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Abstract. Based on the results obtained from sociological research, the authors of
this article analyzed the perception of religious and secular values by the inhabitants of
modern Kazakhstan. The specificity of value orientations of Kazakhstani society was
comprehended in the context of mutual influence of religious and secular content. The
authors examined in detail the phenomenon of secularism, a secular state and its legal
principles. Secularism is defined as a prerequisite for the possibility of freedom of choice
of a person and guarantees creation of conditions for realization of religious needs in a
polyconfessional society. In their study, the authors reveal the concept of value foundation
of society, its determining factor in human behavior. The comparison of basic values is
made through the prism of the influence of the ratio of the balance of religious and secular
values on the formation of the public consciousness of the inhabitants of modern Kazakh-
stan. The article provides an analysis of the results of in-depth interviews and focus groups
conducted among representatives of the creative intelligentsia and youth. Questions asked
to respondents in the course of these studies were devoted to understanding the essence
and characteristics of secular and religious values, their functions, social and individual
significance, personal attitude to secular and religious values.
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Introduction

The subject of the study is religious and secular values balance ratio in the
Republic of Kazakhstan.

Urgency of the study is determined by the fact that in modern societies
there is a need not only for a scientific analysis of religiosity and secularism
phenomena, but also for the balance of their values.

The occasion that interaction of state, society and religion is determined by
the specifics of the modern political and socio-cultural contexts actualizes the
studies of worldview value-semantic parameters of mentality content. Religion
is the second marker following language, according to Samuel Huntington, that
parts people of one culture from representatives of another. Religion is a form
of awareness (in myths) and a means of strengthening (in rituals) social unity.
At the same time, it, like law and morality, is an institution that influences peo-
ple’s behavior, a real force that determines state of society [1].

Kazakhstan is a multi-ethnic and poly-confessional state, with rich cultural
and ethnic diversity, representatives of various confessions interact in the re-
public. Religions are represented by people of different ethnic, linguistic, cul-
tural and social groups, adhering to various faiths, different cult practices and
views on the surrounding world. To date, 3818 religious associations are reg-
istered in Kazakhstan, covering 18 confessions. Of these: 2685 — Islamic, 342
- Orthodox, 86 - Catholic, 592 - Protestant, 60 — Jehovah’s Witnesses, 24 — the
New Apostolic Church, 11 —the Society for Krishna Consciousness, 7 — Judaic,
6 — Bahai, 2 — Buddhism, 2 — the Church of Jesus Christ of Latter-day Saints
(Mormons), 1 — Moonies.

The majority of experts judge the level of religiosity of Kazakhstanis based
on the results of sociological surveys, of which many have been conducted
over the years of independence. Poll results show that in the post-Soviet period
there have been significant changes in the people’s mass consciousness, the
number of atheists has significantly decreased, while the number of believers
has increased. The data of the sociological survey conducted in 2015 showed
that 75.7% of young people aged 18-29 called themselves believers in varying
degrees; 16.7% did not consider themselves believers; 7.6% found it difficult to
answer. According to the results of the survey conducted by the Youth Research
Center in 2019, the dominant part of the country’s young citizens identifies
themselves as believers, however this does not mean they follow religious in-
structions [2].

To this day, Almaty Center for Humanitarian Studies employees’ conclu-
sion given back in 2006 during summing up the results of studying level and
depth of religiosity of the population of Kazakhstan, remains relevant: ... first-
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ly, the number of believers in the Republic of Kazakhstan is overestimated;
secondly, there is a lightened (amorphous, superficial) attitude towards faith:
often everything reduces to performance of rituals. There is a significant size of
«near-religious» environment, which adheres to imaginary religiosity — «they
seem to believe, but they seem not» [3].

Secular rights and freedoms are the guarantor of equality and tolerance
for all religions and confessions. Since 2003, Kazakhstan has been organizing
regular holding of the Congress of World and Traditional Religions Leaders, a
kind of discussion platform that allows to conduct interreligious and interfaith
dialogue in an exceptionally constructive format.

