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Abstract. Some of the works of the medieval scholar Abu Nasir al-Farabi that
have survived to this day are treatises written in a socio-ethical context. In this article,
problems in Al-Farabi’s treatises such as “Kitab al-Aadab al-Mulukiyya wa al-
Akhlaq al-Ikhtiyariyyah” (3 beall Uil s 4 slall il GUK), “Kiitab tahsil al-Sayada”
(“brrall Jusd QUS” - About the Attainment of Happiness), “Kitab Fusul al-Madani”
(“ Gl Ju g A - Sayings of a statesman), “Kitab al-Siyaasaat al-Madaniyya”
(“ Al Aadlall L€ - Civil Policy), “Kitab al-Tanbih ala sabil al-Saada™ (““4xll US
82l i e - Happiness guidance) and “Kitab Araa Ahlu al- Madina al-Fadila”
(“Alalall daall Jal o) 1 QS - Thoughts of the residents of the benevolent, virtuous city)
are considered. In addition, based on the manuscript of the above-mentioned treatises
of al-Farabi, a comprehensive analysis of his thoughts on human, society and ethnic
values is made. Philosophical thoughts of Abu Nasir al-Farabi in the treatises written
in the Middle Ages have not lost their importance even in today’s globalization era.
The works of the medieval thinker on ethnic values are an invaluable treasure for the
benefit of all mankind.

Key words: al-Farabi, individual, society, civilization, ethical values,
philosophical treatises.

Introduction

Abu Nasir al-Farabi, who was born in the early territory of Kazakhstan, is one
of the spiritual-intellectual phenomena that has become a cultural symbol of the
country thanks to the efforts of Kazakh scientists. His rich legacy in many fields
of knowledge is a historical example of the cultural achievements of the world’s
philosophical and scientific thought and the world community recognizes it.
The cultural phenomenon of al-Farabi originated from the Turkic environment,
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which was able to realize the continuity of ancient and medieval knowledge, to deepen
and develop it in Islamic culture, and to pass it on to the next generation thanks to its
followers. Currently, the name Al-Farabi, as well as his encyclopedic heritage, has
acquired the status of a symbol of national wealth and rich cultural tradition that once
took place in the territory of Kazakhstan in our country.

As the history of humankind shows, socio-political thought has long been drawn to
the ideals of living and the opinions of great men on this subject. The best models have
historically been anchored in the concept of the ideal, which implies a high degree of
perfection and value. It plays an important role in the cognitive, religious, social, moral
and aesthetic aspects of human and social life, as it performs the function of determining
formativeness. Analyzing the problem of personality formation and improvement in the
teachings of Eastern thinkers, solving the problems we have raised gives the basis for
the following conclusions. Al-Farabi’s conceptions of human problems prove that the
thinker developed and advanced lofty ideas in accordance with the spirit of the times in
which he lived. Moreover, these ideas have not lost their importance even today. Thanks
to that, humanistic philosophy and ethical issues became established and became an
integral part of philosophy in the East. The problems put forward by Eastern thinkers
have become the main problems of the history of philosophy in general. Al-Farabi’s
philosophy is, in fact, rationalistic and distinguished by its humanism, its belief in
the capabilities of the human mind, its ability to change, and its ability to achieve
perfection and happiness. It is very important that Al-Farabi’s philosophical concepts
reveal the meaning direction of human life in the modern socio-cultural space. At the
same time, the topic under study is considered to be very relevant and innovative.

