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Annotation. Abu Nasir al-Farabi’s views on the issue of language largely coin-
cide with Aristotle’s. But unlike Aristotle, who limited the study of language to the
framework of poetics and rhetoric, bypassed the language as an independent object
of study at all, al-Farabi singles out language as a subject of scientific research, dis-
tinguishes it as a subject of scientific research, and includes it in the classification list
of subjects as the main branch of science. From the philosophical point of view, the
main question of language is the origin of language. This question has not neglect-
ed by the Arabic-speaking worldscholars: Arab linguists, Muslim theologians, and,
of course, philosophers. The philosophy of language and philosophical language
problems in the teaching of al-Farabi: to analyze the historical development of the
main problems of philosophy of language in order to study the relationship between
language and consciousness, the continuity of logic and grammar, and the features
of philosophical terms’formation, to show their importance for the development of
the scientific paradigm of social and humanitarian education, determining the phil-
osophical (ontological, methodological, epistemological, axiological) foundations
of al-Farabi’s teaching about language, formulating the philosophical problems of
language in connection with logic, studying his opinions on terms and terminology,
conceptual-categorical apparatus with explanations, etc. The philosophy of language
is not only a branch of philosophy that studies the relationship between thinking and
language, but also allows to determine the communicative role of language, con-
sciousness and knowledge in cognition. Although al-Farabi’s sociological, political,
and partially logical views have been studied until now, the study of the relationship
between words and thinking, grammar and logic, making a systematic philosophical
analysis of his linguistic researches, will be the important indicator of the article.
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Introduction

Today, it can be confidently said that the researches related to Al-Farabi’s sci-
entific heritage, many problems of his philosophical, logical, socio-ethical views
are considered in the works of domestic and foreign scientists, but they are still
incomplete.Many of Al-Farabi’s works have been translated into Kazakh and Rus-
sian languages, however, the philosophical problem of language considered in a
number of works of Abu Nasr al-Farabi, especially in the treatise «Kitab al-khu-
ruf» has been left out of the scientific attention of modern researchers.

Since the researchers of Al-Farabi’s scientific heritage considered the thinker’s
science of language based on the material of the treatise «The Word on the Classifi-
cation of Sciences”, their information is one-sided: either as a whole “metaphysical
propaedeutics”, or only as a science related to the laws of correct formation of
judgments and conclusions, presupposing the science of logic. At the same time,
the question arises whether al-Farabi considered the science of language only from
the point of view of its connection with logic, because being a follower of Aristo-
tle, it is impossible not to pay attention to the philosophical aspects of language,
because these questions worried all antiquity from its earliest period. Due to the
philosophical aspects of the language, the solution to this problem can be found
only by referring to Al-Farabi’s treatise “Kitab al-khuruf” (Book of letters). It is
this treatise that contains material of interest to us on the philosophical issues of
language, the analysis of which allows our researchers to consider the issue of lan-
guage in Abu Nasr’s works in more detail and in depth.

Methodology

The scientific article includes traditional comparative and theoretical expertise,
various methods of historical research. Theoretical analysis of scientific information,
systematization, comparison, grouping, comparative analysis, etc. research methods
were used. To implement the tasks and goals, we relied on the following auxiliary
methods: methods of contextual analysis, synthesis, classification were used.

The Continuity of Science of Language and Language
of Philosophy of Al-Farabi

Language and consciousness are the eternal theme of philosophy. At first, lan-
guage focuses on consciousness in a narrow circle, and in the end, in the form
of writing, it makes it visible to the general public, to all mankind, to eternity.
Language, its origin, the meaning of language in human society, the function of
language as a means of cognition, the connection between language and thinking
— all this has been of interest to scientists since ancient times.Stoics were one of
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the first to pay attention to the philosophical problems of language. The Stoics’
teaching about language is based on a general philosophical concept, according to
which philosophy as a whole reflects in verbally formulated disciplines the single
rational force of the world - the logos, in which the active and passive, material
and spiritual sides of existence are fused together, which at the same time represent
both physical substance and universal logo. To understand the logos, as the Stoics
believe, three components of knowledge are needed: logic, physics and ethics. The
term» logic « was first introduced by the Stoics, and it meant the inner and outer
word — logos, that is, the doctrine of thinking in verbal form.

