JKU3HECTOHKOCTh, COBMECTHMOCTh C JIOOBIM COLMOKYJIBTYPHBIM
KOHTEeKcToM. Ero o0ocHOBaHHE 3amajHON HCIaMCKOW HJICHTHYHOCTH OOBSCHSET
1eNecoo0pa3HoCTh TPOOIeMaTH3alUK, TOMCKAa M KOHIENTYalH3allid Pa3IHIHbIX
MOJIeTIeH NCIaMCKOM HAeHTHYIHOCTH [6]. TeMy HeloImyCTUMOCTH TIOMTH3AINH HciaMa
B TIPOTUBOBEC BHEAPEHHS B JKU3HBH OOIIECTBA, CKOPEe ITHUECKUX M aKCHOJOTHYECKUX
OpPHEHTHPOB ITON pEeNMTHH, paccMarpuBaiach Muxainoseim 1. 1 Teproseim H. [8, c.
251-254] n npyrumu 3apy0OeKHBIMU HCCIIEAO0BATEIISIMHU

B oredecTBeHHOM I'yMaHHUTApHOM IUCKYPCE TEMaTHKa M COACPKAHUE HUCCIIENO-
BaHMH MCIAMCKOH MICHTUYHOCTH IUKTYIOTCS THOTPEOHOCTSAMHM Ka3aXCTaHCKOTO
o0miecTBa, TpaHc(HOpMALMOHHBIE IPOLIECCH B KOTOPOM HHTEHCUBHBI M CTPEMUTEIIBHBI
10 BpeMEHH. 3HAYMMBIMH B 3TOM CBSI3M BBICTYNArOT HapaboTku Mapien Jlaproans [9],
MIpOaHaIM3UPOBABILIEH MEXaHU3M CTaHOBIEHHUs uciaMma B Kazaxcrane (1 B cTpaHax
LenTpanbHoif A3MH) CpPEACTBOM BBIPAKEHMsI STHOKYJIBTYPHOM MJIEHTHUYHOCTH U
WHCTPYMEHTOM JIETUTUMAIIMH HOBBIX COITMANIbHBIX MMOPSIKOB. Bonpock! HalmoHaabHON
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WICHTHYHOCTH, B TOM YHCJIEe HCIIaMCKOH, B Kazaxcrane mpoOieMaTH3upyIoTcs TakiKe B
TpyJax TakKuX OTEUeCTBEHHBIX yueHbIX, kKak M.K. bekrenosa n Tokrap6ekosa [10], K.
bopbacosa, A. Mykan [11], A.A. Aitransr [12], 3.K. lllaykenosa u C.T. CeiimymanoB
[13] m npyrre oTedeCcTBEHHBIC aBTOPHI.

Hecmotpsa Ha mpuBeneHHBIH 0030p, CYIIECTBYeT HEOOXOMMMOCTh B YIITyOIeHUH
CHCTEMATHYCCKUX HCCIICIOBAHUI OHTOJOTMYECKUX U ()EHOMECHOIOTHUECKHUX ACTICKTOB
HCIIAMCKOM MJICHTHYHOCTH, OCOOCHHO B Ka3aXCTAHCKOM COIMOKYJIBTYPHOM KOHTEKCTE.
[IpoGnemarn3anuss CyOBEKTHBHOTO IEPEKHMBAHUS BEPbl M CMBICIOB HCIAMCKOM
WICHTUYHOCTH, B HEAOCTATOYHOW CTENECHHU OCYIIECTBICHHAs B OTCUECTBEHHOM PEH-
THOBETYEeCKOM JTIUCKYPCE, TPEAToiaract 0olee pa3BepHy Ty PHI0CcOCKyIO peIIeKCchto
u I/ICHaMOBeI[‘-IeCKI/Iﬁ aHaJIu3, B TOM YHCJIC B UICTOPUKO-KYJIBTYPHOM U I'€ONTOJIUTUYCCKOM
KOHTEKCTaX, a TAK)KE KOHTEKCTEe HALIMOHATIBLHOW M JTyXOBHOM 0€3011aCHOCTH.

Memooonozus

Metononoruueckoil OCHOBOM HACTOSIIETO MCCIEIOBAHUS BBICTYIIA€T COBOKYII-
HOCTh TaKHX MEXKIUCIUIUIMHAPHBIX METOAOB, KaK HMCIaMOBEIYecKas OHTOJIOTHS
M HCcIaMoBemueckas (EHOMEHOJIOTHS, a TaKKe TepPMEHEBTHKA, PEIMTHOBEIYECKUN
aHaJIn3, UCIIAMOBETYECKUI aHATH3.

Cneyughuxa ucnamckoit uoenmuunocmu ¢ Kazaxcmanckom oouiecmee:
Lenmpanvhoazuamckuiit KOHmMeKcm

[Tonumanue coerudUuUeckux OCOOCHHOCTEH HCIAMCKOH HICHTUYHOCTH B
Ka3aXCTAaHCKOM KOHTEKCTE HEOOXOAMM COIMOCTABUTEIbHBIA aHAIU3 HUCIAMCKON
UOSeHTUYHOCTH B lleHTpanmbHON A3WHM, 4acThi0O KOTOPOTO BhICTymaer Kazaxcral.
B crpanax lleHTpanmsHOil A3WH peakTyaTu3HpOBANIACh MPOOIEMaTH3aINs HCIa-
MOBEJYECKUX BOIPOCOB B CBSI3W C YBEIMYEHUEM pOJIM HCIaMa B pPErvoHE,
oOycnoeneHHbIM pacriagiomM Coserckoro Coro3a M OOIIHOCTHIO CBSI3aHHBIX C 3TUM
npobnem. llepnonsl comuanbHBIX TpaHCcPOpMalUi 00OCTPSIOT HEOOXOTUMOCTD
peBUTANM3ANNN HISHTHYHOCTH. HalOmiomaemble B pPa3lMYHBIX YaCTSIX pETHOHA
pOCT BHHUMaHHS K PEIUTHO3HOMY OOpPa30BaHUIO, K COOIIONCHHIO MOCTa B MECSII
PamagaH, K OCYIIECTBICHUIO OJIATOTBOPUTEIBHON TPAKTUKUA 3aKAT, a TaKKe
MOSIBJICHUE PUTOPUKHU B MONb3y Iapu’a B Keipreizcrane u TamkukucTane HECMOTPS
Ha UCTOPUYECKOE OTCYTCTBHE TAKOBOW B PEIMTMO3HOM U MOTUTHYECKOM AUCKYpCe
pEeruoHa, CBHIETEIHCTBYIOT O ILTIOPATHHOCTH, TETEPOTC€HHOCTH BAPUAHTOB UCITAMCKON
WICHTUYHOCTH B MyCYJIbMaHCKOH ymMe LlenTpanbHoit A3un.

Hacnenmem mocTCOBETCKOTO MepHoia WCTOPHM CTPaH PErroHa CTAaHOBUTCH, C
OJTHOW CTOPOHBI, y4acTHe rciamMa B ((OPMUPOBAHUN HAITMOHAIBHBIX HACHTHYHOCTEH
[enTpanbHOM A31H, TepeolieHKa 3HaY€HUSI MECTHBIX CaKpaJIbHbIX JJOKAIlMi, BO3Bpallle-
HUE B UCTOPHUIO MMEH Cy(QHMHCKHWX JYXOBHBIX JIUAEPOB, a C APYTOH, UMEET MECTO
MOHUTOPHUHI TOCYAAPCTBEHHBIMU OpPraHaMU KOJUIEKTUBHBIX PEIUTMO3HBIX MPAKTUK B
MecTax KyJbTa, OrpaHUYEHHUE PEACTaBICHHOCTH YUPEKACHUN PETUTHO3HOTO 00pa3o-
BaHUsl, OTCIIC)KUBAHNE B3aUMOJICHCTBHIA C TIPEICTABUTEIISIMA YMMBI H3-32 PyOexKa.

HcTopuko-cournoIoruuecKue UCCACAOBAHUS TMO3BONMIN ONPEACIUTh BEAyIINE
YepThl HCIAMCKOM HUACHTHYHOCTH B LleHTpanbHONl A3UHU: CHHEPreTHYECKOe
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COCYIIIECTBOBaHME NCIAMCKOM TOKTPUHBI C TPAIUIIHOHHBIMUA BEPOBAHUSMH U KyJITaMU
MECTHBIX 3THOCOB (TEHTPHU3M, 30pOACTPH3M ); AJTAITUBHOCTH PEITUTNOIHON ITPAKTHKH K
BHEITHUM KYJIBTYPHBIM U TIOJTUTHYECKAM YCIOBHUAM; XaOUTyalIn3anns MACTHIECKOTO
ncinama B Qopme cypuszMa; MEKIOKOJIEeHYECKas Tepefada MCIaMCKHUX IeHHOCTeH
CKOopee B YCTHOW, HEXeNH B MUCHbMEHHOH, (opme. OOIIHOCTH COIMOKYIBTYPHBIX
YCIIOBUH pa3BUTHA OOYCIIOBIMBAET CXOJICTBA KaK Xoja (POPMHPOBAHUS HCIAMCKOU
UIEHTUYHOCTH, TaK U BO3HUKAIOIINX B JAHHOM MPOLIECCE CI0KHOCTEMH.

KonewyHno, penurno3Hoe BO3pOKAECHHE HOCWIO PA3IMYHBIA XapakTep B CTpaHax
pervona B Hauane XXI cronerus: Habmonaemelii B KbIpreizcrane pocT MOMYJISIpHOCTH
©KCIHEBHBIX U TIATHUYHBIX MOJHMTB B ycloBHsX Kazaxcrana mmeer MeHbIIMI MaciiTad,
HECMOTpS Ha CXOZICTBA B CTEPTOM XapaKTepe PeIMIMO3HOTO BO3POXK/IEHHS B BYX CTPaHAX.

B Kbeipreizcrane n TagxuKUCTaHE MMEET MECTO HJEs MOHMCKA COLUUANIb-HOU
CHpPaBEJIMBOCTH B HOpMax IIapH’a, acCOIMMPYEMBIX C MEHBIIEH KOPPYyMITHPO-
BaHHOCTBIO BJIACTH, ¥ OOJIBIIIAM yUaCTHEM TOCyIapCcTBa B 00ecrieueHnH 0€3011acHOCTH
M COIMAaNbHBIX YCIyr. VIMEHHO COBMECTHOE COBETCKOE IPOILIOE COMIKAeT pPemu-
THO3HYIO CUTYallI0 CTPAH PETHOHA U OTIMYAET €€ OT MOJIOKEHUS UCIaMa B APYTUX
cTpaHax, oTHocsawuxcs K Mcnamckomy Mupy.

[Iepeuncnennbie MpoLECChl CONPOBOXKIAIOTCS HUBEIUPOBAHUEM COLIUOKYIIBTYPHOTO
Haclle[usl COBETCKOIO IepHojila HMCTOPUM B TIONB3Yy JEMOHCTpAalMU HMCIaMCKON
UAEHTUYHOCTH, YTO HEPEIKO BBI3BIBAET CTOJIKHOBEHUS MEKAY CEKYJIIPHO HACTPOESHHBIM
rOCYAapCTBEHHBIM armapaTtoM U MyCyJIbMaHCKUM coolrmiecTBaMm [9, c. 4-7].

[locnegussnpennonaraeTnpeacTaBIeHIeNcIaMaKaK yTOTHYeCKO aIbTepHATUBEI
MIPUCYTCTBYIOIIUM B MOJIMTHYECKON KyJIbType 3TUX CTPaH KOPPYIIIMOHHBIM CXEMaM,
MOJTUTHYECKOMY U COLIMATIbHO-OKOHOMHUYECKOMY HECOBEPILICHCTRY.

Emte ogauM, TpeTEUM THUTIOM BBIJENSETCS «HACIAM TOP M JOIHHY», OTIHYAIOITHIACS
CBOCH TMOJIUTU3UPOBAHHOCTHIO, MEHBIIEH TOJEPAHTHOCTBIO M JOTMaTHYHOCTBIO;
STH XAPAKTEPUCTUKU CBOMCTBEHHBI HCIaMbl, HcroBeayeMoMmy B TaJuKUKHCTaHE,
3HauuTeNbHOM yacTu Keipreizcrana u @epranckoi T0JIMHE.

HecMmotpst Ha cOBETCKY 0 MOIUTUKY HUBETUPOBAHUS TPAIULIUHU UCIAMCKOTO 3HAHUS,
MIPOBOJIUMYIO C PA3IUYHON CTETIEHbIO MHTEHCUBHOCTH B pa3HbIX peruoHax COBETCKOro
Coro3a, wucnam BbICTYNal BeyIIEH XapakTEepUCTHKONW CcaMOUACH-TH(QUKAIUU B
HenrpansHoii Asun. Ilo merkomy 3amewdanuto M.b. OnkoTT, MciamMckoe Hacieanue
MPEIONIPEICIMIO UICHTU(PUKAIIMIO HACETICHUSI PErMoHa, HECMOTPS Ha HU3KHUK 00N
YPOBEHB MOTPYKEHHOCTH B JOKTPUHAIbHBIE BONPOCHI uciama [ 14, c. 21]. Ucnam, uasiMu
CJIOBaMH, TIOHMMAETCs 3/1€Ch KaK MJICHTUYHOCTD JUIs OOJIBIIMHCTBA HACEIEHUS PETHOHA,
MyCTh W HE OONaJaloNIero SKCIEPTHOCTHIO B TEOPETUYECKUX BOIPOCAX PEITUTHH.
Hccnenoparenu pervoHa ormeudanu B Hadane XXI Beka, 4TO HCJIaM acCOLMUPYETCS
Y MECTHOTO HAceJeHHS C OJTHOKYJABTYPHOM Tpamurmed M sBiseTca (akTtopom,
OTJIMYAIOITIM TIOPKOB LleHTpansHON A3uH OT KylbTypHOTO JpyTroro (B JaHHOM ciTydae,
ot xpuctHan) [ 15, c. 42]. MccnenoBareny KOHCTATUPYIOT, 9TO STHUYECKAs, KyIbTypHas,
[UBUIIN3AIMOHHAS CAMOUICHTH(UKAIIMS TaPKUKOB CBsI3aHA C UCIIAMOM, TaK ke, Kak 1
Y TYpPKMEHOB MCIIaM BBICTYITaeT BeAyIUM (akTopoM camounaeHTrpukaym. Kazaxckas
CoLMajbHask HICHTHYHOCTD TaKKe OOHAPYKHMBAET CBS3b C UCIAMCKOW TPaaAuLHEH, YTo
BBIpa)KaeTcs B MPEANOYTUTEIBHOCTH MYCYJIbMAaHCKMX UMEH U BKJIFOYEHHH MCIaMCKON
PENUTNO3HOM MPAaKTUKH B TIOBCEIHEBHYIO JKM3HB [16, ¢. 209].
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Hcnam, Ttakum o00pa3oM, BOCHPHHHMMAETCS KaK BeAyllas COCTaBJISAIOIas
COLIMAJbHON HMJEHTHYHOCTH HACENEHHUs] PETHOHA, acCOIMHpyeMas B TOW WM WHON
CTENICHH C POAHBIM S3BIKOM, STHHYHOCTHIO, CEMEHHBIMH y3aMH W IICHHOCTSIMH.
OpnHako, caMO 3Hau€HHWE UCllaMa KaK PeTUTHO3HON JOKTPUHBI, a HE KaK MCTOPUKO-
KyJIBTYpHOU TPaJIUINH, O)KAAET CBOETO PACKPBITHS B OyAyIIeM, ITOCKOJIBKY TITyOOKOe
3HaHHE TEOPETHYECKUX OCHOB MCJIaMa He OBUIO CBOWCTBEHHO HACEICHUIO PErHOHA,
UACHTUOUIUPYIOIIEMY ce0sl Kak MyCyJIbMaHe.

Wcnamuszanys 3HaYATEIFHON YacTH peruoHa Npou3onuia oarogapsi cypuiickomy
MHUCTULM3MY, IpPOSBICHHOMY 3/€Ch 3HAaMEHUTBHIMH opaeHamu HaxmOanawuiia,
ScaBuiia, KyOpasuita. Ckopee, aHMMalIHCTHUYECKas, HEXENIW HCIAMCKas MPHPOAA
CyQUIiCKHUX MPaKTHK, IPU3BAHHBIX MTOCPEACTBOM JIyXOBHOTO OYHILEHUSI MPHUOIN3UTD
4enoBeka K bory, Obuia MHCIIUPUpPOBaHa ayTCHTUYHBIMH MECTHBIMU KYJIBTaMH, YTO
CBUJICTEIBCTBYET 00 WHKOpIiopanuu B LleHTpanbHO-A3HaTCKU HCciiaM pacipocTpa-
HEHHBIX JIOKAJIFHBIX MPAKTHK.

BBumy Ba)KHOTO re0CTpaTETNYECKOTO MOJOKEHHUS M CBA3aHHON C HUM HCIIaMHUCT-
CKOM aKTUBHOCTH, TocynaapctBa lleHTpanbHON A3uH, 1O MPOTrHO3aM MOJIMTOJIOTOB,
BBICTYIISIT HOBOH apeH0 KOH(IMKTOB MHPOBBIX HHTepecoB. [lomoxenne ycyryomnsercs
OTCYTCTBHEM Y HAaCeJCHHS pErruoHa JOKTPHHAIBHBIX 3HAHWW; OTHaBas cede B
ATOM OTYET, MPABUTEIHCTBA STHUX CTPaH OOPaTHIIM CBOE MPUCTAIbHOE BHHUMAaHWE
Ha (OPMHUPOBAHME TaK HA3bIBAEMOI0 «O(HUIMAILHOIO HCJIaMa», PYKOBOIMMOTIO
My THsITaMU, YTOOBI IpeAynpeauTh ucaamusm [17, c. 392].

OHmo02uuecKoe HanOAHEeHUe UCTIAMCKOU UOCHMUYHOCIU:
cneuudmlca U 3Hauenue

HeO6XOZ[I/IMOCTB N3Yy4YCHUS OHTOJIOTMYCCKOTI'O CMbICIIa HACIIAMCKOM NICHTUYHOCTHU
JUKTYETCs HATIOJTHEHHEM CaMOTO OHTOJIOTHYECKOTO TIOJIS HcliaMa, e TEPMUHHUPYIOIIETO
TOX/IECTBEHHOCTh HWHJMBHJIA C CYUIHOCTHOW MPHUPOJON 3ToW penuruu. MMeHHO
CYIITHOCTH HMCIaMa OTIpe/IeNIsieT aKCUOJIOTHYECKIE OPHEHTHPBI, PUTYalIbHbIE TIPAKTUKN
Y MECTO B MHUPE HOCHUTEIICH UCIaMCKOH UACHTUIHOCTH. OHTOJIOTHYECKHE OCHOBAaHUS
MCITAMCKOW UACHTUYHOCTH CBSI3aHBI C COITUOKYIBTYPHBIMH yCIIOBHUSIMH, UCTOPHYECKAM
MPOLLUIBIM U KOJUIEKTUBHOM MaMSITBHIO.

Kak orTmewaroT wuccienoBaTenu, HCIaMcKas OHTOJIOTHS, IOJ0OHO JPyruM
PEJIUTHO3HBIM OHTOJIOTUSIM, 00JIaZaeT PSJIOM OOIIHX YepT:

- 6e3aHeHHHHHOHHBIﬁ XapaKTep MOHUMAaHUA UCTUHHOI'O, KaCaroIerocss BUACHUA
bora, yenoseka, Mupa;

- OTHUYCCKasd HalpaBJICHHOCTL OHTOJOIMYCCKOrO0 HAIlOJHCHUSA B n100aJIbLHOM
Tyanu3Me mobpa u 37a;

- BIUATENBHOCTHh WCIAMCKOW OHTOJIOTHMH TI0 CPAaBHEHHIO C JIPYTHMH CHCTEMaMU
MBICITH B CHJTY UX BCTPOEHHOCTH B ATHOKYJIBTYPHBIN KOJI ¥ IIPAKCHUC COIIIYMa;

- CHHKPETHYHOCTh HCJIAMCKOH OHTOJIOTHMH, TMOCKOJIIbKY OHa BOHWpaeT B cels
AIIEMEHTHI APYTUX (HOPM JTyXOBHOCTH: PHIIOCO(UHN, HCKYCCTBA, MOPAJIH;

- MeTadOpUIHOCTh, CUMBOJMYHOCTh, HHOCKA3aTEIbHOCTh JOKTPHUHAIBHBIX
MTOJIOKEHUH, B TIPOTUBOBEC MX OyKBAIBHOMY TTOHUMaHHIO;

- abcomorHOCTh bora, Ero BKIHOUEHHOCTh BO BCE MPOSIBIICHHUSI OHTOJIOTHYECKIX
kareropuii [18, c. 97-98].
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[IpuHrMas BO BHIMAaHHE TIEPEIHUCICHHBIE OCOOCHHOCTH B HE YIIIYOIISISICh B TEMY
KpPEaLMOHUCTCKUX, IETEPMUHUCTCKUX, aTOMUCTUYECKUX BOIIPOCOB U OTIIMYUTEIbHBIX
0COOEHHOCTEH MCITaMCKOW OHTOJIOTHH, OTMETHM WX yYacTHe W BIMSHUE Ha TPOIecC
(hopMUpPOBaHHSI UCITAMCKON ICHTUIHOCTH.

CoBpeMeHHBIE MPOIECCHl COIUOKYIBTYPHBIX TpaHC(OPMAIU, CPEAH KOTOPHIX,
MMOMAMO TIPOYMX, BBIJCIAIOTCS TPOIECChl  CEKYISApHU3alnd, TII00aTH3aIiH,
MOJEpPHU3ALNN,  JETEPMUHUPYIOT  M3MEHEHUS  HCIAMCKOM  HIACHTUYHOCTH,
[JIyOMHHBIE MEXaHW3Mbl (POPMHPOBAHUS W MOJCITUPOBAHHUS KOTOPOH MOTYT OBITh
BBISIBJICHBI MOCPEICTBOM OHTOJOTHYECKOrO MOAXOAa K HMCIAMCKOM HIACHTHUYHOCTH.
[IpencraBnenue o HEPa3pPHIBHOM CBA3U Mk Iy bOXKeCTBEHHBIM 1 MHPCKHM, JIEXKAIIee B
OCHOBE MCIIAMCKOM OHTOJIOTHH, SABISCTCS OJHUM U3 KITIOUYEBBIX SJIEMEHTOB UCITAMCKON
unentnyHoct. Hocutenu mnocneaHeld B 3TOW CBSI3W BBICTYNAIOT HaMECTHUKAMU
bora Ha 3emie — xamudamu. Mup NMpencTaBiIseTCs COTBOPCHHBIM W TIOJYMHEHHBIM
Bcesbilinemy AJaxy, Kak v Bce cyiee. [Ipu 3ToM BakHe1ei kareropuei uciaMmckon
OHTOJIOTUH SIBJISIETCS TAYXU]T — €IUHCTBEHHOCTh U €IMHCTBO bora.

OHTONIOrNYECKUE MPENCTABICHUS UCIaMa, OTIUPAIOLIUECS HA KOHLENThI TayXUaa,
abcomorHocTn bora, wmcrmHHOCTH OTKpOBEHHS M OOTOM30paHHOCTH TIPOpPOKa
MyxaMmMajia, Hapsity ¢ yCTaHOBIIEHHOW TOCPEICTBOM CYHHBI (ITPOPOYECKOM TPATUTIUH )
PEJIUTHO3HON PUTYaTbHOCTBIO CIIOCOOCTBYIOT SK3HCTEHIIMAILHOM M MOpPAIBHO-
ATUYECKOW YCTOWYMBOCTH 4YEIIOBEKAa B MHpPE, O0pamisisi OBITHIHO-TIPAKTHYECKYIO
napagurMy Bcex cep KHU3HH.