Methodology

In the article, the issues raised in Abu Nasir al-Farabi’s following treatises will
be discussed: “Kitab tahsil al-Sayada” (“salawsll Juasi QUS), - About the achievement
of happiness»), «Kitab al-Tanbih al-a>a baabal al-Sayaday» («dtad) Juw e 4l QIS
— Showing the way to happiness), «Kitab al-Siyaasaat al-Madaniyya» («bubad) GUS
4y — «Civil Policy»), «Kitab Fusul al-Madani» («ixll Jsad CUS), - Sayings of
a Statesman), «Kitab Araa Ahlu» «al-Madina al-Fadilay («4laldl duadl dal de) ) QS
- Thoughts of the benevolent and virtuous city dwellers) and «Kitab al-Aadab al-
Mulukiyya wa al-Akhlaq al-Ikhtiyariyyah» (f, sl Glalily 4s sl il ),
Based on the manuscript of the above-mentioned treatises of Abu Nasir al-Farabi, a
comprehensive analysis of his thoughts on human, society and ethnic values is made.
In addition, in the course of the study, the opinions of foreign and domestic researchers
on the topic are cited as a scientific basis and source in the works of the authors.
Since the object of research is manuscript texts, methods of analysis, description, and
hermeneutic analysis were used.

Al-Farabi)s treatises written in the socio-ethical direction
and the problem of Akhlaq (morality)

A person lives in a network of orders immeasurably stronger than himself: society,
culture and language, traditions and norms, technologies affect him so much that they,

www.alfarabijournal.org ISSN 1999-5911 (Print)
30 os-Papabu | 3(89) 2025 ISSN 2960-2173 (Online)



Suleimenov P.,Zhumazhanova F., Aubakirova K. The Ethical Value System...

so to speak, slowly enter the inner soul of a person and take a firm place there. Desire
and duty, mind and madness, consciousness and unconsciousness are all examples of
external order. As we mentioned above, the problem of man and humanity has been
worrying scientists and philosophers for a long time. In classical philosophy, a person
is defined as a rational being. Thanks to the mind, a person understands the laws of the
universe, discovers science, invents technology, transforms nature and creates a new
living environment. Along with intelligence, other spiritual qualities of a person can be
demonstrated: a person develops faith in God, learns to distinguish between good and
evil, knows that he will die, remembers the past and has faith in the future [1, p. 18].

The presence of an attitude towards adopting an ideal model of behavior, activity,
creativity in the mind of a person or society is related to the belief in the correctness
of such an attitude, that is, it requires a free and conscious choice of such an attitude.
A person is considered a free person if he lives and acts according to his own goals,
not according to the goals imposed by external forces. A person cannot be a tool of
someone>s interests and manipulations, just as he cannot be a passive being who
accepts the pressure of any external situation. A person will live as a free person only
when he consciously makes a choice for the good of humanity and acts in accordance
with such understanding, perception and choice.

In our era, a person can be classified as a type that changes quickly in a totalitarian
system, because we often meet the image of such a person, that is, a person who is tired
in a senseless space, that is, in our daily life. Here, Al-Farabi preached the ideas of
humanism, exalted the beauty of peopless actions, called them to mutual understanding
and peace. It would be appropriate to say that these ideas of the thinker were very
progressive in nature, although it seemed that they would not be realized [2, p. 9].

Abu Nasir Al-Farabi, in the distant Middle Ages, when he lived, sought the welfare
of all humankind and wanted them to live happily. In order to achieve this great goal,
he showed the way to happiness and created a classification of the fields of science
that should be mastered by human beings. Logic, mathematics, arithmetic, geometry,
optics, physics, music, metaphysics, religious teachings and other branches of science
were considered to be interconnected and connected. He also wrote a special treatise
on what to know before studying philosophy. He proposed new ideas in the direction
of creating an environment suitable for the life of all humankind. We can clearly see
this from the treatise «Mabadi ara ahl al-Madina alfadilah wa mudadatih» (Viewpoints
of the residents of the benevolent and good city and its problems). In this treatise, from
the stages of things in the world, the problem of man, his mind, the problem of socio-
ethical values in society, the will and choice, the necessity of human collectivity and
mutual help were discussed [3, p. 64].