This ancient tradition had a great influence on both linguists and philoso-
phers of the medieval Arabic-speaking environment, one of whom was Abu Nasr
Al-Farabi. The importance and necessity of the science of language is analyzed in
the scientist’s treatise «The Word on the Classification of Sciences”. The science of
language is at the head of all the sciences mentioned above, it is superior to logic,
mathematics, physics and metaphysics, civil sciences [1, p. 107]. Attaching
great importance to knowledge about language: “As for how to teach and learn,
how a person should express his thoughts, how to explain, how to ask and answer,
from this point of view, I clarify that the first of the sciences is the science of lan-
guage” [2, p. 116].

Al-Farabi’s teaching is fundamental, because the thinker is interested in the
problem of language, on the one hand, its grammatical structure: lexicology, word
formation, morphology, syntax; on the other hand, as a philosophical problem: the
origin of language, the role of language in cognition, the connection of language in
the science of logic and thinking.

The problem of the philosophy of language and the language of philosophy in
the teachings of Abu Nasir al-Farabi is made by analyzing the philosophy of lan-
guage in the thinker’s works, including the problem of logical-linguistic continuity
in reasoning, the connection of the «external word» with logic, and the philosoph-
ical terms and explanations in Arabic in al-Farabi’s works on the basis of the lan-
guage of philosophy. Al-Farabi’s philosophy of language is a field of research that
determines not only the relationship between thinking and language, but also the
communicative role of language, various forms of speech and speech in discourse,
the relationship between consciousness and the transmission of consciousness in
cognition, and the language of philosophy is a terminological construct based on
Arabic.

Al-Farabi approached the solution to this problem both as a philosopher and as
a linguist. As a linguist, al-Farabi will describe the laws and rules of Arabic gram-
mar, its morphology, syntax and spelling. As a philosopher, al-Farabi is interested
in the problem of the origin of language, the correlation of logic and grammar,
and, finally, the problem of the reflection of philosophical concepts in a special
vocabulary, that is, the problem of the emergence and functioning of the term and
terminology in Arabic philosophy.
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According to the teachings of al-Farabi, the most important branch of science
is the teaching of language, because without knowledge of the language, al-Farabi
cannot imaginethe appearance, movement, or development of other sciences, since
any thought born in the human brain is brought out through human speech, taking
on verbal forms.

Stoics were one of the first to pay attention to the philosophical problems of
language. The Stoics’ teaching about language is based on a general philosophical
concept, according to which philosophy as a whole reflects in verbally formulated
disciplines the single rational force of the world — the logos, in which the active
and passive, material and spiritual sides of existence are fused together, which at
the same time represent both physical substance and universal logo. To understand
the logos, as the Stoics believe, three components of knowledge are needed: log-
ic, physics and ethics. The term “logic” was first introduced by the Stoics, and it
was the doctrine of the internal and external word — logos, that is, of thought in its
verbal form.

The emergence of the ancient linguistic tradition is connected, first of all, with
the process of considering one of the philosophical problems of ancient Greek
thinkers — the problem of the relationship between “thing”, “word” and “thought.
But in this period there is still no concept of language as an entity separate from
thought. Mind and speech are understood in unity as a single “logos”, which simul-
taneously has the properties of ontological, logical and proper grammatical order.

Considerable attention to the problems of language was paid to such ancient
Greek thinkers as Heraclitus and Democritus, Parmenides of Elea and Protagoras,
Empedocles and Plato. The true founder of the ancient linguistic tradition, who
shaped its structure and main directions, is Aristotle.

It was Aristotle who first distinguished the name, verb and conjunction (bun-
dle) in speech, as well as concepts such as case, gender, conjugation form. How-
ever, the Greek thinker did not distinguish between categories of language and
categories of thinking, grammatical categories were considered by him as logical.

This ancient tradition had a huge impact on Abu Nasr al-Farabi. The problem
of language, therefore, occupies a central position in Abu Nasr’s work. The science
of language in his treatise “The Word on the Classification of Sciences” stands at
the very beginning of all the sciences listed by him, it is ahead of logic, mathemat-
ics, physics and metaphysics, civil science [1, p. 107]. Attaching great importance
to knowledge about language: “As for how to teach and learn, how a person should
express his thoughts, how to explain, how to ask and answer, from this point of
view, I clarify that the first of the sciences is the science of language” [2, p. 116].