The Republic of Kazakhstan implements policy in the field of religion by
ensuring effective state regulation of interreligious peace and harmony forma-
tion and maintenance processes. Islam of the Hanafi maddhab is the predom-
inant religion, the second largest adherent is the Russian Orthodox Church.
The Roman Catholic Church has a long history on the territory of Kazakhstan.
Some Protestant movements, Judaism and Buddhism can also be noted. These
confessions freely and openly engage in religious activities. Active missionary
activity is carried out by new religious movements.

The fundamental characteristic of state-confessional relations in the Re-
public of Kazakhstan is the Constitutional norm on secular nature of the state.
Despite the absence of a strict and precise classification of secularity, the idea
currently dominated in science assert that a secular state is “a state with a struc-
ture in which religion is separated from state power; secular nature of state
implies that state and church are separated from each other and do not interfere
in each other’s affairs» [4].

It is generally accepted that:

* To secular values we can refer freedom of speech, religion, choice, and
others. Secular values are often closely intertwined with the principles of sec-
ularism.

* Secular values inherit from traditional values such rights as: freedom,
human dignity, human rights and many other legal possibilities.

* Secular values at the head of the principles of interaction between society
and an individual, a state and an individual put rationalism, freedom of individ-
uality, right to freedom of thought.

* Secular values are active, spread quickly and have popular support be-
cause they appeal to many groups of people. Secular values uphold private law,
absolute freedom of a person’s choice, these principles are not always accepted
by believers.

What is the government’s approach to promoting secular values in Kazakh
society? How do representatives of state authorities interpret secularism?
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Chairman of the Committee for Religious Affairs E. Nukezhanov at the
Strategic Session of the RK MISD in the Akmola region said: “The growing role
of religion today puts us in front of the need to constantly clarify the concept of
“secularism” for ourselves. In this context, secularism should be considered as a
separation of state from religion and a clear delineation of their spheres of activi-
ty. The main tool for promoting the principles of secularism and explaining state
policy in religious sphere among general public is information and explanatory
work in media, on Internet resources and social networks” [5].

In the matter of state regulation of religious activities, today the Law of the
Republic of Kazakhstan «On Religious Activities and Religious Associationsy,
adopted on October 11, 2011, is the basis for legal regulation of relations in this
area. This is the main normative act, which is aimed both at protecting and ex-
ercising constitutional rights for believers, and at clearly defining the functions
of religious associations, regulating their activities and preventing infringement
of individual freedom.

Ensuring realization of human rights to freedom of religion is one of the
key components of democratic and legal development of Kazakhstan. At the
same time, international legal norms and standards are of priority importance
for ensuring the rights and freedoms of man and citizen, their observance and
protection, regardless of social, racial, ethnic, lingual or religious identification.
Kazakhstan’s regulatory framework in the field of ensuring freedom of religion
and belief complies with all-European and world democratic standards.

The Afghan casus, against the backdrop of the achievements of technolog-
ical progress, science, medicine, digital communications, show that religiosity
can be subject to dynamic variability, often bordering on archaic religious ob-
scurantism and erosion of the value foundations of secularism.

Speaking about the «value foundation» of society, Jiirgen Habermas calls
to recognize the significance of a new type of communication - «a two-way
learning process», as a result of which a secular society is enriched with reli-
gious values, «takes care of continued existence of religious communities in an
incessantly secularizing environment» [6].

Values determine individual and group behavior of people, underlie the
customs, traditions and cultures of peoples, act as sources of legal laws. Value
is something that has significance and importance for a person. At the same
time, the expert community recognizes that there is no complete and final list
of human values. At different stages of historical development they are not the
same. The UN Millennium Declaration, adopted by General Assembly resolu-
tion 55/2 of September 8, 2000, in the section «Values and Principles» declares
that «we are determined to establish a just and lasting peace all over the world»
and notes that “we consider certain fundamental values to be essential to inter-
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national relations in the twenty-first century”. These include freedom, equality,
solidarity, tolerance, respect for nature, and a shared responsibility to manage
global economic and social development, as well as to eliminate threats to in-
ternational peace and security, which «must be shared among the nations of the
world and should be exercised multilaterally» [7].