A certain part of the treatises of Abu Nasir al-Farabi that have reached us are
treatises written in the socio-ethical direction such as «Kitab tahsil al-Sayada» («<4S
8l Juasty - About the achievement of happiness»), «Kitab al-Tanbih al-a>a baabal
al-Sayaday («3aud) Juw e 4puill LISy, — Showing the way to happiness), «Kitab al-
Siyaasaat al-Madaniyya» («ixiael Clubuddl QUSy, — «Civil Policy»), «Kitab Fusul al-
Madani» («ixl) J saé QIS - Sayings of a Statesman), «Kitab Araa Ahlu al-Madina
al-Fadilay («laldll duadl Jal de) ) Sy, - Thoughts of the benevolent and virtuous city
dwellers) and «Kitab al-Aadab al-Mulukiyya wa al-Akhlaq al-Ikhtiyariyyah» (<4
4,)kaal)) @ladil s 4S5 Al In his treatises, he wrote about how everything in the
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world appeared the types of life, man and his abilities, the emergence of society, the
forms of collective living, the behavior of its citizens and the requirements for a just
leader, the problems common to benevolent city dwellers, the differences between will
and choice, the concepts of happiness and justice are discussed from various angles.

In this regard, «although the topics of Al-Farabi»s socio-ethical works are the same,
in each of these works he presents something new, deepens the principles presented
in other works or considers them from a new perspective» (Al-Farabi, 1975: 385). In
a word, the philosophical thoughts and topics discussed by Abu Nasir al-Farabi, who
lived in the distant Middle Ages, have not lost their relevance today. On the contrary,
in today»s era of globalization, it is indisputable that Al-Farabi>s treatises, which seek
the benefit of all mankind, have their own place in glorifying the values common to
all mankind, creating an environment suitable for the peaceful and happy life of all
people, and bridging the gap of understanding between the East and the West.

Actually, according to al-Farabi, akhlaq (ethics, morality) has a great importance
similar to the function and role of logic. Just as the science of logic establishes the laws
of knowledge, morality also establishes the basic laws that a person should follow in
his behavior, although it can be said that morality is higher than logic in terms of the
importance of practice and action.

Al-Farabi>s political views and thoughts, formed on the basis of akhlaq (ethics,
morality), can be connected with the presentation of the city-state to mankind, which has
reached the limit of rationality and goodness, humanity and charity, love and affection.
In fact, according to Al-Farabi, the goal of akhlaq (morality) is to achieve happiness.

In other words, «the highest category of al-Farabi>s ethics is happiness,
because the good that is needed for itself and not for anything else, and the highest
good is concentrated in this happiness. In particular, cosmology and ethics, general
philosophical structure and its practical meaning are combined in this framework»
[¢]. This is confirmed by al-Farabiss treatises such as «Kitab tahsil al-Sayada» («<ts
8l Juasty - About the achievement of happinessy), «Kitab al-Tanbih al-a>a baabal
al-Sayaday («dlasdl Jos Je aniill QIS — Showing the way to happiness). In these
treatises, al-Farabi said: «If the goal of a persons life is to achieve happiness — the
highest maturity, then he should receive everything that leads to it according to his
ability. Not all people are naturally aware of the concept of happiness and other
things they should know. For that, he needs an intelligent teacher and mentor». In
addition, he insists: «If the goal of a persoms life is to achieve the highest happiness,
then he should know what happiness is, and then make it his ideal and strive for it».
Thus Al-Farabi said: «A persoms achievement of the first intellectual things is his
first perfection. Because he uses them in the last stage of perfection. This is what
happiness is». In summary, al-Farabi argues that there are four types of moral virtues».
They are: «al-Fadail al-Nazariyya («% kil Jiladly — theoretical virtues), «al-Fadail
al-Fikriyya» («&_ 84l Jiladlly — intellectual virtues), «al-Fadail al-Akhlaqiyya («Jiuzadl)
4, sdlly — ethics, morals, moral qualities) and «al-Fadail al-Ilmiya (as-Sinaaat)»
(«dimd alal) (@leluall)y — scientific and industrial virtues). These mentioned virtues
seem to be the main idea in al-Farabiys treatises. The virtues and high human values
mentioned in each work are propagated and glorified within the framework of the
Muslim worldview [°, p. YV-VA].
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Al-Farabi is the first Muslim philosopher to attempt to harmonize Greek
philosophy with Islamic tradition since the tenth century. The great Muslim scholars
and philosophers who succeeded Al-Farabi, Avsenna and Averroes (Ibn Rushid)
recognized Al-Farabi>s outstanding contribution not only to Islamic Arab philosophy,
but also to world philosophy in general. As an intellect, scholar and philosopher, Al-
Farabi had to think deeply in a society free from social and political evil and abuse.
He had to think about a perfect society, a question that occupied the minds of ancient
philosophers, modern and future philosophers. One of the main occupations of
philosophy over the centuries has been to help humanity keep pace with human values
and virtues; striving for perfection and happiness [6, p. 19].