Al-Farabi’s methodology in the study of language can be called universal,
because he is interested not only in philosophical problems of language, but also in
the laws of grammar of language, i.e. he pays attention to such specific subsections
of grammar as syntax, morphology and phonetics. Consider his summary of the
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laws of grammar. “The science of language,” writes al-Farabi, “every nation has
seven major subsections: the science of simple words and the science of phrases,
the science of the laws of simple words and the science of the laws of phrases, the
laws of writing (spelling) and orthoepy, the rules of versification” [3, p. 111]. At
the same time, al-Farabi means the rules and laws not so much for the language
of “every nation” in general, as the particular rules for the Arabic language. The
significance of this phenomenon is so great that, in the words of A.K. Kasimzha-
nov, “his judgments about the laws of language can take a place in the history of
linguistics” [4, p. 129].

Judging by the laws that are set forth by Abu Nasr in the section on the lan-
guage of the above-mentioned treatise, he has, as already mentioned above, the Ar-
abic language as the material under study. The science of the laws of simple words
first examines consonants and vowels, speech sounds and their graphic represen-
tation, that is, letters; then examines their number and place of articulation. This
science determines the laws by which models of simple words are built, which
al-Farabi divides into primary, that is, non-derivative and derivative. He also gives
as an example when the types of derivative words are also, in turn, divided into
primary ones, from which verbal names (masdars) are not formed, and into those
from which verbs and verbal names are formed. The thinker considers the verb in
all its forms, taking into account the structural change in conjugation, in various
temporal phases, with imperative and prohibition, by generic characteristics, by
number and type, what are their types in quantitative terms — three-letter, four-let-
ter, doubled, and so on [5, p. 110-113].

Next we talk about phrases and the science of the laws of phrases. These laws
are considered by Abu Nasr from the point of view of changes in names and verbs
with various variations in their construction and composition. This requires knowl-
edge of the rules of affixes inherent in syntax [6, p. 110-113]. He explains that
affixes are primarily characteristic of names, and then verbs; all varieties of affixes
are listed: prefixes and proclitics, suffixes and enclitics, case endings.

As for particles, particles in Arabic include function words: interrogative and
negative particles, conjunctions and relative pronouns, prepositions and interjec-
tions, etc. Al-Farabi by the term “harf” means not only “letters” and “sounds of
speech”, but also a whole section of Arabic grammar that combines “particles”.as
al-Farabi explains, if there are doubts about their position, when it is believed that
some of them are similar to names and others to verbs, then in this case it is neces-
sary to find out what are the changes at the beginning and at the end of words pecu-
liar to the name and peculiar to verbs, and in which “ends” they change [8, p. 115].

The science of the laws of writing, i.e. spelling, suggests, according to al-Fara-
bi, the division of speech sounds into those that are recorded in writing and includ-
ed in the Arabic alphabet, and those that “cannot be written down” and for which
there are no letters in the Arabic alphabet. The laws of correct reading teach the
position of diacritics: doubling letters during assimilation, observing the spelling
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rules used in the Koran, establishing differences in the outline of similar letters, etc.
[9, p. 116]. Thus, what has been said can be a confirmation that al-Farabi not only
knew Arabic perfectly, but also as a linguist researcher could explain the rules and
laws of Arabic grammar.

But the language is studied by Abu Nasr al-Farabi more in line with philo-
sophical issues. First of all, he, like many philosophers of antiquity and the Middle
Ages, was interested in the question of the origin of language. This question has
already been raised in antiquity, and two directions were seen in solving this is-
sue. Representatives of one of them defended the “natural” nature of the origin of
language (the theory of “fusey” — “by nature”), they proved its natural biological
conditionality. Representatives of the other asserted the conditional, conscious na-
ture of the emergence of language (the theory of “Theseus” — “by establishment”).
These ideas of two directions, having once arisen in the ancient world, continued
to exist until the XIX century, including nominalists and realists, Cartesians and
sensualists in the orbit of discussions.