K ocHOBHBIM acmekTaM OHTOJOTHYECKOTO HAMOIHEHUS UCIAMCKOW UACHTUYHOC-
TH OTHOCATCS (akTopbl ee (GOopMUpOBaHUS W JajbHEHIIEH YCTOWYMBOCTU: Bepa
B €IWHCTBEHHOCTh AJjutaxa M Ero BceMOrymecTBO; JTUYHOCTHOE CaMOCOBEPIICH-
CTBOBaHUE — JYyXOBHBIM KUXaa, TOHHMMAaHHWE 3HAHUS KAaK CIOC00a ITOCTHKCHIS
CYACThsl; HPABCTBEHHOCTb M MOpPAJb, BBICTYNAIOLIUE PErYISITOPOM COLIUAIBHOMN
JKU3HM M MJICOJIOTMYECKOH OCHOBOW COLMAIbHOM CHPABEUIMBOCTH; YYBCTBO
MNPUHAAJIEKHOCTH K MHCTUTYTY YMMBI; CIIOKOMCTBUE KaK BHYTPH, TaK U CHAPYKH,
[POSBIIEMOE B TOJEPAHTHOM, YBa)KUTEIBHOM B3aUMOJCHCTBUU C KYJIBTYPHBIM
Jpyrum u co3uaTeT»HOM MOBEIEHUH BHYTPH KOH(PECCUH; )KUTEHCKOE, TOBCETHEBHOE
Onaroroiry4due, TOCTHKUMOE CAMOCTOSI TEIbHBIMH YCHITUSIMU KaXKI0OTO MyCYJIbMaHHHA,
OTBETCTBEHHOTO 3a CBOM JiecTBus [19, c. 154].

brnarogarHyto OCHOBY Ui U3yYEHHUS OHTOJIOTHUECKUX IPEICTABICHUN B
WCIIAMCKOW TpaJuIHH sIBIsieT coboit cypusm. Tak, sipkuii nmpeacraButens Hakmban-
nuiickoro Tapukara — Axwman Kacanm — mpencTaBisieT 4yeIoBeKa KaK HOCHUTEIS
CYTH — 4YEJIOBEUYECKON M XKUBOTHOH. JlJIsi mepBOM CBOMCTBEHHBI TAaKUE MPOSIBICHMUS,
Kak 3HaHue (‘WiIbM), BOJIS (Mpajaa), CIIOCOOHOCTh WJIM MOTYHISCTBO (Kyapa), pedb
(kamam), MyIpocTh (XHMKMa). JTa deloBeueckas CyTh (Hadc-u WHCAHW) TTOHIMMACTCS
KaK cepenrHa MeXIy O0KECTBEHHBIM WJIM UCTHHHBIM (XaKK) U MUPCKUM (IyHHIAA),
KoTOpasi M ABisieTcs myTeM (Tapuka). Ha apyrom momroce TUAIEKTHYECKOTO YUICHUS
o cytu Kacanu pacrionaraer »HBOTHYIO CyTh (Hadc-U XailyaHH), 0OCITy>KUBAIOIIYIO
MOTPEOHOCTH B €/ie, CHE, Pa3MHOKEHHH, JBIDKCHUH — IMOTPEOHOCTH, KOTOPBIX JIFOIU
TaKKe HE JUIICHbl. Bompoc 0 NOMUHHUPYIOLIEH CYTH 4YelOBEKa pa3peliaeT o
y4acTHs pa3yma, CIioCOOHOTO MPUBECTH K MOHUMAHUI0 UCTHHBI, 0CO3HAHHOE YCUIINE
Y BHUMaHUE, YJIeIsIeMOe YSJIOBEKOM OJJHOMY M3 00pa30B jkU3HU. bosbias posb B 3THX
paccyXJIeHUSIX OTBOIUTCS analy Kak OHTOJIOTHYECKOMY MPOSIBICHUIO YEIOBEUCCKOM
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CYTH ¥ TIOBeJICHHS, 3a(UKCUPOBAHHOMY B BHJIC HPABCTBEHHO-ITHYECKOTO KOJIEKCA: B
TO BpeMsi, KaK YMEPEHHOCTb, OJIarouecTie U 3HaHUE — COCTaBHbIE a71a0a — HAITOJIHSFOT
YEII0BEYECKYIO CYTh, ICHOCTb U IIPA3IHOCTh CIIOCOOCTBYIOT IIPE0OIalaHHIO YKHBOTHBIX
TIPOSIBIICHUH B UEIIOBEKE W COOTBETCTBYIOIIETo 00pasa xu3uu [20, c. 5-7].

DenomenonozuuecKue 0CHOBAHUSA UCTAMCKOU UOEHMUYHOCHLU

[loMumMO TparmMaTu4eckod CTOPOHBI HMCIAMCKOW PEIUTHHM, PETYIUpyeMon ee
OHTOJIOTHYECKUMH OCHOBaHHMSMH, Ba)KHOH OCTaeTcs MHMPOBO33pPEHYECKasl CTOPOHA
WCJIAMCKOM PUTYAJIbHOCTH, TUKTYeMast JeHOMEHOJIOT Y€ CKIM HAITOJTHEHUEM UCTIAMCKON
WUAGHTUYHOCTH. Takue MOHATHS, KaK NEepPeKMBAHUE PEIUTHO3HOTO OMBITA, UCIAMCKOE
CO3HaHUE, aKT Bepbl (MMaH ), 3aTparkBaroIie BHYTPEHHUE YOCKICHHUS X SMOLIMOHAIIbHBIC
MIPOSIBJICHHST JIMYHOCTH, COCTABISIIOT CYTh MCIAMCKOi (eHOMeHonoruu. [IposiBnenue
CBATOI'0 B PECJIMIMO3HOM OIIBITC W MEPEIKUBAHUAX PEIMTMO3HOIO HaXOAWUTCA B LICHTPE
BHUMaHUS (peHomenomoruu pemurau [21, ¢. 7]. B 3Toi CBI3M BHEMIHSS aTpHOyTHKA
1 OOpSIHOCTH WCJTaMa — €r0 CTOJIIBI: MOJIMTBA (Cays), TTOCT (cayM), MaJOMHHYIECTBO
(xamK), OIAaroTBOPUTENBHBIN HAJIOT (3aKAT), CJIOBECHOE O(OpPMIICHHE CBHIIETEIIHCTBA
WCIIAMCKOM WACHTHUYHOCTH (Iaxaja) — JUKTYIOTCS WHTEPHAIBHBIM DPEIMTHO3HBIM
OTIBITOM, JITYHOCTHBIM TIEpeKWBAHHEM Bephl B BokeCTBEHHOE, pacCMaTphBaeMBIX C
No3uMi EeHOMEHOIOTHYECKOT0 MOAXO0A.

UccnenoBarenbckuii pokyc Ha (EHOMEHOIOTMYECKOM HAIOJHEHUH HCIIAMCKOM
WACHTHYHOCTH TIpeArojaraeT CMEIICHHEe BHUMAaHUS CO BCETO MHOTrooOpasus
UCTOpUUECKUX (POpM (peHOMEHOIOTUH PETTUTUH, BKIFOYAIOIINX KITaCCHUECKYIO0 (MHTEp-
MPETaTUBHY0) PEHOMEHOJIOTHIO PEITUT MU, HEO()hEHOMEHOIOTHIO PETUIHH (TTPOoOIeMHO-
OpUECHTUPOBAaHHYI0 (EHOMEHOJIOTHIO), HA pOJb CaMUX (HECHOMEHOIOTUYECKHX
KOHIIETITOB UCIIAMCKOW PEeJIMTHHU B Tiporiecce (GopMUpOBaHUs Ka3aXCTAHCKOW MOJEITH
WCITAMCKOW WICHTUIHOCTH.

BaxapiMu KaTeropusMu HciaMcKor (D eHOMEHOJIOTHH BBICTYTIaeT ONbIT OTKPOBEHUS,
3a)KCHPOBAHHOTO B CBsIIeHHOM [Incanuu, u ero Bocmpustre. Hocurenn ucmamMcKkoi
WACHTUYHOCTH, TOHNMast KopaH He CTOJIBKO KaK TEKCT, CKOJIBKO KaK MPsiMyto pedsb bora —
CakpaJIbHYIO U )KHUBYI0, BEIHOCAT KopaH 3a paMKu TeKcTa, peIMTHO3HON pUTYaITbHOCTH —
B 00pa3 )u3HU 1 MbICTH. O0 3TOM CBUIETEIILCTBYET BIUSHHUE HUCTIOCTaHus [ [ncanus kak
Ha PaCIBET MHTEIUICKTYaJIbHOU KyJIbTYypbl cnamckoro CpeiHeBeKOBbs (CUMTAOIIETOCS
30JI0TBIM BEKOM HCJIaMa), BBIPA3UBIIHUICS B OYPHBIX U TUIOJIOTBOPHBIX U3BICKAHUSIX TIO
¢wiocopun, 6GOrocIOBUIO, TUTEPATYpEe, ACTPOHOMUH, (DU3UKE, MATEMATHKE U TIp., TaK
W Ha COIMAIbHOE TMOBEJICHME: OblIa OCYIIECTBICHA MMPAaBOBAs HOPMAJM3aLUsl BCETO
MHOT000pa3usi COIUATLHOTO B3aUMOJICHCTBHUS B COOTBETCTBUH IIEHHOCTHO-3THUECKIUMHU
opuentupamu Casiiennoro [Incanus [22, c. 159].

Hyanm3sm wMupcKkoro W bBOXXECTBEHHOTo, MPaKTHYECKOTO W CaKpalbHOTO,
CBOMCTBEHHBIN aBpaaMUYECKUM PEIUTHO3HBIM CHCTEMaM, JIETEPMUHUPYET BHEIITHNE
(penmuruo3nas arpuOyTHKa, PUTYaIbHOCTh) M BHYTPEHHHE (PEIUTHO3HOE TEepEekKH-
BaHUE, OCMBICIICHHE) TPOosiBIieHU. OPTONPAKCUYESCKU KOMITOHEHT, CBOWCTBEHHBIN
BCEM pEIUTHUAM W TCHTPUPYIOMIUKACS BOKPYT IOBEIEHYECKOTO acIeKTa BBUAY
ompeneneHus o0pa3a KHU3HH W COLMAJIbHO-9KOHOMHUYECKOTO YKIaJa 4YeJOBeKa,
oOmectBa M rocynapctBa [23, c. 80], mpeamonaraeT HajaW4yhe Yy PEIUTHO3ZHOTO
MOBEJICHUS COJICPIKAHUS M BRIPAXKCHUS — CMBICIIOBOM cTOpOHBI 1 (popMbl. KacarenbHo
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WclIaMa CelyeT OTMETHUTh, YTO JI000e pUTyaIbHOE ACHCTBUE MOIKPETNIEHO 000NMHU
CEMaHTHYCCKUMH IIaHAMHU (copepaHueM M (GOpMOI), 3aKpeIICHHBIMH, B CBOIO
ouepenb, B Kopane n Cynne mpopoka (kopiryce Xxanancon). Tak, HarpuMep, pacCMOTPUM
BOXHBIH B MPOSBJICHUM HCIAMCKOW HIEHTHUYHOCTH AaKT OYMILIECHHS, HMMEIOIINi
¢u3nuecKknil ¥ AyXOBHBIH CMBICH U HAlECJCHHBIH HAa KOHTAKT C TPAHCLCHICHTHBIM.
[TpuHIMI YMCTOTHI AUKTYETCSI MHOTUMH ailaramu Kopana: «A eciu Bbl HE YHCTBI, TO
OUUIIANTECK. .. » [24, 5:9], « Amax TOOUT 00PAIAFOIINXCS U TFOOUT OUUIIIAFOIINXCS ! »
[24,2:222]u np. 3pech npeanoiaraeTcs COONOACHUE KaK YACTOTHI TEJIa, 3aKperiCHHAs
B pa3HOO0pa3nu MOHATHI OUMILEHHS (Taxapar, Tyci, ‘yay’), TaK U YUCTOTHI IOMBICIIOB
1 MOTHBOB MoBeaeHus [25, c. 61].

[lokazarenbHO B KOHTEKCTE (PCHOMEHOJOTHYECKOTO HAIOJIHEHHSI HCIaMCKOM
WICHTUYHOCTH 3HAYCHHE, NPUIABAEMOE MEPSKUBAHUIO CBSI3M C CAKPAIbHBIM, B
cypusme. UHTEmIEKTYalbHBIE MHTEHIMU cypuszMma OepyT CBOe Hadaio B TIIyOOKOM
OCMBICJICHUH ~ MOpPAJIbHO-3TUYECKUX BONpocoB uciaama. CoOCTBEHHO, CBOEMY
3apOXKICHNI0 Cy(hu3M OOs3aH MMEHHO CTPEMJICHHIO K AYyXOBHOM YHCTOTE HCIIaMma,
KOTOPYIO CJIE€A0BAJI0 «BEPHYTh U3 3a0bIThs», BBI3BAHHOMY IONBITKaMH (hanbcudurkannu
XaJMCOB, 11EJbI0 KOTOPOi ObUIA JIETHTHUMALIMS BHOBb YCTaHABIMBAIOILETOCS COLMATBHO-
MOJUTHYECKOTO MOPSIIKA [T0CIIE CMEPTH MIPOPOKA U COKPAILICHHUS IO HEOCPEICTBEHHBIX
CHOIBIKHUKOB. MOXHO CKa3aTb, YTO B HEKOTOPOM CMBICIIE TEPBbIE Cy(QUH — 3axH]
(ormenbHUK) wnn  ‘abup  (cayxkurens bora), cTpeMMIMCh K CEKyIsApHU3alMUd —
Pa3beIMHEHUIO BephI U c(epbl TOCYaPCTBEHHOTO YIPABICHNUS, OTICICHUIO PETTUTHU OT
nonuTHKY. Mneanusamus odpasa sku3Hu MyxaMmmazaa Kak epBOro HOCUTENS HCIIaMCKON
WICHTUYHOCTH CTaJia OTIIPAaBHBIM ITyHKTOM JUIsl IOUCKA U COOIIIONICHUS TIyTH (Tapuka),
[0 KOTOpOMY cjenoBan mpopok. Illupokoe MHOrooOpasue CyQUICKUX JTYXOBHBIX
MPAKTHK OOBSICHSET HEBOZMOXKHOCTh MX CTPOTroi kiaccudukanmi. OIHAKO HEKOTOphIE
KOHIIEHIIMU MOT'YT HOCUTb OOLLMH XapakTep AJIsl BCeX HalpaBJICHUM cy(hu3Ma: MpaKkTUKa
noMuHaHusA Ajutaxa (3yx[1), KOHLENT YACTOTBI, HAIIEIIINI CBOE BBIPAXKEHHE B LyaIH3Me
JIO3BOJICHHOTO M 3aIlpeTHOTO (Xajajl M XapaM) BO BceX c(epax JeIoBEUeCKOM JKHU3HU,
AJIEMEHT MHCTHYECKOro omsita [26, c. 13-17]. KacarenbHO CEKyIsIpHBIX BO33pPEHUM,
KOTOpBIE HE BCTYNAOT B MPOTHBOPEYHE C HMCIaMOM, MHTEPECHO 3aMedyaHue ‘A3Mu,
KOTOPBIH, YTO HCIIaM MPEAINONAraeT 3alluTy CIpaBeIJIMBOrO o0IecTBa, TpeOyIomuii a)
IPasKAAHCKOTO yyacTHs, 0) 00IecTBa, a 3HAUUT, COLMAILHOM CONMUAAPHOCTH, 1, HAKOHEL,
B) CIPaBEUIMBOCTH, YCTaHABIMBAEMOHN JEMOKPAaTHYECKUM CBETCKHM TOCYAAPCTBOM.
B kadecTBe MOATBEP)KACHHUS CBOMX YMO3AKIIOUEHHUH HCCIIEN0BATENb MMPUBOAUT TAKT,
3aKJTIOYEHHBIN TPOPOKOM MyxaMmazoM ¢ apadaMu-s3bIYHUKAMH, apadaMu-uyJesiMiu U
C eBpesIMH, HacellsBIIUMHA MenHy, MpoTuB obmiero Bpara. OCHOBaHHUEM MOCITYKHIIA
HE CTOJIEKO ATHOKOH(ECCHOHAIIbHAS HICHTHYHOCTh, CKOJIBKO IMTPUHAJIIEKHOCTD K OTHOMN
COLMAJIBHON PEaTbHOCTH — OKPECTHOCTAM MeuHbl U yIpaBlisieMbIM B HEW 3aKOHAM
[27, c. 340-343].

Oco0eHHO TITyOOKYI0 TEOpPEeTHYEeCKYI W (HIOCO(CKYI pa3pabOTKy MOTYUHIT
B cy(pu3Me KOHLENT COBEpIIEHCTBA (KaMaib), KOTOPbIM B AOCOJIOTHOM CTENEHU
obnagaer bor. MycynbmMaHe — HOCUTENIN UCIAMCKOW MACHTUYHOCTU — Yepe3 MPHU3MY
JAHHOTO KOHLETITA JOJKHBI IPUBECTH CBOM BHYTPEHHUI MUD (0aTHH) B COOTBETCTBUE
CO CBOMMHM HOCTYIKaMH, SIBISIOIIMMUCS TPOSBICHUSIMH MUPa BHEIIHETO, BUIUMOTO
(3axup). IMEHHO COBEpIICHCTBO, TOHUMAEMOE KaK COOTBETCTBUE MEXK 1y Ha3BaHHBIMH
(dbopMaMu TPOSIBIICHUS] YeNOBeKa M HMX JCTEPMHUHHPOBAHHOCTH TNPEIMUCAHUSIMH
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AJnaxa HaIlIo CBOE KOHIIETITYyalbHOE BhIpakeHHE B cy(pru3me depes o0pa3 yuuTesns —
JyXOBHOTO HACTABHHKA, HATUEIOBEUECKON M HAM3EMHOUN (OPMOIT KOTOPOTO SBIISETCS
Ammax [28, ¢. 65]. KoHIIENT «9uCTOTHI cepAria U pyK», pa3paOOTaHHBINA B peadsax
cybusmMa U COIIACYIOIIUIICS C KOHLENTOM COBEPLICHCTBA, KOHLIEHTPUPOBAJICS Ha
BHYTPEHHEM [IEPEKNBAaHUU HI€aJI0B BO3IEPKAHUS, JOBOIbCTBA MAJIBIM, YMEPEHHOCTH,
OparcTBa M COLMATBHON CIIPABEATMBOCTH, KOTOPBIE ITOJIyYatoT (PEHOMEHOIOTHYECKY O
00paboTKy B Cyhu3M uepe3 acCKeTU3M U MUCTUYECKUE MPaKTHKH [29, c. 4-7].

Paznoobpasue ghenomenonozuueckux UHmMepnPEeMayuil: ucaamcKuil paouKaaIu3m

Ecnu ucnamckas MIEHTHYHOCTH, Hampumep, B EBpome sBisercs cpencTBoM
BBIPQKEHHUSA COIMAJIBHOW HANPSHKEHHOCTH MAaprUHAjbHBIX CJIOEB HACEJCHHS, B
OCHOBHOM, MUTPAHTOB, JTUIIICHHBIX €CTECCTBCHHBIX YCIOBHUH MJIs1 HHKYIBTYPAIIUU, TO B
Kazaxcrane ncnamMusm u pagukaibHble (OPMBI HCIaMa MPOJBUTAIOT MPEICTABUTENN
KopeHHoro HaceneHus. OOMMMH YepTamMH 3almagHbIX M Ka3aXCTaHCKUX PaJIruKajoB
BBICTYNAIOT HU3KUH yPOBEHH COIMATBHO-IKOHOMHYECKOTO OJIarOMONyYHs, YIacTHe B
KPUMHUHAIIUTETE, & TAK)KE PUBEPIKEHHOCTD JECTPYKTUBHON PETUTHO3HOM HIICOJIOTHH,
OTCYTCTBHE JOBEpHS K TIPaBOOXPAHUTEINbHBIM OpraHaM, HETaTUBUCTCKUE U
HUTHJIUCTHYECKHE HacTpoeHus Monoexu [30, ¢. 70-71]. B 3ToM KOHTEKCTE TPOOIeMBI
C HJCHTHYHOCTHIO, COIMANIM3allMedl W WHKYJAbTypaleil Ha (OHE CerMeHTaluu
colMyMa MPEJCTaBISIOT COOOM HAYaIbHYI CTYICHb paJWKaIu3allii KCIAMCKOTO
co3nanwus, nonaraet llmunr [31].

WnrepecHo nammune B Kazaxcrane u LleHTpanbHO-A3HarcKoM pPErvoHe CHeLu-
¢dryeckoil GOpMbI palUKaIn3Ma, OTIMYAIOIICHCS OT MYyCYJIbMAHCKOTO PaJiMKajin3Ma B
3amajiHbIX CTpaHax, rie, cornacHo JK. Kenemto, 3KkCTpeMUCThI Ipe/iCTaBIeHbl MUTPAHTAMHU,
a MIPUYMHBI — YKOHOMIYECKUMH CIIOKHOCTSIMHU COITHOKYIIETYpPHOM HHTerparwu [32].

Heckompkonnoti nozurpmnpuaepsknsaetces O. Pya, BkadecTBe MPHYHHB PETUTHO3HON
paavKaIn3aii yCMaTPUBAIOIINI HE CTOJIBKO MEKKYIIBTYPHBIE CTOJKHOBEHHS 3aI1a JHOM
Y UCTIAMCKOW KapTHH MHPA, CKOJIBKO AETEPPUTOPH3AIHIO U ACKYIIBTYPAITHIO, BEI3BAHHBIS
JETIpUBALIMCH KYIIBTYPHO-MCTOPUYECKOW TPUHAIIEKHOCTH W WISHTUYHOCTH U, Kak
CIIE/ICTBUE, (PYHIAMEHTAIN3AINIO PETIMTHO3HON UICHTHYHOCTH [33].

Hapsiny ¢ akTyaJlbHOCTBIO MOAXONOB K HciaaMckol panukanuzauuu JK. Kenens
u O. Pya 1 KOHKpETHBIX peanuil 3anaaHo-eBpPONeUCKUX CTPaH, MOAEIb, IPUUUHBL,
AKTOPBI U YCIIOBUS paJuKaIn3aluy UciaMckoi penuruu B KazaxcTane He BOUCHIBAIOTCS
B 910 Bujenue [30, c. 70-71].

Jiis  bopMupoBaHUS M HMMIUICMEHTAIMM 3TUYCCKUX, HHTCIUICKTYyaJIbHBIX H
JYXOBHBIX IIEHHOCTEH HCIAMCKON PEeNIMTMHM KPUTHUYECKH HEOOXOTUMO JHUCTAHIHPO-
BaTHCS OT MOJTUTH3AIMH HclamMa. DTHUECKUN KOJ NCITaMCKOW TOKTPHUHBI TPEAToNaraet
XaOUTyann3anuio IIEHHOCTEH TOJNEPAHTHOCTH, TEPIIUMOCTH, CBETCKOCTH B CMEICIIE
pasmeneHusl BETBEW BIACTH, OOECHEYMBAIOIINX JKM3HECIIOCOOHOCTh WCIaMa B
KOHIICTIITUHM HAIlMOHAIILHOW KYyJIBTYpHI U Oe30macHOCTH [8, ¢. 251-254].

3axknrouenue

L[CJ'H:IO HaCTOAIICr0 HCCICAOBAaHUS ObLIO OIpeACJICHUC COACPIKAHUA U
MEXaHHU3MOB (bOpMI/IpOBaHI/I}l HCIaMCKOM UACHTHYHOCTH B KOHTCKCTC OHTOJIOTHYCCKHUX
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OCHOBaHWH M (EHOMEHOJOTMYECKUX MPOABICHHHA. Perrenrne mocTaBIeHHBIX Iepen
HCCIJICIOBAaHUEM 3a/1a4 ITO3BOJIMIIO CHEINIATh PsiZl BBIBOJOB.