«Unlike ancient Greek philosophers, he did not limit the concept of «Humany
to ethnic frameworks. Asserting the idea of the possibility of introducing people
to knowledge, regardless of their natural, social, religious affiliation, Al-Farabi put
forward a proclamation of the ideals of universal humanism» [7, p. 129]. According to
Tanabaeva and other employees, Al-Farabi humanism «has an intellectual, educational
nature. In his view of man, he proceeds from the recognition of certain universal natural
properties that they realize in intelligent activity» [6, p. 19].

The main goal of human cooperation, according to Al-Farabi, is to achieve absolute
perfection and true happiness (i.e. spiritual happiness). This can be achieved by virtuous
means of good and justice, as well as by means of rational knowledge. Nader argues
that «Avicenna agrees with Al-Farabi that happiness is achieved by reflecting on eternal
realities in an active mind. The misfortune of ignorant souls arises in their sense that they
are far from these realities and their origins. Therefore, there is no significant difference
between the Sufism (mysticism) of Avicenna and the Sufism of Al-Farabi» [6, p. 19].

Many scholars and critics note the clear-cut influence of the Greek philosopher
Plato and his Republic on Al-Farabi construction of his utopian virtuous city, and the
idealistic qualities of the Head Member of the virtuous city. Nevertheless, most of
those scholars and critics acknowledge that AlFarabi adds divine suggestions to the
character of the Head Member that shows plainly his religious faith as a Muslim. Dr.
Wafi in his book: The Virtuous City by Al-Farabi states that «it is noteworthy that the
spiritual prerequisite that Al-Farabi was the only one to indicate it had stood alone
concerning the head of the virtuous city, with the exclusion of the Greek philosophers,
whom he had ladled his philosophy from their wellspring, such prerequisite had never
been mentioned in Plato>s Republic, on which Al-Farabi depended entirely. It seems
that he drew this prerequisite from what he had understood from the essence of Islam
and its practice during the front period of Islam when the Messenger (Peace Be Upon
Him) was the ruler. Followed by his successors, the orthodox caliphs (Al-Kulafa Al-
Rashidoon), whose souls reached the lofty levels of purity and perfection» [6, p. 19].

The process of changing human consciousness inevitably led to a re-examination
of the problems of spirituality, the study of which has become an integral part of
modern philosophy. Culture harmoniously connects generations, feeling the continuity
of the past, present and future. Acquiring and assimilating the objective experience of
objective spirituality is a prerequisite for the formation and development of a person
as a person, self-recognition through the spiritual world of a person.

Al-Farabi understands the mind as the ability and function of the human spirit to
know the essence of things and the universal connection between them. He believes
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that the human mind has no limits and that the mind can penetrate into the essence
of things and phenomena, discover the causes of their origin and destruction, and
ultimately know the laws of nature and the root causes of all things. The thinker sees
reason as the highest and most unique human good, which can and should be perfected
by assimilating philosophy, which includes science, mathematics, and metaphysics.
Al-Farabi puts human reason above blind faith and dogma.

Problems of human, society and ethical values in Al-Farabi

Today, the issues of spirituality are discussed a lot in scientific conferences and
debates. Society can be stable only if the changes in the natural and social environment
are connected with the human world and its anthropological constants. One of the most
difficult tasks is to understand oneself, the inner world of a person, which is referred to
by the words «persony, «souly, «spirity.

