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YIK 109 https://doi.org/10.48010/2023.1/1999-5911.01
TEOJOI'US U ®PUJTOCOPUA B UX OTHOLIEHUH K JIOTUKE

!Ackap Jlecxan, *bepuxk Amaw, ’Ilepneoexosa /Junapa
laskar.leskhan@mail.ru, *atash.berik@mail.ru, *d.pernebekova@mail.ru
123 Kazaxckuu Hayuonanouwiil ynusepcumem umenu anvb-dapabu
(Anmamul, Kazaxcman)

'Askar Leskhan, *Atash Berik, *Pernebekova Dinara
laskar.leskhan@mail.ru, *atash.berik@mail.ru, 3d.pernebekova@mail.ru
123 4l-Farabi Kazakh National University
(Almaty, Kazakhstan)

Annomayus. B naHHOW CcTaThe aHANMM3HWpyeTCs OTHOIICHHE (umocopuu u
TEOJIOTHH K ()EHOMEHY KyJBTYPbl MBIIICHHS — JIOTHKE. Peurum, Kak U3BECTHO,
MOKHO TOAPA3EISATH MO pa3sHbIM OCHOBAaHWAM. Penmrust — OBOJIBHO CIIOXKHAsS
cdepa KynbTypsl. B cTaTbe 0CHOBBIBAIOTCSI HA HEKOTOPBIE MAPAUTMBbI PEITUTHIA: BO-
TIEPBBIX — 3TO MPHU3HAHIE WM HEMPU3HAHHUE CYIIecTBOBaHMsA Oora (60roB). B aTom
Cllyyae pPelMIMd MOAPA3ZCISIIOTCS He TEMCTHUYECKUE (npusHaioujue CylecTBOBa-
HHUe Oora nnn O0TOB) M HE-TEUCTUIECKHE (OTPUIAIOIINE CYIIECTBOBAaHHE O0Ta HITH
6oroB. Ko BTopomy THITy OTHOCHTCSI, K IpUMeEpY, Oyaau3M. Bropoe ocHoBaHue pas-
JWYCHUS] PEIUTUH COCTOUT B KOJIMYECTBE MOCTYJIMPYEMBIX U MTOYUTAEMBIX OOTOB.
Haxower, TpeTbe OCHOBaHHME — 3TO CTaTyC PEJIUTHUH B YEIOBEUECTBE, CTEICHb €&
pacrpocTpaHEHHOCTH W YHCIO e€ MpHUBEp)KeHNeB. B ocobeHHOCTH (uiocodust
€CTb, KaK M3BECTHO, KpUTHUECKasl peduieKkcus HaJ MHUPOBO33PEHUYECKUMH M MH-
POOTHOIICHYECKUMH MPOOIeMaMu. ABTOPHI YTBEPKIAIOT, B TOM 49TO (OPMHUPO-
BaHWSJIOTUKHU B NIEPUOJ CPEIHEBEKOBOTO MyCyIbMaHCKOro BocToka 00ycioBieHO
CJIOKHBIM TIPOIIECCOM CTAHOBJICHHST (PUI0CO(UH, TyMaHUTApHOI HAyKH U B [IEJIOM
CPEHEBEKOBOI HayKOH, B IPOLIECCE CJIOKHOIO JUCITYTa C TEOJIOTHEH.

Knrouegvie cnoea: noruka, nCTOpHsl JIOTHKH, apabo-MycCylbMaHCKas (uito-
codus, Teonmorus, uciaM, CyQpu3M H.T.JI.

@

Beeoenue

-~

Apabckast, umm apabo-MycyibMaHcKasi, hunocodpus — 31o prumocodus,
Bo3HuKIas B VIII B. BO BpeMsl yTBep:KAEHHS UCIaMa B yCIOBUSAX IPEUMY-
IIECTBEHHO apa0os3bIYHON [IUBUIN3ALMK U IPOJOJIKAIOIIAs CYLIeCTBOBATh
U CETOfIHs, HO YK€ IOl UMEHEM MCIaMCKol (punocoduu, Tak Kak uciiam, Bo3-
HUKIINI CHaYyasia B apabosA3bIYHOM apealie, IPEeBPaTHIICS CO BPEMEHEM B MU-
poByI0 penuruio. KyiabTypHO-HCTOPHYECKUI OAXO K UCCIEIOBAHUIO TpE-
OyeT 0011ero aHaaM3a 0COOEHHOCTEH TaHHOM IUBUIIN3AIMH, OPTaHUYECKUM
3NIEMEHTOM KOTOPOH M CTaJl TOT yXOBHBIA ()eHOMEH, KOTOPBIH MOJyYHJ Ha3BaHUE
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apabo-MycynbpMaHCKOH punmocodun. ApaOsbl (Te )K€ CEMHTBI) TIPEACTABIISIIH COOO0M
MIPEUMYIIECTBEHHO KOUEBbIE IUIEMEHA, HAacesBUIME APAaBUICKHI MOIYyOCTPOB, a
TaK)Ke HaCeJIEHUE OCEIIBIX 3eMileiebueckux oomuH FOxHoi ApaBun 1 HEMHO-
I'MX 0a3UCOB, PACIIOJIOKEHHBIX Ha CEBEpE U B IIEHTPE JAHHOTO PErHOHa.

To, uto monmyunsio Ha3BaHHE apaOCKOW CpPeTHEBEKOBOM KYJIbTYphl, HAUMHAET
cknanbBarhes ¢ VII B. Korja HaceleHUe yKa3aHHOIO PETMOHA MPUHSIIO HOBYIO
penuruto — uciaam. [IpuHsaTre uciamMa BO MHOTOM CIIOCOOCTBOBAJIO BOSHUKHOBE-
HUIO HOBOTO — apab0-MyCyIbMaHCKOTO — TocyaapcTBa. JlanHoe TocyapcTBo cpasy
e 3asiBIJIO O cebe Kak TpO3Hasi CHJIa U HayaJlo BECTHU IPAaHAMO3HBIC 3aBOCBAHUS.
Bcero 3a nBa cronetus (VII — VIII Beka) 6bu1a 3aBo€BaHa OrpOMHasi TEPPUTOPHS,
pocTHUpaBILasicss Ha BocToke 10 Munuu, a Ha 3anane no Mcnanuun. M3 nokopén-
HBIX FOCyAapcTB Obl1a 00pa3oBaHa MoIHas uMmrnepus — Xanudar. ApaOckuii sI3bIK,
Ha KOTOPOM TOBOPHJI NPOpoK MyxaMMas, CTal HE TOJIBKO SI3bIKOM HCIIaMa, HO U
TOCY/IapCTBEHHBIM SI3bIKOM Xanudara. Vcimam, 3apoauBIINCs TIEpBOHAYAIEHO B
Cpeze OCemIoro HaceNIeH!s, B KpaTyaliuii Cpok ObLT NPUHAT BCEMH apabaMu H
IIPOBO3IVIAIIEH TOCYIaPCTBEHHOM PEJIUTUEH.

Memoowt uccneoosanusn

JlaHHas cTaThsl HAIEJIEHO HA TO, YTOOBI BOCHOJIHUTH UMEIOIIuiics pobe, u
MPEICTaBUTh aHATN3 UCTOpUU ee PopMHUpOoBaHUS B (hopMaTe UCTOPHH KYIBTYpPbI
1 UCTOpUHH (GUIOCOPHH, UCTIONB3YSI KOMIapaTUBUCTKUI moaxoa. B xone ucro-
PUKO-PUIOCOPCKOTO PEKOHCTPYPUPOBAHUS MPOOIEMBI TPABHUIIBHOTO MBIIUICHHUE,
CTaHOBJICHMS JIOTUKHU KaK HayKH, Mbl IIONBITAJIMCh NTOKA3aTh CBA3b JIOTHKH C PEJU-
THCH, S3bIKO3HAHUEM, QHIIOCO(PHEH U KyIbTypOJIOTHUEH.

Coomnowenue gunocogpuu u penuzuu

OcHoBarenb ucinama, Myxamman uon Aoaymnnax AOaynmytann6 nOH Xammm
(oxomo 570 — 632), mpeacTain He TOJIBKO B KauecTBE BbIpa3uTesis Boiu bora (Au-
Jlaxa), HO M KakK INlaBa BO3HUKAIOLIETO0 rocyapcTBa. JTO rocyJapcTBO C CaMoOro
Hayasa CO3/JaBajioch KaK MJeoKpaTtuueckoe B (opme Teokparuu. Mpes Takoro
roCyJlapcTBa BBIPA3HMJIAch YK€ B CO3/IaHHMHM CTOPOHHUKaMM MyxaMMmasia penuru-
03HOI (MyCyJIbMaHCKOM) OOIMHBI-rOCcynapcTBa — yMMbl. E€ Bo3miaBui cam My-
XaMMaJl, COBMECTUBILIUHI (PyHKIIUN HMama, TPONOBETHIKA, 3aKOHO/IATelIs, BEPXOB-
HOTO ITaBHOKOMaHAyowero u smupa (cM.: [1, c. 49]). [locne cmeptu Myxammazaa
BJAacTh B YMMe M B 00pa30BaBILIEMCsl TOCylapcTBe Nepenuia K Xxanudam (ero Ha-
MECTHHUKaM), KaX/Iblil U3 KOTOPBIX COEAMHSI {yXOBHYIO U CBETCKYIO BJIACTh, T.C.
OBUT OJJHOBPEMEHHO MMaMOM M AMHUpOM. [lepBrie deThipe Xanuda, MMEHOBABIIIH-
ecsl «IpaBedHBIMUY, npaBwin ¢ 632 o 661 roapl. Ux cMennnm xanudsl quHa-
ctun OmeitsinoB (661 — 750 rT.), KOTOpBIX CMEHMIN Xanudbl TuHacTUn AGOacuI0B
(motomkoB anb-Abbaca, 111 npopoka Myxammaza), IpaBUBILIUX OKOJIO MSATUCOT
net (¢ 750 mo 1258 rr.). IMeHHO Ha mepuojl UX MpaBleHUs MPUXOAUTCS PACIBET
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apaOCKoii CpeHeBEKOBON KynbTyphl. I MIMEHHO B Havalie JaHHOTO MepHoJIa BO3-
HUKaeT apabo-mycynbMaHcKas (puiocopusi, 3acayKEHHO MOTy4YHBIIas Ha3BaHUE
KJIACCHYECKOM.