Al-Farabi solves this problem — the question of the origin of the language — in
the same way as Aristotle, who, according to modern researchers, adhered to the
conventionalist theory, according to which individual “name-setters” — onoma-
tetes, agreeing among themselves, introduce names - names for objects, things,
phenomena and concepts. Subsequently, they are used by all other people. Al-Fara-
bi states his contractual theory as follows: “An agreement (occurs in such a way)
that one of the installers uses sounds and a word for (semantic) definition of a thing
when he addresses (with a speech) to another, and the listener remembers it. The
listener (in turn) himself uses these (sounds and words) when talking with the first
installer of this word. The first listener imitates the word setter and stays with him
(in agreement). And both of them, by agreeing, come to an agreement regarding
this word and use it in conversation with others so that it becomes the property of
(the whole) society” [10, p. 121].

Al-Farabi’s contractual theory points to the functionality of language in com-
munication between people. The first words appear not so much from the need to
give names to things, as from the need to relate things to a collective of people. In
order to negotiate, it was already necessary to have a communication system. And
in this communication system, a person uses various signs: first facial expressions
and gestures, then voice. The human voice has a certain signification, since it is
associated with a word, which is a fixed, constant value that provides the logical
value of the utterance.

What the thinker said about the origin of language and its vocabulary can be
understood in two ways: on the one hand, we can talk about deep antiquity, when
the formation of human language took place and the functionality was determined
by the subjectivity and arbitrariness of human actions, on the other hand, we can
talk about a later time, when the language in its development reaches such a level
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when scientific concepts acquire their verbal forms in the form of special vocab-
ulary, and here the special role of the “name establisher” (wadyu-l-asma) is seen,
which is the determining link in the creation of the language and its vocabulary.

“Name setters” usually include people knowledgeable in any art or in any
branch of cognitive activity. These are educated people, and they, following their
own interest and showing personal initiative, have the opportunity to introduce into
this or that cognitive art such words that later become technical terms for it.

Such “name-setters” include the first translators into Arabic of the philosoph-
ical writings of the ancient Greeks, who at first experienced extreme difficulties
in adequately translating the philosophical concepts of the terms corresponding to
them, as Abu Nasr says in sufficient detail in his (essay “The Book of Letters”).
“The philosophy that the Arabs have today,” he writes, “passed to them from the
Greeks. The one who introduced it, in giving names to the ideas contained in it,
adhered to following the methods ...” [10, p. 140-141]. These methods are listed
by the thinker, among which one of the most important and best is considered the
method of “inventing” for borrowed ideas such words “which they had not used at
all before, which would indicate a thing and would be composed of their letters and
according to their habit of composing words,” that is, al-Farabi points to the most
general and acceptable method, according to which words that have the meaning
of folk ideas are transferred to philosophical ideas according to the method of their
“similarity” [10, p. 140-141].

The problem of designating an idea and concept with a word can also be at-
tributed to the science of logic, and in this case al-Farabi faces the question of the
relationship between logic and grammar and their mutual conditionality.

Much attention is paid to the problem of the correlation of logic and grammar
in the works of al-Farabi. Especially among them can be called “The philoso-
phy that the Arabs have today,” he writes, “passed to them from the Greeks — the
“Book of Letters”. He closely connects the art of logic with grammar, because
logic, clothed in grammatical forms, operates with them, but the categories of log-
ic differ significantly from grammatical categories not only in their conceptual
apparatus, but also in terms of terms denoting categories of logic and categories
of grammar. For example, the category “word”. The “word” is the basic structural
and semantic unit of language. The word logic is usually understood as the uni-
ty of the sound complex and its meaning. Al-Farabi associates the emergence of
the word with the natural need of people to communicate. People use “a word to
meaningfully define something” when communicating with each other. Abu Nasr
confirms the connection of a word with the idea of an object as follows: “If words
are attached to ideas that become signs for them, then each individual word corre-
sponds to a sour separate idea... This leads to the fact that words become signs of
their essence” [7, p. 124].

Thus, individual words, according to al-Farabi, are logically connected with
concepts in the sense that the word associated with the idea of the subject is the
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carrier of this idea. The concept of al-Farabi has many meanings. It is identified
with the essence of objects that are indicated by single language expressions, for
example, “man”, “animal”, “white”, “black”, etc. This concept can be character-
ized as a simple concept, because it is essentially connected with only one single
word. Associated with complex statements, such as a sentence, judgment, infer-
ence, concepts are of a universal nature. The concept is, of course, a logical catego-
ry, inextricably linked with the linguistic shell — word and sentence. But concepts
are not identical to words, for concepts, according to the thinker, are really existing
objects, mentally contained in words. The relationship between a word and a con-
cept can be expressed as a formal relationship between grammatical and logical
categories, since no concept can be designated by anything other than the word.
This law is formulated by Abu Nasr as follows: “As for the objects of logic (and
these are the objects in which laws are given), these are intelligible objects of in-
tellect - since words point to them, and the words themselves — since they (in turn)
indicate intelligible objects of intellect” [8, p. 126].