Bo-nepBrIX, peTpOCNEeKTUBHBINA B3I HA B3aUMOJIEHCTBUE UCIAMCKOU peJIUTruu
U TrOCYIapCcTBa B LEHTPAIbHO-a3MaTCKUX OOIIECTBAX MO3BOJIIET KOHCTATUPOBATh KaK
X HENpPOCTOM W HEONHO3HAYHBIA XapakTep, TaK W IMOMYJISAPHOCTb JHAMETPAILHO
MPOTHBOIIOIOKHBIX TIOX0JI0B B OTHOLUICHUH PEJINTUU B PA3IMYHBIX reorpaduaeckux
1 XpPOHOJIOTUYECKUX TPaHUIIAX.

Bo-Broppix, mpoOieMaru3anysi  OHTOJIOTMYECKOTO  KOHTEHTA  HCIIAMCKOM
WACHTHYHOCTH MMEET TOTeHIHAl (HIOCOPCKOTO OCMBICICHHS TNPaKTUYECKUX
BOIPOCOB MPOSIBICHUS] UJIEHTUYHOCTH, C KOTOPBHIMH YeJIOBEK BCTPEYAEeTCsl B CBOEM
MOBCEJIHEBHOM B3aUMOJICHCTBUM ¢ MHpoOM. HayuHoe 00OCHOBaHHME pPETHTHO3HBIX
JIOKTPUH, KaK peIuruo3Hast peQiekcus HajJ KOHIENTaMH Hay4HOTO palldoHaIn3Ma,
BO3MOXXHOE B XOJI€ pa3rPaHWYEHHs Pa3IUYHBIX OHTOJOTMYECKHUX KaTeTOpHii,
CIOCOOCTBYET CHSATHUIO HAIpPsDKEHUs B OTHOLICHMUAX MEXAY BaKHEHIIUMU
MHPOBO33PEHYECKUMH CUCTEMAMU — HAYKOW W PETUTHEH.

B-tperbux, (eHomeHONOrnUecKoe HAMOIHEHUE HCIAMCKOM WAEHTHYHOCTH,
MTO3BOJISIIONIEE YBUIETh HMCIAM B €r0 CBA3M C HMHIWBUAYAJIbHBIM IEPEKHBAHHEM
BEpbl, OOYCIIOBIMBAIOIIMM MPOSIBICHUSI PUTYAIBHOCTH W (OPMBI COLUATBHOMN
KOMMYHHUKALIUH, CHOCOOCTBOBANIO MOHMMAHMIO HCIAMCKOM HAEHTHYHOCTH HE Kak
CTaTUYHOM KaTeropuy, a Kak JUHAMHUYHOIO Ipollecca JUYHOCTHOIO CTaHOBJIEHHS,
OTpaKaoIIEro Kak MHTEpHAJIbHBIE MEPEKUBAHNUS, TAK U TIOBEJEHUECKHE U3MEHEHNS B
WHIUBUIYYME U OOILECTBE B IIETIOM.

B-uerBepThiX, u3yueHHE (HEHOMEHOJIOTHMUCCKUX OCHOBAaHHMH  HCIIAMCKOM
WJCHTUYHOCTH UMEET MPAKTHYECKYI0 3HAYUMOCTb, TOCKOJIBKY (PeHOMEHOIOTHYeCcKas
WHTEpIIpeTaIus onpeaessier, OynyT J1 YyBCTBEHHO U AMOIIMOHAIBLHO BOCIIPHHSTHIE
JOKTPUHBI UMETh CO3UAATEIILHBIA WIH PA3pyIINUTEIBHBIN, PaJUKaIBHBIN XapakTep.
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Typranoaesa K. K., [lapxarxan U.
Ka3zakcTanaarsl HCIaMIBIK COKeCTIKTIH OHTOIOT HSJIBIK sKdHe (e HOMEHOTOT HSLITBIK
Herizaepi

Annomayusa. Makanaga  WCTaMIBIK  Ka3aKCTAHABIK  COWKECTIKTIH  Ma3MYHBI,
KaJbIITaCy MEXaHU3MJIepl MEH epeKINeNiKTepl OHBIH OHTOJOTHSUIBIK HEri3aepi MeH
(CHOMCHOJIOTHSUTBIK ~ KOPIHICTEpI  KOHTCKCIHAC — ambuiafbl. VICHaMablK — COMKECTIKTIH
OHTOJIOTHSUIBIK Ma3MYHBIH 3€pPTTEy MaHbI3[bl, OMTKEHI OyJl 3epTTey HMaHIbUIApAbIH ©3
OpHBIH JIYHHENE aHBIKTaybl MEH MCJIaM JYHHETaHBIMBIHBIH aKCHOJOTHSIIBIK OariapiapblH
TyciHyre MyMKiHAiK Oepeni. byn Oarnmapmap MychbUIMaHA@pABIH pyXaHH JaMybIHBIH
JIMHAMHKAChIH alKbIHAANIBI. AJl UCIAMIBIK COHKECTIKTIH (DEHOMEHOJIOTHSIIBIK Ma3MyHBIHA
KBI3BIFYIIBUTBIK CEHIMHIH JKEKEe TOXKIpUOe peTiHAe KaObUIMaHyBIH, OHBIH PHUTYaJIbIK JKOHE
KYHJICTIKTI MiHE3-KYJIBIKTaFBl CHIPTKBI KOPIHICTEPIH 3epleney KaKCTTUTTiHeH TYBIHIAIbL.
ABTOpIap Kemneci 3epTTey MiHACTTEpiH Oipi3nimikneH memeni: OpTanblK A3ns KOFaMIapbIHBIH
TApUXHU-MOACHH KOHTEKCI apKpUibl KasakcTaH KOFaMBIHIAFbl HCIaMIBIK COHKECTIKTIH
€PEeKIIEINIriH aHBIKTay; NCIaMHBIH OOJIMBIC HETi3[AepiH anry apKbUTbI HCIAMIIBIK COMKECTIKTIH
OHTOJIOTMSUIBIK ~ Ma3sMyHBIH — Tajidy; HMCIaMIBIK  COMKECTIKTIH  (h)eHOMEHOJIOTHSUIBIK
Ma3MyHbl MeH OHbIH Ka3zakcTaH KOFaMbIHJAFbl MPAKTUKAJIBIK MaHbBI3BIH ally; HCIAMJIBIK
pamukanu3MIl (EeHOMEHOJOTHSUIBIK MHTEpIpeTalsuIapAblH Oip Typi peTiHxe KapacThIpy.
Ocblfad OaiylaHbICTBl  ABTOpJIAP HUCIAMIBIK COMKECTIKTI CTAaTHKAJbIK KaTeropus emec,
TYJIFAHBIH 1IIKI KyH3elicTepi MEH MiHE3-KYJIBIKTBIK ©3repiCTepiH, COHIai-aK KOFaMarbl
pyXaHH ypaicTepai OeHHeNeHTIH TMHAMUKAIIBIK KYOBUIBIC PETiHAE KapacThIPaIbl.

Tyiin ce30ep: wciamablK CoWKecTikK, Ka3akcrtaH KOFaMbl, OHTOJIOTHSUIBIK HETi3Zep,
(eromeHomOrUANBIK Herizaep, Kazakcranmarsl ncnam, Opraibik Asns.

Turganbayeva Zh., Parkhatzhan 1.
Ontological and Phenomenological Foundations of Islamic Identity in Kazakhstan

Abstract. This article explores the content, mechanisms, and specific features of the
formation of Islamic identity in Kazakhstan in the context of its ontological foundations and
phenomenological manifestations. The importance of studying the ontological dimension of
Islamic identity lies in the significance of how believers define their place in the world, as well
as the axiological guidelines of the Islamic worldview, which shape the dynamics of Muslims’
spiritual development. The interest in the phenomenological aspect of Islamic identity is driven
by the need to understand and identify the features of individual experiences of faith, which
determine external religious expressions such as ritual practices and everyday behavior.

The authors consistently address several research tasks, including: identifying the
specificity of Islamic identity in Kazakhstani society through the lens of the historical and cultural
context shaped by Central Asian societies; investigating the ontological dimension of Islamic
identity by uncovering the existential foundations of Islam; analyzing the phenomenological
content of Islamic identity and its practical significance in the life of Kazakhstani society; and
examining Islamic radicalism as one of the forms of diverse phenomenological interpretations.
In this regard, the authors conclude that Islamic identity is not a static category but rather a
dynamic process of personal development, reflecting both internal experiences and behavioral
transformations within the individual and society at large.

Keywords: Islamic identity, Kazakhstani society, ontological foundations,
phenomenological foundations, Islam in Kazakhstan, Central Asia

Hocmynuna: 26.06.2025
lpunama:01.09.2025



IRSTI 130.12 https://doi.org/10.48010/2025.3/1999-5911.12

FAITH-BASED SUSTAINABILITY IN POSTNORMAL TIMES:
THE VALUE PARADIGMS OF CHRISTIANITY AND ISLAM

Shakenov D."
Mirzo Ulugbek National University of Uzbekistan (Tashkent, Uzbekistan)
shakenovdias@mail.ru

Iloxenosn J.II."
Mup3o Yayroek atbiHaarsl O30eKcTaH YITTHIK YHUBEPCUTETI
(Tamxent, ©36ekcTaH)
shakenovdias@mail.ru

Abstract. Professor Sardar developed the term Postnormal Times, which has emerged
as a framework for understanding the complexities and contradictions of our time. One
of the contradictions is that we live on a planet we are constantly destroying. How to
change the situation is not just a billion-dollar question, but it is a vital question. Solving
the ecological crisis is an essential question for our generation, but how can public atti-
tudes toward nature be changed, and how can environmental culture be implemented into
everyday practice? This allows for deeper analyses of common public responses to con-
temporary environmental challenges. By analysing these diverse perspectives, we seek to
understand how these traditions conceptualise ecological culture and its role in their worl-
dview. The article explores public responses to contemporary environmental challenges,
provides a rationale for developing spiritual and moral education to ensure sustainable
development and discusses how their teachings can be harnessed to promote sustainability
and ecological awareness via schooling. Based on the study of the material in the article, it
is concluded that we all, including the esteemed audience, need to introduce spiritual and
moral education to form a responsible younger generation.

Keywords: Islam, Christianity, Postnormal Times, core values, religion, ecology

Introduction

The younger generation’s lack of spiritual and moral education is a severe prob-
lem. The erosion of spiritual and moral foundations is both an individual problem and
a problem of society and humanity. For example, the environmental issues of our time
are not only the result of an irresponsible and consumerist attitude to nature but also the
inability and, in most cases, the absence of the desire to find compromises and abandon
one’s benefit in favour of the general welfare. The loss of the spiritual and moral basis
threatens humanity with environmental, economic, epidemiological and other global
problems. Humanity consists of individuals, and the formation of worldview ideals is
primarily influenced by the family and the education system. Educational programs
play an essential role in the formation of personality. Institutes of preschool education
accept children with knowledge who are open to new information. Already-formed
personalities come from school institutions, looking for the knowledge that interests
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them in universities. University years can radically affect young people, but changing
spiritual and moral ideals in the future seems more complex and may require exis-
tential upheavals. The earlier a person receives and determines spiritual and ethical
values, the more organically these values are included in decision-making.

Not in Islam not in Christianity has clashes with science and progress. In Islam
and Christianity, education plays a unique role in forming a person and is considered
a blessing for any person. In Orthodoxy, the word “education” is rooted in Slavic. It
comes from the word “Image,” which refers to obtaining knowledge; a person should be
likened to the Image of God. Therefore, according to the Orthodox tradition, knowledge
and skills only bring good things to the world. However, as Metropolitan Nikon of Ufa
and Sterlitamak noted, “Man, by his sinful nature, has learned to strongly distort the
‘Image of God’. Religious education in secular educational institutions can be a signifi-
cant step towards regulating ideals and values, which is especially important in our time
of information warriors, warriors for the minds and souls of people. Informing society
about religious foundations is also essential to correcting misconceptions that can lead
individuals and humanity from a harmonious existence to anarchy and Hausa.

One of the most effective measures to counteract informational and ideological
aggression is education. Systematic work on forming a balanced and comprehensive
education system in the CIS has been carried out for a long time. For decades, with the
support of governments, various agencies for spiritual education and enlightenment
have been actively working to ensure the training of specialists with in-depth knowl-
edge of the history and culture of Islam and Orthodoxy. The prevention of extrem-
ism on ethnic and religious grounds is also among the main areas of their work. The
achievements of such work, in addition to reducing the level of extremism, should be
the formation of a theological school on which the Islamic Ummah and the Orthodox
world will rely.

Most modern states are secular, and the education system does not involve study-
ing subjects about forming a person’s spiritual and moral foundations. The latter are
formed based on numerous factors without certain subjects to form certain spiritual
and moral foundations. Of course, the presence of subjects responsible for forming
spiritual and moral values in the curriculum does not exclude the influence of numer-
ous other factors on this process. Still, it makes it possible to facilitate control over
one of the primary sources designed to form a self-sufficient and multifaceted person-
ality with high spiritual and moral ideals. Moreover, the absence of any control over
the processes of formation of the spiritual and moral foundations of citizens allows,
against the background of the lack of information, to fill the information vacuum with
information that has content aimed at destroying the individual and society as a whole.

It is known that the schools of the Commonwealth countries are constantly search-
ing for the optimal balance of natural sciences and humanities and the curriculum
content. The result of these searches and transformations must be an improvement
that will not only provide knowledge and skills in the fields of natural sciences and
humanities but also lay the unshakable spiritual and moral foundations and values of
the country’s future citizens and humanity.

In this article, we will analyse the discourse of ecological culture in several major
religious traditions, including Christianity and Islam. Through this analysis, we will
seek to understand how these traditions conceptualise ecological culture and what role
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it plays in their overall worldview. We will also examine how these traditions have
responded to contemporary environmental challenges and how their teachings can be
applied to promote sustainability and ecological awareness. This article will draw on
various sources, including religious texts, scholarly literature, and interviews with re-
ligious leaders and practitioners.

Methodology

The article employs a robust interdisciplinary research method, combining anal-
ysis and synthesis with hermeneutic analysis of religious literature. This hermeneutic
approach, widely used in the study of ecology in spiritual literature, involves a sys-
tematic interpretation of religious texts to understand their meaning and relevance to
environmental issues. It allows for a comprehensive understanding of how religious
texts address ecological problems, thereby enhancing the credibility and thoroughness
of our research.

Religion and nature

Religious traditions have long concerned themselves with the relationship be-
tween humanity and the natural world. Many religions advocate for the care of the
earth and its inhabitants, often through rituals, stories, and ethical guidelines. For in-
stance, in Christianity, the ritual of baptism symbolises a commitment to caring for
God’s creation, while the story of Noah’s Ark teaches the importance of preserving
biodiversity. In Islam, the ethical guideline of ‘Amana’ (trust) emphasises humans’
responsibility to protect the environment.

Indigenous peoples’ resilience to environmental change and their contribution to
biological and cultural diversity through traditional knowledge and sustainable use are
of paramount importance. However, actions to combat biodiversity loss and climate
change threaten these invaluable aspects of their livelihoods and cultural heritage. As
both an enabler and a driver of sustainable development, culture faces common threats
from urbanisation, relocation, and misguided development initiatives. Therefore, it is
crucial to delve into all aspects of people’s cultures, including their beliefs and spiritu-
al practices, to comprehend the challenges and potential solutions fully.

Over 80% of the global population affiliates with one of approximately 4300 reli-
gious, spiritual, or cultural traditions, many of which profoundly influence daily prac-
tices and worldviews [1,2]. These traditions are deeply embedded in communal and in-
dividual life, shaping moral reasoning, social norms, and decision-making processes.
As such, they constitute powerful yet often underutilised frameworks for fostering sus-
tainable behaviours and ecological responsibility. Recognising the formative role of
religion in cultivating values that guide environmentally significant action is essential
in addressing transnational environmental crises. This research is situated within this
paradigm, highlighting religious worldviews’ global relevance and integrative poten-
tial in advancing sustainability [3,4]. In September 2015, the international community
adopted the 2030 Agenda for Sustainable Development, articulating a comprehensive
and transformative framework to foster global prosperity, environmental steward-
ship and social equity [5]. Central to this agenda are the 17 Sustainable Development
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Goals, which emphasise inclusive partnerships across all sectors of society, including
religious and spiritual communities.

Aligned with these objectives, our research investigates the ecological potential
of religious worldviews, examining how theological principles and spiritual ethics can
actively contribute to sustainable development. Increasingly, global institutions have
recognised the critical role of religion in advancing sustainability. A notable example
is the United Nations Environment Programme’s (UNEP) Faith for Earth Initiative,
which was established to engage faith-based organisations in collective action toward
achieving the Sustainable Development Goals [6]. This initiative underscores the op-
erational relevance of our inquiry, affirming that theological traditions can catalyse
measurable environmental progress.

Empirical findings further support the linkage between religious belief and en-
vironmental outcomes. A cross-national study by the Centre for International Earth
Science Information Network (CIESIN) explored correlations between religious ad-
herence levels and various environmental impact indicators. The study observed that
countries with lower rates of religious affiliation tend to exhibit higher levels of re-
source consumption and greenhouse gas emissions, suggesting that religious world-
views may exert a moderating influence on environmental degradation [6].

The ethical underpinnings of environmental stewardship are embedded across a
broad spectrum of religions and traditions. From Bahai principles of unity and har-
mony with nature to Daoist reverence for the natural order and Islamic teachings on
balance or “mizan” to Christian ecological theology, diverse faith systems articulate
values conducive to environmental care [4,2]. Similar commitments can be identified
within Buddhism, Hinduism, Jainism, Judaism, Sikhism, Shintoism, Zoroastrianism
and Vishnoism -- underscoring a truly global spiritual consensus around ecological
responsibility.

The institutionalisation of this interfaith ecological dialogue can be traced back
to September 1986, when the Worldwide Fund for Nature convened a groundbreaking
summit in Italy, uniting leaders from Buddhism, Christianity, Hinduism, Islam and
Judaism. Each tradition issued its declaration affirming its theological basis for envi-
ronmental action. In October 1987, the Bahai faith joined as this coalition’s sixth major
religious tradition, reinforcing the Network on Conservation and Religion’s commit-
ment to multifaith collaboration on environmental issues [7].

These developments illustrate the untapped potential of religious frameworks as
catalysts for ecological consciousness and collective sustainability. They also affirm
that spiritual belief, far from being peripheral, is central to the moral architecture need-
ed to address the planetary challenges of the 21st century.

The discourse of ecological culture in Islam

“Devote thyself single-mindedly to the faith, and thus follow the nature designed
by Allah, the nature according to which He has fashioned mankind; there is no altering
the creation of Allah” (Quran 30:30)

Many philosophers and scientists believe there has to be something more signifi-
cant than the material world, something bigger than us and religion is very much part
of being human. It is often assumed that people of religion are irrational. According to
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Professor Sardar, Islam is the religion of knowledge and encourages seeking the truth.
Devotees of critical thinking travel through fields of thought and reflection. God in
Islam is the One who likes a good argument. He is a God who does not want me to be
dogmatic. He is a God who wants me to search for answers. According to Professor
Sardar, that is what we can understand from the Quran.

Not only does worship make someone a better person, but in the classical un-
derstanding of Islam, all forms of knowledge are often interpreted as scientific and
religious knowledge, and only nowadays, for example, has it been reduced to mean
religious knowledge.

The Quran affirms the intrinsic connection between human beings and the nat-
ural world through the principle of “fitrah” -- the original, divinely ordained nature
of creation. As stated, “devote thyself single-mindedly to the Faith, and thus follow
the nature designed by Allah, according to which He has fashioned mankind. There
is no altering the creation of Allah” [8]. Within Islamic theology, the environment is
not merely a backdrop to human activity but a dynamic reflection of God’s attributes.
His name’s al-Khaliq -- the Creator, and al-Bari -- the Maker. Islamic writings state,
“Nature in its essence is the embodiment of My Name, the Maker, the Creator. Vary-
ing causes diversify their manifestations; in this diversity, there are signs for men of
discernment” [9]. These “ayat” serve as spiritual lessons and ecological imperatives,
inviting human beings to recognise the sacredness of biodiversity and the complexity
of ecosystems as expressions of divine wisdom.

Islamic teachings maintain that material resources are essential to civilization-
al development. However, this utilitarian perspective is always moderated by a mor-
al framework that emphasises responsible stewardship, “amanah.” Humanity is de-
scribed as a vicegerent “khalifah” on Earth, entrusted with caring for and preserving
the planet’s resources [ 10]. Environmental degradation is not merely a technical failure
but a moral transgression with spiritual consequences.

In recent decades, the global Islamic community has increasingly engaged with
environmental discourse at international levels, including through active participation in
United Nations initiatives. Islamic organisations and thought leaders have contributed
to developing ethical frameworks addressing climate change, deforestation, biodiversity
loss, waste accumulation, and pollution. Central to these efforts is the belief that environ-
mental crises are rooted in spiritual and ethical dislocation, necessitating a reevaluation
of prevailing materialistic paradigms and consumer-driven development models [11,6].

The Baha’i faith, often aligned with Islamic philosophical thought in its origins
and ethical outlook, similarly emphasises the integration of spiritual and scientific per-
spectives in addressing environmental issues. Bahai teachings view climate change
as a moral challenge that necessitates global cooperation, spiritual reflection, and so-
cio-economic transformation. This approach critiques prevailing models of material
progress and advocates for a holistic rebalancing of material and spiritual values [12].
Furthermore, the Bahai vision for a just and unified global society situates environ-
mental stewardship within a broader framework of human solidarity and ethical inter-
dependence.

Ultimately, Islamic and Bahai perspectives articulate a comprehensive vision of
sustainability rooted in scientific analysis and spiritual consciousness, moral account-
ability, and the pursuit of justice. The ethical challenges that arise from environmental
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issues include the need for a new understanding of the relationship between men and
nature [13]. For example, Bahai’s teaching has stated that “the environmental crisis is
essentially a crisis of justice that arises from the vast inequities in wealth and power
between nations and between classes within nations" [14].

Material resources are indispensable for the sustenance and advancement of civil-
isation, and as human societies evolve, they will inevitably continue to draw “new and
wonderful things” from nature’s laboratory [9]. However, in the Islamic worldview,
such interaction with the natural world is never value-neutral. Nature is seen as a re-
flection of divine attributes, manifesting the names and qualities of God, particularly
al-Khaliq -- The Creator, al-Musawwir -- the Fashioner, and al-Hakim — The Wise. This
theological framework transforms ecological engagement into spiritual recognition
and moral accountability. Islamic metaphysics, especially as articulated by al-Ghazali,
underscores the interconnection between the seen and unseen realms. Al-Ghazali em-
phasised that understanding the order in nature leads the believer toward a more pro-
found comprehension of God’s wisdom and unity — tawhid [15]. Seyyed Hossein Nasr
(1996) expands on this view, arguing that modern ecological crises are fundamentally
spiritual, arising from a desacralised view of the cosmos. He maintains that the reme-
dy is restoring the sacred cosmology that once informed traditional Islamic and other
religious worldviews [11].

According to Osman Baker (1999) [16], the Quranic concept of “mizan” -- bal-
ance embodies an ecological principle that reflects the intrinsic harmony of the uni-
verse. Humanity’s role, therefore, is not one of dominance but stewardship or “Khila-
fah”, wherein God entrusts people to maintain this balance. In Quranic terms, “It is He
who has appointed you vicegerents on the Earth ...” [8]. This trusteeship implies. It
is not only about the ethical use of resources, but also accountability for their misuse.