The concept of «spirituality» is associated with belief in God, religion, a set of
positive moral qualities of a person, his intellectual wealth, culture and upbringing.
Spirituality is defined as the inner world, inner content of a person, here in «spirituality»
one can see a certain worldview of a person, as well as a desire for self-improvement.
That is, it is much more important how a person understands spirituality, what side of
his life he connects with it. The concepts of good and evil cannot be described in the
«general human sense» — they are not absolute and do not involve moral evaluation.
At each historical stage of human development, specific tasks of human spiritual
development are set and solved according to the level of development of society.

It is impossible to enrich the spiritual world of modern man without a deep and
comprehensive analysis of history, without preserving and multiplying the good he has
done. «The advanced achievements of spiritual culture, which represent the highest
manifestations of human abilities and the development of the field of thought, do not
disappear together with this or that system, but reach from generation to generation,
serve the further improvement of humanity, the intelligentsia, and the development of
people from an aesthetic and moral point of view» [8, p. 43].

Unlike Plato, who believed that beauty exists only in the world of ideas, beauty is
nothing but the universal «idea» of beauty, al-Farabi saw the source of beauty in the
real world, nature, and man. Any object in the system of natural harmony contains a
part of the universal beauty of the world. According to Al-Farabi, the luxury, beauty
and fashion of a person is to live a perfect life and achieve complete perfection.

According to the division of the human mind into theoretical and practical, al-
Farabi distinguished the beauty of human cognitive ability and the beauty of his moral
qualities. At the same time, he considered the difference between virtue —moral dignity,
excellent work — as an external manifestation of moral standards. Al-Farabi>s beauty
often coincides with virtue, public good, and justice. For the Second Teacher, common
sense is compatible with virtue and perfection, human beauty, that is, intelligence and
morality are reflected in the nature of aesthetic values. Mind, as a real good, constitutes
a persoms true inner value, inner beauty rather than outer attractiveness. Only someone
with a very superficial acquaintance with the text and a complete lack of understanding
of the medieval mentality could think of the Arab-Muslim Middle Ages as an era of
beautiful, sensuous cognitive moral denial.
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From the point of view of aesthetic content, the idea of harmony in al-Farabi
means, first of all, the interaction, mutual adaptation and subordination of parts of the
universe, the hierarchical structure of the Universe and rhythmically repeating patterns
in various spheres of existence [9, p. 477].

The beauty of the objective world comes from the nature of things and its existence
does not depend on human consciousness, and the perception of beauty is always
subjective. Al-Farabi said: «Every person is convinced that what he sees or believes
is happiness. In this case, the goal of a person is to understand this beauty. Al-Farabi
sees beauty in nature in things that have a harmonious combination of color and form
perfection, etc. Beauty in man and society is the harmony of physical and spiritual
perfection, where, of course, spiritual perfection is always superior to physical perfection.

Al-Farabi saw the source of beauty in the surrounding world and declared
experience as the basis of sensual and rational knowledge. The human feelings that
affect our senses are the distinguishing mark that distinguishes the natural (perfect)
feeling that gives the listener pleasure and emotional pleasure, and the unnatural feeling
that causes fatigue and irritation. He completely rejected the astrological concept of the
Pythagoreans, who asserted the direct dependence of harmony in music on the cosmic
movement of the celestial spheres. From the point of view of aesthetic content, the idea
of harmony in al-Farabi is «primarily the interaction and subordination of parts of the
universe, the hierarchical structure of the universe and rhythmically repeating patterns
in various spheres of existence» [10, p. 109].

Al-Farabi and his later followers in Eastern Peripateticism argued that the world
is a large man (macrocosm) and man is a reduced world (microcosm). Therefore,
in medieval Arab-Muslim culture, which is accused of reducing beauty to utility or
moral perfection, ethical perfection, it is reduced to aesthetic harmony by juxtaposing
micro and macrocosm. Perhaps, Al-Farabi does not reduce aesthetics to ethics, but
tries to justify the perfection of morality on an aesthetic basis. Ontological principles
such as number, sequence, proportion are ethical and aesthetic. The aesthetics of any
phenomenon prevails only when we adopt a contemplative rather than a utilitarian
attitude towards it.