The word is also considered by Abu Nasr in the context of categorology, for
example, as “whole” and “part”. As a whole, a word is an entity that reflects the
idea of an object. As a part, a word consists of elements (letters).Changing the or-
der of these elements changes the word. “For ideas that differ in general and in par-
ticular,” writes al-Farabi, “there are words that differ in general and in particular,
that is, different ideas have different words. Just as they say about ideas: the idea
in its essence remains the same, accidents change in it, alternating. The same is the
case with words, where the letters are arranged in order, and the letters seem to rep-
resent accidents that change in essence one word. Each letter, changing, changes
the accident. If one idea is stable, but accidents change in it, alternating, the phrase
is defined by one word that is stable, but letters will change in it one by one, and
each letter will indicate each individual change” [9, p. 123].

This statement by al-Farabi indicates that the word must necessarily reflect the
idea of the subject, and any change in the idea must lead to a change in the word.
The same can be attributed to the fact that words should indicate both universals,
individuals, and the order of ideas in the soul.

A “word” can mean not only an idea or concept, but also a term. Working on
the original text of al-Farabi’s works and its translation into Russian, you discover
that all lexical material related to the subject of philosophy goes back to the ori-
gins of Greek philosophy, and reflects the same concepts and semantic content as
the philosophical terminology of the ancients Greeks, it should be noted that the
philosophical terms of al-Farabi’s works are words of Arabic origin, since the phi-
losopher himself was always categorically against any foreign borrowings.

An example is Abu Nasr’s discussion of the philosophical term (“being”). In
the language of the common people, as al-Farabi says, “existence” is, first of all,
a derivative of the word “exist”; it is understood by the people in both an absolute
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and a limited sense, but it does not reflect the philosophical concept of “existence”.
In order to fill this word with philosophical content, it was necessary to assign to
the word “existence” a meaning that would convey the essence of the philosophical
concept, and this could only happen by agreement. “We can say about a being that
it is a name that is generally said by agreement about all genders separately,” says
al-Farabi, “then it is a name for each of what is subordinate to it and is said about
it in a particular way” [5, p. 97].

Al-Farabi’s discussions about the establishment and introduction of a particu-
lar term into scientific use concern not only the general issues of his philosophical
system, but also such particulars as syllogistics, which is a type of cognitive arts
and related to the science of logic. Each emerging art forms its own special vocabu-
lary. For example, people representing the arts of rhetoric, poetics and sophistry of-
ten used synonyms, homonyms, amphibols, metaphors and figurative names. In the
“Book of Letters”, al-Farabi examines how words denoting the canons of religion
arise. And here he sees the presence of a “name establisher,” that is, when choosing
special religious vocabulary, there is necessarily a real person who “introduces this
religion” [9, p. 138] and defining in his language the names of religious ideas.

In the science of language by al-Farabi, writing as a graphic representation of
speech sounds is also endowed with a certain significance. It contains and stores
information, thereby performing an important communicative function. The ap-
pearance of writing is associated by Abu Nasr with the need to preserve and pass
on to the next generations the acquired knowledge, since oral transmission was
considered by him imperfect and ineffective, and this forced people to search for
ways to preserve and transmit information, “this is how writing arises” [9, p. 127].
As you can see, al-Farabi was right in seeing the reason for the appearance of writ-
ing in the conscious creativity of people who wanted to record human experience
and ensure the transmission of this experience to other generations and other peo-
ples, since oral transmission was imperfect: people were not sure about something,
something was forgotten over time, something was difficult for them to remember.
And this “forced them to the idea of making this activity easier for themselves, and
this is how writing arises” [11, p. 144]. Al-Farabi was right in seeing the reason
for the appearance of writing in the conscious creativity of people driven by the
practical needs of public life. Writing ensured the transfer of experience from gen-
erations to generations, from one people to another.