B pa3Butnn apabo-mycyabMaHCKOH (rnocodun NPUHATO BBIAEIATH TPU OC-
HOBHBIX 9Tana: 1) kinaccudeckuid, uin cpeaaeBekoBbiit (VI — XV BB.); 2) mosnHee
cpenneBekoBbe (X VI—XIX BB.); 3) coBpemeHHOCTH (BTOpasi mojoBuHa XIX B. —HacTo-
suiee BpeMs). B Hamei paboTte Mbl OyzieM UMETh JEJI0 C MEPBBIM ATaroM. FIMeHHO
B 3TOT MEPUOJ BO3HUKAIOT U MOJYYarOT Pa3BUTHE MSATh OCHOBHBIX (hritocodcekux
HanpaBJIeHU 1 Ko (panbcada, KajiaM, HCManIn3M, HIpaku3mMu cypusm). OHu
BO3HHMKAIOT MPUMEPHO Yepe3 CTOJIETHE TIOCIIC BOSHUKHOBEHHE M YTBEPKICHUE HC-
nama. IMeHHO 3TOro BpeMEHH 0Ka3aJloCh JIOCTATOYHO YIS TOTO, YTOOBI HOBAs pe-
JIMTHUS HE TOJIBKO YTBEPAUIACH KaK BIUATEIbHAS U JaXKe OQHUIIUAIbHAS, HO, YTOOBI
€€ OCHOBOIIOJIOKEHHS IPOHUKIIA B YMBbI HACEJICHHS M 3aKPEMUINCH B 00IIEeM MU-
POBO33pEHUH, MPHUIAB €My COOTBETCTBYIOIIYIO OKPAacKy M TOHaJILHOCTh. Bmecrte
C TeM 3a 3TO BpeMs roCy/1apCTBO, MPUHSBIIEE B KauecTBEe O(UIHATLHON PETUTHH
UCJIaM, paclpoOCTPAHUIOCH Ha OOLIMPHBIX TEPPUTOPHUSIX HE TOJIBKO bimkHero m
Cpennero Bocroka, Ho 1 Ha Tepputopun CeBepHOil ADpHKH.

Ha stux Tepputopusix 0OUTaIu MHOTOYHCICHHBIC HAPOIbI, HCIIOBEIOBABIINE
TaKue PEeNUruy, KaK 30p0acTpu3M, XPUCTHAHCTBO, THOCTHIM3M. VIHTeIUIeKTyab-
HBI€ JIUTHI 3TUX HAPOJIOB OBUIM 3HAKOMBI C (PMIIOCO(CKUM HACIIENEM aHTHYHO-
cru. IlocneaHee BO MHOTOM CIIOCOOCTBOBAJIO TOMY, YTO apabo-MyCylIbMaHCKas
¢dunocodus BOZHUKIA UMEHHO Yepe3 CBOeOOpa3HbIil CHHTE3 MCIAMCKOW JTOKTPH-
Hbl M HEKOTOPBIX YYECHMI ApeBHerpeueckoit ¢unocodpuu, ocodenno Ilmarona,
ApucToTens U HeoryIaToHu3Ma. M TyT BOHUKAeT BIOJHE MPABOMEPHBII BOIIPOC:
KakuM 00pa3oM, Ha KaKOM OCHOBaHHMHU MPOHM30MIEN 3TOT cuHTe3? Benp uciam, Bo-
NEPBBIX, — PEIUTHs, a He PHII0CcO(us, a, BO-BTOPBIX, PEIIUTHS MOHOTEHCTHIECKASI.
HpeBHerpedeckas ke pumocodus chopmMupoBanach U pa3BUBAIACE B KYIBTYpE,
B KOTOPOU Lapuja MOJIMTCHCTUYECKast pesurusi. YToObl OTBETHTh HA JJAHHBINH BO-
MPOC, HEOOXOAMMO CHavajia PacCCMOTPETH 00IIee COOTHOIIEHHE (uocoduu u pe-
JIUTUH.

Penurus, kak u3BecTHO, 3apoamiach emié B MepBOOBITHOW KyabType. OHa
NEPBOHAYAIBHO UTPaJia MEHEEe 3HAYUMYIO POJIb, 4eM MUQOIIOTHS, HO 10 Mepe pas-
BUTHSI KYJIBTYPBI U CHCTEMbI 00IIeCTBEHHBIX OTHOIIECHUH BCE Oonee u onee ykpe-
wisia cBoM mo3uiiuu. K KoHIly ApxaWku OHa yKe MOIVIa KOHKYpHpPOBaTh C MH-
domnorueii, a B [locTapxanke yxe 3aHsuia Tuaupymomiee Mmecto. Tem 6osee 4To OT
MUQOIOTUU OCTATKCh JIHUIIL TIEPEKUTKU. B mocTapxandeckoit KynsType, KoTopast
cTajla XapaKTepU30BaThCs PACCIOCHUEM OOIIeCTBa Ha CIIOU, COCIIOBHUS, KIAcChl U
T.I., C BOSHUKHOBEHUEM TOCY/IapCTBA M MHBIX COIMAJIbHBIX UHCTUTYTOB, ITOIYH-
HEHHBIX TOCYIAPCTBY, PEIUTHUs OKa3anach IMojie3Hee, 4eM MU(OIOTHS.

Mudosorus ecth cuCTEMa pa3IHYHBIX MU(OB, CPETU KOTOPBIX OJTHH SBJISIOT-
csi 0oJiee 3HAUUMBIMHU, APYTHe — MeHee 3HaunMbIMu. Harbosnee 3HaunMbIMU ObLITH
KOCMOTOHUYECKHI U aHTPOMOTOHHYECKUH MH(]BI, KOTOPBIE TECHO MEXIy COOO0H
CBsI3aHBI. [JIaBHBIM SIBIISICTCSI TIEPBBIA. JTOT, KaK U JO00H Apyroil, Mu¢ umeer
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CBOM CIOKeT. B TaHHOM clo’keTe OBECTBYETCS O BPEMEHH, MECTE U CIIOCOOE CO-
TBOpeHHs MUpa. CIOKET ATOT CYMTACTCS A0COTIOTHO JOCTOBEPHBIM U CBSIIICHHBIM.
Croxer Muda Bpemst OT BPEMEHH, HO PETYIISIPHO Pa3bIrPhIBAECTCS B CHEIHATBHO
paspaboranHoM puryaine. Kocmoronnueckuii Mug, kak npaBuIO, Pa3bIrpbIBAJICS
yepe3 Kax bl rog. CuuTanoch, 4To B TOUKE U BO BPEMEHH COTBOPEHUS MUPA U3
Xaoca MHUpPY 3aJaéTcsl MOJOKHUTEIbHBIA IHEPreTHYecKuid nuMmiysiabc. OgHaKO Mo
Mepe CyIIECTBOBAHUS MHUpa 3HEpPrus yObIBaeT, MUP HAaYMHAET «IOPTUTHCS» U K
KOHITy KaJICHIApPHOTO ro/la HACTYMAaeT COCTOsSHUE, OJIM3KOE K MEepBOHAYAIBHOMY
xaocy. [IpakTuka putyana (B JaHHOM CiIydae 9TO MpakTHKa BcTpeun HoBoro roza)
IIPU3BaHa BO3POIUTH BPEMs M MECTO IIEPBOTBOPEHUS C T€M, YTOOBI B T€UEHHE ClIe-
JYIOLIEro Tofa Mup mnpeOblBal B rapMOHUM, KOTOpasi IOCTENEHHO ociaadeBaeT u
notpedyeT HOBOIo pUTyaa.

Mpl 3aepKaliuch Ha XapakTePUCTUKE MH(OIOTUH 3aTeM, YTOOBI MOIYEp-
KHYTh CHEIU(PUKY PETUTHU KaK 0CO00i 00JIaCTH YeI0BEYECKON KyJIbTyphl. B pe-
JIUTUH HET CIO’KETOB, KOTOPBIE CIIEZ0BANIO ObI pa3bIrpbiBaTh. B penurun moctynu-
pyeTcsi HeKas CyLIIHOCTb, C KOTOPOH Y€JIOBEK JOJKEH BCTYINATh B ONpPEACIEHHbIE
OTHOILIEHUS. DTa CYUTHOCTh MO UMEHEM O0XKeCTBa MOHUMAETCS KaK 00Jiaaromas
MOIIbIO, CUJION U MHOXKECTBOM JOOPBIX U HEAOOPBIX KaueCTB, IPUCYIUX U YEJI0-
BEKY, HO HEU3MEPUMO UX MpeBocXoAdmuX. OTHOLIEHHE K JaHHOU CYIIHOCTH OCY-
HIECTBISIETCS YKe He B (hopMe puTyaia, a B hopMe KyJbTa U psijia IpyTux JeicTB.
Pennruo3Hslii KyJabT MOJKET COBEPIIATHCS B Pa3IHUHBIX (hopmax. PanauM Gpopmam
PENUTUH TPUCYIIHN JKEPTBONPUHOIIEHUS U T.I. PanHue GopMbl penuruu momdac
TPYIHO OTIIMYUTH OT Maru4ecKoil MPaKTUKH, HO 110 Mepe YKPETUICHUS PEeJTUTUU KaK
TaKOBOM MIPOUCXOIMIO UX pa3MeEKEBAHUE.

C pa3BUTBHIMU PEIUTUAMU J1€70 00CTOUT elé Ooee cioxkHO. B mocrapxanye-
CKHUX PEJIUTHAX MOMUMO CTIEIU(PHIECKOTO CO3HAHUS CYIIECTBOBAIIN CIICIIHATIbHbIC
MeCTa OTIPABJICHUS KyldbTa (Xpambl), ObUI BBIJENCH CHEINATbHBI KOHTHHIECHT
Jrofel (CBAIIEHHOCITYXUTENeH), KOTopble 00ecreunBali OTIIPaBICHUE KylIbTa, U
JpYyrHe SBHO HE MEHTAJIbHbIC 37IEMEHTbl. MOHOTEUCTUYECKHE PETUTUU YCTPOCHbI
emé Oosee CIOKHO. B HUX BBIAENSAIOT TPU IVIaBHBIX CTPYKTYPHBIX YPOBHs, He-
PacTOpKUMO CBSI3aHHBIX MEXAy coOoil. [lepBblii (eciu ABUTATHCS CBEPXY BHU3)
YPOBHEM SIBIISIETCSI BEpa B HEUTO cakpaibHOe (3T0 MOxkeT ObITh bor, kak 310 00-
CTOMT B TEUCTHUECKUX PEJIUTHAX, HIIH HeKast KOCMHUYECKasi HHCTAHIUS-COCTOSIHUE,
JOCTH)KEHHE KOTOPOTO SIBJISETCS MJI€AIOM M 11eJbl0; TAKOBAa HUpPBaHa B Oyaau3-
M€) ¥ Bepa B JaHHOE HEUTO, BHIPACTAOIAsl B BEPOUCIIOBEJAHUE, pa3/iesieMoe TOi
WM UHOM peluruo3Hoi o0uHOCThI0. BTOpO# ypoBEeHb COCTABIISIET PEIUTHO3HbII
KYJIbT; TPETUH YPOBEHb SBISETCS OpraHu3aliMOHHBIM. OH BKJIIOYAET ClIEUaJIbHbIE
PEJIMTHO3HbIE YUPEXKACHU (HaIpUMep, LIEPKOBb) U 3aKPEIUIEHHBIE B 3TUX YUPEK-
JICHUSIX TPYIIIBI JIFOAEH (JyXOBEHCTBO). [l HaIe TemMbl 3HAYUM JIUIIb TIePBbIi
YPOBEHB.