Therefore, in the focus of the accentuated interests of state policy, studies
aimed at analyzing the balance of the ratio of religious and secular values in Ka-
zakhstani society are being updated. Practical implementation of this balance
of values, firstly, makes it possible to improve religious policy of the state and
reduce the level of threats in religious sphere, and secondly, it ensures strong
stability of religious situation at different levels (state, society, individual).

Methodology

In July-August 2021, in-depth interviews were conducted with representa-
tives of the creative intelligentsia, as well as a mass survey and focus groups
with youth representatives. We shall turn our attention to in-depth interviews
and focus groups.

In-depth interview is a type of personal interview main task of which is
to identify emotions, attitudes and beliefs within a specific topic. This type of
research involves obtaining detailed answers to research questions. In-depth
interviews allow, at the first stage, by means of expert surveys, to specify inter-
ests of various groups, and at the second stage, to reflect recorded interests in
content of both secular and religious values.

Most often, in process of analyzing in-depth interviews, discourse analysis
is used, that is, a set of analytical methods for interpreting various kinds of
texts or statements as products of people’s speech activity practiced in specific
socio-political circumstances and cultural and historical conditions [8].

Focus group — one of the qualitative methods of social research is a group
focused (semi-standardized) interview. The main distinguishing characteristics
of a focus group as a research method lie in the fact it is a group focused inter-
view that takes place in form of a group discussion and is aimed at obtaining in-
formation from its participants on their perception of a variety of objects. This
information makes it possible to penetrate into the inner world of respondents’
meanings, to understand motivation of their behavior.

Results and Discussion

In August 2021, issues of secular and religious values in modern Kazakhstan
were discussed in in-depth interviews with representatives of creative professions,
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and in focus groups with youth representatives, conducted by the BISAM Central
Asia Center for Business Information, Sociological and Marketing Research.

We shall pay attention to the answers of representatives of creative profes-
sions and young people regarding religious and secular values.

Answering the question: “What would you attribute to secular values?”
The representatives of creative intelligentsia, for the most part, included the
following words and terms in their associative array:

s»traditionsy,

* «intangible cultural heritage»,

* «culturey,

* «traditional worldview»,

* «preservation of a family unity,

* «preservation of the spiritual heritage»,

* «preservation of naturey,

*»education»,

° «sporty,

* «prosperity in economic terms,

* «the right to choose,

* «respect for the law».

To the same question, the representatives of youth responded as follows:

* «a state that has no religion»,

* «modernity»,

* «intelligentsiay,

* «equality of all before the law»,

* «tolerance»,

* «social lifey,

* «aristocracy»,

* «neutrality»,

* «family»,

* «respect for eldersy,

 «material valuesy,

* «self-developmenty.

The set of secular values indicated by the respondents of both groups is
very eclectic. Some of them can be attributed to religious, universal, liberal,
conservative, and democratic values. That emphasizes their versatility.

Answers of Representatives of the Creative Intelligentsia

Question: What would you attribute to secular values and what to religious
values?
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- I would classify as secular values the entire primordially traditional ideolog-
ical context associated with our traditions. It is very important these days, I think.
Because they seem to bring some kind of harmony to life. They make us remember
that we have our roots, we have our ancestors, whose precepts we must follow.
I think, we refer to religious values, for example, things that are probably very
important for a certain segment of the population that does not feel to be strong
in itself. That is, one does not have one’s own self, he only has what is dictated to
him from above. That is, for someone Allah, for someone Christ, for someone else
another one. That is, only faith in this supreme power, called Allah, for example,
such power only restrains person from bad deeds, which is why people go there.
For them, values are what is written, for example, in their testaments, books.

- I would classify as secular values: art, music, yoga, meditational and spir-
itual practices, if they do not proceed from religious practices. Religious values
persist to preserve the secular understanding of religion. No extreme. This is
the most important value that they must now preserve and carry to the people,
and push all these extremist principles aside, so these principles will not be
proclaimed in prisons and anywhere. That is, these emissaries with short beards
should be removed.