Modern Islamic scholars such as Ziauddin Sardar argue that the spiritual dimen-
sion of environmental ethics must be reclaimed to address today’s ecological crises.
He posits that the root causes of environmental degradation lie in exploitative and ma-
terialistic paradigms, which must be challenged through a revival of values-based faith
development. Sardar emphasises that while Islam may not prescribe explicit rituals for
environmental protection, its moral and legal principles like “Hima,” “haram,” and
“wagqf” historically guided sustainable land and water management [17].

Bahai faith parallels these Islamic perspectives, offering a spiritual critique of
materialism and asserting that the ecological crisis cannot be resolved merely through
technological innovation. It demands a fundamental reorientation of values and a com-
mitment to the unity of humankind and the balance between material and spiritual
progress. From the perspective of Islamic tradition, environmental stewardship is not
simply an ethical recommendation; it is a divine trust — “amanah”. In all its grandeur
and diversity, the natural world is a “ayah” of God’s majesty. Humans bear the pro-
found responsibility of preserving the planet’s ecological balance as a spiritual and
social obligation. Islam has stated that the environmental crisis is a moral challenge
requiring a fundamental reassessment of values. It is clear says in Islamic scripts that
Man suppose to safeguard the earth [18].

The Islamic teachings emphasise the importance of a holistic approach to devel-
opment that considers the spiritual, social, and economic dimensions of human life.
The Islamic writings state that humanity’s well-being, peace, and security are unat-
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tainable unless and until its unity is firmly established. Islamic leaders have actively
promoted sustainable development at the international level, participated actively in
United Nations conferences, and issued statements on sustainable development.

Islamic teachings emphasise the ethical imperative of compassion toward all liv-
ing beings, including animals, as part of a divinely mandated stewardship — “Khila-
fah” of creation. Classical and contemporary Islamic thought frames ecological re-
sponsibility as a moral and spiritual obligation.

Islamic teachings emphasise compassion, justice and equilibrium — “mizan” in all
dimensions of life, including the treatment of animals and the environment. The Proph-
et Muhammad is reported to have said, “Whoever is kind to the creatures of God is
kind to himself”, underscoring the centrality of “rahma” -- mercy in Islam’s moral uni-
verse. Classical Islamic scholars such as al-Ghazali interpreted the ethical treatment of
animals as a reflection of one’s piety and spiritual sensitivity [19]. Hossein Nasr (1996)
has repeatedly argued that environmental degradation is symptomatic of a spiritual
malaise rooted in modernity’s disconnection from sacred cosmology [11]. The author
calls for revitalising Islamic metaphysical principles wherein nature is not merely a
resource but a manifestation of divine signs, “ayat”. Similarly, Osman Baker (1999)
elaborates on Quranic themes such as “tawhid” — divine unity, “khilafah”- trustee-
ship, and “amanah” -- trust, framing humanity’s ecological duty as a sacred obligation
grounded in divine law — “shariah” [16]. Islamic environmental thought critiques the
excesses of materialism and consumer culture, advocating a return to spiritual values
that harmonise life’s material and metaphysical dimensions [17]. Islam envisions a just
and unified global society where ecological challenges like climate change become
shared moral responsibilities requiring collective ethical responses and a global and
justice-oriented ecological vision. Tenderness and loving kindness are fundamental
principles of God’s heavenly Kingdom. His compassion reflecting a theology that sees
the natural world as both sacred and educational, revealing divine attributes and moral
lessons. Islam encourages believers to address environmental crises through activism,
spiritual transformation, and global solidarity.

The Islamic view on sustainable development is that it is an essential aspect of
society’s spiritual and material progress. The Islamic teachings emphasise the impor-
tance of a holistic approach to development that considers the spiritual, social, and
economic dimensions of human life. Leaders have promoted sustainable development
at the international level, participated in United Nations conferences, and issued state-
ments on sustainable development.

Seyyed Hosseini Nasar and Ziauddin Sardar emphasised the need to rebalance
human life’s material and spiritual dimensions. In this context, climate change is an
environmental crisis and a catalyst urging humanity to prioritise collective values over
individual consumption. Islam envisions a unified global society grounded in justice
“adl”, solidarity — “ta awun”, and the spiritual interconnectedness of all creations.

How do the Holy Bible and Christianity view ecological culture?
Contemporary ecological discourse is increasingly informed by religious worl-

dviews that offer metaphysical insight and ethical imperatives regarding human re-
sponsibility toward the natural world. Islamic and Christian traditions provide robust
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frameworks for understanding the spiritual significance of environmental stewardship
and animal welfare.

In Christian tradition, the natural world is understood as God’s creation imbued
with inherent goodness. The Bible affirms the sacred relationship: “God saw every-
thing that he had made, and indeed it was very good” (Genesis 1:31, NRSV). While
humanity’s dominion over creation, theologians increasingly interpret this not as a
license for exploitation, but as a call to stewardship “oikonomia” rooted in responsi-
bility and reverence.

Pope Francis’s encyclical Laudato Si (2015) powerfully affirms the interconnect-
edness of ecological and human well-being, urging believers to see with “the eyes of
faith the link between the natural environment and the dignity of the human person”
[20]. This marks a significant shift toward what is now called integral ecology, or a
holistic approach that addresses both environmental and social injustice.

Although the Bible does not directly mention climate change, its teachings on
creation care, justice, and humility form the ethical foundation for Christian ecologi-
cal engagement [21]. Some theological interpretations historically emphasised human
dominance over nature. However, eco-theologians who advocate for sustainable and
compassionate coexistence with the Earth are increasingly challenging this view [22].

According to Christianity, sustainability is a categorical imperative of modern
creation responsibility and requires more than just eco-political equilibrium models.
Christians worldwide are working towards achieving the 17 Sustainable Development
Goals (SDGs) and their associated targets through various social, philanthropic, and
environmental protection activities. Examples include forest protection in Lebanon,
beautification of church surroundings in Poland, and environmental protection policy
development in Tanzania. Christian institutions worldwide also play a significant role
in providing ethical foundations for ecological dilemmas [23].

Christian Environmental ethics is an evolving area of Christian religious teach-
ing. It highlights that God is the creator of all things and that humans need to work in
partnership not only with God and the land but also with each other to ensure that the
world’s fragile environment today is nurtured and protected [24].

Environmental issues in the Holy Bible and Christianity relate to environmental
protection practices. The Bible contains approximately a hundred verses about protect-
ing the environment [25].

Christian Environmental Ethics is based on the belief that God is the creator of all
things and that humans need to work in partnership with God and the land to protect
the environment. The first one is the Principle of Creation value that asserts that all
creation possesses intrinsic value, as it is intentionally created and affirmed by God
(Genesis 1:31). Second, the Principle of Sustained Order and Purpose maintains that
the natural world operates within divinely instituted systems and teleological struc-
tures, continuously upheld by God’s Providence (Colossians 1:17; Psalm 104). Third,
the Principle of Universal Corruption and Redemption reflects the theological under-
standing that the entirety of creation is affected by the Fall (Romans 8:22), yet remains
subject to ultimate restoration through the redemptive work of Christ. These principles
collectively inform a Christian environmental ethic that views ecological responsibili-
ty not merely as utilitarian stewardship but as a moral and eschatological mandate. As
such, Christian theology encourages transformative behavioural change, advocating
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for sustainable practices grounded in the anticipation of creation’s renewal and the
ethical imperative to care for God’s world for future generations [21, 22].

Margot J. Hudson and Margot R. Hodson wrote a book named A Christian Guide
to Environmental Issues that covers climate change, food, biodiversity, population
growth, the relationship between environmental problems and issues relating to world
development, and many other matters related to climate change [26]. For example, one
such issue is how the Holy Bible and Christianity view the use of natural resources
in modern times. The Christian faith teaches that the Earth belongs to God and that
humans are stewards. The biblical tradition offers significant insights into the ethical
relationship between humanity and the natural environment, particularly emphasis-
ing the human responsibility for ecological stewardship. The Old Testament, for in-
stance, chronicles God’s efforts to structure society in a manner that reflects divine
order and purpose, while documenting humanity’s repeated failure to adhere to these
divine mandates. In this context, environmental responsibility is framed as a moral
imperative -- humans are entrusted with the task of caring for the Earth, ensuring its
preservation for future generations and maintaining its integrity as a creation of God
(Genesis 2:15). Central to this theological framework is the principle that human be-
ings should refrain from exploiting the natural world for short-term gain. Instead, they
are called to engage in sustainable practices that respect the balance of the ecosystem
and promote long-term ecological justice. Biblical passages such as the injunctions
against overconsumption and the exhortations to care for the vulnerable, underscore
the interdependence of all creation and the need for humanity to act as stewards rather
than dominators (Leviticus 25:4-5; Deuteronomy 20:19-20). These teachings resonate
with modern concepts of environmental sustainability, protection of biodiversity, and
the ethical Treatment of Animals, which are gaining prominence in the field of ecolog-
ical ethics.

Isaiah 43: 20-21 exemplifies the biblical recognition of the intrinsic value of the
natural world, stating, “The wild animals honor me, the jackals and the owls, because
I provide water in the desert and streams in the wasteland to give drink to my people,
my chosen, the people I formed for myself, that they may proclaim my praise” (Isaiah
43:20-21). This addresses crucial issues of Environmental Protection, advocating for the
prohibition of environmental exploitation, the preservation of endangered species, and
the broader concept of ecological justice. As scholarly discourse on the intersection of
religion and environmental ethics grows, researchers are uncovering deeper layers of
biblical wisdom that can inform contemporary environmental policy and practice. These
theological insights offer a foundation for constructing a robust environmental ethic that
balances human needs with the imperative to protect and sustain the planet’s ecosystems.

Conclusion

Pone of the contradictions of our time is that we live on a planet we are constantly
destroying. How to change the situation is not just a billion-dollar question, but it is a
vital question. Solving the ecological crisis is an essential question for our generation,
but how can public attitudes toward nature be changed, and how can environmental
culture be implemented into everyday practice? This allows for deeper analyses of
common public responses to contemporary environmental challenges. By analysing
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these diverse perspectives, we seek to understand how these traditions conceptualise
ecological culture and its role in their worldview. The article explores public responses
to contemporary environmental challenges, provides a rationale for developing spir-
itual and moral education to ensure sustainable development and discusses how their
teachings can be harnessed to promote sustainability and ecological awareness via
schooling. Based on the study of the material in the article, it is concluded that we all,
including the esteemed audience, need to introduce spiritual and moral education to
form a responsible younger generation. The relationship between men and the envi-
ronment is based on the ideas of the consumer society, the result of which is the deep-
ening of global environmental problems. Spirit and moral values help find the source
of human life in nature.

Islamic teachings encourage individuals to take responsibility for the environ-
ment and work towards sustainability. Muslim leaders have been active in promot-
ing sustainable development at the international level. It is encouraging that religious
traditions advocate for environmental protection. Individuals need to consider these
teachings when making decisions that affect the environment.

An Islamic theologian, discussing the problems of modern humanity, assumes that
modern man interferes in the affairs of God and is to blame for the issues from which
he suffers. The return of spiritual foundations to the life of a modern person can be-
come the foundation of the ecological culture of the future. The ideals of a modest and
pious way of life Orient humanity towards moderation in the consumption of natural
resources, so they are still relevant today and can be used by environmentalists. Both
Islam and Christianity present unique but complementary perspectives on the envi-
ronmental crisis. I think the moral imperative of ecological stewardship. Islam views
the environmental crisis not only as a practical challenge but as a profound ethical and
spiritual concern necessitating a reassessment of fundamental values. Individuals need
to recognise their responsibility as stewards of the Earth, advocating for sustainable
practices that reflect a balance between material consumption and spiritual integrity.
Islamic leaders and scholars have increasingly engaged in global dialogues on en-
vironmental sustainability positioning. The participant in the international discourse
on climate change and ecological justice. Similarly, Christianity frames the natural
world as a divinely ordained creation, with humans entrusted to care for it as stewards
of God’s work. Biblical teachings provide a framework for responsible research use,
linking environmental care to broader theological principles of redemption and justice.
While some Christian interpretations assert dominion over nature, others emphasise a
more ecologically balanced approach, calling for sustainable practices that align with
God’s redemptive purposes. Perspectives have inspired Christian environmental advo-
cacy and contributed to the growing movement of faith-based sustainability.

Despite differing doctrinal approaches, both religions share a common vision of
the imperative to balance human life’s material and spiritual aspects in the pursuit of
sustainable development. The convergence of the Islamic and Christian ethical frame-
works underscores the potential for. Collaboration in addressing the global environ-
mental crisis. As religious communities continue to engage with ecological issues, the
teachings of Islam and Christianity offer valuable insights that can inform both indi-
vidual behaviour and global policy towards a more sustainable and just future.
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IIokenon JI.II.
IMocTHOpMAIBAl 3aMaHAFBI CEHIMIe Heri3/ieJIreH TYPAKThLIBIK: XPUCTHAH JiHi MeH
HCJIAMHBIH KYHABLIBIK NapaJurMaiapbl

Anoamna. Tlpodeccop Capmap Kasipri 3aMaHHBIH KYpAeNUIri MeH Kapama-
KaWIIBUTBIKTApBIH TYCIHY VIIiH HeTi3 peTinnae maiaa 6onran [ToctHopmansai TaiiMce TepMuHIH
kacanpl. Kapama-KalmbutbIKTapabH Oipi 013 yHeMi »KOWBIT OTBIPATHIH FajlamIiapia emip
cypin kateipMbI3. JKarmalasl Kamail e3repTy KepeKTiri — Oyl TeK MIUIMapATaraH Mocele
raHa emec, OV eTe MaHBI3Abl Mocese. DKOIOTUSIIBIK JaFrdapbiCThl IICHry Oi3diH ypIak
YIIiH MaHBI3Ibl MOcene, Oipak KOFaMHBIH TaOWfaTKa JIETCH Ke3KapachlH Kajail e3repTyre
0oJabl JKOHE DKOJIOTHSUIBIK MOJICHHMETTI KYHIENIKTI Taxipubere Kaiail eHrizyre Oomaubi?
Cappnap sxoHe 0acka Jja KeNTereH 3epTTeyIIiIep AKOIOTHIIBIK KaFai bl JKaKcapTy pyXaHH
KYHJIBUIBIKTAP/IbIH JKaHJaHybIHa OaiianbicThl fem ecenteiai. [Ipod. Capnap atan eTkennei,
FBUTBIMHBIH, JiHHIH, OpKalCBIMBI3/IBIH KYII-KIrepiMi3 OpTaK TYJIICHYTe KO JKETKi3y OOJBII
Tabbagsl. OchlFaH OalIaHBICTBl PyXaHU-aJaMIepLIUIIK TopOue MEH ecill Kejle JXaTKaH
YpIIaKThI TOpOHeETey Maceneepi OyphIHFBIIAH 12 03CKTipeK.

By makana Toyenciz Memnekerrep Hoctacteirsl (TM]I) aiMaFbIHIAFBI IKOJIOTHSIBIK
JIUCKYPCTHI KOHE HETI3rl JIHM MPaKTUKaHBI JKaH-KAKTHl Tanmayra OarerTtanmradH. Kasipri
3aMaHFbl FBUIBIMHA OachUIBIMIApFa, JIHM MOTIHAEpre, FBUIBIMU ofcOMeTKe JKyHemni Iomy
Kacay OYJI JOCTYPJIEP/IiH IKOIOTUSIIBIK MOACHHETTIH KOHIEHTYAIN3aIUsIChl MEH OJIap/IbIH
JIlYHUETaHbIMBIHIAFbl POJIIH JKaH-)KaKThl TYCIHyre KkeMmekrTecedi. bys Kasipri 3amMaHFbl
9KOJIOTHSUIBIK CBIH-TETeYPIHEPre OpTaK KOFaM/IbIK JICH KOO MIapaiapblH TEPEHIPEK TaliayFa
MYMKiH/IiK Oepei. Ochl amyaH TypJli mepcneKTHBaNIapAbl Tajl1ail OTBIPHII, 013 OyI1 1aCTYpIepiH
9KOJIOTHSUIBIK MOJICHHMETTI Kajall TYCIHETIHIH JKOHE OJapJblH JYHHETAHBIMBIHIAFbl POJIH
TyciHyre ThIpbIcaMbl3. Makanaga Ka3ipri 3aMaHFbl JKOJIOTHSJIBIK CBhIH-TETeypiHAepre
KOFaM/IBIK JIEH KOIO IIapajiapbl 3epTTeNe/ll, OPHBIKTHI IaMyAbl KAMTaMachl3 €Ty YIIiH pyXaHH-
agaMrepIuTik OiriM Oepyal JaMBITYIbIH HETi3eMeci KapacThIPhUIFaH KOHE MEKTEI apKbLIbI
TYPaKTBUIBIK MIEH SKOJOTHSIIBIK Xa0apIapiIbIKThl ITepieTy YIIiH OJap/blH OKyJIapblH Kaiai
naliananyFra OOJaThIHBI TAKBIIaHAABl. MaKanagarsl MaTepHalIbl 3epTTEyTe CYHeHEe OTHIPHIT,
6i3iH 69piMi3Te, COHBIH IMIIHAE THIH ayAUTOPHIFA KayalThl OCKEJICH YPIAKTHI KaJTbIITACTHIPY
YIIiH pyXaHH-aJaMIepIIiIiK TOpOUEH] eHT13y KaXKeT JeTeH KOPBITHIH/IbIFA KeJe/i.
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Tyiiin co3dep: Vicnam, Xpuctuan aini, [locTHOpMaib/i 3aMaH, HEri3ri KYHABUIBIKTAP,
TIiH, DKOJIOTHSI.

lakenos Inac [laBioBu4
JKoyioruyeckass YCTOHYUBOCTL B TMOCTHOPMAJIbHbIE BpeMeHAa: IEeHHOCTHbIE
napajurMel XpuCTHAHCTBA U UcJIaMa

Annomayusn. Ilpodeccop Capnap pazpaboTand TEPMHUH «IOCTHOPMAIBHBIC BPEMEHA,
KOTOPBIM CTajl OCHOBOHM /Il NMOHMMAHMsS CIIOKHOCTEM M NMPOTHBOPEYMH HAILIEr0 BPEMEHH.
OpHO W3 TPOTHUBOPEUMH 3aKIFOYAaeTCs B TOM, YTO MBI JKMBEM Ha IUIAHETE, KOTOPYIO
MOCTOSTHHO paspymmaeM. Kak M3MEHHTHh CHTyalMio — 3TO HE MPOCTO BOMPOC HA MHIUIMAP
JIOJTIAPOB, 3TO JKU3HEHHO BaYKHBIM BOIIPOC. PelreHne 3K0I0rnueckoro Kpusmuca — akTyanbHbII
BOIIPOC JJId HAIICTO ITOKOJICHHSA, HO KaK HU3MCHUTH OTHOMICHHE 06HleCTBa K Ipuponc u
KaK BHEAPHUTH SKOJIOTHYECKYIO KyIbTypy B MOBCEJHEBHYIO MpakTuKy? Caprap u MHOTHE
JOpYTHe HCCIIeOBATed CUMTAIOT, YTO YJIy4IICHHE JKOJOTMYECKOH OOCTAaHOBKM 3aBHCHUT
OT BO3pOXKAEHHs NyXOBHbIX LeHHocTed. Ilo cmoBam mpodeccopa Caphapa, ycuiaus HayKH,
PENUIUM 1 KXJO0TO M3 HAC HAIpaBIICHBI Ha JOCTH)KEHHE OOIIEero mpouseTaHus. B cBs3m ¢
9THUM KaK HUKOT'J]a aKTyaJIbHbI BOIIPOCHI 1yXOBHO-HPABCTBEHHOTO ITPOCBEIICHHS X BOCITUTAHHS
IO/IPACTAIOIIETO TOKOJICHUSI.

Lenpto maHHOHM CTAaTBM SABISIETCSI BCECTOPOHHHMM aHAlN3 HKOJOTHYECKOTO ANCKypca
U OCHOBHBIX PEJIMTHO3HBIX MpakTuk B pernonHe CoapysxkectBa HesaBucumeix 'ocymapcts
(CHI'). CucremaTmyeckuii 0030p COBPEMEHHBIX HAyYHBIX IyOJIMKAINH, PpPEIUTHO3HBIX
TEKCTOB M HAy4YHOWH JIMTEpaTypbl IIOMOTAeT BCECTOPOHHE IIOHITh, KaK OSTH TpaJulnN
KOHLENTYaJIU3UPYIOT 3KOJIOTHUECKYI0 KyJIbTYpPy W €€ pOjib B HMX MHPOBO33PEHHU. OTO
MI03BOJIACT IITy0)ke MPOAHAIN3UPOBATh PEAKIUU OOLIECTBAa Ha COBPEMEHHBIC HKOJIOTHYECKHE
BbI3OBbI. AHaJ'II/ISI/IpyH OTH PA3JIMYHBIC TOYKU 3PpCHUSL, MBIl CTDEMUMCS ITIOHATD, KaK 3TU TPpAJAUIIUN
KOHLIENTYaJIU3UPYIOT SKOJIOTHUECKYIO KYJIBTYPY U €€ pojib B GOPMHUPOBAHUN MUPOBO33PEHHUSL.
B crarbe nccnenyrorcs oOIIeCTBEHHBIE PEaKIMK Ha COBPEMEHHBIC SKOJIOIMYECKHUE BBI3OBBI,
JaeTcsi 00OCHOBaHME PA3BUTHS JyXOBHO-HPABCTBEHHOTO 00pa3oBaHMs JUIS 0OECHEYCHUS
YCTOWYHMBOTO Pa3BUTHS, a TaKKe OOCYXKJAeTCsl, KaK 3TH 3HAHH MOTYT OBITH HCITOJIb30BAHbI
JUTSL IPOJIBMKCHHUS yCTOMYMBOCTH 1 9KOJIOTUYECKOT0 CO3HAHMUS Yepes3 MIKoIbHOoe o0yueHue. Ha
OCHOBE N3yYEHHOT0 MaTepuaa cJiejlaH BEIBOJI O TOM, YTO BCEM HaM, B TOM YHCIIC M YBAKAeMOH
ayJUTOPHUHU, HEOOXOIMMO BHEIPATH [yXOBHO-HPABCTBEHHOE BOCIHUTAHKE JJIsI (JOPMHUPOBAHUS
OTBETCTBEHHOTO TO/IPACTAIOLIETO TIOKOIEHHSL.

Knrwouegvie cnoga: wicnaM, XpUCTHAHCTBO, IloCTHOpManbHBIE BpEMEHA, OCHOBHBIC
LIECHHOCTH, PEJIUTHUSI, SKOJIOTHSL.
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JETU B ®OKYCE DKCTPEMUCTCKOM OPTAHU3AIIUA
UTHWJI: KOHCTPYUPOBAHUE HOBOW MEHTAJIBHOCTH®
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Annomayus. B cratbe paccMaTpHBAeTCsl WCIOIH30BAHHUE IETEH SKCTPEMHUCTCKON
opranmzanueit MI'MJI kak pecypca nisi NpPOABUKEHHUS CBOETO TOCYJapCTBEHHOTO
mpoekTa. AHalu3 W300paKeHWi aeTed B MpomaraHaucTckor aestenbHoct WIMJIL,
COIMAJIM3alMK JIeTeil uepe3 MIKoJIbHOE 00pa3oBaHME Ha TEPPUTOPHU MO/ KOHTPOJIEM
«McnaMckoro rocymapctBay, NPUMEHEHHs METOAa relMuUKAIlMKU Ui BO3ACHCTBUS
Ha JIeTel, T03BOIMIN MOKa3aTh KaK KOHCTPYHMPOBAlIach HOBask MEHTAJIBHOCTH MOJIOOTO
TTOKOJICHUSI KaK «IbBAT Xanugaray. [Iponaranga UT'NJI, yueOnast nmporpamMma n yueOHbIC
Matepuaisl mkon UI'NJL, ucnonb3oBaHue BUIEOUTP TPAHCIUPOBAINA MEHTAIbHbIE MOAETH,
NPOAYLHUPYIOLIME AUXOTOMUYECKOE BOMPHUATHE MHPA, NOJISPU3ALUI0 BHYTPUTPYIIIOBOM
HWJIEHTUYHOCTH 10 OTHOILIEHUIO K APYTUM BHELIHUM TpYIIIIaM, HOpMaJIM3alMI0 HACHUIIUS,
JIETUTUMU3ALMIO HACUIIUS 10 OTHOILEHUIO K «/[pyrum», He pa3aessionuM UX UI€0J0TUI0.
Taxke aBTOPHI BBIABUTAIOT TE3UC O IIETICHANIPABICHHOM Tiepe(OopMaTHPOBAHUH ETCTBA
SKCTPEMHUCTCKOM OpraHu3anyeidl, 4To HapyLlaJo IpaBa 3THUX JETEH Ha IOJHOLICHHOE
pa3BUTHE U MMEJIO JJI HUX HETaTUBHbIE NOCHEACTBUS. VccienoBaHue OCHOBBIBAJIOCH
Ha MEXIUCHUIUIMHAPHOM MOXOME, a TAK)Ke Marepranax 6ecel ¢ JeTbMU U HHTEPBBIO C
CHenHaICTaMHU-IPAKTUKAMH TIEPBON JIMHUH, paOOTABIIUMH C Ka3aXCTAHCKUMH J€ThMH-
penarpuantamu u3 Cupuu u Mpaka.