A.A. XamuioB orMevaeT: «...IIepBUYHBIM YPOBHEM pPEIUTHHU KaK CUCTEMBI
SBJIIETCS BEPOYyUEHHUE, PEIMTHO3Hasi TOKTpUHA. DTa JOKTPUHA BKJIIOYACT Pl
OCHOBOINOJIAraloUINX CHO’KETOB, YTO (OPMAIBHO COIMKAET PENUrHI0 (B JTaHHOM
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acIleKTe, pa3yMeeTcsl) ¢ HEKOTOPbIMU APYTUMH MHUPOOTHOUIEHYECKUMH MOAAJb-
HocTsimu. [Ipexne Bcero B Hell MMEIOTCS CBEACHUS — arnodaTruuecKkue Wiu/u Ka-
TaaTudeckue — 0 MOCTYIUPYEMOM JTaHHOW JOKTPUHOW W penurueit oopaze AO-
comora. Hapsiy ¢ 3TUM B IOKTpuHE UMEIOTCS cBelieHus: 0 Mupe, UenoBeke U ux
IIPOMCXOXKAECHUH. TeM caMbIM PeTUruo3Has JOKTPUHA COJIEPHKUT B cebe Muposos-
3penyecKue crodxcemol, 9To conmxaet e€ ¢ punocopueit. Comeprkarcs B Hell Takke
BCSIKOTO POJa 3HAHMS O TE€X WJIM MHBIX SBIECHHUAX NCHCTBUTENBHOCTH. IIpu 3TOM
3HAHUS ATHU TPETMOIHOCITCS KaK OKOHYATEJIbHbIE M HEMpepeKaeMble MCTHHEL B
KaueCTBE TAKOBBIX OHM BOCIIPHHUMAIOTCS U BEPYIOIIMMHU. B 3TOM nmpuHIMNNAIE-
HO€ OTVIMYME PEIUTHO3HBIX 3HAHUH OT Hay4YHbIX» [2, . 41]. K mpouutupoBanHoMy
MOXHO J00aBUTh, YTO HE TOJIBKO (HiI0CO(Us, HO U HayKa — I0J] CBOUM YIJIOM
3pEeHUs] — KacaeTcs M BOMpOca YCTPOWCTBAa MHpPA, M BONIPOCA O MPOUCXOXKACHUU
4eJI0BeKa, U HEKOTOPBIX JPYTHX, UMEIOIINX MUPOBO33PEHUECKOE 3HAUCHUE.

Ecnu Ob1 penurno3Hast JOKTpUHA HE 3aTparuBalia Te€ e BOIPOCHI, KOTOPbIE
CTaBAT | pemarT Gunocodus U HayKa, TO He OBIIIO OBI TPOOIIEM €€ OTHOIIICHHS C
HuMH. OntHako ¢unocodus U Hayka (IepBasi B MEHBIIEH CTENIEHH, BTOpasi B 00JIb-
1Ieif) He aOCOMIOTH3UPYIOT OTBETHI HA CTABUMBIE UMH BOIIPOCHl. HuKakoi pe3yib-
TaT He TOJIBKO HE ABJISAETCS, HO U HE CUMTACTCs OKOHUYAaTeNbHBIM. B dunocopun
3TO obecreunBaeTcs TeM, YTO He CYIIECTBYeT eAnHOll ¢unocoduu, HO B JIFOOYIO
ATOXY COCYIIECTBYIOT pa3Hble (hminocodckrue HApaBICHUS M yUEHHS, B KaXKIOM
U3 KOTOPBIX 3TH BOIIPOCHI OCBEINAIOTCS MO-CBOeMy. B Hayke, KOHEUHO, MEHbIIIE
ObIBaeT KOHKYpPUPYIOIIUX BAPHAHTOB OTBETOB, HO 37IECh CYILECTBYIOT OoJee aei-
CTBEHHBIE KPUTEPHH OIL[CHKU PE3YIIbTaTOB.

Penmuruosnast e JDOKTPHHA 1O OMpeeNeHuIo aorMaTndHa. EE momoskeHus
(mormartsl), OyyuH OZHAKIBI CHOPMYITUPOBAHHBIMHU, TPENOAHOCATCS KaK UCTHHBI
B IIOCJIETHEH MHCTAHIMH, IPUYEM Yallle BCETO UX MPOUCXOKICHUE TOIKYETCS KaKk
MMeIoIee CBOMM MCTOYHHMKOM BBICIIYIO CyIIHOCTH (bora mim ke ero Onmxaimmx
ITOMOIIIHUKOB).

OOpaTtumcst Tereps K MCIaMy M OTMETHM 3HAuMMBble JUIsS HAIIeH TeMBI €ro
ocobenHocTH. ClOBO «ucaaM» Mo-apaOCKH OyKBaJbHO O3HAYaeT IperaHue ceds
(Bory). Hapsany ¢ uynausmMoMm U XpUCTHAHCTBOM OTHOCHTCSI K TaK Ha3bIBa€MbIM
«aBpaaMU4eCKHM» U OOTOOTKPOBEHHBIM (MHAue: peBENSATHBHBIM) penurusiM. Oc-
HOBHBIMH MCTOYHHKAMHU BEPOyUEHHs HciIaMa sBIsitoTcest Kopan u nomomHsromas
ero cyHHa (1o-apaOcku: oObIYaii, IPUMEp), WM XaAUCHI («rIpenaHus» o Myxam-
MaJie, ero JAeSHHUAX U U3pedeHusX). MciaaM uMeeT MHOTO TOYeK CONPUKOCHOBEHHUS
Kak ¢ 0ojee 4eM 3a ThICSTYeNIeTHE 10 HETO BO3HMKIIETO Hydan3Ma, TaK U 3a CEMb-
COT JIET 710 Hero oyopMHUBILIErocst XpucTHAHCTBA. C XPUCTUAHCTBOM Y HETO MHOTO
00111ero, Tak KaKk XpUCTHAHCTBO BBIPOCIIO U3 MyJan3Ma U BKJIIOYMIIO B CBOI KAHOH
Topy u Tanax (T.e. To, 9TO OTYYMIIO Ha3BaHKUE BeTxoro 3aBera), a ¢ MyIan3MoM —
TaK KaK OH YXOAUT B OOIIYIO (B IPUHIUIIE) KYJIBTYPY CEMUTCKHX TUIEMEH H IMEET
MHOTO OOIIIero B MEHTAJIUTeTe W BepoBaHUIX. OOIMM Ui BCeX TPEX peTurui
ABJISETCS TO, YTO BCE OHH MOCTYIUPYIOT OBITHE €IMHOTO TPaHCIEHIEHTHOTO bora
— TBOpIa MHpa U uyesnoBeka. Ho mynansm (akTHdecku TOXKIECTBEH HyAEHCKOMY
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sTHOCY. bor nynansma — SIxBe — ectb Oor TonbKO MyaeeB. JlanHas Gopma penuruu
MMEHyeTCsl TeHOTeM3MOoM. VcnaM ke M XpUCTHAHCTBO OOBSIBHIIN ce0sl peTUTUAMHU
BCEX HApOJOB. DTHUYECKAs MPUHAIIEKHOCTb MYCYJIbMaH U XpPUCTHAH OTCTYIAET
Ha 3a/IHUH IUIAH 110 CPAaBHEHUIO C UX PEIUTHO3HON IPUHAUIEKHOCTBI0. DopMalb-
HO HCJIaM U XPUCTHAHCTBO TaK)X€ MMYIIECTBEHHbIE U IPOYHE XapaKTEPUCTUKHU
YeJIOBEKa CUMTAKOT MaJlO3HAYUMbIMU. PaBEHCTBO €CTh PABEHCTBO B BEPE U MEPE]
Borom.

Opnaxo B noHnManuu bora Bce Tpu penurun pacxonsarcs. Mciam B aToM oT-
HOIIIEHUH OMIKE K Mylan3My, TaK KaK YTBEP)KIAET CTPOTHI MOHOTEN3M. XPHUCTH-
aHCTBO ke MocTyIupyeT TpouyHocTsh bora: bor-Oten, bor-Cein (Mucyc Xpuctoc)
u bor-Jlyx-Csstoil. CoBpemennslii MycynbmaHckuid teosior C.M.H. anb-Atrac
nuwet: «Ilonnmanue npuponel bora B uciname otnmyaercss or koHuenuuid bora
B paMKax BCEX JIPYTMX PEIUTHO3HBIX TPAJUIMMA, CYIIECTBYIOIUX B CETOIHAIIHEM
mupe. He coBmamaer oHO HU ¢ KOHIENMEN bora, nMeBIIENH MECTO B TPEUYECKON U
AIUTMHACTUYECKON (PHI0CcO(CKON TpaUIINH, HU C COOTBETCTBYIOIIIEH KOHIICTIITUEH,
ObITytOIIEH B 3anaiHON (GMII0CO(CKOM U HAyYHOM TpaJuIY, HU C IIPECTaBICHHU-
SIMH Ha 9TOT CY€T B TPAJULMIX 3allaJHOTO XU BOCTOYHOIO MUCTHLIM3MA. BHelHue
COBIAJAEHUS MEXKIY Pa3IMYHBIMU KOHUENUMAMH bora u uciaMckum npeacrabie-
HueM o npupoje bora Henb3s paccMaTpUBaTh B KAU€CTBE CBUIETENBCTBA TOTO, UTO
BO BCEX Pa3HOOOpa3HbIX KOHIENUAX bora peus unet o ExmHom YHHUBEpcanibHOM
boxxecTBe, MOCKOIBKY Kaxaas U3 HUX B OTIAECIBHOCTH IPHHAUIEKUT U CIYKUT
pa3IMYHBIM KOHLENTYaJbHBIM CUCTEMaM, YTO HEM30€XKHO 3aCTaBIseT KOHLEIIUN
B 1IEJIOM, WJIM CYNEPCUCTEMBI, OBITh OTIUYHBIMH APYT OT Ipyra» [3, c. 9]. Ucnam
MpPETEeHIyeT Ha a0COMIOTHBIN MOHOTEN3M. 1 OH TakOBBIM U SIBISIETCS.

[IpencraBuTenu neiaama noiBEPraroT KPUTUKE XPUCTHAHCTBO, UCIIOBEAYIOLIEE
Cearyro Tpowuiry, To ecTb TpOUYHOCTh bora, kKak HermociaenoBaTeNbHbIN, yiepo-
HBI MOHOTen3M. Hazio cka3arh, 4TO BHyTpU XPUCTHAHCTBA B KAYE€CTBE OHOTO U3
€ro TeYCHHI UCTIOBEI0BAJICS aHTPUTPUHUTAPHU3M (MHAYE: YHUTAPHU3M ), HO XPUCTH-
aHCKas LIEpKOBb IIPECIIE0BalIa UJICI0 U IIPUBEPKEHIEB AHTUTPUHUTAPU3MA.