Al-Farabi believed that man is the creator of his own beauty, because he is given
the ability to seek and do good, only man can create beauty. A person strives for
happiness and beauty in life with his whole being, and happiness is achieved only
when beauty becomes his own and he knows how to preserve that beauty» [11, p. 51].
According to Al-Farabi, the beauty of nature awakens certain emotional feelings in a
person, elevates them, softens the soul, fills it with excitement, joy or anxiety. But the
beauty of nature becomes beautiful only when a person knows it. Outside of human
society, the beauty and originality of nature has no aesthetic value.

The goal of aesthetic reflection is to establish harmony or, on the contrary,
incompatibility between the object under consideration and the aesthetic ideal existing
in the human mind. The pleasure of the soul can only be achieved by an endless flight
into the world of the mind that gave birth to it. Besides, there are many beautiful things
in the world despite God.

Therefore, al-Farabi believes that a wise person should learn to think and
understand by combining feelings and reason. Only then will the human being
correctly perceive the beauty, correct and proportional structure of things. At the same
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time, his perception of beauty is compared to the action of the pure mind. A highly
cultured person cannot be imagined without aesthetic development. Love for beauty
is love for life, creativity, struggle for high ideals. Love for beauty inspires a person,
spiritualizes his life, fills it with deep meaning and content. Represents the desire for
beautiful happiness, freedom, goodness, wisdom, and moral greatness. A person and
a society that understands and appreciates beauty is spiritually enriched, morally pure,
feels more deeply, and looks at people with generosity.

Truth, goodness and beauty are close to each other, homogeneous concepts, they
can correspond to their meaning not by themselves, but only in certain conditions of
social life. It is unlikely that people will have a common understanding of goodness,
truth, and beauty if they are divided and hostile to each other due to their living
conditions. According to Al-Farabi>s concept, inequality should be eliminated,
freedom should prevail, then goodness will become the norm of peopless behavior,
truth will prevail in their relationships, and beauty will fill their way of life.

Today, the spiritual and intellectual heritage of Abu Nasr al-Farabi has become
a person of the rich culture of our ancestors and a symbol of deep respect for the
cultural heritage of the past in modern Kazakhstan. Al-Farabi, who imbibed the
spiritual wealth, morality, and culture of his native land, was able to respond to the
contemporary demands of ethical values between man, society, and civilization, and
was able to prove that he could responsibly solve the vital problems of humanity.

Al-Farabi>s legacy is the synthesis of ancient and Islamic cultures, the
implementation of intercultural communication and dialogue, which is the theoretical
development of the idea of unity and global synthesis at the intersection of different
eras and cultures.

The work of the medieval thinker is a historical proof of the dialogue of cultures,
realized through the interaction of different cultures, different philosophers, different
worldviews of individuals. Historically, it contributed to the development of the
universal language of ways and means of being in culture, showing dialogue as a
unique phenomenon of culture and communication. The culture of dialogue represents
the essence of humanistic culture. Dialogue has not only educational value, but also
social value. Of course, in this context, Al-Farabi>s idea about the unity of human
society becomes more important and relevant. This idea is of great importance for the
historical fate of Kazakhstani democracy and the reunification of Kazakhstani society.
Al-Farabi is convinced that a person can live in harmony with the truth and conscience,
in unity with other people and listen to the voice of reason, and listen to his heart and
solve complex problems [12, p. 148].

The modern society is concerned with the problems of creating a society where
goodness, justice, peace and harmony will prevail, like a prominent philosopher. Al-
Farabis is also concerned about the society and the issues of education and training
of its citizens, the society solves the problems of public administration that provides
the best conditions for its citizens to live like real people. Therefore, there remains the
need to refer to the historical spiritual and intellectual concepts and ideas, which are
mentioned in Al-Farabi>s work.