Knrouesoie cnosa: netu, HoBasi MeHTanbHOCTh, UT'UJI, mponarana, ooOpasoBaHue B
UT'NJI, MmeHTaTBHBIC MONICNH, TeHMU(UKAIUS.

Beeoenue

Kak ormeuaer wuccinenoBarenu benorBan H. m Manuk H., HecmoTps Ha
JOCTHKEHHS B O0JACTH TpaBa M TEXHOJOTHH, B COBPEMEHHOM MHPE MBI SBIIIEMCS
CBUIICTSIISIMU BOIIMIONIETO HACHIIHMS HaX JOSThMH B 30HaX koHduukra [1, ¢.5]. B
MOCIIEHAE ACCATHIIETHS IETH aKTUBHO UCIIOIB3YIOTCS SKCTPEMUCTCKUMHU BOOPYKEH-
HbIMH (DOPMHUPOBAHHUSIMH, YTO TPUBEIO K PACTIPOCTPAHEHHIO TEPMHHA «pPeOEeHOK-
COJIIAT» B HAYYHBIX MCCIIENOBAHMAX [2] M BHUMAHUIO K ATOH MpobIeMe B TOKYMEHTaxX
MEXIYHapOIHbIX opranu3anuid. B yactnocty, ['enepansuoit Accambneeit OOH Obin

* Ilannoe uccnedosanue punancuposaiocs Komumemom nayxu Munucmepcmea Hayku u evlcuie2o 06-
pazosanus Pecnyonuxu Kazaxcman (BR 21882428 « Bausnue u nepcnekmugul UCAama KaKk 0YX08HO-K)ilb-
MYPHO20, NOIUMUYECKO20, COYUATLHO20 SGLEHUsL 8 NOCMHOPMANbHbLE 6peMeHa: onvim cmpan Bnuoicnezo
Bocmoka u [Jenmpanvrou Azuuy).

*Aemop rxoppecnondenm - bexmaran6eroa M.C. diks1991@mail.ru
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npuHAT PaKynbTaTUBHBIN NpoTokon K KoHBeHIMM 0 mpaBax pebeHka, Kacaroluncs
ydacTus Jneted B BoopyxkeHHBIX kKoH(mukrax (2000 1) [3], ¢ yuactuem FOHUCE®D
Obutn  yTBepkIeHb! [lapukckue pyKOBOAALIME IPUHLUMIBL U 0053aTEIbCTBA,
Kacaroluecs: JeTeil CBS3aHHbIX C BOOPY)KEHHBIMHM CHJIAMHU WJIM BOOPYXCHHBIMHU
rpynmupoBkamu (2007) [4], HaripaBieHHBIE TIPOTHB BEPOOBKHU U HCIIOIE30BAHMS JIETEH,
KOTOPBIMHM CUMTAIOTCA Mojozble Jitonu monoxke 18 set. Ilpun Cosere Oe3omacHOCTH
OOH ¢ynknnonupyer Pabouast rpymnma mo BOIPOCY O JETSIX M BOOPYKEHHBIX
koH(umKTax. OnHAKO, BOIIPOCH BEPOOBKH JAETEH 3KCTPEMUCTCKUMHU BOOPYKEHHBIMHU
OpraHM3alMsIMHU, BOBICUEHUE UX B PAIUKATIBHYIO HJIE0JIOTHIO OCTAIOTCS aKTyaJIbHBIMU
u eme Oosee OOOCTPUIUCH B CBS3M C aKTUBHBIM HCIOJIB30BaHHWeM VHTepHeTa
W Pa3IU4YHBIX LUPPOBBIX IUIATPOPM DKCTPEMUCTCKHMHU OPTaHU3aTOpaMu s
MIPUBJICUEHHUS] HOBBIX CTOPOHHHKOB.

OnHOW M3 SKCTPEMHCTCKUX OpraHM3aluii, KOTopas NIMPOKO HCIOJIb30Baja U
JKCIUTyaTupoBajia JeTeil, M0 JaHHBIM HayYHBIX HCCIEAOBAHWN W MEXKIYHApPOIHBIX
opraamanmid, sBisiercss MUIT'MJI. Kak u3BecTHO, B OpOUTY HNEATSIBHOCTH TaHHOMH
OpraHM3alMy IOMNAJadd HE TOJIBKO MECTHBIC NIETH, IIPOXKMBABIIME HA 3aXBAYCHHBIX
tepputopusix Mpaxa n Cupuu, HO M I€TH MHOCTPAHLIEB, KOTOPbIE ObUIM NPUBE3EHBI HA
9TH 3eMITU CBOUMH POAUTEISIMHE, OTKIMKHYBIMMUCS Ha ripusbie UT'MJI. HeoOxomnmo
OTMETHUTH, YTO MEXKIYHAPOIHBIMH OPTaHU3ALMAMH JICTH, OKa3aBLINECS B CHUITY Pa3HbIX
00CTOSITENILCTB, B 30HE BOOPYXEHHBIX KOH(JIMKTOB, BOBJICUECHHBIC B HJICOJIOTHIO U
JEATETIbHOCTh AKCTPEMHUCTCKUX BOOPYKEHHBIX (DOPMUPOBAHMH, BKIIOYAs «IETEH-
coljar» OJHO3HAYHO paccMmaTrpuBaroTcs Kak kepTBbl. Mccnmemosarens k. Kyx
Ha3bIBaeT pa3Hble KATETOPUHU JeTel, OKa3aBIIMXCA HA TEPPUTOPHHU, MOAKOHTPOJILHON
WUI'NJI, xak «puereit, umeromux apduuiuio ¢ UTHUID» [5, ¢.42 - 43] u ormevaer
HEOOXOMMOCTh HCCIIEAOBAaHUS WX OIBbITAa MPOXXUBAHUS, MEXaHHU3MOB BO3/IEHCTBUS
Ha HUX co cropoHbl UTMJI u mnocnenctBui st jgereil. Kak ormeyaroT ydeHble,
paccMmarpuBaeMasi SKCTPEMHCTCKAs OpraHM3alysl Bejla LEJICHANPaBICHHYI0 padoTy
[0 COLMAJIM3alMU AETeld B PaMKax OCYIIECTBJICHHUS CBOETO IPOEKTA - MOCTPOCHUS
ucnaMckoro rocynapcrsa. COOTBETCTBEHHO, IETH MCIOJIB30BAIUCH HE TOJBKO IS
COBEPIICHHSI KPATKOBPEMEHHBIX TEPPOPUCTUUECKUX AKTOB WJIM KaK KOMOATaHTHI, a,
MpPEeXe BCEr0, paCCMaTPUBAIMCh KaK BaXKHBIN YeIOBEUECKHUI pecypc Iuisl o0ecrieueHust
KHM3HECTIOCOOHOCTH M BBDKMBAHMS POJIBUTAEMOT0 UMM TOCY/IapCTBEHHOTO MIPOCKTA.

B pesynbrare Bhl€3ga poauTened B Tak HaspiBaeMoe «Mcmamckoe
roCyJapcTBO» Ka3aXCTAHCKUX Ipa)kJaH, Ha TEPPUTOPUU NoAKOHTposbHONU WUT'MJI
OKa3anuch M KazaxcraHckue paeTH. CornacHo oQHIHMaNbHBIM HCTOYHUKAM C
suBaps 2019 rona no gespanb 2021 roga B Kazaxcrane Obuia mpoBeieHa B HECKOJIBKO
3TarnoB TyMaHUTapHas omeparus «Kycan», B paMKax KOTOpOW H3 Jyareps AJb-
Xonb Ha ceBepo-BocToke Cupuu, M0 OQHUIHATEHBIM OTKPBITHIM UCTOYHUKAM, ObLIH
Bo3BpameHsl 607 Ka3axCTAaHCKWUX TPaKIaH, OOJBITHHCTBO W3 KOTOPBIX IKCHIITHHBI
(157) n netn (413, Brimrouas 34 cupotsl). M3 Hux 303 pebenka Obutn g0 7 met, 105
neteit — ot 7 mo 14 net, m 5 merei — ot 14 mo 18 et. B HOos0pe 2019 roga B pamkax
rymaHutapHoi omnepanuu «Pycada» 0110 Bo3Bpamieno 14 mereii, B Bo3pacre ot 1,5
1o 13 siet, ubM MaTepH OTOBIBAIOT CPOKU B UPAKCKUX TIOpbMax [6]. COOTBETCTBEHHO,
BOIPOCHI HMCIIOJIB30BAaHUS U COLUAJIM3ALNN JIETeN IKCTPEMHUCTCKON OpraHM3anuei
NI'NJT akryansHel n ans Kazaxcrana v HyKAat0TCA B U3yUEHHUM.
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Hecmotps ma pasrpom UI'MJI ma tepputopum Hpaka n Cupum cuimamu
MEKIyHAapOJHON KOAIHMIUH, JaHHAA DKCTPEMUCTCKAsI OPTAHU3ALNS B CHILy CBOETO
TPAaHCHALMOHAJIBHOI'O XapakTepa, IPOoAOoDKaeT (YHKIHMOHUPOBATb B CBOMX
pa3nuuHBIX Quananax. B wactaoctn, hrmmanom UI'UJI B LleaTpanbroit u KOxHOM
Asun sBnsercs UI'MJI-XopacaH, K KOTOPOMY HPHCOEAMHIIACH YacTh OOEBUKOB
LEHTpadbHOA3HaTcKoro mnpoucxoxkaenus u3 Cupunm n Hpaka. HMccrenosarens
A. Axman3ail oTMedaeT akTuBH3anMI0 pekpyTuHroBoil kamnanuu UI'MJI-X Ha cesepe
Adranucrana, 00 YCUJICHHH €€ MJCOJIOTUUECKOr0 U BOCHHOIO MOTEeHIHana [7], 4To
MOBBIIIAET PUCKH IKCTPEMHU3MaA B rocyaapcTBax LlenTpanbHoit A3um.

B cBasu ¢ teMm, uro UT'NJI, a Taxke Apyrue SKCTPEMUCTCKUE I'PYIIIUPOBKH,
aKTHBHO HCTIOJB3yeT IHU(POBBIE COLHMANLHBIE MEAWa JUIS PACIPOCTPAHEHUS CBOEH
UJCONIOTUH M PEKPYTHPOBAHUS CTOPOHHHKOB, a JIE€TH M TOAPOCTKHU SIBISIOTCS
AKTUBHBIMU ITOJIb30BATEIISIMHU B METNATIPOCTPAHCTBE, TO PUCKH OHJIAWH paJiKaIn3alun
JUIsl JAHHOM LEJIeBOM TPYIIBI JOCTAaTOYHO BBICOKM. Kak mokasanm mcciaenoBarelnb
M. Jlakonwm [9], Ha coBpeMEeHHOM dTare mudposas 3xkocucteMa npomnaraaasl UTJT
IpoaoJIKaeT PyHKIMOHUPOBATh M HAIIPABJICHA, KaK U PaHbIIIE, Ha IPUBJICYCHNE HOBBIX
MOCJIEI0BATENEH.

Hcxons u3 BBIIEH3I0KEHHOTO, IIENBI0 JAHHOM CTaThH SIBIISIETCS MCCIEI0BaHHE
crpareruit UI'NJI no coumanuszanuu AeTei, ¢ MOMOIIbIO KOTOPBIX KOHCTPYHPOBAIACh
HOBasi MEHTAJIBHOCTb JCTeH Kak <JIbBAT Xanudaray. [y 3TOro, Mbl, BO-TIEPBBIX,
oOparuMmcsi K Borpocy 00 ucronb3oBanue nereit B mponarage UIMJI, B xotopoi
MpOUCXOaUT mepedopmaTipoBaHie obOpa3a AeTcTBa. BO-BTOPBIX, PaccMOTPUM
MEXaHU3MBl COIMAIU3AIMM uepe3 oOpa3oBaHHE, B paMKax KOTOpPOro y Jereit
(bopMUpPYIOTCS MEHTAJIbHBIC MOJICIIH, Yepe3 KOTOPhIe OHU BOCIIPUMAIOTCS MUP U CBOE
MECTO B 3TOM Mupe. B-TpeThux, npoananuzupyeM ucnosibzoBanue MIMII HOBBIX
TEXHOJIOI'UH, B YACTHOCTU METOJa reMMuUKaluy 1 BUJCOUTP KaK MHCTPYMEHTA IS
BOBJICUCHHUSI I€TEH U MOAPOCTKOB B OPOUTY CBOEH UICOIOTHH U IESTEIBHOCTH.

Memooonozun

HccnenoBanne mNpOBOMWIOCH Ha OCHOBE MEKAWCIUIUIMHAPHOTO MOIXOAA,
KOTOPBIN ITO3BOJIMJI PACCMOTPETh Pa3HbIE AaCIEKThl HCIOJIB30BaHUS JETeH Tak
HasbIBaeMbIM «lcimaMckuM rocynapcTBomy. B kauecTBe TeopeTHUeCKOW OCHOBBI ObLT
B3SIT TE3UC M3BECTHOTO HciamoBea O. Pya 00 MHTEHIIMY COBPEMEHHBIX PKUXAIUCTOB
K (hopmupoBanuto HoBoro THIa «Homo islamicusy [ 10, ¢. 29] ¢ HOBOI MEHTaNBHOCTEIO.

B crarbe mcmonp30Bamuch MaTepuibl COOCTBEHHOTO HCCIICAOBAHMS, & UMEHHO
Oecenpl, MPOBEIACHHBIE C JIETbMHU-pENATPUAHTAMH, BO3BPAICHHBIMU B  XOJIE
ryMaHUTapHOU omepannu «XKycan», a Takke HOIyCTPYKTYpPHPOBAHHBIE WHTEPBBIO,
MIPOBEACHHBIE CO CTIEINAINCTAMU-TIPAaKTUKAMH TTEPBON JINHUH, PA0OTAaBITUMH C HUIMHU
C IIEJTBI0 X PEaOMIINTAIIMK F PEHHTETPAINH B Ka3aXxcTaHCKoe 00mecTBo. Takxke, ObLTH
00001IIeHBI U TPOAHATM3UPOBAHBI UCCIIEOBAHUS 3apYOESKHBIX YUEHBIX IO TIpolieme
JIETeH, UCTIOIB3YEMBIX SKCTPEMHUCTCKHIMH OPTaHHU3AIUSAMH, YTO ITO3BOIUIIO BBISBHTH
nonxonsl U Metoasl UT'MJI k KoHCTpyHpOBaHUIO HOBOM MEHTAJILHOCTH.

B ocHoBy uccnenoBanust ObUIH TOJIOXKEHBI IIPUHITUITEI PACCMOTPEHUS JIETeH KaK
JKEPTB AKCTPEMUCTCKUX OPraHU3aINMN, OTKa3 OT CEKbIOPUTH3AIMH B OTHOIIICHUU 3TOM
KaTeropuu JISTeH U MPUHIUI OTKa3a OT JIF00OW UX CTUTMATHU3AIIUH.
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Hcnonvzosanue oemeii 6 nponazanoe UI'HJI:
nepegopmamuposanue oemcmaea

JletTm cramm  BaXKHBIM HHCTPYMEHTOM IPOINAraHjgbl M KOMMYHUKAaTHBHBIX
crpareruii UT'UJI. CoorBercrBenHo MuTepHeT pecypebl n Meaua UI'MJI aktuBHO
pacmpoctpansuin ¢poro M BuAeo gereil. Kaszaxcranckue neTH Takke cTanu
yYaCTHUKaMHM MMPONaraHIuCcTCKUX BUIeOoponukoB. Tak, B nTepHere B okTa0pe 2013
rojia MOsIBUJIOCH BHUIeo moa HazBaHueM «Cembs u3 150 kazaxoB mpuexana B Cupuro
Ha JUKUXa/a», B KOTOPOM Hapsily ¢ B3pOCIBIMU JIIOABMH —Ka3aXaMH y4acTBOBAJHU JIETH,
YHUTaloIue HapacneB cypbl KopaHa u roBopsimue Ha Ka3axCKoM si3bike. B Hos0pe
2014 roma B VHTepHETe BHOBH MOSIBUJIOCH BHJIEO C y9acTHEM Ka3axCKHUX JETeH,
KOTOpBIe 00yJaroTcss B TpeHupoBodHoM Jarepe WMI'MJI oOpamarscs ¢ opykuem,
TIOJTY9IarOT HaBBIKM y9acTHs B 0OeBBIX neicTBusax. McciemoBarens Kpuctur A. B
CBOEM MHCCJICZIOBAHNH, IOCBSIIEHHOM aHAJIM3y HM300paKeHUH AeTeil U MOJOAEXKHU B
AIIEKTPOHHOM KypHalie JlaOuk, xkotopeiit Beimyckancs MI'MJL, cceutancs Ha BHIEO
C Ka3axXxCKMM MaJIBYUKOM — MOJDKAXeIOM, KOTOpBIH yOMBAaeT IBYX LINMHOHOB ITOCIE
JI0Ipoca U TTOTOM TOBOPHUT, YTO XOUET BBIpACTH M yOuBath «HeBepHbIX» [11, c.1, 6].

Uccnenosarenu benorsan H. u Mamuk H. cobpanu u npoananuzupoBaim 254
BUACO U POTO C ydyacTueM jaereit 3a nmepuop ¢ aprycra 2015 . mo ¢espans 2016 1. Ha
pasnnuHbIx MHTEpHET-pecypcax. IMu ObLTH BBIICIECHBI IISITh KATETOPUH H300pakeHUH
c nerbMiu [1, c. 17-20]. IlepBas kateropus 1oy Ha3BaHHUEM «y4dacTHE B HACHUIIHI»
BKITIOUasia JOTo- U BUJICO- MaTepUallbl C AEThbMH-COJJIATaMH, JEThbMHU-TEPPOPUCTAMH,
J€TbMH, COBEPIIAIONIMMH Ka3HW, JETbMH B BOCHHBIX TPEHUPOBOYHBIX Jarepsix M
BOCHHM3MPOBAHHBIX IIKOJIAX — MyacKapax. BTopas Kareropust «HOpMalld3anus
HAaCWJINSD» BKITIOYAET JETEH IEepKaIINX OpYKUE, UTPAIOIINX C OPYKUEM, YTPOKAIOLINX
OpY’XXHMEM, a TakKe JeTel, HaONIONAIOIMMX MBITKM M KazHU. Tperbst kareropus c
Ha3BaHMEM «TOCYJapCTBEHHOE CTPOUTENILCTBO» BKIOUAJA M300pakeHHE IeTeil B
PEJIMTHO3HOH MIKOJIE, HA MOJIUTBE, UX y4acTHE B TPAXKAAHCKOW JKMU3HU IO 3aKOHAM
nrapuara, BepOooBKy. UeTBepTast KaTeropusi, 0003HaueHHAs! KaK «yTOIMHsD) COolepKaia
BHU3yaJIbHblE€ MaTepHajbl NPa3JHOBAHUS HCIAMCKHUX MPa3AHHUKOB, MOBCEJHEBHON
KHU3HU, ceMbH. IldTas KkaTeropus «BO3MYILEHHE HWHOCTPAHHOW TOJUTHKOM  TIO
OTHOILIEHUIO K MyCy/IbMaHaM» BKJIIOUajla MaTepuaibl ¢ JeTbMHU-KEPTBAMU MOJIUTHKN
WHOCTPaHHBIX JepKaB, B YaCTHOCTH, JCTH, OCTABIIUECS CHPOTAMHU TOCIE T'HOen
WX pOIUTeNel, paHeHHbIE JeTH, YOWTble JeTH. AHalU3, MPOBEICHHBIN JTaHHBIMU
WCCIIEZIOBATEISIMU TIOKA3aJl, YTO OONBIITMHCTBO BU3yaldbHBIX MaTepraioB I MJI meana
C y4acTHEM JETeH OTHOCSTCS K KaTETOPHM «Y4aCTHE B HACWIIMN» U «HOPMAJIU3aLUs
Hacumus»|[ 1, ¢.19]. Ha Bropom MecTe 110 KOJTHIECTBY BU3YyaIbHOTO KOHTCHTA C IETHMHU
pacronararorcs H300pakeHus AeTeil KaTeropuu «rocyaapCTBEHHOE CTPOUTEILCTBOY.
OcTaJibHBIE KaTeErOPUH Ha MOCIEIHUX MECTaxX.