B ucname xe MOHOTEM3M JOBEAEH [0 JIOTMYECKOIO 3aBepluieHus. bor uc-
nama — Ainax, — Kak U bor XpuctuaHcTBa, equH U eauHCTBeHeH. KopaH mia-
CUT: «AJutax — HeT OoxectBa, kpome Hero, >kmBoro, cymero...» [4, c. 56]
C.M.H. anp-AtTac na€r cienyromyro emy xapakrepuctuky. OH numer: «Kon-
nenuus npupoasl bora B uciname mpezacrasiser co0oi KBUHTICCEHIUIO TOTO, O
yém, cormacHo Kopany, Obu1o nosenano IIpopoky. 1ot bor ects Eaunsiii, XKu-
Boil, Camonocrarounslii 1 Beunsblit ['ocnione, ObiTHe/cyimectBoBanne Koroporo
okasbiBaeTca u Ero ke cymuocteio. O Exuna B CBoelt cyTH, HeienuMol HU B
BOOOpaX€HNH, HU B PEANbHOCTH, HU JIaXKe B MPEINOoIOKeHHH. bor — 310 He HO-
CHUTEJIb COBOKYITHOCTH OIPEEIEHHBIX KaUeCTB, HE HEKOE ABJICHUE, OITyCKAIOIIEe
YWICHEHUE W JEJICHUE Ha 4YacTH, HE KOHCTPYKLUS, MOCTPOCHHAs U3 COCTaBHBIX
anemeHToB.bor npeacrapnseT co6ol eAMHCTBO B a0COIMIOTHOM BUje, puuéM Ero
a0COIIOTHOCTb HE MMEET HUUEro OOIIEro ¢ abCOIOTHOCTHIO IPUPOJHOM BCENIEH-
HOU, TIOCKOJIBbKY, 00Jaasi BeICOYalIel cTernenpo adbcomoTHocT, OH BMecTe C
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TeM Cyryoo mHauBuayasieH, npuuéM Ero MHIMBHIyadbHOCTh HE HApyIIAET YH-
crotel Ero abcomoTHOCTH U 1ienocTHOCTH Ero emuuacTBay [3, ¢. 15]. bor ncimama
a0COMIOTeH, TPAHCLIEHICHTEH, U3HAYAIBHO CYIII, H3HAYAJIFHO U BEYHO KUB, CaMO-
J0CTaTO4YeH, BCEMOTyIll, BceBenyl, Bceonar. OH — co3iaTenb MUpa U 4ellOBEKa,
OH BJIOKMJI CMBICIT M Ha3HAY€HHE B CBOE TBOPEHHE M €AMHCTBEHHO OH CIOCOOEH
Y BOJICH BO3/1aBaTh MUPY U 4yesioBeKy. COTBOPEHHBIN AJJTaXOM YelIOBEK 3aHUMAET
0c000€ MECTO B UEPAPXUU COTBOPEHHBIX CYIIHOCTEN (MHOTA OH CTABUTCS BBIIIE
anrenoB). Ha nnee abCcomoTHON TpaHCIEHACHTHOCTH AJutaxa 0a3upyeTcs mocTy-
nat 00 abCOMIOTHOH MpenonpenaenéHHOCTH Beero cymero. C 3TUM MOCTyIaToM
CBsI3aH TAK)Ke aHTUUKOHU3M M aHTU(UTYpPU3M Hciama (3alperieHo n300paxeHue
HE TONBKO bora u CBATHIX, HO TaKXKe YeJIOBEeKa U JaXKe )KUBOTHBIX). UenoBek — B
M3BECTHOM Mepe CPEJCTBO OCYIIECTBICHHS MOCTaBIEHHONW AJllaxoM 1eu. BeITh
3TUM cpencTBoM — 1enb yenoBeka. C.M.H. anp-Atrac numer: «Llenp yenosexa,
TakuM 00pa3oM, COCTOMT B TOM, 4TOOBI y3Hath bora u ciyxute Emy ( ‘ibadah), a
0053aHHOCTH — B TOM, 4TOOBI OBITH MOKOPHBIM (12 ‘ak) [ocmomy, 9TO0 COOTBETCTBY-
€T €ro IpUpOAe, U3HAYAIBHO CO3JaHHOMU Uil Hero Beesbimaumy [3, c. 164]. Kak
nynauctckas Topa (u coorBeTcTBeHHO — [IsTnkHMKMe Berxoro 3asera), Kopan
TaKKe MOBECTBYET O TpeXOlajeHuH NepBbIX Jrofei (Anama u EBbl), a Takke 00
n3rHanuu ux u3 Pas. OnHako, B OTIMYME OT XPUCTUAHCTBA, CIIaM OTBEpraeT Ha-
CJIC/ICTBEHHBIN XapaKTep MepBOPOTHOTO rpexa.

HccnenoBarenu ucnama JeMOHCTPUPYIOT €r0 HCTOPHUECKUI TeHE3UC U JTaKe
€ro WIeiHbIe MCTOYHUKHU. Hampumep, roBOpAT O CyIIECTBOBAHUU JOWCIAMCKO-
ro oopaza Annaxa. Tak, W.II. [llupman numer: «ExBa 11 MOXKHO COMHEBATh-
Csl B TOM, YTO MYCYJIbMaHCKUI AJlsIaX BOCXOAMT K JOUCIAMCKOMY AJITaxy, KyJabT
KOTOPOT0, KaK MOKAa3bIBAIOT MHOTOYHCIICHHBIE TeO(OPHBIE UMEHA, OBUI IIMPOKO
pacripocTpanéH B ApeBHeapaOCKoil MH(OIOTHH; 0O0CHOBAHHBIM Ka)eTCsl Mpej-
MTOJIOXKEHHE, COTIIACHO KOTOPOMY CJIOBO “Astax” cTalio MMeHeM OO0XKecTBa, Io-
SIBUBIIETOCS B TO3HEH apaOCkoil MHQOIOTHH B pe3yiabTare CIHUSHUS 00pa3oB
BEPXOBHBIX MECTHBIX 00roB» [5, c. 232]. M Takoi moaxoj BIOJIHE HOPMAJEH C
HAy4YHOU TOYKHU 3peHus. Besikas penurus, kak v Besikas Guinocodusi, UICTOPUIECKH
BO3HHKAET, OMTUPACTCS HA yXKE CYLIECTBYIOIIUE UICH U 00Pa3bl HITH K€ OTBEpPraeT
uX, pa3BuBaeTcs U T.7. OHa HeM30eKHO HEeCET Ha ce0e revaTh KyJIbTypPHO-UCTOPH-
YEeCKHX YCIOBHH CBOETO ()OPMUPOBAHMS U PA3BUTHSL.

Hcnam mo mpaBy npeTeHyeT Ha To, 9To0bl ObITh HcTUHHO HebecHoi penuru-
€il, COBEpILIEHHOI C CaMOT0 MOMEHTA CBOETO BOSHUKHOBEHUSI, & TIOTOMY M30aBJIeH-
HOM OT HEOOXOAUMOCTH MCTOPHUUECKOTO 0OOCHOBAHUS M OILIEHKH C TOUKH 3PEHHS
e€ MecTa M poau B mporecce pa3Butus» [3, cc. 4-5]. [lomyuaercs, uro Bce 0e3
UCKIJTIOYEHUS PEIUTHN (POPMUPOBAIIUCH, PA3BUBAIUCH, K HUM IIPUMEHUM KYIIBTYp-
HO-HCTOPUYECKUN TIOAXOM, U TOJNBKO MCJIaM M30aBJIE€H OT 3TOTO, TAK KaK OHBECH
[IEJIMKOM B TOTOBOM BHJIE — CO BCEMH JOTMaTaMH, CHMBOJIOM BEpbI, pUTyajaMHu
U T.J. — 4epe3 Mpopoka Obul HUcHOCHaH AjulaxoM mogsaMm. Ho ecnu cienosatsb
3TOH JIOTHKE, TO AJllaX M3HAYaIbHO pa3esini MycyJbMaH Ha J1Ba OCHOBHBIX Ha-
MIPaBJICHUS — CYHHU3M U IIMU3M, a T€X, B CBOIO OYEPE/lb, Pa3ApoOniI Ha HECKOJIBKO
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HanpaiaeHui. Bc€ 3T0 Moka3bIBa€T HECOCTOSTEIBHOCTD MOCTYIIATOB MO00HOTO
poxa.

Crnenyer moguepkHyTh el OJHy OCOOCHHOCTH HCIamMa KaK PeUuruu, poj-
HALIYIO €r0 ¢ MyJau3MOM M OTIMYAIOLIYI0 OT XPUCTHAHCTBA. DTO — TPAKTOBKA
(M COOTBETCTBEHHO INPAKTHUKA) COOTHOLICHUS PEJIUTMO3HONW U BHE-PEIMTHO3HOU
(cBeTckoil, MUPCKOH, ceKymsipHOi) ceprl. B nynansme Het pasaeneHus Ha peiu-
THO3HYIO ¥ CBETCKYIO )KM3Hb. ['anaxa, 3a¢ukcupoBanHas B TanMyze, periiaMeHTu-
pYeT pelIMruo3Hyl0, CEMEHHYIO U TPakIaHCKYIO JKU3Hb. PEIMIrHMO3HbIE MAKCHMBI
CYTh TaKXe M 3TUYECKHE M IOPUINYECKHe HOPMBI U 3aKOHBI. «Ilomo0HBIH cTpoi,
— nucai B cBo€ Bpems C.H. TpyOGenkoii, — mpeacTaBisieTcsi Kakor-TO HENoCpes-
CTBEHHOW TEOKpaTuei, MOCKOJIbKY BCAKHME CHELMaTbHO-TEOKPATUIECKHE YUpekK-
JICHUsI OTCYTCTBYIOT U SIBJISIIOTCS M3JIMILIHUMHU B 3TOM €IMHCTBE HAIIMOHAJIBHOTO
U penuruo3noro» [6, c. 251]. B ucname nannas gpopma cOnmoKyabTypHON Opra-
HHU3alHH JOBEAECHA JI0 JOTHYECKOU 3aBepIIEHHOCTH. «VIcimam, — yTBEpKIAET allb-
ArtTac, — He IpUeMJIeT TUXOTOMHH JTyXOBHOTO U MUPCKOTO; MYCYJIbMaHCKOE MUPO-
BO33pEHHUE OXBAThIBAeT Kak al-dunya, Tak u al-akhirah, npuuéMm 3eMHON acHEKT
dunya HenpeMeHHO JO0JKEH OBbITh NTyOOoYalIIuM 1 HEPa3pbIBHBIM 00Pa30M CBsI3aH
¢ HeOecHbIM — akhirah, KOTOpOMy NMPUHAJICKUT INIABEHCTBYIOLIEE U PELIaroIIee
3Ha4YeHUe. 3eMHOE U3MEPEHUE PacCMaTPUBAETCS KaK IMOATOTOBKA K EPEXOAY B He-
OecHoe. B nucimame BCE B KOHEYHOM CUETE COCPEIOTOYCHO Ha HEOSCHOM acIeKTe,
9TO, OJTHAKO, HE IOJPa3yMeBaeT OTPHUIAHUS WIIM 3a0BEHMS 3€MHOTO OBITHSD [3,
cc. 1-2]. llapuar — 3T0 cHenUalbHbIM CBOX HOPM MYCYJIbMAHCKOIO IIpaBa, ITH-
KM, PETTUTUO3HBIX MPEANUCAHUH, TPeTHA3HAYEHHBIX JIJIs1 KOHTPOJIUPYIOIIETO U pe-
[JIAMEHTUPYIOLIET0 0XBaTa BCe JKM3HU MYCyJIbMaHMHA OT POXKIACHUS 0 CMEPTH
B TeueHHE Bcex cyTok. «lllapuat, — ormedaer .M. OUIBIITUHCKAN, — BKJIFOYAT
BCIO COBOKYIHOCTb IOPUAMYECKUX HOPM, IPUHLUIIOB U IIPABHJI MOBEICHUS MY-
CyIbMaHNHA B OBITY U B PEJIUTHO3HOM JKU3HHU, COOIIOIEHHE KOTOPBIX COOTBETCTBO-
Basio 00ecTBEHHOI Boiie, BeIcka3aHHOU B Kopane u cynne. llapuar nomkeH Obln
peryaupoBarh Bce BHEIIHHUE (JOPMBbI OTHOIIEHUSI MYCYJIbMaH K AJiaxy U Jpyr K
JpyTy U ONpeAeNsaTh HaKa3aHMs 3a UX HapyleHus» [7, ¢. 62]. Bnocneactsuu 0b11
chopmupoBaH QUKX (1M0-apaOCKU: TOHUMAHUE) — UCIAMCKasi JOKTPHHA O MPaBU-
J1aX TOBEJIECHHS MYCYJIbMaH (FOpUCHPYACHINSA), UCIAMCKUN KOMILUIEKC COLHAJIb-
HBIX HOPM (MYCYJIBMAaHCKOE TPaBO B HIMPOKOM CMBICIIE€ 3TOTO MOHATHS). Takum
o0pazoM, pUKX ObLIT U TEOPETUUECKON JTOKTPUHOM, U MPaKTHUYEeCKo Gopmoii pe-
TYJIIMpOBaHUsl OOLIECTBEHHON KM3HENEATEIbHOCTH MyCylbMaH. B xpuctuaHcTse
e, B OTVIMYME OT Uy/lan3Ma U ucjaama, peaIuruo3Ho-IepKOBHAs U CBETCKasl )KU3Hb,
«uapcetBo Jyxa» u «uapctBo Kecaps» pa3BeneHbl, XOTS IPUOPUTET HPUHAIIICKHUT
nepBoi. JT0, B 4aCTHOCTH, 3a(hUKCHPOBAaHO B 3HAMEHHUTOM OTBeTe Mucyca Xpucra
dapucesm: «...OtmaBaiite kecapeBo kecapio, a boxxue bory» [8, c. 27]. 3t0, KO-
HEYHO, TApaHTUPOBAJIO (B MPHUHIIMIIE, pPa3yMeeTcs) HEKOTOPYIO CBOOOLY IEHCTBUI
Y MBbICJIEH BEPYIOIIEro XpUcTHaHUHA. B TO ke BpeMs BepyOIUi-XpUCTUAHHH T10-
BUHOBAJICS HENOCPEACTBEHHO LlepkBHU U uib uepes Heé (depes Lellyro HePapXHI0
CBANICHHOCTYXHTenel) — bory. Mcnam ke He mpu3Ha&T Kakoe Obl TO HU OBLIO
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MOCPEIHUYECTBO MEXKIY AJUIAXOM U BEPYIOIIMMHU; B HEM IOITOMY OTCYTCTBYET
HUHCTHUTYT LIEPKBH.