In the process of transferring knowledge, learning and exchanging thoughts
between people, the enormous role of language in cognition is revealed. Al-Fara-
bi associates the beginning of knowledge with the verbal definition of an object.
«This is the beginning,” he asserts, “when, thanks to the creator of the general
opinion, they know what is given in sensations” [11, p. 138]. Therefore, names ex-
pressed in words and attached to sensory things give general knowledge. “It is the
very first of what these people create... and they are ready to (receive) knowledge,
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ideas and imaginations in such a volume that is determined by their quantity and
quality” [11, p. 134-135].

Al-Farabi calls the first knowledge the knowledge of things, how and where
they came from, a person receives his first knowledge from previous generations
of his people and in the language of his people, the rest of the knowledge is ac-
quired “through reflection, study, research, teaching and learning” [20,  p. 277].
The process of cognition begins with the subject’s contact with the outside world.
Sensory images are integrated and consolidated in memory. The activity of the
mind leads to the separation of the form of a thing from matter in the form of a
concept. The concept in a broad sense is fixed in the lexical meaning of the word.
A scientific concept, expressed by one word or another, plays both the role of the
meaning of this word and the role of thought, which consolidates the essence of
the objects denoted by this word. The process of mastering a word is a process of
generalization, a process of concept formation. A concept is, first of all, a thought
that reflects the general properties of objects of reality. Already in the movement
from thing to word, from word to thought, one can see what role language plays in
the process of understanding the world.

Al-Farabi’s theory of knowledge is organically connected with the problem
of the relationship between language and thinking. The content of thinking is de-
termined by the objectively existing world, which is based on various objects and
properties, objects, processes, quality, quantity, space, time, extension, etc. Lan-
guage, as a form of expression of thinking, is directly related to this reality.Con-
sequently, the relationship between language, thinking and reality is as follows:
thinking reflects reality, and language is a form of expression of the content of
thought. Al-Farabi considers the problem of the connection between thinking and
language through the prism of the science of logic. This problem is so fundamental
that it requires special consideration.

Conclusion

In the process of forming his own views on language, al-Farabi comes to the
idea that language has the ability to improve, as noted above, language, before
it became a language, went through a long path of development from simple to
complex. At first these were gestures and sounds, simple words and phrases, the
appearance of writing, then complex speeches and conclusions, etc. Al-Farabi’s
personal contribution to improving the language is absolutely beyond doubt. He
played an exceptional role in the creation of philosophical terminology; he fol-
lowed the path of narrowing the lexical meaning of words by giving them an ab-
stract, philosophical meaning.

The language of the philosophical works of Abu Nasr al-Farabi is character-
ized by scientific brevity (for example, if we take the expression “fimaudu” and
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“ala maudu”, then they are conveyed as being “in the subject” and saying “about
the subject”, where prepositions replace verbs), rigor and specific expressiveness
and, most importantly, saturation with philosophical terms that adequately convey
the conceptual apparatus of the subject under study.
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Kypmananuesa A./l., Taoxycuxosa K.X., baiincyma C.
90y Hacbip as-Papaduain i ¢pusnocodusicbl MeH gpuiiocodus Tii maceneci Typasnbl