Anamm3 A. KpuctuH Bu3yanpbHOTO Marepualia ¢ JAeTbMU B KypHaie JlaOuk
MOKa3bIBAET MU3MEHEHHME B CTPATETHAX PENpPe3eHTALNU AAHHOM LEIeBOW TpYMIIBI,
a UMEHHO OT 00pa3oB JeTel C aKUEHTOM Ha HEBHMHHOCTH, O€33alIUTHOCTH, YTO Y
OOJNBIIMHCTBA JIFOJICH aCCOLMHUPYETCSI C AETCTBOM, JI0 Mpeodiaganus oopa3oB aeTeH,
CBSI3aHHBIX C JKECTOKOCTHIO, COBEPILIEHHEM HACHINS U aKTOPCTBOM B 3TUX JIEHCTBHSIX
nereil. JlonmomHsieT STy KapTHHY mepedopMaTHpOBaHUs JETCTBA HCCIICI0BAHUE
M. bnym, JIxx. Xorrana, Y. Bunrtepa, nokasbiBaroliee mponaraHjay My4€HU4YecTBa C
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yuactuem gererd [12]. Otu yuensle yctaHoBuiH, uto ¢ 1 sHBaps 2015 roga mo 31
staBaps 2016 roma nponaranarctckoit mamuHou UI'MJI 6s110 BocxBaneno 89 neteit u
MTOJIPOCTKOB, KOTOPBIE TIOTHOIN B Pe3yJIbTaTe CaMOTIOIPHIBOB HAa aBTOMOOMIIE, YIaCcTHs
B Pa3JMYHBIX OOEBBIX OMEpaIUsaX W IPYTUX HACHIBCTBEHHBIX aKTOB. BOJBIIMHCTBO
ATHUX MOTUOIINX JIeTeH ObLIO 3areyanieHo Ha PoTorpadusx, KOTOpbIe HCIIOIb30BAIHChH
B NPOMAaraHANCTCKUX LENsIX, HanpuMmep, B akuuu «KapaBan myuenukos». Ha 46%
¢dotorpaduii oHM H300pakeHbI ¢ yABIOKaMU Ha Juuax, 27% — ¢ HEWTpaJbHBIM
BBIpaXCHHUEM Jivia U 26% — ¢ THEBHBIM BBIpakeHHeM, Ha 6% dQotorpaduii getn
U MOJPOCTKH M300pakeHbl B Mackax. TemMa c4acThsi OT MEPCIEKTHBB MyYeHUYECTBA
npoasuranaces MI'MJI menua u cesi3biBanach ¢ uuaeei pas. M. buym, JIxx. Xopran u
Y. BuHTep 0IHOBPEMEHHO C IPOIATraHIMCTCKUMU MaTepraiaMi B OTHOILIEHUU «J1€TEH-
MYUYEHHUKOBY», TIPOAHATU3NPOBAIN KOHTEHT, CBI3aHHBIN C «B3POCIBIMU-MyUYEHUKAMU»
W OOHapy>KWJIM, YTO HET OCOOBIX OTIMYMH B mopadye MHOOPMAIUU O MOTUOIIHX
B PE3ylbTaTe CaMOIOAPBIBAX WJIM BOOPYKEHHBIX IEUCTBHUSIX AETAX M B3POCIBIX
[12, c. 31]. leTH 1 UX «MYyYCHHUECTBO» CTABWJIMCH B OIHOM PSIy C B3POCIBIMH,
COBEpIIMBIIMMH AHAJIOYHBIE TOCTYNKH. TakuM 00pa3oM, aHajdu3 BH3YaIbHBIX
MaTepHaJIOB TOKA3bIBAET, YTO MMEET MeCTO MepedopMaTHpOBaHHUE JIETCTBA, KOT/IA
JIETCTBO, KOTOPOE BOCIPUMAETCS KaK JIOCTATOYHO JOJITMM MEepPUOJ MOArOTOBKH K
B3pOCJION XHU3HM, CBA3aHHBIN C UTpaMH, yueOoH, pamocTsiMu, HaAeKI0H, KU3HBIO,
OyIyIIMM TpeNesIbHO COKPAaTUIIOCh M «IIOB3pOCIeNno». Bo BpeMs HalIMX WHTEPBBIO
C TIPaKTHKaMH MEepBOH JIMHUM, pAaOOTABIINMH C ICThbMH-BO3BpallieHIIaMu 13 CUpuu u
Wpaxa, oHM 0TMEUANU CIEAYIONINE YePThl: IEPBOE — ITO B3POCIOCTh ATUX JETeH, KaK
Oy/ATO OHM MOMEHSJINCH POJISIMH C POAMTEINISIMH, YTO CIICHHATMCTBI 0003HAYaIH KaK
«TIepeBepHyThIe OTHOIICHU», BTOPOE — «XOJIOJHOE MAaTEePUHCTBO», KOT/Ia MaTepy HE
MPOSIBIISUIN IOCTATOUHOM 3a00ThI O JIETSX, KaK MPUHATO B KA3aXCTAHCKOM OOIIECTBE.

Hcxons u3 Hamero uccleioBaHus, MCIoiib3oBaHue jaered B mnponaranae WIAJI
ObUT0 APPEeKTUBHBIM. Ha KakWx-TO ITIONEH SMOIMOHATBHOE BO3NEHCTBHE OKa3ala
Kareropusi M300paKeHUH «JIeTe-)KepTB» arpecchy 3amagHbIX CTpaH, Ha JPYTuX —
JIETH, YYacCTBYIOIIUE B TOCYAAPCTBEHHOM CTPOMTENBCTBE, WM KaTEropusi «yTOIUsD C
MO3UTUBHBIMU KapTHHKAMU MOBCETHEBHOM >kn3HU AeTeid, unTtaromux Kopan. Kareropus
«IETH-CONIAThD» TaK ke 00Jaaana BO3ACHCTBUEM Ha JIFONIEH, TOCKOIIBbKY, KaK YKa3bIBAIOT
uccnenosarenu Yorkut A.-JL., Jlynu C., meana I M1 mpunasaio ¢poto 1 BUzIeo MaTepuary
C HUMHU OOJIBIIYIO MEPCOHATIM3UPOBAHHYIO U CTETHIECKYHO IIeHHOCTH [ 13, ¢.15]. «JleTu-
COJZIaThD» TOJABAIIMCH KaK MOJIOIBIE JIFOAW C BBICOKHM CTaryCoM B TpyIIIe, OOpeTIime
W3BECTHOCTb, YTO TAK)KEe MOIJIO 3aMHTEPECOBATh IMOTEHIIAIbHBIX CTOPOHHUKOB.

B xone Hamero uccnesoBanusi, BO BpeMsl HHTEPBBIO pECIIOHEHTKA A. (Ka3alka,
36 nmet), penarpmanTtka 3 Cupum, OTMETHIA, YTO Ha He€ MPOM3BENIH TIIyOOKOE
SMOIIMOHAIILHOE BIIEYaTIeHUE BUEO ¢ AeThbMU Ha Tepputopun MI'MJI, Ha KOoTOpBIX
OBLTM JETH —CHUPOTHI, OCTABIIHECS O€3 pomuTeleii. DTO TOBIHUSIO, CPEAN APYTUX
[IPUYMH, HA €€ PEUICHUE MOEXaTh Ha TEPPUTOPUIO TaK HazbiBaemoro «lcmamckoro
rocyiapctBa». TaMm oHa JEHCTBUTEIHHO CTaja 3a00TUTHCS O JBYX MPUEMHBIX JACTIX-
cupotax. Jlpyras pecrionnenTka 3. (kazamika, 30 1eT) paccka3biBajia, 9YTO MYXK Iepe
orbre3qoM Ha Tepputoputo UI'MJI roBopuri u mokaseiBa, 4To JETH TaM TakK e XOIAT B
LIKOJTY, ¥ BOOOIIIE, )KMBYT CYACTIMBO, TO €CTh B 3TOM ClIy4dae B Ka4eCTBE MHCTPYMEHTA
WCTIOJIb30BAJINCH TO3UTHBHBIC HM300pa)KCHUSI JETEl KaTeropuil «rocyaapcTBEHHOTO
CTPOMUTEIBCTBA» U «YTOIIHUN.
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Cpenn BusyanpHOro koHTeHTa MI'MJI monmapmstomiee OOMBITMHCTBO BKIIOYACT
M300pakeHUsT MAIBIMKOB, YTO OOBSCHUMO CTPOTOW TEHIEPHOW Cerperamueil B Tak
Ha3bpiBaeMoM «lcrmamckoM rocynapcrse», e OEBOYKH ObUIM MEHEE BUAMMBI, TaKk
KaK MX JKU3Hb OIPAaHMYMBAJIACH CEMEHHBIMM OOS3aHHOCTSIMH M MX TOTOBHJIH IIpe-
MMYIIECTBEHHO JIJISl pOJIU JKEH M MaTepeil [yt O0HIIoB qaHHO# opraHu3an. OxHako
B KaTerOpuu «yTOIMUs», KaK BBIABUIN HccaenoBarenu YorkuH A.-J1., Jlynu C., Opumn
n300paXKeHUs ¢ JCBOYKAMH, 3AIIMIICHHBIMU B3POCIBIMH MYKYNHAMU — UX OTLAMH.
HemuorouncnenHsle M300pakeHHsI C JEBOYKAMU KaTE€rOpHUH «YTONHS» IPU3BaHbI
ObUTM TOKa3aTh, YTO Xanudar gBJsieTcss 0e30MacHbBIM MECTOM JUIsl JKU3HU JCBOYCK,
KOTOpbIe 0003HaYaIMCh KaK «BETHI U )KeMUYXHHbI Xanudara» [13, c. 16].

B wmenoMm, cpeay BH3yaIbHOTO MarepHajia HWHTEPHET-PECYpPCOB M 3JIEKTPOHHOTO
xypHasa Jlabuk ¢ konma 2015 roga npeoOnasanu U300paXKEeHUs «JIIETEH-CONaaT,
OTHOCSIIIHECS K KaTeTOpUH «ydacTHe B HacHiIue», U (ororpaduu v BUIEO C JIETBMH B
Kiacce, m3ydaromuMu KopaH, Wi JeTbMH, OOy4YalOlIMMHCS B BOCHHH3UPOBAHHBIX
HIKOJIaX MyacKapax, 4TO OTHOCHTCS K KATETOPHU «TOCYAApPCTBEHHOE CTPOUTEIILCTBOY, TaK
KakK [OKa3bIBaeT nx colpanu3anuio B «Vcaamckoe rocyrapcTBo» 1 OyLyIiue poiu B HEM.

Hcmonp3oBanne M300paXkeHUH AeTed B HWH(DOPMAITMOHHO-TIPOIAraHInCTCKOM
mampHe HMI, 0coOeHHO OTHOCSLIMXCS K KaTeropusiM «ydacTHe B HACHIIUKY,
«HOpMaJIM3alysl HACUIINS), «TOCYIapCTBEHHOE CTPOMUTENILCTBO» MPU3BAHO OBLIO, C
OJHOI CTOPOHBI, IIOKHPOBATH OOJBIIMHCTBO B3POCIBIX JIOACH, KOTOPHIE MPUBBIKIN
accollMUpoBaTh JETEdl C HEBHMHHOCTBHIO, 0€33a00THOCTBI0O M 0€33alIMTHOCTHIO.
B mnportuBononoxkHOCTs oOwmenpuHATOMYy 00pasy aerctBa, WI'MJI mpeacraBuio
o0pa3 Jereil, BBHIMONHSIOMNX HE CBOHCTBEHHBIE HMX BO3pacTy, (YHKIHH <«JeTeH-
conjar», «uerei-mamadeii», kak Obl mnepedopmarupoBaB o0pa3 jaercTBa. Bo-
BTOPBIX, UCTIOIB30BAHUE JIETEH B ATHX KaTeropusx JOJDKHO ObIIO ToKaszark, uyto U
OCYUIIECTBIISIOT JOIATOCPOYHBIN MPOEKT TOCYIapCTBa, KOTOPBIA OyIeT MpOIODKEH
CIEIYIOIIUM ITOKOJICHUEM, HECMOTpPSI Ha IIONBITKH €r0 YHHYTOXKHTh. B-TpeTpux,
[IPEACTaBICHHbIC KaTErOpuu N300paKeHUs JeTel coaepKaT LEHHOCTH, MEHTAJIbHbIC
MoJiend, KoTopblie B3pocibie wiersl MI'NJIT hopmupoBanm y neTeid.

Coyuanuzayus oemeii ¢ «Hcnamckom zocyoapcmeey:
dopmuposanue menmanvHvix mooenei yepes 0opazoeanue

B cBsa3u ¢ tem, uto neru BocupuHuManuch UI'MJI kak oguH U3 KIIHOUEBBIX
aCIEKTOB FOCYapCTBEHHOTO IIPOEKTA, TO BOIPOCHI COL[MATM3AIINH AeTel ObUIH BechbMa
3HaYUMBIMH JIJISl JAHHOM 3KCTPEMHUCTCKOM opranuzanuu. OIHUM U3 HHCTUTYTOB
COIMANTN3AINU SIBIISIETCS, KaK U3BECTHO, 00pa3oBaHHe, KOTOPOE MEepPelacT MOJIOIBIM
[IOKOJIEHUSIM CUCTEMY 3HAUEHUM, LEHHOCTH, MOJEIN IIOBEACHMS, I0CPEACTBOM
KOTOPBIX A€TH OyAyT BOCIPUHMMATh U HHTEPIPETUPOBATH OKPY>KAIOLIUN MUP.

BaxrocTh commanm3aruu aetei gepe3 oopazosanue i MI'MJI moarBepkaaeT
TOT ()aKT, YTO B IPOBO3MIAIEHHOM «}caaMckoM rocynapcTse» 0b110 MUHHCTEPCTBO
oOpazoBanust [usan ar-Tamum. Lesnpio MunncTepcTBa ObLIO MIKOJIBHOE 00pa30BaHuEe
JeTell Mo HOBOHM yueOHOI mporpamme, cooTBeTcTByromel uneonornn UIMJL. Ora
CTPYKTypa TOTOBHJIA LIKOJbHBIE y4eOHUKH, Pa3daToOUYHbI Marepuall, MHCTPYKLUHU
s yuureneil. Ilocne pasrpoma MI'MJI B ceBepnom Mpake, Obuin oOHapys>KeHbBI
pasziuyHble JOKYMEHTBHI, OCTABJICHHBIE JAHHOM HKCTPEMHUCTCKOW OpraHU3alMeH,
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kotopsie momyunin HazBanue «Daiinsr UT'MJI». Onn natupyrores 2015-2017 rogamm.
Marepuaisl, Kacarouecst 00pa3oBaHus, TPAHCKPUOUPOBAHbI U IPOAHATU3UPOBAHbI
BammHI TOHCKUM yHUBEPCUTETOM M M e IyHapOJHBIM LIEHTPOM I10 [IPOTHBOJCHCTBHIO
HaCUJIbCTBEHHOMY 3KcTpeMusMy «Xupnas» [14]. lanHble Marepuanbl BKIOYAOT 29
yueOHuKoB 1 40 ¢aiinos, NpeaCcTaBISIIOLINX JOMAIIHIE PaOOThI, KOHCIIEKTHI U3 Kypca,
pa3maTovyHBI MaTepual, MHUChMa, NMpuKa3el MwuHHcTepcTBa oOpazoBanus WINJI,
MpaBUiia SK3aMEHOB, M TECTOBbIE Oayulbl. AHANIM3 ATUX MAaTepUasioB MO3BOJISET
COCTaBMTb MPEJCTABIEHUE O TOM, KAKHE MEHTAJIbHbIE MOJIEIH MEPEJaBAINCh AETAM
4yepe3 o0Opa3oBaHUe, W 3Hasl WX, BHICTpaWBaTh NMPEBEHTHUBHYIO PabOTy C IETbMU U
MOAPOCTKAMH, a TAaKXKe peadUINTAIMIOHHBIEC MEPONIPHUATHS C ICThbMH-PENaTpHaHTaMH.

VYuebnast nporpamma «Mcnamckoro rocynapctsa» B ceBepHOM Mpake, coriacHo
aBTopam uccienoBanus B 2015-2017 rr. Bkimroyasa peurao3Hble MPeIMEThI, TAaKHe KakK
Kopan, akuny, mapuar, ouorpaduro IIpopoka Myxammaza, n3yueHne XaaucoB. Taxoke
ObpLTH 00IIe00pa3oBaTeIbHBIC MPEAMETHI, B YaCTHOCTH MaTeMaTHKa, TpaMMAaTHKa,
€CTeCTBO3HAHWE, apaOCKIi W aHTTMIUCKUH S3BIKH, HHPOpMaTHKa, Pu3KyIsTypa. bl
3arpernieHbl Takhe MPeaMEThl KaKk HCKYCCTBO, My3bIKa, (GHII0CcO(s, 00IIecTBO3HAHHE,
penurust (Kpome uciiama) M JuTeparypa. B oTHomeHuM o00meo0pa3zoBaTeIbHbBIX
NPEAMETOB CJIEAYyeT OTMETHTh, YTO OHHM TAakKXKe INPernoJaBaluch uepe3 IMPHU3MY
uaeonorun UI'NJI. Hanpumep, aBTOpHI BBIMIEYOMSAHYTOTO HCCIEIOBAHUS TPUBOJSAT
KapTy U3 yueOHHKa reorpaduu, KoTopas ISIUT Bce reorpaduieckoe NpocTpaHcTBO Ha
WCIIAMCKHH MHP U MUP HEBEPHBIX. | paHUIIBI HCIAMCKOTO MUPa 0003HAYEHBI B CBS3H C
B3msiiom UITMJI Ha TO, Kakue TEPPUTOPUU ITA OPraHU3ALUs CUUTAET OTCHIIUMAIBHO
cBouMH: OT rpanul] Tan3anuu (Adpuka) Ha Ore 10 CeBepHBIX rpanull Kazaxcrana
Ha ceepe B lleHnTpanbHoit Asum, or 3amagHoro mobdepexbs Adpuxu (Mapokxko,
Magpuranus u Ceneran) a0 rpanunbl MiHnone3nn Ha BocToke [ 14, c. 45-46].

Juckypc-aHann3 y4yeOHBIX MAaTe€puasoB, IPOBEIEHHBIM HCCIENI0BATEISIMU
3eiirep C., AtamypamoBa @. U Ap., BBIIBWI, OCHOBHBIC TEMAaTHUCCKHE KAaTETOPHH
B colep)kaHuM y4eOHBIX MarepuainioB. Tak, 53% wmarepwanoB B y4eOHBIX TEKCTax
OTHOCATCSI K KaTeTOPUHU «aKLEHT Ha uciame», 17% - K Kareropuu «yInpaBiIeHUs
HCIIAMCKHM TOCylapcTBoM», 15% - Marepuanbl, 0003HaYeHHBIE KaTeropueil «oopnoa
C BparamMu ¢ NoMoUIbi0 Hacuius», 9% - kareropus «sparu UT'UJD», 7 % - kareropus
«IOKTpHHA U BepoydyeHuey». C OIHON CTOPOHBI, aKLEHT Y4YEeOHBIX MarepuanoB Ha
uciamMe MPUCYTCTBYET B MUCIAMCKOM OOPa30BaHWMU MO BCEMY MHUPY, U OTO SIBISETCS
€CTeCTBEHHBIM JUUIsl PEIWTHO3HOTO oOpaszoBaHus. OQHAKO, €CIH, HCIONb3YS
METOJI OBEPTOHA, B HCJIAMCKHE HappaTHBBI BKIIIOYAETCS MOHMMAaHUE JKUXaja Kak
IIECTOTO CTOJIMA MCJIaMa, a TakXe MPHUCYTCTBYET JAETYMaHHW3alys APYTUX TPy U
JIETUTUMHU3AIIIO HACWUJIHSI IPOTHB HHUX, TO 3TO YK€ CTAHOBUTCS OMAcHBIM H BEIET K
TDKUXAAUCTCKOM MHTEPIPETALUK ucjiama.

OCHOBBIBaSICH Ha METOMOJIOTHH, TpemoxkeHHo Xapopo k. HaTpsMoMm
[15], MO)XKHO BBIACIUTH OCHOBHBIE MEHTaJbHBIE MOJENIH, KOTOPhIE IEpeaaBaInuch
yepe3 YCBOGHHE JTOH yueOHOHM mnporpammbl. llepBas kirodeBas MEHTalbHas
MOJIeTIb, C KOTOPOH CBSi3aHBl OCTAJIbHBIE — 3TO WACHTHYHOCTh. KoHCTpympoBaHue
WACHTHYHOCTH, YTO TOATBEPXKIACTCA YYEOHBIMH MarepualaMu Npearnojarana
HECKOJIbKO COCTaBIAIOUIMX. Bo-NepBBIX, aKIEHT TOJIbKO Ha MYCYJIbMaHCKON
UJEHTUYHOCTH U UTHOPUPOBAHUE JAPYIMX HACHTUYHOCTEH YeJOBeKa, Hampumep
STHUYECKOU. BO-BTOpBIX, KOHCTPYHPOBAHUE BHYTPUIPYIIIOBOH MYCYJIBMAHCKON
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WJCHTUYHOCTH B paMKax IMOJSpHU3AlMA C HICHTUYHOCTAMH JAPYTHUX BHEUTHHX
rpynm. DTa MONApU3aisl TPEANoNaraeT acCOIMAalrio MO3UTUBHBIX IEHHOCTEH CO
CBOEH IpyIIIOH, a BHEWIHAS Apyras IpyIa ONKUCHIBACTCS HETaTUBHBIMM SIPJIbIKAMU
U XapaKTepU3yeTCsl OTPUIIATSIBHBIMUA depTamu. B ydeOHBIX Matepmanmax WMIMJI,
Ba)KHBIM AaCIIEKTOM BHYTPUIPYNIOBONH MYCYJIbMAHCKOM HWIEHTUYHOCTU SIBISIETCS
MIPUBEPIKEHHOCTh MMPOBO3ITIAIECHHOMY Xanudary u )KU3Hb B HeM. B yaeOHbIx (aiimax
UT'NJI conepkutcsa AUKYPC, YTO IETU JTOJKHBI CTaTh XPAHUTEISIMU U 3alIUTHUKAMU
CO3JaHHOTO TOCYAapCTBA, TaK KaK TOJBKO OHO BO IVIaBE€ C Xaidu(oM BBIpaKaeT
HMHTEPEChl YMMbI HCTHHHO BEPYIOLIHX.

Bropast MeHTanbHast MOZIeNb, KOTOPast TPAHCIUPYETCs Yepe3 yueOHbIe MaTeprallbl
UT'MJI — »T0 Kpu3WC. DTa MEHTalbHasg MOIEIHh JeTanu3upyeT «Jpyrux» kax
WCTOYHHK 3TOTO KPU3HCa, KOTOPBI 0003Ha4aeTCs KaK COCTOsIHUE JyKaxwinu. [Tonsitue
«DKaXUIHA» TPAKTYETCs] HE TOJNBKO KaK «HEBEKECTBO» B JOUCIAMCKOW ApaBuu, HO
KaK 4epTa COBPEMEHHOTO OOIIeCTBa, KOTOPOE JKMUBET ONMHPAsCh HA YEIIOBEUECKHE
3aKOHBI W HOPMBI, a He Ha bora xak mcrounwk Bcero. B ydeOHBIX Mmarepraiax
COJIEP)KUTCS ONKMCAHUE JAPYTUX rpymnn kak BparoB. B mokymenrax «®aitna UT'MJD»,
CBSI3aHHBIX C 00pa30BaHUEM, UCCIIEOBATEH BBIICIIIIN J[BA THIIA BParos: 1) Te, KTO
OTBEpraeT MOHOTEH3M, KOTOPbIE UMEHYIOTCS MYIIPUKaMH (MHOTOOOXHUKAMH), U Te,
KTO OTBepraet 0ora, ¥ Ha3bIBAIOTCS Kadupamu (HEBEPHBIMHU); 2) T€, IPOTUB KOTOPHIX
UT'NJI BbicTynaeT, UCMOb3Ys APYTrUe MOPAJIbHbIC WU MOJIUTHUYECKUE apryMEHTHI B
paMKax UCIaMCKOM UCTOpuu U Teojoruu [14, c. 65]. B cBa3u ¢ Tem, 4TO rPaHUIIbI
Mexay MHOroooxkueM u HeBepuem y UI'MJI pa3mbIThl, Bparu nepBoro TUIa BKIIOYAIOT
LHIUPOKUM KPYT JIFOAEH M TPYMNI, HE TOJIBKO IPEACTABUTENICH IOIUTEU3MA, HO U
JPYyTUX MOHOTEHUCTHYECKHX PEJIMTHuil, a TakkKe APyrue MyCyJbMaHCKHE IPYMIIbI, HE
paznesstontue untepnperaruio MIMJIIL. K Bparam BTroporo Tuma oTHOCATCSI MyHaQHKH,
KOTOPBIE OTIPEIEIISUINCH KaK JIUIIeMEPbI, Ha3bIBaIOIINe ce0st MyCylIbMaHaMHU, HO BHYTPH
CKpBIBaroIue HeBepue. Takke KO BTOPOH KaTeropuy BParoB OTHOCSTCS padUaHTHI,
O] HUMH TIOHUMANHCh MUUTHL. Cpeau BparoB pa3HBIX KaTeropuil 0COOBIA aKIEHT
Jienascs Ha 3anaj, eBpeeB, kpectoHoctes [14, ¢. 71-72].

TpeTbss MeHTajbHasi MOJENb, UCXONs W3 KoHuenuuu Xapopo [Ix. Murpsma
— pemienue. B y4eOHbIx Matepmanax «@aiima MIT'MJI», kak 1 B mpomaraHIncTKUX
MaTepuaiax, MpeagaraeTcsl eIMHCTBEHHBIN BBIXOA M3 KPU3UCAa COBPEMEHHOIO MHUpa
JDKaXWIMK — 3TO NPHUBEPKEHHOCTh uaeonoruu u nennoctssm MIMJI u Gopnba
c BparamMud. OTO emie OOJbIle YKpEIUIieT BHYTPUTPYIIIOBYIO HJICHTUYHOCTH B
MIPOTHUBOIOIOKHOCTh BHEITHUM TPYIMIIOBBIM HACHTUYHOCTIM «Jpyrux».