- Secular values. This is preservation of intangible cultural heritage, which
is very rich in our country. Secular values are preservation of the most import-
ant traditional components, they are tuned to preservation of a family unit and
society. Second. The third is prosperity. We must prosper economically. That
is, the people are not silly, they can work, so science, merged with economy,
should bring its benefits. Exactly national one. What are secular values? This is
the revival of our resources, land resources and natural resources, which should
play for benefit of the people, and not someone else’s. This is nature conserva-
tion. These are secular values. This is natural preservation of a family unit, I
said, and now also preservation of the spiritual heritage.

And religious values are values that are preached. They preach it right all the
time. What is family? What are children? How should one relate to this or that
phenomenon in life? A value constantly stays inside them, probably, the main
thing is to instill fear of Allah. This restraining moment is a value in any religion.

- Religious values are what a person follows in his life. If he takes the
religious path, then he follows the religious values. These are the values that
inspire, first of all, fear of the Almighty. The Almighty in this case is Allah for
Kazakhstan, for example. Therefore, in religion it is said «kul - slave». People
should be slaves, they should preach what is written, what they are told in these,
how to say, religious cells. Meaning and importance of secular values is the
value, first of all, of education, in order for a country to move forward. Value of
sporting achievements is a must, because our country has always been famous
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for its batyrs. In our country, the whole epic is naturally batyrs, it is no doubt
military, part is sports. Value is culture, because there is no more musical peo-
ple than the Kazakhs. And value is what they brought to us with our thinking.
What we were inspired not in Soviet times, but what is already genetically with
us, placed inside. Do you understand? Reverence.

Question: What do you think, what secular and religious values are more
characteristic of Kazakhstani society, and why? Which of them predominate?
What is their role and significance?

- You know, religious values come out of poverty, because all these sects
and religious organizations somehow provide living for their parishioners.
Somewhere with money, somewhere with clothes, somewhere with food. This
is a deception, there is nothing, let’s say, neither spiritual nor caring. There, at
the top, are those who, of course, receive the lion’s share of this sponsorship
money, the source of which, of course, is only known to them. But the people,
just especially the youth who go to them — they fall under their influence.

- Secular and religious values are on a par, because spiritual hunger and
people divide their lives into parts. Let’s say early in the morning and in the
evening they pray, and during the day they think about their daily bread, let’s
say survival is greater. People begin to be interested in spirituality, either very
talented people, or people who have already eaten physical food, and they want
to ennoble themselves. They want to be aristocrats, they look for their own
roots. Someone had an ancestor there as a khan, someone had a batyr there,
someone had a prince, i.e. some kind of genetic search begins. This, perhaps,
can be called: they look for social and spiritual statuses.

- It is secular spirituality in the sense in which you asked, it is even rarer
than religious spirituality. Because religious spirituality — it has been paved for
millennia, it already exists in some finished form. And it can be taken like a
pill, a very competent person will explain to you there. He may be manipula-
tive, he may be sincerely convinced, but he will be able to impose this pill in
half an hour or an hour. Some can hand it to you in five minutes, and you will
go to them all your life, shall we say, to a church or a mosque. And spiritual
culture that you mean is secular, for this you need your own efforts, because
there is no concretely guaranteed, as it were, platform. There is no platform for
Tchaikovsky or Rachmaninov or Abai. You have to read it all and when you
grow up, this is for the youth.

- As though more secular values are written in the «Program-2030», but at
the same time, now we see a very strong trend towards the predominance of
religious values. This is very bad. This hinders development of the country as
a whole. Development of science, development of aristocracy, development of
art, culture, sports, everything. All this shows, as a result, both the Olympics
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and culture are in a state of decline, all of it. There is no ideology, there is no
guiding principle, and therefore secularism is now in the background. Because
there is no ideology. Because we have a clan system, and some of the strongest
clans are adherents of extremist movements. They have the means, they have
connections, they have ability to go around, preach their religious values even
to the power structures, where they gather the masses for them.

- You know, all this, unfortunately, is interconnected with economy. Where
money is, there is flourishing. Everyone brings their own values. Since now the
Muslim clergy have money, they now rush with their values and preach them
everywhere. The secular remained in the background. Now for Kazakhstan sec-
ular are those nouveaux riches who run after brands, numerous girls and guys
who run after some real material values, behind which there is no spiritual
background, let’s say. This is the value for our youth. Unfortunately.