Al-Farabi>s socio-ethical treatises such as «Treatise on the Attitudes of the Citizens
of the Good City», «On the Attainment of Happiness», «The Way to Happiness»,
«Civil Policy», «The Book of War and Peaceful Life», «The Book of Social Researchy
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are devoted to the concept of an ideal society, state and ruler. Based on the political
and ethical ideas of Greek philosophers and using the social ideas of the ancient East,
al-Farabi created a unified theory of social construction. Thus, Al-Farabi is considered
one of the founders of Muslim political, legal and economic thought. The study of
Al-Farabi>s political philosophy becomes especially relevant in the context of the
systematic transformation of post-Soviet countries, the implementation of democratic
reforms, the formation of a legal state, and the desire to harmonize and stabilize society.

Conclusion

Al-Farabi>s teaching about politics and law, state and power, freedom and
happiness, the need for mutual help and cooperation between people, his call to
understand science and the intellectual and moral perfection of man and society are
becoming more relevant today. Considering al-Farabiys ideas from the point of view of
the unity of cognitive, moral and aesthetic cultures, it is necessary to try to renew al-
Farabi>s heritage in the context of the demands of modern worldview. The purpose here
is to present a set of Al-Farabi>s current ideas on the unity and mutual understanding of
cultures and peoples, humanism and planetary ethics, within the emerging worldview
of the new world era.

Many of Al-Farabi>s thoughts and ideas, which have found harmony with modern
times, have not lost their relevance and value. His ideas express the aspiration of
the human race to the heights of perfection, encourage creativity, doing well, and
striving for happiness. Studying Al-Farabi>s philosophical and scientific treatises,
we always discover something new in our understanding of existence and the place
of man in it. Therefore, his philosophical legacy definitely deserves a deeper study.
Careful preservation of Al-Farabiys spiritual heritage, detailed study and widespread
promotion, its development in new historical conditions is an important task of today.
We can say with confidence that the current generation of the Kazakh nation, which
has entered the third millennium, is turning to the ideas of Al-Farabi, reviving them to
a new life, and understanding their universal and humanistic content.
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Cyaneiimenos I1.M., Kymaxanosa @.T., dydakipoa K.K.
Oui-Mapadu iniMiHzeri agam, KoraM oHe OpPKeHHeT AapachbIHAArbl JITHKAJIBIK
KYHABLIBIKTAP Kyleci

Anoamna. OpraraceIpiblK Fytama O0y Hacep on-dapabumiH OCkl KYHTE NICHIH JKEeTKCH
eHOeKkTepiHiH Oip Oeiri oIeyMeTTiK- STHKAlbIK TYPFHINA JKa3plUIFaH TpakTaTrTap OOJBIT
TabbUTaIEL. bepinren makamana on-Dapadunin «Kitab al-Aadab al-Mulukiyya wa al-Akhlaq al-
Ikhtiyariyyah» (4 ki)l GIalil s 48 el il GUS), «Kitab tahsil al-Saaday («@sbasd) daass GS),
— BakpiTka xety kaibiHaa), «Kitab Fusul al-Madani» («iall Jsad QUSy — MemnekeTTik
Kaliparkepain Hakbu1 cesnepi), «Kitab al-Siyaasaat al-Madaniyya» («isadl Slubdl QS
— AsamarTrIK cascar), «Kitab al-Tanbih ala sabil al-Sayada» («tead) Juw e 4l QS —
BakbiT ko cinrey), «Kitab Araa Ahlu al-Madina al-Fadilay («Alaldll daal Jal ¢l 1 QUS),
— KalerpeiMpl, 13T1 Kana TYpFRIHIAPBIHBIH OH-TTIKIpIIepi) CHAKTH TPAKTaTTAPBIHIA KOTEPIITeH
Macelienep KapacThIpbUIa b