Jleruranus HacHIsI By4eOHBIX MaT€pHaIax OCyIIECTRISETCS Yepe3 UHTEPIIPETALIHIO
TIOHSTHS JKUXaJ KaK HACWILCTBCHHOH OOpPHOBI HE TOJIBKO OOOPOHUTEIHHOW, HO U
HacTymnareiabHON. B yue6Hnke nctoprn u3 «Paiinos MI'MJI» HacTynarenbHbIN TKIXaT
JIETUTUMU3UPYETCS B paznene « Ypok: Pa3pemenne Ha BoitHy» [14, c. 74].

Kax mokasemBaroT nccnemnoBarenu 3evirep C, Aramypanoa @. u ap., yaeOHbBIC
Marepuanbl WI' HamoigHEeHB! BH3yallbHBIMH MaTepuajaMH, KOTOPHIE CIIOCOOCTBYIOT
HOpMaJIM3anuy Hacwivs. AndaBur apabCKoro s3blka, TJe B KadecTBE CJIOB IOJ
OykBamu ajndaBuTa Ha3BaHHE pa3HOTrO opyxwus. Mnm B yueOHHKe 1Mo mH(pOpMaTHKe
coliepKaIOCh 3a1anne «coeit Beproner» [14, c. 75].

BrisiBiennbie B yueOHbIx MaTepuanax UI'MJI MmeHTa pHbIC MOJIEITH UICHTUYHOCTH,
KpH3HCa U PEIICHNs TPOAYLHUPYIOT Y IeTel TUXOTOMHUECKYIO YePHO-0eMyI0 KapTHHY
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MHUpPa, KOTHUTUBHBIC NPEAYOeKIACHUS U 00pa3 Bpara B OTHOLICHUM BHEIIHHUX TPYIII,
HOpMau3aluio Hacuivsg. bonplioil mHTEpec mnpeactasisier BbiBoA Xapopo JIx.
WHrpsma, 4To S3KCTPEMUCTCKUE OpraHU3alliY LEJICHANIPABICHHO YCUINBAIOT JUCKYPC
0 KpH3Hce, 00 yrpo3ax rpyrie co CTOPOHBI «J{pyTrux», MpOBOIMPYs COCTOSTHHAE CTpecca
y JIIOJEH, KOTIa OHU IEUCTBYIOT, OIUPASICh HAa «aBTOMAaTHYECKOe MblIUIeHHE» [15, ¢.8,
34], ocHOBaHHOE OOJIBIIIE HA YYBCTBAaX, BICUATICHUSAX, HNHTYUIIUH. ABTOMATHYECKOE
MBINUTIEHHE 00Jiee YSI3BUMO TSI MAHUITYJISIIME U KOTHUTUBHBIX UCKXCHUN B OTIUYNC
OT BTOPOrO THIIA MBIIUICHUS, KOTOPOE XapaKTepU3yeTcs pPEeQICKCUBHOCTHIO WU
OCO3HAHHOCTBIO IPUHATHUS peteHuii [ 15, ¢.32]. AkueHT B 00y4eHnn 00pa3oBaTeibHas
cucrtema UT'MJI nenana Ha aBTOMaTUYECKOE MBIIUICHHE, HE Pa3BUBasi KPUTUYECKOE
MBIIJIEHUE Y JIETEH.

B xome Hamiero u3ydeHHsI OMbBITA MPEOBIBAHUS Ka3aXCTAHCKUX JETeH Ha
teppuropuu UI'MJI, Mbl BBISCHUIIN, YTO OHU TIPOXOJMIN 00y4YeHHE TIPU MEUETIX WIN
MpHu OOMISKUTHSIX IS BAOB (Makapsl). JleTw Ha3pIBaiM CIEAyIOIINE TUCIUILTHHBL:
Matemarnka, KopaH, apaOCKuii SI3bIK, TaK)Ke HEKOTOPBIC HA3BIBAJTH PYCCKUU SI3BIK,
Ka3axckuil s3bIK. JleBouku HasblBajiu emie muThe. ONMH JeHb B LIKOIY XOAMWJIU
MaJIbUK{, Ha APYroll JA€Hb - XOIWUJIM JEBOYKH. ManbuukoB ¢ 12 JeT mocbuiayid B
MyacKapbl, Tie ObLT1a BOeHHas OAT0TOBKA. ClieyeT OTMETHTb, YTO MBI HE pacIiojiaraeM
CBEICHUSIMU, TIPOXOJIUIIH JTH Ka3aXCTaHCKHE JAeTH 00y4YeHHE B MyacKapax.

Oo6pazoBanue Ha Tepputopuur UI'MJI ObU10O OHOCTOPOHHMM W HECHCTEMHBIM,
MO3TOMY JIETH HMMEJIH OOJbIIME TMPOOENbl B 3HAHHUSX 10 CPAaBHEHUIO CO CBOUMU
cBepctHukamu B Kazaxcrane. B Hammx Oecenax JeTu Tak U HE CMOTIIM Ha3BaTh HU
OITHO¥ CBETCKOW KHUTH, a Ha3bIBalu TobKo Kopan u xanucel. HukTo u3 gereit He mor
Ha3BaTh HU OJHOM CKa3KH.

Taxxe, mpu Oecemax C JCTHMH BBIICHHIOCH, YTO OOCTOATENHCTBA JKU3HH,
MIPOUCXOMSIINE C HAMH COOBITHA, JETH BOCHPUHUMANH 4Yepe3 MPU3MY HCIaMCKHX
nousTuid. OfHaKo, TIOHUMaHWE HciaMa ObUTO OJHOCTOPOHHWM, a WMEHHO aKIIeHT
JIeNnalics Ha BOIIPOCaxX «BO3HATrPaKICHUS M HAKA3aHUSA», HAa NPEJONPEACIICHUN BCEro
Annaxom, Ha cMepTH, Ha HacTymieHun CyaHoro aHs, Ha aje u pae. B npencrasnenuun
neTei xanmudar WM, KaK OHHM 4Yallle Ha3blBajM, Aaylis — 3TO HCTHHHOE MeECTO
JKU3HU MPABOBEPHBIX MYCYJAbMaH JKHUBYIIMX MO 3aKOHY mapuara. CormacHo IeTsM,
Jayisl TOCTallaCh B HACJEICTBO OT IEPBBIX IMOKOJIEHUH MYCyJIbMaH, OJNMKaWUIIINX
cnoABKHUKOB [Ipopoka. MycynbMaHe, He BXOAMBINNE B Xanudar, MpU3HABAINCH
3a0JIyAIIMMHU WJIH B CITy4ae ¢ MyCyJIbMaHaMH, TIOCIENIOBATEISIMHA [IIMU3MA, Cypu3Ma,
W JIPYIrUX TCUCHHM, CUYUTAINCh KapUpaMu WKW BEPOOTCTYHHHKAMH (MypTaliamMu).
B mnpexncraBnennn neteil kadupbl HE MOKIOHSIOTCS AJllaxy, Hama3 HE YHUTAloT,
yOuBaroT MycyabMaH. Takum o0pa3oM, y Ka3axCTAaHCKUX NIETeH B Xome mpeObIBaHUS
Ha tepputopun UI'MJI Taxke oOHapyKHBAIOTCS MEHTAJIbHBIC MONIETH, KOTOPHIC
TPaHCIUPOBAIIUCH JITAHHOW OpraHu3aiue.

B nanHOM pazesne Mbl pacCMOTpEIH COITATN3AIINIO Yepe3 IKOJIbHOe 00pa3oBaHue
HUT'NJI. Jns Golee 1eIOCTHOrO MOHUMAHHMS COLUATN3AIUU JIETeH B TAK HA3bIBACMOM
«McnamckoM rocynapcTBe», HEe0OXOAUMO, Kak TpeyiararoT uccieaosarenu [x. Kyk
n JI. lnaiinep [16], ananu3upoBaTh HE TOIBKO LIKOJIbHOE oOpa3oBanue B U1 ¢ Touku
3peHus y4eOHOM TPOrpaMMbl, a B3aUMOJICHCTBHE JCTEH C pa3IUYHBIMH SKOCUCTEMAaMH,
B YAaCTHOCTH C CEMbEH, C PACHIUPEHHONW CEMbEH, CO CBEPCTHHKAMH, C IPYTUMHU
B3pOCJBIMH, C pa3inuHbIMU cTpykrypamu MI'MJI, ¢ nponaranmoi, ¢ couuanbHbIMU
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HOopMaMmU «lcaaMcKoro rocy1apcTBay. ITO TIO3BOJUT BBISIBUTH PA3IUUHBIC (PAKTOPHI,
BIIMSIOIINE Ha JeTel, KOTOpble OKa3annuch adOUIMPOBAHHBIMH C SKCTPEMHUCTCKUMU
OpraHu3alMsAMy, 4TO OyIeT BKJIAJOM B pa3BUTUE paOOThl IO IPOTUBOACHCTBHUIO U
IIPEBEHIIMN BOBJICUYEHUS JETEel B HACHJILCTBEHHBIN SKCTPEMU3M.

Meouamexnonozuu HI'lJl, nauenennvie na oemeii u M0o100€IHChb:
Memoo ceumupuxayuu

[pencraButenu YHII OOH B mocoOuu, MOCBAIMICHHOM paboTe C JEThbMH,
3aBepOOBaHHBIMH M JKCIUTYaTUPYEMBIMH AKCTPEMUCTCKHMHU TPYyNIaMH OTMEYaloT
poct BepOOBKM JeTel depe3 uHTepHET. B mocoOum ormeuaercs: «Ilnardopmsr
COLIMAJIbHBIX CETed, BKIIOYas 3JIEKTPOHHYIO IIOYTY, YaThl, CETEBbIE COOOIIECTBA,
Gopymbl, BHICO3aNHCH M TNPHIOKEHHS, SBISIIOTCS OCOOCHHO MOMYJISPHBIMH
WHCTpyMeHTaMu BepOoBkm» [17, c.12-13]. Hapsany c nepeuncnennsivM, WIMJI
JUTS TIPUBJICYCHUS MOJIOJOW ayTUTOPHH HCIOIB30BAIO METOJ TelMH(UKAIIUU, YTO
03Ha4yaeT NPUMEHHUE TEXHUK U MOAXOJ0B KOMIIBIOTEPHBIX UI'P K HEUTPOBOMY KOHTEHTY
C TIeINBI0 TIPHUBIIEUEHNS OOJBIIOTO YUCIIA TIOIH30BATEIIEH.

Pacrtymiee wucrionp3oBaHne MeTOAa TeMMH(DHUKAINNA AKCTPEMUCTCKUMH TPYIIIH-
poBkamu, Bkmtodas MI'MJI, oOyciioBiIeHO OTpOMHBIM KOJMYECTBOM IOTpEOHTENCH
BHUJICOUTP B COBPEMEHHOM Mupe. Tak, COIVIaCHO MHPOBOMY OIIPOCY, TPOBEAEHHOMY
B TperbeM kBaptane 2024 roma [18], 83 % mnonp3oBateneil MHTepHeTa UrpaioT B
BHUJICOUTPHI Ha pa3iIMuHbIX ycTpoiicTBax. Cpenu BospacTHOM rpynmel 16-24 rona
93 % wmyxuuH-nions3oBaTeneii UutepHeta m 92 % KEHIIMH, HCHOIb3YIOIIUX
WnTepner, urpator B Bujeourpsl. Kpome Toro, coBpeMeHHas MOJIOAEKHas KyJIbTypa
HaIoJIHeHa MeMaMH, KOPOTKUMH BHJeo Reels ¢ TMHAMUYHBIM KOHTEHTOM, KOTOPBIE
WCIIOJIB3YIOT TEXHUKH BHJICOWUTD JUISI CO3JaHMsI CTOPUC, TAHTETHPOBAHHOM pPEKIIaMbl
Y APYTUX MEAUANIPOAYKTOB, TOTPEOISIEMBIX JEThMH U MOJIOABIMH JItoabMHU. [1oaToMYy,
HCITOJIb30BaHME TeUMU(DUKAITIH ITO3BOJISICT TIPUBJICKaTh BaxHyto it VI MJI meneByro
ayIUTOPHUIO JIETEeH, MOAPOCTKOB M MOJIOJISKH C IIEJIBI0 €€ Tocienyromeld BepOoBKY.
Oco0oe BHHUMaHUE SKCTPEMHUCTCKHUX TPYIIUPOBOK HAIIPABICHO HA BUACOUTPHI U MX
ayJUTOPHIO B XKaHpe 1ryTep oT nepBoro jumna (FPS). DTo Bumeourpsl, B KOTOPBIX UTPOK/
UTPOKH TOMELIAIOTCS B OOEBYI0 OOCTaHOBKY, CTAHOBSICh CTPEIKAMH U BBIIOJHSIOT
3aJaHusl TI0 YHUUTOXKCHHIO MPOTHUBHHUKA C LIEJBIO JOOUTHCS ycrmexa. OTO UIPHI C
arpecCUBHBIM KOHTEHTOM, KOTOpPbIE HOPMAJIM3YIOT HACUJIUE AJISl UX TOJIb30BaTeNel n
CIOCOOCTBYIOT POCTY arpeccuBHOCTH. Kak OBLIO MMOKa3aHO BbIIIE, yYaCTHE B HACUIIHE,
HOpMaJIu3alus HaCUJIMs COOTBETCTBYIOT HJieosioruu u aesrensHoct UTMIL.

Meton reiimupoBanuss MI'MJI  ucmonb3oBajio  HECKOIBKMMH — CIIOCOOAMH.
[lepBoIii croco0 BKIIOYAN INMHPOKOE HCIIONB30BAHUE JJIEMEHTOB M TEXHHUYECKHX
MIPUEMOB BHICOUTP M co3manus wmemuanponykroB MWMIMJL. Btopoit cmoco0,
nepegopMaTHpOBaHNE OPWUTHHAJIBHBIX BHJIIEOWTP B COOTBETCTBHH C HICOIOTHEH
HI'NJI, a Takxe BBIYCK TpeisiepoB Buaeourp, co3nanueix UI'MJIIL. Tperwnii criocoo,
WCIIOJIhb30BaHNE JTAHHOTO METO/Aa B y4eOHOM IpOIecce B XOA€ M3Y4YCHHS IpeaMeTa
«BBenenue B nporpamMmmupoBanue CKpeTy».

JlocTaTo4HO BBICOKOE KaueCTBO MEAMANIPOAYKTOB npomnaran sl UI, kak oTMedarot
uccnenosarenu aybep K.O., Pobuncon M.P. u npyrue, oOecrneunBanoch, B TOM
YHClie, 32 CUET MCIIOIb30BaHMsI UTPOBBIX MOTHBOB M TEXHUYECKUX IPUEMOB BUJICOUTD
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[19, c.17]. B pane Buaeo NI rcronb30Banuch MprueMbl UTPHI ITyTepa OT MEPBOTO JINIIA,
B wactHOCTH Urphl Call for Duty. Ykazanabsle HccemoBaTeN! BRISBIIIA 3aHMCTBOBAHNE
Yy BUACOUIPHl IpHEMa ChEMKH OT NEPBOTO JHIA, YTO co34acT 3((PEKT IOIHOTO
MPUCYTCTBUSI B BUPTYaJIbHOU peanbHOCTh. ClIeqyIOMi 3aMMCTBOBAHBIN BU3YaJIbHBIN
[IPHUEM — UCIIOJIb30BaHUE ChEMOK C APOHOB, KOTOPBIE JEJIAIOT BUACO 3P (EeKTHBIMU U
npamatiuHbIMU. [ToBepx KaIpoB IpOHOB MOXKET OBbITh HaJO)KEHa LBETHas rpaduka,
MO3BOJISIIONIAS OTJIMYATh «IUIOXHX» OT «XOPOIIUX». Takke Kaapbl ¢ JPOHA MOTYT
MCTIOJIb30BATHCSI B BUE SKPAHHBIX BCTABOK B YIUIy KaJpa Kak MUHH-KapTa. Eme onun
WUTPOBOM MpHEM — TOSIBICHHE aHUMUPOBAHHOTO TEKCTa, COMPOBOXKIAEMOTO TEXHO-
3BYKOBBIM IIPHEMOM.

Uccnenosarens Axmen Anb-PaBu paccmarpuBasl HMCHONB30BaHUE BHJICOUTD
aKcTpeMucTcKoi opranuzanueit MI'MJI B pamkax peanmnzanuu ero mxuxana 3.0 [20,
c. 5-6]. Ilonstne mxuxama 3.0. o3nawaer, yro UI'MJI cozmamo memyro mudpoByro
9KOCHUCTEMY C BKJIIOUCHMEM DAa3JIMYHBIX LU(POBBIX IIAT(HOPM, BHUIEOXOCTHHIOB,
MPUIOKECHUH, MOOWJIBHBIX CEPBHUCOB, MEIMATEXHOJOTHH MAJISI NIPHUBJICUCHUSI CBOMX
MTOTCHIIMAIBHBIX TTOCIeoBareyiell. B 3ToH JemeHTpaaIn30BaHHONM W MHOTOO0Opa3HOM
mU(ppPOBOIl  IKOCHCTEME HCIONB3YETCS] MEAUCTPATErusi IPHUBJICUCHUS ILIEJIEBOM
ayIUTOPUU MOJIOZIC)KHM C IIOMOLIbIO BUAEOUTp. Aunb-PaBu mpuBomuT B mpuMep
Buaeonrpy, Beinymennyto UI'NJI, kortopas sBngercs agantauueii Grand Theft Auto
(GTA). Haszanue urpol — «Camun anp-CaBapum», YTO HEPEBOAUTCS KaK «3BOH
MeueTel», 4TO JAOJKHO BBIpaXaTh WACI0 CHIIbI, OECCTpalys U CTOMKOCTH BO BpeMs
0oppObl. Ha Bunmeoxoctunre Youtube ObUT pasmelieH Tpewnep STOH BHICOUTPHI.
Ccpiiky Ha camy BHIeOMTpY He pabortaror. MccnemoBartenb MpoaHaIM3HpOBAN, B
KakoW TMO3UTHBHOW WIIM HETaTUBHON TOHAIBHOCTH OBLIH CHSTHI BHJIEO O BUJICOUTPE
HUI'MJI n xommeHTapuu K Buaeo 3a 2015 rom. bonsmmacTBO BHaeo (6 uz 10),
cuaTeic 00 urpe MI'NJI, BEITOTHEHBI B TTOJIOKUTEIHFHOM TOHE TI0 OTHOIICHUIO K 3TOM
OpraHu3alyy, ABa HEHTPAJIbHBIX M JBAa OTpPHLATEIbHBIX. Cpeau KOMMEHTApHEB K
BUAEO OOJIBIIMHCTBO HETaTUBHBIX, OJHAKO TPETh IMOJOXKHUTEJIBHBIX. Kak oTmedaer
Anb-PaBu, unenst WMI'MJI wucronp3oBaii KOMMEHTapuu, 4YTOOBI HMHUIMUPOBATH
JMCKYCCHUIO, B KOTOPOH BOCXBAISIOCH «lcimaMcKkoe TocyaapcTBO» U KISHMHIIICH €ro
Bpary ¢ MOMOIIbIO IPUEMOB TPOJUTMHTA U (piIeMHUHTa C OCKOPOJICHUSAMH U YIPO3aMHU
[20]. B xomMMeHTapHsx BeJach CBO€oOpas3Has OHJIAiH BoiiHa, koTopyto wiensl UT'MJI
WCTIOJIb30BAJIH JUIsl IPUBIICUEHHST HOBBIX CTOPOHHHKOB.

Taxke, B mpoiiecce oOydeHus s3bIKy mporpammupoBanus Ckperd (Scretch)
no mnpeamery «BBemenne B uHpOpMartuky», ObliM nepedopMaTHpOBaHBI HUTPBHI,
MOCPEJICTBOM KOTOPBIX JIETH YCBAMBAIOT SI3bIK MpOTrpaMMupoBaHusi. Kak oTmedaror
uccnenosarenu 3eirep C, Aramypanosa @. 1 1p. BMECTO YBIEKATEIBHBIX TP C KOTOM
Ckperu, UT'UJI 3amennn koTa Ha npyrue ¢urypsl, a umenno Ooitros UT'UJT u ux
TIPOTUBHHKOB [ 14, 78].

eneBoil aynuTopueil BUACOUTP C arpeCCUBHBIM KOHTEHTOM SIBIISIFOTCS, IPEKIE
Bcero, nonpoctku. Kak ormeuaror ncuxonord [21, ¢.219], MalbuuKOB-IOAPOCTKOB
B JKECTKMX AarpecCHBHBIX BHUJICOUTpaxX MPHUBJICKAET BO3MOKHOCTb HCIBITATH
CWJIbHBIE DMOIIMH, KaK HETaTUBHbBIC, TAK U MO3UTUBHBIC, a TAKXKE YTBEPIUTH CBOIO
MYCKYJIMHHOCTb, TPUMEPHB POJIb OOEBUKA, B KOHTEKCTE IOMCKAa HMICHTUYHOCTH,
CBOMCTBEHHOH 3TOMY Bo3pacTy. B To ke Bpemsi, ompeeneHHasi 4acTh MOAPOCTKOB,
KOTOpasi HaXOIUTCS B KPH3UCHOW cHUTyauuu (pycTpanuu, OTBEpKEHHS CBOUMH
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CBCPCTHUKAMU, NPCAIIOYUTAIOT aHTI/ICOHI/IaJ'H)HHﬁ KOHTEKCT B M€J/iMa NpPOCTPaHCTBE,
BKJTIOUAst BUICOUTPHI [22, c. 1165].

Takum 00pa3oM, IICHXOJOTHYECKHE WCCIEAOBAHMUS TaKXKe MOJATBEPKAAIOT
YSA3BUMOCTh TMOJAPOCTKOB JIJII BO3JEUCTBUS dKCTpeMuctckoi rpynnuposku UTMIT B
YCIIOBUSIX UCIIOJIB30BAHUS €10 METOMIOB TeHMHI(UKAIIHH.