- Unfortunately, religious significance begins to prevail, because they have
sponsors from all sides, both foreign and state. But it is secular culture that is
not sponsored at all. Artists, actors, architects, maybe more at best, because
construction is underway.

- In general, I would suggest a ministry, a sort of censorship ministry for peo-
ple of culture and art and sports. Religious, unfortunately, prevails. If you ask my
personal opinion, neither Christianity, nor Islam, nor Krishnaism, nor Baptists,
nor Mormons, nor Ron Hubbard, all these sects are needed. We need to build our
own religious system, it absorbs it all. We have our own Kazakh aikune yoga,
we have our own breathing practices, we have our own improvising musicians,
improvising singers. We have people who can wield swords and archery.

The analysis of representatives of creative professions’ discourse on the
values shows that in the course of in-depth interviews, experts transfer their
worldview orientations to their assessments as well. At the same time, stereo-
types are also used (“Religious values inspire, first of all, fear of the Almighty.
The Almighty in this case is Allah for Kazakhstan, for example. Therefore, in
religion they say “kul - slave.” People should be slaves, they should preach
something what is written, what they are told in these, how to say, religious
cells»), and orientations (reference to the «Program 2030»).

The answers to the questions concerning religious and secular values given
by the youth representatives, looked like this:

Question: What values dominate in Kazakhstani society? Secular or reli-
gious?

- Religious. They are manifested in the fact that you constantly meet it,
literally at every step in your life. Literally every day.

- I cannot say exactly. More religious, but my environment is secular most-
ly, since I am such a person myself.
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- Balance. This can manifest itself in various factors. Even if we keep in
mind friends, acquaintances and relatives, we can say that half are believers,
half do not believe.

- Religious. It shows up in the way of life.

- Religious. It shows up in the environment. You just look at the people
who are next to you. In my case, the majority are religious people.

Question: How religious are you? What is your attitude towards religion?
How much does it fill your life and what do you pay attention to?

- We are not the most religious family, but not believers, Muslims, we ad-
here to certain rules, but not too much. - My relatives believe in everything, but,
for example, they do not read namaz seven times per day they simply believe,
there are no such special rites. They don’t go to the mosque. Well, at the table
we can have pork, and no one will say anything, they simply eat it. There are
religious holidays we celebrate — Kurban-Bayram and Oraza Ait.

- Actually, I’'m most likely an agnostic. I am not an atheist, I respect reli-
gion. I like a lot about it, but I don’t have faith in me. I’'m not proud of it, but
there are questions that are not answered. [ am not a religious person.

- We are an unbelieving family. Although we celebrate all sorts of holidays:
Easter, Shrovetide. Sometimes mom goes to church. Previously, she tried to intro-
duce her point of view to me, but she did not succeed. Now she is more or less calm.

- We can say that the balance is observed. We are essentially secular and
half even religious. All the same, my parents believe, but without fanaticism,
faith is in their hearts. For me, too, hope and faith are the last to die. The family
is half secular, not, even 70% secular, and 30% religious.

Question: Is Kazakhstan a secular state? Is it a religious state or is it a
mixed state, both secular and religious?

- I think it’s mixed. Because our people are half religious, half secular. Peo-
ple who... We have agnostics who do not believe, there are believing people,
there are, let’s say, semi-believers who do not fully resemble religion and faith,
in their hearts. We even have 60/40.

- In relation to society, I would also say that 60 to 40. Half secular, half so
religious. And if you look at the state as a whole, including the Constitution,
then we are a completely secular country.

- Officially, we are a secular country, but in terms of society itself, we have,
to tell the truth, half more secular, half more religious. And we have not only
one faith, we have a lot of different faiths, as we have many different ethnic
groups. I also think half. According to the Constitution, according to official
documents, we are considered a secular state.

- I think the country is more religious. Yes, I agree that it is officially de-
clared to be secular, but in fact it is not. Probably, it is more of a goal than the
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current actual state. I can explain very briefly why. Last year, it so happened
that I traveled all over the Almaty region for work. And here we have Almaty,
in which I very often meet religious people, and having traveled all over the Al-
maty region, from edge to edge, we very often met people and the vast majority
of them were believers.