JlanHas 0COOEHHOCTH MCJIaMa UMeJia HeTTOCPEICTBEHHOE 3HaYeHue i (Gop-
MHUPOBaHUS U (PYHKIHMOHUPOBaHUA (puIocopuu B KOHTEKCTE apabo-MycyabMaH-
CKOH KyJBTYpbI U JUISl )KU3HU U JIesTeabHOCTH GriocodoB. Benp uciaam 3amasan
HaJIMYHOM apabCKoil KylbType OCHOBOIOJIAraloie MUPOBO33PEHUYECKUE U LIEH-
HOCTHBIE OPHEHTUPBI U UMIIepaTuBbl. Ero MolIHOe CUII0OBOE 10Jie IPOHU3BIBAIIO
Bce 0e3 MCKIIoueHHs cepbl U yPOBHU OOIIECTBEHHO-UEIOBEYECKOM JKU3HEIes -
TENBHOCTH W, CTalo OBITh, 337aBajl0 CHUCTEMY KOOpAMHAT (hopMHpYIOLIeHcs u
¢byHKIMOHUpYyomei Gpunocoduu.

dunocodust ecTh, KaK U3BECTHO, KPUTHUECKAs PeIESKCUs HaJl MUPOBO33PEH-
YeCKMMHU M MHUPOOTHOIIEHYECKUMHU Tpobiemamu. M Tyt oHa HemzOexxHO cran-
KHMBAETCS C pEJIMTHel, MpeTeHayoIel Ha peleHne 3Tux ke npodmem. Ho, kak
CKa3aHO BBIILIE, OHA MPEAJIAraeT X 4YeJIOBEKY B FOTOBOM BUJE U TpeOyeT OT HEro
0e3pedaeKkTHBHOTO MPUHATHS WX Ha Bepy. M B 3TOoM oTHOMmIEeHNY hrmocodus u pe-
JIUTHS TPUHIUTTHAIBHO HecoBMeCcTUMBL. [.B.D. ['erens yTBepKaaeT (1 COBepIIeH-
HO TIPAaBHJIBHO), YTO «(pUI0CcOPUsS KOHUAETCS TaM, IJIe HAUMHACTCS PeNUTus, n0o
¢unocodpus ecTb MbIIIIJICHHUE, CIE0BATENILHO, 3HAET, C OTHOM CTOPOHBI, POTUBO-
MOJIOKHOCTh HE-MBIIIIEHUS, C IPYTOi — MBICIIALLIET0 U MbIcauMoro» [9, c. 198].
310, B 0011IeM, IPU3HAET U3BECTHBIN MYyCyIbMaHCKUH (UI0cod M peTUrHO3HBIN
pedopmarop M. Uxban (1877 — 1938). On numet: «Jlyx ¢hunocopuu — 3to ayx
cBoOoIHOTO HccienoBanus. OHa MoABepraeT COMHEHUIO BCsikui aBroputeT. Cytil-
HOCTb PEJINTUH, HAIIPOTHUB, B BEpE, a Bepa, Kak MTUIIA, BUIUT CBOU “0e370pOKHBII
MyTh”, HE COMPOBOXKAAEMbIN pazyMoM...» [10, c. 25] OaHako B T€X COLIUOKYIBTYP-
HBIX YCJIOBUSIX, KOTJ|a PEeUrus, 0OCOOEHHO MUpPOBasi, 3aHMMAET JTOMUHUPYIOLIee
MOJIOKEHHE B KyJbType, hunocodun npuxoaurcs Henerko. OHa BBIHYK/JICHA CUH-
TaThCS C IOTMATaMH TOCTIOCTBYOIIEH PEIUTHH 1 JINOO MACKUPOBATH MO/ PEJIUTH-
03HYI0 (OpMyY HE COBIAJAIONIEE C 3TOM hopMOIi comepkanue, IO Ke BOBCE HE
KacaThCsl T€X Mpo0JieM, MOHOTIOIHIO Ha KOTOPBIE YCTAHOBUIIA PEITUTHS U KOTOPYIO
OHa OTCTAaMBAET BCEMH BO3MOKHBIMU CIIOCOOAMH.

Crnenyer oTMeTUTh el€ OJHY OCOOCHHOCTh TEUCTHYECKUX penuruil. B ka-
YeCTBE JIOTIOJIHEHHS K ce0e OHM yUpexJaloT 0COOYI0 «HAayKy» — TEOJOTHIO, MU
6orocnoBue. Herenctuueckue peinuruu, KakoBOH sIBISIETCS OyIIM3M, B TEOJIOTHH
HE Hy)XIaeTcs. Teonorus — 3To crenraibHas JUCIUILTNHA, Ha3HAau€HUEM KOTOPOit
SBJISIETCS OOOCHOBAHUE BEPOYUEHUS pAyUOHANbHLIMU CPEACTBAMH, T.€. IOCPE-
CTBOM apceHasia puiiocopuu u oT4acTU HAyKH. [ TaBHBIM OTJIMYHEM €€ OT (PHIIO-
co(huu U HayKu COCTOHT B TOM, UTO €)Y PUI0coust U HayKa SBISIOTCS (popmamu
CcBOOOHON TyXOBHOM A€ATEILHOCTH U OPUEHTUPOBAHBI — KaX/1asl I0-CBOEMY — Ha
MIOMCK MCTHHBI, & IOTOMY M IOJBEPrarolMMi KPUTHIECKOMY COMHEHHUIO U IpPO-
BEpKe JIF0ObIe aBTOPUTETHBIE MOJIOKEHHSI, TO TEOJIOTHS N3HAYAIBHO OTPAHUYCHA B
CBOMX BO3MO)KHOCTSIX TOW PEIUTHO3HON JOKTPUHON, KOTOPYIO OHA MpU3BaHa 000-
CHOBBIBaTh. JDTa JOKTPUHA U3JI0KEHA B TaK Ha3biBaeMbIX CBslIeHHbIX [Incanusx.
s nynanszma — Topa u Tanax, 11 XxpucTuaHcTBa — buOius, BKIIogaroas B ce0st
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Berxuii (mpusznaBaembiii 1 nygan3Mom) U HoBeiil (Myman3mom oTBepraemsiii) 3a-
BeThl, 1115t uciama 31o Kopan u CyHHa.

B nenom Besikast penurus, a TeM 0ojiee MpEeTeHAyIoMas Ha CTaTyC MUPOBOH,
JIOJIKHA KacaTbCsi OCHOBHBIX MHMPOBO33PEHUYECKUX BOIIPOCOB: YTO e€cTh bor? uro
€CTb MHMP U KaK OH BO3HHUK? 4TO €CTh UEJIOBEK U KAaKOBO €ro npoucxoxaenue? 1
elé LeJblid psifl BOIPOCOB, KOHKpeTU3Upyomux 3Ti. OgHako B CBSILLEHHbIX MU-
CaHMAX, KaK MMPAaBHJIO HE TOJBKO HE MaéTCsl pa3BEPHYTHIX OTBETOB, HO OHU YacTO
chopMyIHpOBaHbI BEChbMa TYMaHHO, a IT049ac Ha s3bIKe MeTadop M NHOCKA3aHUI.
Tak, Harpumep, B bubnuu ckazano nums 10, yTo bor corBopun mMup, pacteHus,
’KMBOTHBIX U U€JIOBEKa 3a CEMb JHEH; 4TO OH COTBOPMUII YEJIOBEKA (MY)KUMHY) «H3
Ipaxa 3eMHOTO» M KEHIIMHY M3 ero pedpa; YTo MO BUHE JKEHIIUHbI 00a BIAIU
B I'pex, 3a 4To ObUIM u3rHanbl borom u3 Pas. HoBblil 3aBeT moBecTBYeT 0 TOM,
yro NUucyc Xpucroc, MOSBUBIINICS HAa CBET Oiarogapsi HEMOPOYHOMY 3a4aTHIO
€ro MaTepH, MpeacTaBui dyenoBeuecTBy HoBblif 3aBeT, Obl pachsT Ha KpecTe, HO
BOCKpec. HekoTopble aeTann HOBOTO BEPOYUEHHUs COEPKATCS B UETHIPEX KAHOHU-
3MPOBaHHBIX IIEPKOBBIO €BAHTEIIHX, B TOCIAHHSX allOCTOJIOB U B ATIOKAJIUIICHCE.
Bort, cobcTBeHHO TOBODSI, U BCE.

Teonorus e npu3BaHa JaTh, KAK MUHUMYM, Pa3BEPHYTYIO U MPUTOM PaLIUO-
HAJIBHO BBIPAKEHHYIO KOHIETIMIO bora u Mupa (OHTOJIOTHIO) U YesioBeKa (aHTpo-
MOJIOTHI0). XPUCTHAHCKUE TEOJIOTH, YTOOBI cO3/1aTh Oojiee MM MEHee CBS3HYIO
CHCTEMY, BBIHYKJIEHBI ObIITH oOpamarscsi K cucteMaMm ¢uinocopun, paspadboraH-
HBIM T'PEKaMH, KOTOPBIE JUISI HUX KaK XPUCTHAH SIBIISIOTCA S3bIYHUKaMHU. [ TaBHBII
MpEeIMET TEOJIOTUU — KOHEYHO, bor. B pemnienun Bompoca o0 ero cynHocTa chop-
MHUpPOBaJOCh J1Ba Buja Teosiorud. OCHOBaHUEM JIS UX pa3iIvyus CTajl OTBET Ha
BOIIPOC: BO3MOXKHO WJIM ’K€ HEBO3MOKHO IMOCTHYH bora Bo Bceit ero monHore?