Anoamna. On-OapabuiiH Tl MoceleciHe KaThICThl KO3KapacTapbl HerisiHeH
ApucToTelnb/iiH Ke3KapackiMeH coiikec keneni. bipak Tl 3epTTeyni NOATHKAa MEH PUTOPH-
Ka meHOepiMeH IIeKTEereH, T JepOec 3epTTey HbICAHbI PETIHIAEC MYJIJIeM KaObLiliaMaiThIH
Apucrorensre kaparanaa, ®apaOu TNl FRUIBIME 3€pTTEY IOHI peTiHAe O6JIiN aliblll, OHBI
FBUIBIMHU 3€PTTEY/IH IOHI peTiHae 06 Kepcerelli jKOHE OHbI FhIJIBIMHBIH HETI3Ti caackl
peTiHIAE KapacThIpAThIH MOHACPAIH KIACCH(DHUKAMSIIBIK Ti3iMiHE €Hri3edl, Oy TepeHiHCH
3eHTTeYAl KaxkeT eremi. TimmiH ¢GuiocodusuIbIK Mocenecinae 0acTbl Cypak — TUIMIH Iaii-
nma 6oy moceseci. by cypak yHemi apa0® TUImi oJIEMHIH FajibIMIapbIHBIH Ha3apbIHAH ThIC
KaJMaraH, arajlfaH Mocesie apad JIMHTBUCTTEPIH, MYCHUIMaH TEOJIOITapblH, dpuHeE, (uiio-
codrapelH J1a KbI3BIKTHIPIABL. OO0y Hacelp on-®apadu imimingeri Tin ¢unocodpusicel MeH
¢unocodus Tl Mocesenepi: TiT MEH CaHAHBIH apKaThIHACHI, JIOTWKA MEH IpaMMaTHKaHbBIH
cabaKTacThIFBIH KOHE (DUIOCODUSIBIK TEPMUHICPIIH KaJbIITACY EPEKIICNIKTepPiH 3epT-
Tey MakcaTblHAa T (UIOCOMUSICHIHBIH HEri3ri MOoceleNepiHiH JaMy TapuXbIH Tallfay,
OJIapIbIH KOFAMIBIK-TYMaHUTApJbIK OLTIMHIH FBUIBIMH TapaJurMachblHbIH JaMybl YIIH
MaHbI3bIH KepceTy, an-Dapabumin Tl Typanbl UTiMiHIH (UIOCODUITBIK (OHTOJOTHSUIIBIK,
oJliCHaMaJIBIK, THOCEOJIOT HSUIBIK, aKCHOJIOTHSIJIBIK) HET13/IepiH aHbIKTaY, TUIIIH (HIocopusuIbIK
MoceJesIepiH JIOrMKaMeH OaiiflaHbICTa TYXKBIPBIM/IAY, TEPMUHJIEP MEH TEPMUHOJIOTHS TypaJIbl
MIKIpJIEPiH, YFBIMJBIK-KaTErOPHUSJIBIK alapaTblH TYCIHIIpME Oepe OTBHIPBII 3epTTEy KOHE
T.0. 3epTTeyNepiHiH ©3eKTI Macenenepi MeH 9/iCHAMAIBIK MPUHIMITEpiHe (HI0CO(USIIBIK
Herizaeme Oepy ChIHABI MiHAETTep KOHbUIIBL. Tin dunocodpusicel GpuaocodusiHbIH oiIay MeH
TIJI apachlHAarbl OalJIaHBICHIH FaHa 3€PTTEy Cajachl eMec, TiJIiH KOMMYHHKATHBTIK POIiH,
JIUCKYPCTarbl CO3/IIH KOHE COUIICYMIH opTYpIi (POPMAChIH, TAHBIMIAFBI CaHa MEH OLTIM pestiH
aHbIKTayFa MYMKIiHIIK Oepemi. Ochl yakbITKa aciiH on-DapabuiiH oJIeyMETTaHyIbIK, CasiCH,
ilIiHapa JIOTMKAJBIK KO3KapacTapbl 3€PTTCITCHMEH, OHBIH JIMHIBUCTHKAJIBIK 13[CHICTEPiHE
xyiteni Typae GuinocodusUIbIK Talaay jKacail OTHIPbIIN, co3 OCH Oillay/blH, IpaMMaTHKa MeH
JIOTHKaHbIH OalJIaHBICHIH 3€PTTEY MaKaJaHbIH MaHbI3/Ibl KOPCETKIIIII 00JIa/Ibl.

Tyitin co30ep: on-dDapabu inimi, Tin Gutocoduscel MeH GuIocodus Tii, TUI KIHE Ofiiay,
Apab-mycbuiMaH uocodusicbl, OUI0COPHUSIIBIK TCPMHUHOIOTHS, JTOTMKA MEH IpaMMaTHKa
cabaKTaCTHIFHI.

Kypmananuesa A./1., Taoxcukosa K. X., baiisrcyma C.
K nocranoBke npod/jiemsbl ¢pusiocopun s3bika u si3pika puiaocopuu Aoy Hacpa anb-
Dapabdu

Annomayusn. B3rsansl Anp-dapabu 1o Bonmpocy s3bIka BO MHOTOM COBIIAJIAIOT CO B3IVIS-
namu Apuctorens. Ho B otinmuue ot ApucToTens, KOTOPBI OrpaHHYMBAI M3y4EHHUE S3bIKa
paMKaMy TIOOTUKK M PUTOPUKH U BOOOIIE HE MPUHUMAI S3bIK KaK CAMOCTOSTEIbHBIA 00bEKT
HU3y4YCHUA, d)apa61/1 BBIACACT A3bIK KaK NPEAMET HAYYHOTO UCCICAOBAHMSA, BEIACIIACT €ro KaK
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A. Kurmanalieva, T. Tadzhikova, S. Baizhuma. On the Formulation of the Problem....