- I think it depends on the part of Kazakhstan. For example, and also from
the language group. For example, here is a Kazakh-speaking group in western
Kazakhstan, for them, if a Kazakh does not adhere to Islam, then the attitude to-
wards him will accordingly be much worse than towards the one who adheres.
But in the Russian-speaking group, this is perceived much more calmly.

Question: How do you understand the term secular? Secular? What does
this mean?

- It’s like the intelligentsia, or something.

- Even if we consider our country, it is a secular state. What is for the state
and its inhabitants, for example, a religion. To make people live better than
now. To have a good education, to have good medicine, and to have the means
to live a good life in our country. To make everyone equal before the law. Well,
that’s my understanding. It is possible, in principle, to balance between the elite
and development. But still have our own secular, our own elite.

- We know that we often hear about Afghanistan lately. This is an Islamic
country where everything is based on religion. We are a secular country be-
cause our legal forms are determined by the law and by the citizen. Non-reli-
gious country.

- This is a society and a state that does not have a pronounced one religion,
and where all religions present, well, they are somehow more or less tolerant of
each other. This can probably be called a tolerant society. In relation to each other.

- When I hear the word secular, secular life comes to me, aristocracy.

- A secular state is a state that accepts all religions, except for some aggres-
sive ones.

- A secular society, it is much higher than our usual. I think that we basi-
cally relate to them, but only for a half. Somewhere we did not comprehend
their views, their minds and did not live the life that they lived. But we live it
ourselves, and we ourselves determine our own path, becoming a human to the
end. So to say, you can say that I’'m just an ordinary person.

The analysis of the representatives of creative professions and young peo-
ple’s discourse on the values shows that experts transfer their worldview orien-
tations to their assessments as well.

At the same time, stereotypes are also used (“Religious values inspire, first
of all, fear of the Almighty. The Almighty in this case is Allah for Kazakhstan,
for example. Therefore, in religion they say “kul - slave.” People should be
slaves, they should preach something what is written, what they are told in

www.alfarabijournal.org 3(79) 2022 | Anb-®apabu. ISSN 1999-5911 183



Religion in Socio-Cultural Contexts of Modernity

these, shall we say, religious cells»), mythologemes (a state that has no reli-
gion) and attitudes (reference to the «Program 2030»).

In general, the experts’ answers reflect «the dynamics of uncertainty in assess-
ing the present and projective future definition of worldview subjectivity» [9].

Presumably, the creative intelligentsia in Kazakhstan, having become a
separate social group, has not yet realized its role as a bearer of intellect, knowl-
edge and the highest qualities of the people.

In the minds of young people, a random, spontaneous nature of introducing
young people to religious rites, a low level of religious literacy, and lack of
information about their faith were revealed. The stereotyped religious pattern is
that church life is a restriction of freedom.

The answers of respondents representing the creative intelligentsia and
youth do not include the understanding of secularism declared by representa-
tives of state power, exactly: «separation of the state from religion and a clear
delineation of their spheres of activity».

The results of the study conducted by the Center for Business Informa-
tion, Sociological and Marketing Research BISAM Central Asia (July-August
2021), in terms of assessing the balance of religious and secular values, showed
that public consciousness of the respondents is mixed, religious-secular, with
the dominance of universal moral principles and moral and spiritual values.

For the most part (about 80%), the respondents opted for secular values.
These values precisely determine their actions. And actions, as it is known, can
determine both the purpose and meaning of life. At the same time, a clear con-
nection between secular and religious content in terms of preference for values
was not revealed.

The values of religious way of life do not manifest themselves as significant
for the majority of the population. Both believers and non-believers demon-
strate a fusion of secular and religious values that are meaningful to them in
their own lives, in lives of their families.

Conclusions

1. On the basis of sociological measurements, the tendencies of worldview
orientations and value preferences of Kazakhstanis are interpreted with a focus
on religiosity and secularism.