B bubnuu ckazano, uro bor cotBopmit Mup. Mex 1ty mpodum, B Hel He CKa3a-
HO, 4TO OH €r0 COTBOPMIJI U3 Huue2o. OJHAKO TaK MOBEIOCH, YTO CUMTACTCS, OyATO
TaM CKa3aHO, YTO UMEHHO «u3 Huderoy». K npumepy, Takue BUIHBIE QUIOCODHI,
kak B.IL. laiinenxo u I'A. CMUPHOB yTBep»kAat0T, OyATO «OUOIHS MPSMO U He-
JIBYCMBICJIEHHO TOBOPHUT O TOM, 4TO OOT TBOpUT U3 HU4ero» [11,  c. 98], Ho nmpu
sToM Ha bubnuio He ceputatotes. [ToaTomy He bubnus, a XpucTHaHCKas TEOIOTHS
YTBEp)KJaeT O TBOPEHUU MHpPA U3 HUYETO.

Hcnamckas TEOIOTus OTINYAETCA OT UYNAUCTCKOM M XPUCTHAHCKON TEOJIOTUI
TOJIBKO 10 COZIEPKaHUIO, a He 110 cBoel cyTH. OHa Ipu3BaHa IPUBECTH B HENIPOTH-
BOPEUMBYIO CCTEMY TEOCHOBOIIOJIOXKEHHS iclIaMa, KOTopele cofepkarcs B Kopane
u cynHe. E€ Temarnka ouepunBaeTcs 3TUM COAEpKaHUEM. XapaKTepu3ys 3Ty TeMa-
tuky, C.M.H. anb-Atrac ormeuaer: «Hanbonee Ba)XHBIMU U3 HUX SIBISIFOTCS TIPH-
pona bora (thtnatureofGod), boxxectBeHHOTO OTKpOBeHHsI — KopaHa, boxecTBeH-
HOTO TBOPEHHS, YEJIOBEKA U TICUXOJIOTUHU YEeNIOBEUYECKOM TYIIH, 3HAHUS, PEIUIHH,
cBOOOJIBI, IIEHHOCTEHN U no0poneTenei, cuactbs» [3, ¢. 6]. CnpammBaeTcs: KaKuM
00pa3oM HuciaMcKasi TEOJIOTHsI pacKpbIBaeT aTpuOyThl AJllaxa, KOTOpbIE B CBOEH
COBOKYITHOCTH U BBIPAXkAIOT €ro CyHMHOCTh? SICHO, uTO 13 cBoero CBsILEHHOTO M-
CaHus1, KOTOPOE CUUTAeTCsl OTKpoBeHHeM Ero, maHHbIM depe3 npopoka Myxamma-
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na. C.M.H. anb-ArTac paccyxaaer ciemyoumm oopazom: «Ecinu Mbl ucxoaum us3
yrBepkaenus, uro Kopan ects peuenus [ocnosa, siBIeHHBIE JIIOSIM B HOBOHM (op-
Me apaObCKoro sI3bIKa, TO TOT/Ja ONMKMCaHUe MPUPOAbI bora okaspiBaeTcst onucaHnuemM
Borom camoro Cebst CBorMH COOCTBEHHBIMH CIIOBaMH, OOJa4EHHBIMHU B 0COOYIO
s3BIKOBYIO (hopmy» [3, c. 8]. Takum oOpa3oM, UCITaMCKUI TEOJIOT CHUMAET ¢ ceOst
OTBETCTBEHHOCTb 3a TO ONHUCaHUe AJliaxa, KOTOPOE OH MPEICTABISAET YUTATEIIM,
MIPOCTOM CCBUIKOM Ha TO, 4TO-/1e¢ AJuIaX cam celst H300paykaeT TaKuM, a He UHBIM.

BriepBrie ncnamckas teojorus Obuia pazpaboTaHa B paMKax MyTa3win3Ma
wn Kasnama (To-apabCKy «Kajam» O03HA4aeT «Pedb», «PACCYKICHHE», «CIOop»,
«CJI0Bay, B «aJl-Kajam» — «ciioBo boxbe»). OHa Obu1a 0100peHa 1 MpUHATa XaJlu-
¢dom anp-Mamynom (813 — 833). Am-IllaxpacTanu CBHIETENBLCTBYET, YTO MyTa-
3UJIUTOB, T.€. MpeJCTaBUTeNIel KajdaMma, «Ha3bIBaIOT “CTOPOHHUKAMHU O0’KECTBEH-
HOM CIIpaBeJIMBOCTU U €AMHOOOXKHUS, @ IPO3BIBAIOT Kadapumamu U ‘a0aumamu.
Camu ke OHU CYMTAJIH BBIPAKEHUE Ka0apumyl OOIUM ¥ TOBOPHIIU, YTO BhIpaXke-
HUE Kadapumyl TPUMEHUMO K TOMY, KTO IPU3HAET IpeAoNpeieeHne, 100po 1 3110
KOTOPOT'O [MCXOIUT]| OT AJlTaxa BCEBBILIHETO, PeIoXpaHsist ce0st 0T 3aKiIeMeHust
3TUM Npo3BUILEM...» [12, c. 54] B ueHntpe Teonoruu kajiama CTOSIM Takue Mpo-
O1eMbl, KaK Xapakrep aTpuOyToB AJllaxa M UX COOTHOLIEHHSI C €r0 CYLIHOCTBIO;
npobiemMa M3BEYHOCTU MU cOTBOpEHHOCTH KopaHna; mpobnema 00KeCTBEHHOTO
NPeAONpeICICHUS U YeI0BeYeCKol cBOOOABI U Ap. CTOsI, B YaCTHOCTH, ¥ BOIIPOC
0 TOM Kak cooTHocsTcs B KopaHe yTBepKAeHUS 0 TPAHCHEHACHTHOCTH AJjiaxa u
€r0 HEMOXOXKECTH Ha 94TO OBl TO HU OBLIO C MHOTOYHCIICHHBIMHU €T0 XapaKTePUCTH-
KaMH, JIOIYCKaIOIMMHU aHTPOTIOMOP(HOE NCTOIKOBAaHHE.

TakoBa Ta penurus B €€ OTHOLIEHUH K OOIIECTBY B IIEJIOM U K KaXKJI0M U3 €ro
cdep 1 TakoBa Ta TEOJIOTHsI, KOTOPYIO YUpeIuiia 3Ta PENIUTHsl, KOTOPBIE CO3/1aBajIH
JTYXOBHBIM KITUMAaT U 337aBajli MUPOBO33PEHUYECKHI TOPU3OHT JJIsl BCAKOW MHOM
HEPEeIUTHO3HON TyXOBHOM JAEATEIbHOCTH B YCIOBHIX apabckoro xanudara 31moxu
AGGacuoB. Bo3HukaeT BrojHe pe30HHBINH BOIPOC: KaK BO3MOXKHA Obljia CBOEO-
OpasHas peuenuus ApeBHerpedeckoit punmocoduu (pazymeercs, JUIITbL HEKOTOPHIX
U3 €€ HalpaBJICHUI) B 9THUX, HA TIEPBBIN B3MJISI HEIPUTOIHBIX HE TO, YTO JJIS JPEB-
HETpevYecKoi, HO U BooOwIe ais 1r00oii Gunocopun? Ecnu Obl 1peBHErpeueckas
penurust Oblj1la MOHOTEUCTHYECKOH, TO 3TO el KaK-TO MOXKHO ObTO OOBSCHUTB.
MoskHO OBLTO MTPEICTAaBUTH JIEJ0 TaK, OyATO Tpedeckne Gurocodbl HCTIOBEI0BATN
ennHOO0KKE, HO B CBOMX YMO3PUTEIBHBIX TOCTPOCHHSIX HECKOIBKO YBICKAIUCH U
cJIeTKa OTCTyMalIH OT obenpuHsaToro odpasmna. Ho atoro ve Obu10.

OTBeT Ha TaHHBIA BOIMPOC KPOeTcs B crelu(prKe OTHOUICHHs UCiaMa K 3Ha-
Huto. E.A. ®ponoBa ormeuaer: «Bo3HMKHOBEHUE HMcama, CO3JaHHEe HOBOM pe-
JUTUH YK€ caMo 1o cede ObII0 BBEJACHHEM HOBOTO THIIA 3HAHHS, HOBOHM palno-
HAJIBHOCTH, KOTOpasi MPOTUBOCTOSJIA TPEKHEMY THITY 3HaHHSA, B OONBIION Mepe
BKJIFOUEHHOMY B Maruto sizblieckux Beposanuii» [13, c. 14]. Koneuno, Bbicuium,
MOMCTHUHE OE3rpaHUYHBIM 3HAHUEM OO0JIaJ]aeT, COMIACHO HMClaMy, KOHEYHO, OJUH
muib Annax: «OH o Beskod Bemu 3Hawom!» [4, c. 30]; «Asiax 3HaeT 0 BCAKOM
Bemu!» [4, c. 60] boxectBennoe OTkpoBeHUE B HEM, KOHEYHO, CYUTACTCS BBIC-
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IIMM UCTOYHUKOM 3HaHMs. [IpudyéM BeICIIUM 3HAHHMEM CUMTAeTCs 3HaHUE 00 AJ-
naxe. OHAaKo B TO K€ BpeMs yTBEPHKIAETCs, YTO ONPENEIEHHOE OrPaHUYEHHOE
3HAHHWE U CIOCOOHOCTh K MO3HAHHMIO AJUIaX BIOXKWI U B YEIOBEKA, YTO CO3/1AET
BO3MOXKHOCTb IPUNTH €My K 3HaHHIO 00 AJl1axe U NMOHATH CBOE IpeiHa3HaYCHHUE.
Uccnenoparenu ormeuaroT ocoboe nonoxkenue nouarus 3Hanus (‘ilm) B Kopawne,
OTMEYAIOT, YTO «..." ‘MYIPOCTH OBLJIO OTBEAECHO BTOPOCTENEHHOE MECTO CpPaBHH-
TenbHO co “3HanueM”» [14, c. 53]. IIpu stom A.B. CMUPHOB yKa3bIBaeT Ha clie-
TYIOIIYIO crienu(UKy MOHUMAHUS 3HaHUSI B apab0-MyCyJIbMaHCKOW (UII0COPUH:
«bnaromapst cIUTHOCTH NPOILIECCYaTBHOTO U CyOCTAHIIMAIBHOTO ACIIEKTOB B Kare-
ropuu Macjaapa (OTIIaroJibHOTO CYIIECTBUTENLHOTO) apaOCKOe S3bIKOBOE MBIIILIE-
HHUE UMEeEeT TeHIEHIUIO0 PACCMATPUBATh IPOLIECC U PE3YJIbTAT KaK HEUTO €ANHOE. . .,
MO3TOMY KaTeropus “3HaHue” 3a4acTyl0 MCCIEAyeTCsl HEOTPHIBHO OT KaTeropuu
“no3nanue”. Jlpyras 0coOEHHOCTb IOHUMAaHMsI 3HaHUS U IO3HAHUS COCTOUT B TEC-
HOM CBSI3U C TEOpUEN yKa3aHUS Ha CMBICI: 3HAHHE paCCMATPHUBAETCA KaK ‘‘3HAHHUE
CMBICJIOB”, BBISIBJISIEMBIX B BEIllax B KauecTBe UX “CKpbIToro”™» [15, c. 355].