[pEe/IMET HAyYHOTO HMCCIIEOBAHMS. MUCCICIOBAHMUS, M BKIIIOUACT €ro B KiacCU(UKALMOHHBIH
MepeveHb MPEIMETOB, CIUTAIOIINXCS OCHOBHOM OTPAaCIbi0 HAyKH, KOTOpas TpeOyeT yryOiaeH-
HOro n3ydenus. B ¢uiocodckom Borpoce o si3bIKe IIABHBIM SBJISETCS BOIPOC O MPOUCXOK-
JICHHUH S3bIKa. DTOT BOMPOC HE BCETNA YCKOIb3aJl OT BHUMAHHS yUEHBIX apa0d0s3bIYHOTO MHPA,
9TOT BOIIPOC MHTEPECOBAJ apaOCKUX JIMHTBHUCTOB, MYCYIbMaHCKHX OOTOCIOBOB ¥, KOHECYHO
xe, punocopos. Dunocodus si3bika u Guocodckue npoodieMsl si3bika B yueHnu A0y Hacupa
anp-Dapadu: MpoaHAIN3UPOBATh UCTOPHIO PA3BUTHS OCHOBHBIX MpoOiieM (utocoduu si3pika
C LENbI0 U3YYECHHUS B3aNMOCBSI3H S3bIKa M CO3HAHMS, HEMIPEPHIBHOCTHU JIOTUKH U TPAMMATHKH,
ocobeHHOCTH (hopMUpoBaHHs QUIOCOPCKUX TEPMHHOB, MTOKA3aTh UX 3HAYCHHUE ISl PA3BUTHS
Hay4YHOI MapaJiuIMbl COLHAJIbHO-TYMAaHUTAPHOTO OOpa30BaHUsI, ONPEACIUTh (PpHUIOCOpCKUe
(oHTONMIOTHYECKHE, METOIOJIOTHYECKNE, THOCEOIIOTHIECKHEe, aKCHOIOTUIECKIE) OCHOBBI y4e-
nust @apadu o s3bike, cHOpMyIUpoBaTh GUI0CO(CKUE TPOOIEMBI sI3bIKA B CBS3U C JIOTHKOIA,
M3y4YEHHE ero B3MIAA0B HA TEPMUHBI M TEPMUHOIOTHIO, TIOHATHHHO-KAaTeTOpHaIbHBIA anmapar
C MOSICHEHHUSIMH | T. JI. PELIAIONINe 33/1auul 110 obecredeHuto Graoco(Ckoil OCHOBBI aKTyallb-
HBIX MTPOOJIEM M METOJONIOTUYECKIX MPUHIUIIOB HecienoBanus. @unocodus s3p1ka — 3TO HE
TOJIBKO pazfien Gpuiaocopuu, U3yvarolinii B3aMMOOTHOIICHHST MBIIIICHUS U 53bIKa, HO U MO-
3BOJISIFOILIMIA OTPEEeIUTh KOMMYHHKATHBHYIO POJIb $I3bIKA, pa3indHbie (DOPMBI peYl U pedH
B JUCKypCe, POJIb CO3HAHUS M 3HAHWS B MO3HAHMHU. XOTS COIMOJIOTHYECKHE, TIONUTHIECKIEe
1 9aCTHUYHO JIOTHYECKHE B3MIAIBI anb-Papabu M3ydeHbI 10 CHX MOp, BAXKHBIM IMTOKA3aTelIeM
cTaTbu OyJeT U3y4eHHE B3aNMOCBSI3H CIIOBA M MBIIIICHHS, TPAMMATHKH 1 JIOTHKH, TIPOBEICHNE
CUCTEMHOTO (GHUI0CO(CKOro aHaIN3a ero JMHIBUCTHYECKUX UCCIICIOBAHUIA.

Knrwouesvie cnosa: yuenue anb-Oapabu, Ounocodus s3bika u s3Ik Grtocoduu, SI3bik
U MbluieHre, Apabo-mycysibManckas Guiocopus, Dunocodcekast repmunosorus, Jloruko-
rpaMMaTHdecKas B3auMOCBA3b.