2. Achieving and maintaining an optimal balance between secular and reli-
gious values is an important factor in the process of forming public conscious-
ness of the citizens.

3. Practical implementation of this balance of values, firstly, makes it possi-
ble to improve the religious policy of the state and reduce the level of threats in
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religious sphere, and secondly, it ensures strong stability of religious situation
at different levels (state, society, individual).

4. For Kazakhstan, being a secular state is a conscious choice. There are
many ethnic groups, confessions and religious organizations in the country, this
is the only correct conceptual solution that contributes to peaceful coexistence
of the people, respect for religious feelings of believers and tolerance of citizens.

5. The interests of state policy in religious sphere are: equal state-confession-
al cooperation to achieve the common good and strengthen spiritual and moral
principles in Kazakhstani society; strengthening secular foundations of the state.

6. Features of worldview mentality of the respondents manifest themselves
depending on religious or non-religious self-identification. At the same time,
religion is not perceived by the majority of respondents as the main priority,
including spiritual and moral orientation.
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Byaykraes 10.0., Kocuuenko A.I., Byposa E.E., llaiinynuna J1.P.
Kazipri Ka3zakcrangarbl JiHM KoHe 3albIpJbl KYHABUIBIKTAPABIH apa-
KATHIHACHIHBIH JUCKYPCHUBTI Taj1aybl

Anoamna. Ocbl MaKaIaHBIH aBTOPIIAPHI COLIMOIOTHSIIBIK 3ePTTEYIIEp HOTHKECIH/IE
QJIBIHFaH HOTWOKEJIepre cyleHe OTHIpBIN, Kaszipri KaszakcTan TYpFeIHAAPBIHBIH TiHH
JKOHE 3albIpiibl KYHIBUIBIKTapAbl KaObulgayblHa Tajjay >kacalpl. KasakcTaHabIK
KOFaMHBIH KYHIBUIBIK OaFJapiapblHbIH €PEKILEIIri TiHU JKOHE 3albIpIIbl Ma3MYHHBIH
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e3apa BIKMAIbl KOHTEKCTIHAE TYCIHAIpiNal. ABTOpiap 3albIpIbUIBIK (EeHOMEHI, 3a-
WBIPJIBI MEMJICKET JKOHE OHBIH KYKBIKTHIK MPUHIMIITEPIH )KaH-)KAKThl KapaCThIPJIbL.
3alpIpIABUIBIK aJaMHBIH TaHAAy EpKIiHIIrT MYMKIHIITIHIH alifbl [IapThl peTiHIe
AHBIKTAJIA/IBI JKOHE TTOTMKOH(DECCHUITBIK KOFaM/Ia JiHN KaKETTUTIKTEP Il JKy3ere achl-
Py YIIIH KaFjal jxacayra Kenuiiik oepeni. ABTopiap o3 3epTTeyiepiHie KOFaMHbIH
KYH/IBUIBIK HET131 YFBIMBIH, OHBIH aJlaM MiHE3-KYJIKbIHAFbl aHBIKTAYIIbl (DaKTOPBIH
amranel. Herisri KyHABUIBIKTApIsl CaJbICTRIPY Kasipri KazakcraH TYpFBIHIAPBIHBIH
KOFaM/IbIK CaHACBIHBIH KaJIbIITaCyblHA [IIHU JKOHE 3aMbIpibl  KYHJBUIBIKTAp
apaKaThIHACBIHBIH BIKIAJIIbI MPU3MAChl apKbUIbI JKy3ere achlpbliajibl. Makamaaa
IIBIFAPMAIIBIIBIK  3USUTBI  KaybIM OKLIEplI MEH JKacTap apachlHIa >KYPTi3uUireH
TepEHACTUITeH cyXxOarTap MeH (hOKYC-TONTapIbIH HOTHKEIEpiHe Tajay JKacajFaH.
Ocpnl 3eprTeyiiep OapbIChIHAA PECIOHACHTTEPre KOWBLUIFAH CYpPaKTap 3albIpiibl )KOHE
JiHU KYHIBUIBIKTapAblH MOHI MEH epeKIIeTKTepiH, oJapAblH (YHKIHSIAPbIH,
QJIEYMETTIK JKOHE KE€KE MaHBI3/IBUIBIFbIH, 3aiBIPIIBI J)KOHE JIHU KYHIBUTBIKTapFa JKeKe
KO3KapachlH TYCIHYTe apHAJIJIbL.