[TomoXuTeNbHBIM OTHOIIIEHHEM K 3HAHUIO UCJIaM MPUHIMITUAIBHO OTINYaeT-
Csl OT XpUCTHAHCTBA (MO KpaiiHeH Mepe, MepBOHAYAIBHOIO0), JUIsl KOTOPOrO Bepa
eviuie 3HaHUs. Antocton [1aBen, 3TOT, IO MHEHUIO MHOTHX, I€HCTBUTEIBHBIN CO3-
Jareiab XpUCTUAHCTBA, MMKCAJ B OHOM M3 CBOMX MociaHuii: «...Korma mup ceo-
el MyIpOCThIO He To3Han bora B mpemynpoctu bokueid, To G:aroyromHo ObL10
bory ropoxctBoM mporoBeau cnactu Bepyroumx. 6o u Uynen tpelytot uynec,
u EnuHbl Iy T MyapocTH; A Mbl poroseayem Xpucta pacnsroro, uist Mynees
cobnasH, a s EnnunoB 6e3ymue, [l camux ke npu3BanHbIx, Uynees u Enu-
HOB, Xpucrta, boxuto cuity u boxutro npemynpocts; [Toromy uto Hemynpoe boxue
npemyzapee 4eI0BEeKOB, U HeMoIHOoe boxkue cunbpHee uenoBekoB» [16, c. 204]; u
BOOOIIIE «MYIPOCTh MHpa cero ectb O6esymue nepen borom...» [16, c. 206] DToT
OBIBIIMI TOHUTENH MTocenoBareneil Mucyca Xpucra (ero Hacrosimee nms Casi)
OTBEpr' 3HAHUE U NO03HAHUE, 3aMEHUB €ro 0e30TUETHOM, Heperexmupyiowetige-
pou. «Beporo o3HaéM...» — 3asBJIsU1 OH B CBOEM Nocsianuu K EBpesm [17, c. 271].
WNmenHo 3tuM u oObscHseTcs To, yTo EBpoma oTBepriia aHTHUUHYIO KYJAbTYypy U
e€¢ Benukylo ¢unocodpuro. Brots 1o brnakeHHOro ABrycruHa pasyMm, 3HaHUE H
¢uocopus He MOYUTAIUCH, @ OTIBI IEPKBH JIOBOJILCTBOBAINCH CAMH M IIPHHYXK-
Jlaly TI0OBOJIbCTBOBaThCs Hapos npunuceiBaemoin K.C.®@. Teprymnuany Gpopmymnoit
«Bepyto, 160 abcypaHo».

3aknrouenue

dopMupoBaHue JIOTHKH B TIEPHOJT CPEIHEBEKOBOTO MyCYIbMaHCKOro BocToka
00yCIIOBIICHO CIOKHBIM TIporieccoM opmupoBanus puiaocopun, ryMaHUTAPHOU
HAayKU U CTAHOBJICHHEM CpEIHEBEKOBOW HAyKoOM, B MPOLECCE CIOKHOTO JUCIYTa
C TEOJIOTHEN. DTOT CIOKHBIA UCTOPUKO-PHIOCO(CKHUI U MCTOPUKO-KYIBTYPHBIH
HPOLECC, B KOHTEKCTE KOTOPOTO MPOUCXOANIO (POPMUPOBAHHE JIOTHKH, MOXKHO pe-
3yJBTHPOBATH B CIEAYIOMINX BBIBOAAX:
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1. B Tpynax apaGosi3bIYHBIX EPUITATETUKOB JOTHMKE OTBOJUTCS CTOJb K€ I0-
4€THOE MECTO, KaK M MeTadu3uke. ITO BUAHO AAXKE MO TeM KJIACCH(PHUKALUIM
HayK, KOTOpbIe ObUTH pa3paboransl anb-Dapadbu u nOH CHHOM.

2. K xopmycy noruku apaOos3pI9HbIE TIEPUTIATETUKA OTHOCST HE TOJIBKO CO-
YuHEeHus, Bxojsuue B «Opranon» Apuctorens, Ho Takxke «Putopuky» u «Ilostu-
Ky». B 9TO#i CBSI3M OHM HUCCIIEAYIOT PUTOPUUYECKUN U TTOITUUECKUH CUIIOTU3MBI.
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Ackap JI., Atam b., Ilepnedexona Jl.
Teosiorusi MeH pu10coPUAHBIH JTOTHKAFA KATHIHACHI

Anoamna. byn makanana ¢pmrocodus MEH TEOJOTHAHBIH JOTHKA LTIMiHE KaTHIHACKHI Taj-
IaHanmel. O31epiHi3 OuTeTiHAeH, MiHIACpAi OpTYpai Herizaep OoiibiHITa Gemyre Oonamer. [iH,
opWHE, KOFaMJIBIK CaHAHBIH Oip TYpi FaHa eMec, apHaibI alaMy JKOHE QNIEMJIIK KaThIHACTAP/IbI
peTTeyni TeTiri. J[iH-MoIeHNeTTiH oTe Kyp/eli canackl. Makanana JiHIepAiH KeiOip mapanT-
Maapsl Herizaeneni: OipiamrigeH, byn KymanneH (kynaimapasH) Oap ekeHIiH MOUWBIHIAY He-
Mece MoibIHIamay. by sxarmaiina nianep teuctik emec (Kymaiasie Hemece Kynaitnapasig 6ap
eKeHIH MOUBIH/AY) JkoHe TercTik-eMec (KymalinelH HeMece KynaimapapH 0ap eKeHiH KOKKa
mipIFapy) Oomein Oemineni. ExiHIm THITKE, MBICAITBI, OyaIu3M skaTansl. JiHaepai aXbIpaTyaIbIH
eKiHIII HEeT131 — MOCTYIIHSIaHFaH )KOHE KaCTEPICHTeH KyTaiIapIbIH CaHBI. OJIETTe, KOTTEreH
Kymaimap (Oyn momurensm) Hemece Oip Kymait (0y1 moroTen3m). COHBIMEH, YIIIiHIII HeTi3 —
aZlaM3aTTarkl JIHHIH MOpTeOeci, OHBIH Tapay J9pekKeci >KoHEe OHBIH YCTaHYIIbUIaApIBIH CaHBL.
Aram aiitkanma, gunocodus, e3mepiHi3 OineTiHAeH, TYHUETaHBIMIBIK JKOHE OITIMIepIIisik
Macerenepre ChIHU pediexcus 0OoibIn TaOkIIambl. ABTOpIAp OPTAFACHIPIBIK MYCBUIMAHIBIK
LbIFeIC Ke3EHIHETI JIOTHKAHBIH KAJIBIITACYBI TCONOTHAMEH KYpAeHi MiKipTaiac Mmporecinme
Ooma OTHIpBIT, (MIOCO(UIHBIH, TYMAHHUTAPIBIK FHUIBIMHBIH JKOHE JKAJITBI OPTaFaChIPIIBIK
FBUTBIMHBIH KaJTBIIITACYBIHBIH KYPAETI MPOIeCciHe OaliIaHbICTHI e TYKBIPHIMIANIBI.

Tyitin ce30ep: moruka, TOTHKa TAPUXHI, apa0-MyChUTMaHIBIK (hancada, umocodus, Teo-
JIOTHSL, UCIIaM, CY(QHU3M T.0.

Askar L., Atash B., Pernebekova D.
Theology and Philosophy in Their Relation to Logic

Abstract. This article analyzes the relationship of philosophy and theology to the
phenomenon of thinking—logic culture. Religions, as you know, can be divided on different
grounds. Religion is, of course, not only a form of social consciousness, as, for example, he
taught the official world communication. Religion is a rather complex sphere of culture. The
article is based on some of the paradigms of religions: firstly, it is the recognition or non-
recognition of the existence of God (gods). In this case, religions are divided into non-theistic
(recognizing the existence of God or gods) and non-theistic (denying the existence of God or
gods. The second type includes, for example, Buddhism. The second basis for distinguishing
religions is the number of postulated and revered gods. As a rule, either many gods are postulated
(this is polytheism) or one god (this is monotheism). Finally, the third foundation is the status of
religion in humanity, the degree of its prevalence, and the number of its adherents. In particular,
philosophy is, as is well known, a critical reflection on ideological and world-related problems.
The authors argue that the formation of logic in the period of the medieval Muslim East is due
to the complex process of the formation of philosophy, humanities, and medieval science in
general, in the process of a complex dispute with theology.

Keywords: logic, history of logic, Arab-Muslim philosophy, theology, Islam, Sufism, etc.
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Abstract. The article examines the problem of managing society according to the
principle of «the power of the best» in the system of socio-philosophical views of Plato
and Aristotle. The main definitions of this concept in the political theories of prominent
thinkers of antiquity are shown.

The purpose of this article is to analyze the views of ancient philosophers on the
problem of the social avant-garde. This problem in ancient philosophy is represented, first
of all, by the works of two of its most prominent representatives: Plato and Aristotle. Both
thinkers did not use the concept of «social avant-garde», and the advanced part of society,
which played a leading role in its development, was designated by them by the term «the
best people». Understanding the role of the best people in the structure of the state and
power occupies one of the central places in Plato’s philosophical system. Plato calls the
best people philosophers. It is the philosophers, according to Plato, who should have a
leading role in the state. Highlighting the main features inherent in philosophers, Plato
proceeds from reasoning about the three basic principles of the human soul: reasonable,
unreasonable (desiring) and rage of the spirit (anger). These principles, according to the
philosopher, are inherent

Keywords: Power, the phenomenon of power, Plato, Aristotle, aristocracy.

Introduction

The question of power has roots that go back to the depths of time. The history
of understanding the phenomenon of interest to us is complex and peculiar. Even
ancient authors debated the meaning of power and the forms of its manifestation. The
first attempts to comprehend the essence of power belong to ancient philosophers.
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In the first millennium B.C., as social production developed, leading to a true
leap in spiritual culture, humanity made its first steps toward rational self-knowl-
edge. Initially, the ancient thinkers only fixed the existing socio-political system,
without thinking about changing it. Then some of them began to reflect on the
imperfections of the socio-political system and suggest ways to improve it. Basi-
cally, their ideas boiled down to the moral education of rulers and subjects, so that
the policy would be based on moral norms. The theoretical search for an «ideal
government» began.

The political philosophy of ancient Greece is rightfully considered to be the
pinnacle of political thought in the ancient world. It originally developed as the
ideology of free people, so its main value is freedom. Initially, the Greeks (Hel-
lenes) also had mythological ideas about politics, but by the 6th-vth centuries B.C.,
they had been superseded by philosophical methods of knowledge and rationalistic
approaches. Plato (424/423-348/347 B.C.) and Aristotle (384-322 B.C.), not sat-
isfied with these ideas, were the first to consider the problem of the relationship
between the social sphere and politics, for the first time proposing social transfor-
mation as a means to improve politics.

The political ideas of Plato and Aristotle had a defining influence on the entire
subsequent development of political theory and practice. In reflecting on the happy
life that man deserves, they linked its attainment to the construction of an ideal
state. It was there that all faults and vices would be overcome, for they regarded the
state as «the perfect form of life. However, Plato and Aristotle had different ideas
about how to achieve this happy life and which forms of government were most
suitable for this purpose.