ConbiMeH Katap on-DapabuiaiH >KOFapblga aTajfaH TPaKTATTapbIHBIH KOJKa30achl
Heri3re albIHa OTBHIPBII, OHBIH a1aM, KOFaM JKOHE dTHHKAIIBIK KYHIBUIBIKTAP TyPAabl alThUIFaH
olapbIHa FHUIBIMHU Taljiay skacanansl. O0y Haceip on-®apabumiy opTaraceipiiapya sKka3FaH
TpPaKTaTTapBIHIAFEl (PIITOCOPISUTBIK OW-TONFaMIapbl OYTiHTI jkahaHTaHy 3aMaHBIHAA ©3
MaHBI3IBUIBIFBIH JKOMFaH eMec. OpTarachIpiblK OHIIBULIBIH 3THAKAIBIK KYHIBUIBIKTAP TYPAJIbI
eHOeKTepi OYKIT aaM3aTTHIH UTUTITI YIIiH OaFa skeTnec Ka3blHa OOJBIT TaObLTAIb.

Tyiiin  co30ep: on-®Papabu, amam, KOFaM, OPKECHHET, OSTUKAJIBIK KYHIBUIBIKTAp,
(UITOCODUSITBIK TpaKTaTTAP.

Cyaeiimenos I1.M., Kymakanosa @.T., Ayoakuposa K.K.
JTHYecKasi CHCTeMa IeHHOCTeli BO B3aMMOCBSI3H 4YejOBeKa, oO0mecTBa u
LMBWIN3ALMHU B y4eHUH ajib-Dapadu

Annomayusn. Hexotopblie U3 JOUIEAIINX J0 HAIIKMX JHEH paboT CPeTHEBEKOBOTO YUEHOTO
Aoy Hacupa ans-®apabu npecTaBisioT cO00U TPAKTATHI, HAMCAHHBIE B COIUATTBHO-ITHIECKOM
KOHTEKCTe. B JaHHO# CTaThe paccMaTpuBAIOTCS BOMPOCHI, MOJAHSTHIE B TAaKUX TPaKTarax
Anb-Mapabu, kak «Kurtab taxcun Ac-caanay («samall Jusi QS - 0 10CTHKEHMH CUACTBS
»),« Kurab anp-TanOux ana anp-Caana» (« e 4l QUS saaudlyy - PykoBOACTBO K CYACTBIO),
«Kurab ac-Cusacaar anb-Mananuiiny («ell 2dlall QS — TpakpaHckas IIOJUTHKA),
«Kurab @ycyn anb-Maganmy (« Sl Jusd QUS) — BpickasbiBaHHS TOCYIAPCTBEHHOTO
nestens), «Kurad Apaa Axiy anb-Manuna anb-®amgunay («dball dbsal Jal el QLS -
Mpicnu sxuTeneit moopokenarenbHOTo Topona) u «Kurad amp-Aanad anp-Mynykuiis Ba aib-
Axnax anp-Mxruspus (sd) @ladly £S5l o) Al QLS [Tpur 9ToM Ha OCHOBE pyKOTHCH
BBIIICYTOMSIHYTBIX TPAKTaTOB AJb-Dapabu Mponu3BOUTCS KOMIUIEKCHBIN aHAIN3 €r0 MBICIIEH
0 YEIIOBEYECKUX, OOIIECTBEHHBIX M ITHUYECKUX LEHHOCTsX. Duiocodckue Mbiciu Aly
Hacupa anb-®apabu B ero Tpakrarax, HAHMCAHHBIX B CPEIHUE BEKa, HE MOTEPSUIH CBOETO
3HAUCHUS! JTaKe B CETOMHSIIHUN Tepuo] riodanu3anuu. TPyl CPeJHEBEKOBOIO MBICITUTEIS
00 STHUYECKUX IIEHHOCTSIX SIBISIFOTCSI OECIIEHHBIM COKPOBHUINEM Ha OJIaro BCEro 4ejoBeYecTRa.

Knrouesvie cnosa: an,-Dapabu, 4enoBek, 001eCTBO, IIMBUIU3AIINS, STUISCKUE [IEHHOCTH,
¢unocodckre TpaKTaThI
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