Tyitin co30ep: KazakcraH, [iH, 3aibIpIbUIBIK, TiHU aXyal, KYHABUIBIKTAp, 3aibIp-
JIBI MEMJICKET.

Byaykraes 10.0., Kocuuenko A.I., Byposa E.E., Illaiinyauna JI.P.
JMCKYpCHBHBINH aHAJIM3 COOTHOIICHHSI 0AJaHCA PEJIUTHO3HBIX M CBETCKHX
eHHocTeill B coBpemenHoM Ka3zaxcrane

Annomayusa. Ha ocHOBe pe3ylIbTaToB, MOTyUYE€HHBIX 110 HTOTaM COLMOIOTHYECKIX
WCCIIeZIOBaHUM, aBTOpaMH JaHHON CTaThU ObUI NMIPOBEAEH aHAIN3 BOCHPUATHUS PEIH-
THO3HBIX M CBETCKUX LIEHHOCTEH KUTeIsiMU coBpeMeHHoro Kazaxcrana. Cnenuduka
LEHHOCTHBIX OPUEHTAINI Ka3aXCTaHCKOro o0liecTBa Oblla OCMBICICHA B KOHTEKCTE
B3aMMOBJIHSHUS PEITUTHO3HOTO M CBETCKOTO KOHTEHTa. ABTOpaMu ObLI OAPOOHO pac-
CMOTpEH ()EHOMEH CBETCKOCTH, CBETCKOTO TOCYJapCTBa U €T0 MPABOBBIX MPHHIUITOB.
CBeTCKOCTh OmpeeisieTcsl Kak 00s3aTeNIbHOEe yCIOBHUE BO3MOXKHOCTH CBOOOJIBI BBI-
Oopa yenoBeKa W TrapaHTUW CO3JAHHS YCIOBHH JUIsl pealn3aluyl PEIUTHO3HBIX T0-
TpeOHOCTEH B MONMKOH(ECCHOHAILHOM 00IIecTBe. B cBOoeM HccieoBaHUN aBTOPHI
PacKpBIBAIOT MTOHATHE IEHHOCTHOTO (PyHIaMEHTa O0IIeCTBa, €ro JeTePMUHUPYIOIHN
¢axrop moseneHus yenoBeka. ConzmepeHne 0a30BBIX IIEHHOCTEH NMPOM3BEICHO ve-
pe3 Mpu3My BIUSHHS COOTHOIICHHS OalaHCa PENIMTHO3HBIX M CBETCKUX LIEHHOCTEH
Ha (opMHUpOBaHUE OOIIECTBEHHOTO CO3HAHUS JKUTeNel coBpemeHHOro Kasaxcrana.
B cratbe mpuBOAMTCS aHANM3 Pe3yJabTaToB DIIyOMHHBIX WHTEPBBIO W (oKyc rpymi,
IIPOBEJICHHBIX CPEIH MPEACTABUTENIECH TBOPUECKOM HHTEJUIMTEHIIUU U MOJIOAEKH. Bo-
MPOCHI, 3aJJaHHbIC PECHOHACHTAM B XOJI€ JIAHHBIX MCCIICJIOBAHUMN, OBUIN MOCBSILCHBI
MMOHMMAaHUIO CYIIHOCTH M OCOOCHHOCTEH CBETCKHX M PEIMTHO3HBIX IIEHHOCTEH, MX
(GYHKIMSIM, CONMANBHONW W WHAWBUAYAIHbHON 3HAYMMOCTH, JHYHOMY OTHOLICHHUIO K
CBETCKUM M PEIIUTHO3HBIM LIEHHOCTSIM.

Kntouegvle cnoea: KazaxcraH, peiurusi, CBETCKOCTb, PEMTMO3HAs CHUTYyaIlus,
LIEHHOCTH, CBETCKOE rOCyAapCTRO.