3axknrouenue

AHanu3 wucnoip3oBanus Jereil B mpomnarange WIMJI, mikonbHOM y4eOHOM
nporpammel - UTTMJI, meroma reimMuduKanmuy, mOKazal, YTO TaK Ha3blBaeMOe
«HMciraMckoe rocyapcTBo» HAIPAaBICHHO KOHCTPYUPOBAJIO HOBYK) MEHTAIbHOCTH
Y MOJOAOrO IIOKOJICHHs. BusyasnbHble Marepuasnbl C y4acTHEM JETEH, CO3AaHHbIE
KaKk I BHYTPEHHEro, TaK W IS BHEIIHETO MOTPEOJICHUs, JIEMOHCTPUPYIOT
nepedopmMaTHpoBaHie 00pa3 JETCTBA YICHAMH JKCTPEMHCTCKON opraHuzanuu. B
Menua npomaranne UI'MJI noMuHApOBaa KaTeropus U300paXeHUI MeTel «ydacThe
B HACUJIUE», KHOPMAIM3aLUsl HACWIMS, «TOCYIapCTBEHHOE CTPOUTENIBLCTBOY. bosee
OTYETIIMBO KOHCTPYHPOBAHUE HOBOM MEHTAILHOCTH [IPOCIIEKUBAETCA YEPE3 LLIKOJIBHOE
obpazoBanne MI'MJI, ydeOHBIE MaTepHasbl KOTOPOTO TPAHCIUPYIOT MEHTAIIbHBIC
MOJIETIM BHYTPUIPYNIOBOM HMJICHTUYHOCTH B MPOTHUBOCTOSIHUU C UACHTHYHOCTSIMHU
OpYruxX BHEUIHUX TPYII, MOJENb KpU3HCa, CBA3AHHOIO C «Jpyrumm», KOTOpbIE
BOCIIPUHUMAIOTCS KaK Bpard, MOJIeNIb pEUICHHs Kpu3uca depe3 (aHATUYHYIO
MIPEIAHHOCTh CBOCH IPYIIIE U JIETATU3ALMI0 HACKUIMS B OTHOLICHUU TPEICTaBUTENCH
Jpyrux TpyIIl, BKJIKOYas MYCYJIBMAaHCKHE, He pasjessitomue uneonoruro UI'MIL
Meroz rediMU(HUKAIUE C MCHOIB30BAHUEM arpEeCCHBHBIX BHICOUTP TAKKE CIYIKHII
MPOJIBMKEHUIO MeHTabHbIX Mojeneit UTMJI y nereid © MOJIOIEKU.
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IIanosana FO.B., bekmaran6erosa M.C.
Ikerpemuctik UT'NJI yibIMBIHBIH Ha3apbIHAAFBI 0ajiajap: skaHa MEHTAJIUTETTI
KAJIBINTACTHIPY

Anoamna. Maxanaga oskcrpemuctik WIMJI  yitbIMBIHBIH =~ Oanamapapl  ©3ACpiHiH
MEMJIEKETTIK K00achblH JKY3€re achIpyJarbl pecypcTapbl peTiHjae MaijanaHy Taciaaepi
KapacTeIpeiianel. bamamapaern MTWJI-niy yriT-HacuxaT MarepuaigapblHOArel OeitHemnepi,
yitbIM OaKpUTayBIHIAFBI ayMaKTapAa MEKTENTIiK OiiM Oepy apKpUThI OajaHbl dIeyMETTeHIIPY
yaepici, coHmaii-ak Oanmamapra BIKHAJI €TymiH TeiMH(UKAIUsS OHiCTEepiH KOJNaHY apKbUIBI
xKaHa OybIHIBI — «Xanu(aTTelH apIaHJApPBIHBIH» MEHTAJIUTETIH KaJbINTACTBIPY KOJAApPHI
tanmanaasl. UTMJI-nig Hacuxatel, OKy Oarapiiamayiapbl MCH OKY Kypajgapbl, COHIai-ak
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OeiiHeolibIHAap OallaHbIH CaHAChIHA AJIEMJII JAMXOTOMMSUIBIK TYPFhIIAH KaObULAay/bl, Oacka
CBIPTKBI TOMITAPFA IIIKI TOMTHIK O1pTeHITIKTIH MOJISPU3ALIUSICHIH, 30PIIBIK-30MOBUTBIKTHI KAJIBIITHI
KYOBIJIBIC peTiHAe KaObUIIay bl XKOHE 03 UJICOJIOTHIChIMEH KeJCIeHTiH «0acKaaapra» Kapchl
KYII KOJJIQHYAbl 3aHJACTBIPY/Abl €HTI3TeH MEHTAJIBABIK MOoJenbaepAl Tapartel. COHBIMEH
karap, asropiap MIMJI yiibIMBIHBIH OananblK IIAKTHl CaHalbl TYpAe KalTa ¢opmarrayra
TBHIPBICKAHBIH J)KOHE OHBIH Oajiayiap/ibIH ICUXOJIOTHSUIBIK Spi QJIEYMETTIK JaMyblHa Kepi acepiH
THUTI3TeHIH aJiFa TapTabl. 3epTTey MoHapalbIK 9icHaMara HerizaenreH xxone Cupus meH Mpak
eNIepiHeH OpaliFaH Ka3aKCTaHIBIK OallaapMeH JKYPTi3iireH SHriMenep MeH OipiHIIi menTeri
MaMaH/Iap/iaH aJbIHFaH cyx0aT MaTepHuasapblHa CyHeHel.

Tyiiin co3dep: Gamanap, xaHa meHtanutet, U NJI, nacuxar, UTWJI-meri Gimim Gepy,
MEHTaNBBIK MOJIETB/IEP, reiMupuKanus.

Shapoval Yu., Bekmaganbetova M.

Children in focus of the ISIS extremist organization: constructing a new mentality

Abstract. The article examines the use of children by the extremist organisation ISIS as
a resource for promoting its state project. The authors analyse the images of children in ISIS
propaganda, the socialisation of children through school education in territories controlled by
the “Islamic State”, and the use of gamification to influence children. It has been revealed
how a new mentality was formed among the younger generation as ‘lions of the caliphate.’
ISIS propaganda, the curriculum and teaching materials of ISIS schools, as well as the use of
video games, conveyed mental models that shaped a dichotomous perception of the world,
polarisation of their group’s identity in relation to outgroups, normalisation of violence, and
legitimisation of violence against ‘outsiders’ who did not share their ideology. The authors
also put forward the thesis about the purposeful reformatting of childhood by an extremist
organization, which violated the rights of these children to full development and had negative
consequences for them. The study was based on an interdisciplinary approach, as well as
materials from conversations with children and interviews with first-line practitioners who
worked with Kazakhstani children-repatriates from Syria and Iraq.

Keywords: children, new mentality, ISIS, propaganda, education in ISIS, mental models,
methods of gamification.
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B.10. AIYHAEBY - 70!
YBaxkaembiii Bnagumup IOpseBuu!

Cepaeuno nosapasisiem Bac ¢ 3ameuarensHoit garoi — 70-netuem!

Bau xu3HeHHBIH 1 HAYYHBIN Ty Th — IPKUI TPUMEP NPEIaHHOCTH HayKe, BEPHOCTH
¢duocopckoMy MOUCKY U IITyOOKOTO CIIYKEHUS OT€UECTBEHHOW 1 MUPOBOM KYJIBTypeE.

B 1977 rony Bbl ¢ otninunem okoHumin Gprinocodcko-3KOHOMUUEeCKUN (PaKyabTeT
Kazaxckoro rocymapctsenHnoro ynusepcureta. C Tex mop Bcs Baiua sxu3Hb cBs3aHa
¢ ¢unocodueii. bonee Tpuauaru ner Bel minomoTBopHO TpyauTech B MHCTHTYyTE
¢uocopun, MOTUTONOTHH U PEIUTHOBEICHHS, I1I€ 3aHUMAETe JOJKHOCTD TJIABHOTO
HayyHOro corpyanuka. C nepBbix quel pabotel B MHcTHTYTE BBI 3apexoMennoBanu
ce0sl KaK TaJaHTJIMBBIA MCCIIEA0BaTENb, HOBATOP, CTPOTHH MPOQEecCHoHan U BMECTE
C TeM — YEJIOBEK J10OPbIi, OT3bIBYMBBIN U MMO-HACTOALIEMY IIPEAAHHBIA CBOEMY JICITY.

Bar Hay4HbIi CTHIIb OTIIMYAIOT TOYHOCTh, ApT'yMEHTHPOBAHHOCTD U IIUpOYaiias
spyaunys. Bamemy nepy npunauexut cBbiie 300 HayqHbIX TPYAOB, CPEAH KOTOPBIX
— ¢yHzaMeHTalbHble MOHOTpPAa(UH, AHAIUTHYECKUE M IyOIUIMCTHUYECKUE CTaTbH,
n3BecTHbIE Kak B KazaxcTrane, Tak  3a ero npezaeiaMu. Bl cTany aBTOpoM KITFOUEBBIX
m1aB Oosee yeM B 30 KOJJIGKTUBHBIX MOHOTpadusix, a Bama nnauBuayansHas padora
«Onmonocuueckue OCHOBAHUA COYUOSYMAHUMAPHOU pehiexcuuy BOLLIA B 30JI0TOH
¢doun pumocodekoii Hayku Kaszaxcrana u Oblia peKOMEHOBaHA KaK 00s3aTesibHas
JIUTeparypa B OJHOM U3 crapeimunx yuuepcuretos Poccun — YpI'Y. bonee 60 Bamux
crareli onyonukoBaHo B benapycu, Benmukoopuranuu, Muaauu, [loneme, GuHisHam,
[IBenu, DCTOHUU U OPYTUX CTpaHax, MHOTHE U3 HHUX — B JKypHaJaX, BXOASLIMX B
MPECTIKHBIC MEXIyHaponHble 0a3bl nanHbIX Web of Science u Scopus.

Br1BHOCHTE 3HAUMMBIH BKJIAJ B pa3BuTHe Gpuniocodun v nonuronoruu Kasaxcrana.
[loarotoBnenusle BamMu Hay4HO-aHANUTHYECKHE MAOKIAAbI JUII MHHUCTEPCTB U
BegoMmcTB Pecriyonuku Kaszaxcran, mns Anmunuctpanuu [Ipesunenta u AccamOien
Hapona Kaszaxcrana cirykar BaKHBIM IIOJICHOPbEM B NPHHATHH CTPATErMYECKHX
pemieHuil. Bel akTUBHO COTpyAHHYAETe C MEKAYHApOIHbIMU oprann3anusamu — OOH,
OBCE, y4yacTByere B MEXIyHapOJAHbBIX HAYYHBIX (hOpyMax, BEICTYIIAETE C OKIAAaMHU,
MOZICpUpYETE AUCKYCCUH, IPEACTAaBIIS Ka3aXCTaHCKYIO HAYKy HA MUPOBOM YPOBHE.

Bamm wuccienoBanusi OTIMYAIOTCS TIIyOMHOHM, METONOJIOTMYECKOH CTPOrOCTHIO
u guocodckoii KynpTypor. Bel paboTtaere Hal QyHIaMEHTAIBHBIMH TPOOIeMaMu
OHTOJIOTMH U SIHCTEMOJIOTHH, YAeNsieTe BHUMaHUe BopocaM uctopun ¢uiocoduu,
KyJbTYPOJIOTHH,  AaHTPOIOJIOTHH,  IOJUTHYECKOW  (QUIOocOpHuH,  COLMOIOIHUH,
STHOIOJITOJIOTHH U 3THOCOLMOJIOTHH. Baly HayuHble HHTEPEChl BCeria ObUTH 1IHpe
OTAETBbHBIX TEM U JUCLUIUTMH — Bbl vitiere myTn 00beJUHEHNs 3HaHUH, pa3padaTbiBaeTe
HOBBIE MTOAXOJIbI U METO/IbI aHAIIN3a, BHEAPSIETE UX B HAyYHBIH 000POT.

Heouenum Bam Bkman v B moArotoBky MojoAsix kKanpos. Ilox Bammm
PYKOBOJCTBOM YCIICIIHO 3alUILEHbl KAaHIWAATCKHE W JOKTOPCKHE IUCCEPTALHH.
Jisi CTyAeHTOB, MaruCTPaHTOB M aclUPaHTOB Bl sBJIsieTECh MPUMEPOM YUEHOTO,



Ybsl DHEPTUS W NPEJAHHOCTh HAayKe BJOXHOBIISIIOT, @ JIMYHBIE Kaue€CTBA BBI3BIBAIOT
HCKpEeHHee yBa)KeHUE U OJIaroJapHOCTb.

Bamr Tpyn 3acimykeHHO OTMEYEH TOCyJapCTBEHHBIMU HarpajamMu — Mezaanbio
«20 ner HezaBucumoctn Pecnybnuku Kazaxcran», HarpyaHbIM 3HaKOM «3a 3aciyTH
B pa3BuTuM Hayku PecnyOnuku Kazaxcrany», a Takke MpU3HAHHEM KOJUJIET B HaIleH
CTpaHe U 3a ee IpeaeaamHu.

OcoboemecTo B Bammx ncciie1oBaHUsIX 3aHUMAIOT BOITPOCH HALIMECTPOUTENILCTBA,
(dopmupoBanus 00IIEHAIIMOHATBHON WACHTUYHOCTH, aHAIN3a ATHOMOIUTUYCCKUX H
ATHOCOLMANBHEIX TporieccoB B Kazaxcrane u LlentpanpHoit A3un. Bel Hen3MeHHO
OCTaeTech AaBTOPUTETOM B TYMaHUTAapHOM HayKe, 4YeJOBEKOM, HaXOSAIMMCS B
MTOCTOSTHHOM TTOMCKE HOBBIX MJIEH U CMBICIIOB.

Bamie kpeno spko BeIpakeHO B Bammx coOCTBEHHBIX CIOBax: «A cuacmausviil
yenogex! Bce moe apems 3anumaem 1ooumoe 3auamue —ymenue HayuHo-uiocogckotl
aumepamypsl. Mne ewe u niamam 3a smo! Yezo bonee ewe mModxcHo noodscenams
camomy cebe!?» DTH cioBa — Jydliee CBUIETEILCTBO TOTO, YTO Hayka Juis Bac He
TOJIBKO Npodeccusi, HO U HACTOsIIIee IPU3BaHKe, JapsIiee paJoCThb U MOJTHOTY KHU3HH.

Hopoeou Braoumup FOpvesuu!

Ot Bcero cepana 6maronapum Bac 3a orpoMHBIi BKiIaa B pazBuThe Guiocodcekoit
Mbiciu  Kaszaxcrana. JKemaeM Kpemkoro 370pOBbs, HOBBIX HJIeH, BIOXHOBEHMS,
cuacTbsl 1 Onarononyuus! [lycts Bamm Tpyasl n ganblie NpUHOCST MOJB3Yy HAIIEMY
rOCyJapcTBy M OOILIECTBY, a Bama u3Hb OyleT HalOJHEHa YBaXXCHUEM KOJIIET,
0J1aroJapHOCTHIO YYCHUKOB U JTFOOOBBIO OJTU3KUX !

C 2nyboxum yeasicenuem 1 npUHaAmeIbHOCmbio,
Koanexmue Mncmumyma ¢unocoguu, nonumonoeuu u peruiogedenus
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KbI3MeTKePi, Gpra0copus FRLABIMAAPBIHBIH AOKTOPBI, ITpodeccop (Aamamot k., Kasakcmart).

XAZABIKAPAABIK PEAAKIIMSIABIK KEHEC:

Ceiidymanos Cepix Typapyavt, KP YFA akagemuri, repara (Aamamul k., Kasaxcmarn); Knouu Arexcandp,
Muanran ynusepcuteTiniy mpodeccopnr (Dun Apbop ., AKI), Aasapesuu Anamoruii Apxadvesud,
beaapycs YFA ®uaocodpuist MHCTUTYTHIHBIH AMPEKTOPEI, GrA0cO(ILS FRLABIMAAPBIHBIH KaHAMAATH (Mutck
k., beaapycv); Mexou Canau, Terepan ynusepcureriniy npodeccopnr (Tezepan x., Mpan); Cmupnos
Anopeii Badumosuu, YFA axagemuri, PFA ®uaocopus Vucruryst (Mockea ., Peceii); Mamedsade Mavxam
Pamus ozry, Osipbaikan YTA ®uaocodpus MHCTUTYTBIHBIH AUMPEKTOPHI, (p1rA0coPUs FHLABIMAAPHIHBIH
Aokropsl (baky x.,03ipbaiixar); Xeiia I'erpu, Barmarron yansepcenreTiniH mpodeccops! (Bauunemorn ., AKIL);
HIvinati broaenm, Bypca ynusepcuretinig mpodeccopst (bypca ., Typxus); Illepmyxamedosa Huzunaxon
Apcaonosna, Mupso Yayroex atsiHAaFbl ©30€KCTaH YATTHIK YHUBEPCUTETiHIH mpodeccopsl, ¢puaocodprs
FBLABIMAQPBIHBIH AOKTOPHI (Tauikenm ., ©36excmar); Pan I0tysanv, Pyaan ynusepcuteTi mpodeccoprl,
XaabIKapaablK 3epTTeyAep MHCTUTYTH AUPEKTOPBIHLIH opbinbacapsl (Llanxail k., Koimait); Dwmenm beama,
I'ym6oabaT yHusepcuretiniy mpodeccopsl (bepaun ., [epmaniis).

KypoiraTarmbr:

Kazakcran Pecrrybankacs Friasmv skone sxorapsr 6iaiM MyuHucTpAairi Ferasivm komuretiniyg «®Puaocodus,
casIcaTTaHy >KoHe AiHTaHy MHCTUTYTBI» IIapyalllbLABIK JKYPIi3y KyKBIFBIHAAFBI PECITy0AMKaABIK MEMACKETTIK
kacinopuin. JKapusaanran Mmakadaaap peJakius aaKachbIHBIH KO3KapackIMeH ColiKec KeAMeyi MyMKiH.
PeaaxumsiHpiy carlaabel MakadalapAbl TaHAQII adyFa KyKbl Oap, COHAall-aK, YChIHBLAFaH MaTepraajapAarsl
aKIapaTTapAbIH A4YPbIC XKeTKiziayiHe sKayallkepIidikke aaMaiiabl.

Huszaiin xoHe 6errey: I. Hycunosa

Tepyre 17.08.2025 x. 6epiaai. bacyra 24.09.2025 K. K04 KOMBLAABL
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PEAAKLIVIOHHASI KOAAETUS VI PEAAKIIMIOHHBIN COBET:

laasubi peaakTop: Cazukbisvt Asxan, AOKTOp PUAOCOPCKUX HaykK, MTpodeccop, TAaBHBIN
HayuHBIl cOTpyAHUK VHctutyra ¢uaocopun, noamrtoaormm u peaurnosedennst KH MHBO PK
(2. Aamamui, Kasaxcman).

3amecTuTeab raaBHOrO peaakropa: Hypmypamos Cepux Ecenmaesuu, A0KTop puaocopcKux HayK,
npodeccop, pykosoaureas Llenrpa ¢puaocodpun Vucruryra Gpuaocodpun, IOAUTOAOIUN U peAUTHOBEe-
ausg KH MHBO PK (2. Aamamuvi, Kazaxcmat).

OtsercrBenHbi pejakrop: Hycunosa I'yavnap Uzenbaesna, PhD, BeAyrmii HaydHBII COTPYAHMK
Mucruryra puaocopun, noanroaoruu u peanrnosedenvis KH MHBO PK (2. Aamamu, Kasaxcmar).

Y/AEHBI PEAAKIIVIOHHOV KOAAET U

A60urvouna Paywan Kabatixanosna, axazemmk HAH PK, zapeayomas xadeapoil coIaabHO-
ryMaHuTapHeix Aucnunans Kasaxcranckoro puanasa MI'Y nm. M.B. Z/lomonocosa, A0KTOp p11a0codcKmx
HayK (2. Hyp-Cyaman, Kasaxcman); Ampebaes Aiidap Moadawesud, pykosoanrteas LleHTpa rmoanTmdeckmx
nccaegosanuii Vncruryra gpuaocopun, noanroaormu n peaurnosedennss KH MHBO PK, kanamaar
Puaocopexnx (2. Aamamuvl, Kasaxcman); Asepbaes Acaan Avibvicbexosut, BeAyIyii HAyIHBIN COTPYAHMK
bubanorexu Ilepsoro Ilpesugenra PK — EaGacer, PhD (2. Hyp-Cyaman, Kasaxcmarn); Bukamnos Axan
Xycaunosuy, TAaBHBI Hay4dHBII COTPYAHMK VHCTMTyTa (uaocodpuy, MOAUTOAOTUN U PeAUTVOBEASHIIS
KH MHBO PK, goxrop noaurmdeckux Hayk, mpodeccop (2. Aamamut, Kasaxcman); Kadvipxanos Pycmem
Kasax6aesuu, raasHbiii HaydHbli coTpyaHnK VHcturyTa duaocoduu, moaurosorun u peanrvosesenns KH
MHBO PK, aoxrop ¢puaocodckux Hayk, mpodeccop, (2. Aamamur, Kasaxcman); Kauees Adenuc Anamorvesud,
AoneHT KocraHaiickoro rocyJapCTBEHHOTO —YHUBepcuTeTa UMeHM Axmera baiiTypchiHOBa, KaHAMAAT
Punaocodpekux nayx (2. Kocmanaii, Kasaxcman); Kypmanzaruesa I'arus Kypmanzaruesna, TAaBHbIN HaydHbII
corpyanuk Vucrutyra duaocodpun, moanrosorun u peaurnoseienss KH MHBO PK, aoxrop ¢praocodpekix
HayK (2. Aamamol, Kasaxcman); Macaaumosa Aausa Poimzasuesna, Aoktop $puaocodpckmx Hayk, mpodeccop
(2. Acmana, Kasaxcman); Camepuiunos baxvumxan Menaubexoeut, TAaBHbIN HAYIHBIT COTPYAHUK VIHCTUTYTA
Puaocopun, noanrosorm n peanrnosegennst KH MHBO PK, aokrop ¢maocodcekux Hayk, rmpodeccop
(2. Aamamui, Kasaxcman).

MEX AYHAPO AHBIN PEAAKIIVIOHHBI COBET:

Ceiioymanos Cepux Typaposuu, axagemmk HAH PK, npeacesareanr (2. Aamamvi, Kasaxcman);
Knvuu Arexcandp, mpodeccop Muunranckoro yausepcuteta (2. Inn Apbop, CLLIA); Aasapesuu Anamoru
Apxadvesuu, supextop Vncruryra puaocopun HAH Beaapycn, kananaat Gpuaocodpckux Hayk (2. Mutick,
Beaapycv); Mexou Camnau, npodeccop Terepanckoro yrmsepcutera (2. Tezepar, Wpan); Cmupnos Andpeii
Badumosuu, axagemux PAH, aupexrop VMucruryra ¢puaocopum PAH (2. Mockea, Poccus); Mamedsade
Urvxam Pamus ozay, aupexrop Mucruryra duaocodun HAH Aszepbaitaxana, aokTop (prraocodpckmx
Hayk (2. Baxy, Asepbaiidxar); Xeiia Tenpu, npodeccop Yuusepcurera /px. Bammmrrona (2. Bauwiurzmon,
CUIA); llvinaii Broaenm, mpodeccop Yuusepcurera bypca (2. bypca, Typuus); Hlepmyxamedosa Huzunaxon
Apcaonosna, npodeccop HarmonaarHoro yHusepcurera Ysdekucrana umenn Mupso Yayroeka, A4OKTOp
Jmaocodcxux Hayk (2. Tawxenm, Ysbexucman);, Dan IOtiysanv, mpodeccop, 3aMecTUTeAb ANPEKTOpa
Mucrutyra MexXAyHapoAHBIX mccaejoBanmii, Oyaannckuii yuusepcuteT (2. Llanxaii, Kumaii); Dwmenm
Beama, mpodeccop I'ymboabackoro yuusepcuteTa (2. bepaun, [epmarius).

Yuapeaurean:

Pecrryb.amKaHCKOe TOCY AapCTBEHHOE ITPeAIIPYATIE Ha ITpaBe XOXACTBEHHOTO BeAeHIs
«VucTnTyT Praocodpun, MoAUTOAOTUY U peanrnoseeHns» Komurera Hayku
MuHncrepcTBa HayKu 1 BeIciiero obpasopanust PeciryOanku Kaszaxcran.
[Ty6ankyembrie MaTepraabl He 00s3aTeAbHO OTPaKalOT TOUKY 3PeHI PeaKIIIOHHON KOAASTUIL.
Peaxiiust octaBAsteT 3a coDO¥T ITPaBo 0TOOpa KauyeCTBEHHBIX CTaTell U He HeceT OTBETCTBEHHOCTI
3a 4OCTOBEPHOCTH MH(OPMAINH B ITPeACTaBAeHHbIX MaTepHalaXx.

Juzaitn u Bepctka: I. Hycunosa
Caano B HaOop 17.08.2025 r. IToanucano B neuats 24.09.2025 1.
Tupax 500 vk3. Popmat 70x1001/16. Ya.usza.a. 11,25.

Orneuarano B Tunorpaduu UIT « IMITYJIbCy»
r. Kackenen, ynuna KP Toyencizairine 10 kb1, 1om 35.
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