The question of the driving forces of social development is one of the central
places in social philosophical research. This question acquires a special urgency
today, when Kazakh society is painfully recovering from a deep social, econom-
ic, political and spiritual crisis of the 1990s. The determination of ways out of
the crisis is closely connected with the search for an answer to the question: who
should play the leading role in developing society, setting its moral and spiritu-
al guidelines, determining the vector of political course, providing conditions for
maintaining and reproducing social life. In other words, one of the most urgent
tasks of social philosophy is to study the mechanisms of formation of the social
vanguard, its essence, institutional design and role in the development of society.
The solution to this problem is a prerequisite for a comprehensive study of the
problem of the driving forces of social development, since historical progress in
any era is associated with the activity of the social vanguard - the most advanced
part of society, capable of correctly understanding the tasks facing the country and
adequately implementing them on the basis of national traditions and values. The
role of the social vanguard in the development of society has been analyzed even
in the most ancient philosophical works, the authors of which largely proceeded
from the practice of developing modern societies and states.
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Research Methodology

The methodological basis of the work consists in synthesis of philosophical
system-structural method and dialectical principle of unity of historical and logi-
cal with historical-comparative, problem-chronological and analytical methods of
scientific research and presentation of the material in the framework of theoretical
developments of positivism. This approach allows us to objectively identify and
reveal the fundamental ideas about power of Aristotle and Plato and their influence
on the further dynamics of political thought in the context of its main problems and
state practice of different countries of the world.

Plato and Aristotle on Power and the State

In ancient Greek philosophy the «rulingy is the corporeal basis of the world:
«The ancient corporeal worldview, which gave birth to Natural Philosophy, could
not help perceiving power as something material. Already in the boundless and
formless it manifested itself as a defining beginning» [1]. Moreover, the first phi-
losophers regarded the power beginning as a property of the prime mover, which
is both the substratum and the law of the cosmos. «Fusis» acts as a defining con-
dition, it dominates, manifesting itself as «ruling». Power thus reveals the inherent
hierarchy of being.

Aristotle, who became one of the brightest founders of Western intellectual
culture, paid close attention to the problem of power. «Aristotle characterizes pow-
er as a property (belonging) of any complex system. Everything that consists of
several parts has a ruling element and a subordinate element, such is the «general
law of nature. In Aristotle, power plays the role of an active form, transforming
passive matter into real objects. In social life, power ensures the organization of
joint activity and stabilizes relations in the social system [2].

The ancient philosopher attempted to differentiate this phenomenon by sepa-
rating it from similar forms of interaction. According to Stagyrite, power is distin-
guished from «possession. This distinction follows from the idea of self-sufficient
knowledge: «this science is the only free science, for it alone exists for its own
sake» [3]. Power is at its fullest in the realm of the divided, of the singular, where
there is a «being political.

«With the disintegration of the sciences», writes researcher [.A. Isaev, «pre-
pared by the Aristotelian intellectual revolution, most of the «ruling» turns out to
be human attributes. The very «Fusis» disintegrates into incompatible concepts:
nature as a special sphere of being and cognition and nature as the essence of
things, their inner law» [1, p. 15].

In the doctrine of Stagyrite the question of power is posed in terms of the
dichotomy of domination and subordination. The thinker believes that such re-
lations not only have the right to exist, but are also necessary for the life of the
human community: «...for mutual self-preservation it is necessary to unite in pairs
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a being, by virtue of its nature ruling, and a being, by virtue of its nature subordi-
nated. The first, thanks to its mental properties, is capable of seeing, and therefore
it is already by nature a ruling and mastering being; the second, since it is only
capable of carrying out the received instructions by its physical powers, is a being
subservient and slave. Therefore, both the master and the slave benefit from the
same thing» [4]. It follows that «power» is seen as something of a sacral, mystical
nature, since the possibility of standing at the top of the hierarchical ladder is given
«from abovey, primordially, «by naturey.

However, Aristotle considers the positions of the dominant or subordinate to
be largely properties determined by «naturey, its laws. The philosopher tends to
think that there is an inherent predisposition to «domination» or «subordination.

«Unificationy is the main task of man, first of all, in order to survive: «... man
is a social creature to a greater extent than bees and all kinds of herd animals...»
[4, p. 379]. Thus, in full measure the question of power arises in the human com-
munity, which must exist and must have a hierarchical structure with established
subordination.

In Aristotle, the relations of domination and subordination, of the dominant
and the subordinate, are constructed in different perspectives, depending on the
sphere of their realization. These can be relations of a slave-holding character,
where there is a «speaking instrument» and its master; relations of kinship, where
the ties of husband and wife, «father and children» are distinguished; in the sphere
of state administration - «the subject of power and the subject of subordinationy.
The philosopher draws attention to the fact that «...the power of the master and the
power of the state husband, as well as all kinds of power, are not identical... One
is power over the free by nature, the other is power over slaves. The power of the
lord in the family is monarchy (for every family is ruled by its lord monarchically),
while the power of the husband of state is power over the free and equal» [4, p.
386]. In general, the philosopher distinguishes two kinds of power: «the power of
the master» and «the power of the state».

But can «power over slaves» be seen as a full-fledged manifestation of the
phenomenon of power? Modern authors, such as T. Parsons, H. Arendt, N. Luh-
mann, for example, connect power with the potency of freedom: «Power becomes
more powerful if it is able to gain acceptance for its decisions in the presence of
attractive alternatives of action or inaction. With increasing freedoms of subordi-
nates it only becomes stronger» [5].

«Power over the other is a natural extension of power over oneself... In power
over oneself the ancient tradition saw the power of the higher, rational part of the
soul over the lower part...» [6]. Aristotle, like many ancient Greek philosophers
and their followers, presents man as a combination of spiritual and bodily sub-
stances: «A living being consists first of soul and body; of them one is by nature
the ruling origin, the other is the subordinate origin» [7]. As a consequence, we
can also distinguish the dichotomy of passion and reason, where the priority of
one over the other determines human life and activity. F.H. Cassidy in his intro-
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ductory article to Stagyrite’s Ethics («Nicomachean Ethics», «The Grand Ethics»)
writes that «Aristotle, in essence, was also in solidarity with Plato on the question
of the necessity of mind dominating over the sensual desires and lusts of man» [7,
p. 142]. The concept of «dominant reason» consolidates the Western metaphysical
tradition, which determined the further way of considering being as a logically
arranged substance.

The question arises about the possibility to consider the relation between a
person and a thing as a relation of domination and subordination. F.V. Asmus be-
lieves that «...for Aristotle as a theorist of ancient slave-holding society it is very
typical that he looks at wealth exclusively from the consumer point of view of a
slave-owner. For him to be rich means to use rather than to possess: wealth is the
real realization of possession, or the use of what constitutes property» [7, p. 101].
Ultimately, possession occupies a different niche than power and power relations.

Aristotle considers the question of the best people and their role in the life of
society mainly in connection with the analysis of the aristocratic form of govern-
ment. The «power of the best» (aristokratias), according to Aristotle, is the ide-
al form of government. The philosopher considers the possession of virtue to be
the main quality inherent in the best people. In turn, by virtue Aristotle meant
readiness to unswervingly follow the task of preserving and maintaining the foun-
dations of the state system. In the philosopher’s opinion, only those citizens are
virtuous whose activity is aimed at «saving the communication they constitute,
and this communication is the state system» [2, p. 376]. Exploring different types
of virtue, Aristotle singles out the main virtue inherent in the powers that be, and
consequently in the best people. This virtue is prudence. «Prudence is the only dis-
tinguishing virtue of a ruler. The other virtues seem to be the necessary common
property of both subordinates and rulers [2, p. 452].

Aristotle formulated his socio-philosophical views on the basis of his study of
the political arrangements of modern polities. Among them, he singles out special
political arrangements based on the principle of «the power of the best», which are
collectivist in essence. The great thinker, of course, does not yet use the concept of
«collectivismy, but pro forms a definition of its essence in the idea of the state (so-
ciety) as a collective reality preceding the private, individual reality: «The whole
must precede the part... the state exists by nature and by nature precedes every
person» [2, p. 252]. «...Nor should we think, moreover, as if each citizen were his
own person; no, all citizens belong to the state because each of them is a particle
of the state. And care for each particle must naturally have in mind the care of the
whole [2, p. 254]. Aristotle reveals the standards of naturalness corresponding to
the principles of collectivism and the «power of the best» - the perfection of social
relations and virtue. According to the thought of the great philosopher, the good of
society is a consequence of the virtuous (perfect) life of all its citizens participat-
ing in government: «The virtue of the state is reflected in the fact that the citizens
participating in government are virtuous; in our state all citizens participate in gov-
ernment» [2, p. 242]. Stagyritus explored the standard of perfection of social rela-
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tions in the concept of «one final goal» of the people, expressed in the achievement
by society of «virtue», «the best life», and the arrangement of a «virtuous statey.
«Who, at last, evaluates one man according to his inherent virtue, will consider a
more virtuous state to be happy» [2, p. 221]. «So, it is clear that the best life for
each person individually and for the state as a whole must be the same» [2, p. 225].

The optimal realization of the principle of «the power of the best» is possible
under three forms of government - monarchy, aristocracy and the people’s govern-
ment («polity»). The establishment of these forms of government is based on the
idea of implementing the concept of governing society, reflecting the collectivist
specificity of its life. Aristotle presents the concept of governance in the concepts
of «state system» and «state structure». According to his thought, the main goal
of implementing the principle of «the power of the best» is «the good life». The
latter is possible only when the structure of the state corresponds to the specifics
of society and is, therefore, adequate to it: «... It is necessary to try to introduce
such a state structure which under the given circumstances would be the most
easily acceptable and flexible...» [2, p. 131]. According to Aristotle, «The State is
established not only in order to live, but mainly in order to live happily, otherwise
a State consisting of slaves and animals should also be admitted, which does not
really exist, as neither of them constitutes a society seeking the well-being of all
and organizing life as it sees fit [2, p. 108]. With ingenious perspicacity Aristotle
establishes the direct dependence of the successful development of the state on the
correctly chosen goal and strategy of national development, which must be based
on the principle of «the power of the best»: «Now we must talk about the state sys-
tem itself: which and what quality of components must comprise the state which
wishes to become a happy state and to have a beautiful organization. The good in
all circumstances depends on the observance of two conditions: one of them is the
right establishment of the task and final aim of all kinds of activity; the second is
the discovery of all kinds of means leading to the final aim [3, p. 240]. Aristotle
theorizes a complete picture of the «good life» of the state, relying on the standard
of mutual adequacy of the state (with its managerial strategy) and society (civili-
zational and cultural element). The basis of this adequacy is the imperative of the
«good life» based on virtue.

At the same time, the great philosopher envisages two possible variants of
the dead-end state development, related primarily to the notion of inadequacy: the
first is the inadequacy of the correctly chosen goal, the strategy of national devel-
opment to the concrete political tactics of the latter realization, which, ultimately,
is determined by the inadequacy of specific representatives of the authorities to
their status (the authorities are not «best people», social vanguard, but demagogues
from politics, representing social elite) and also inadequacy of the correctly chosen
goal the form of law.

The second option is inadequacy of the chosen goal and development strategy
(«the goal itself is poorly set») to the type of society, even in the presence of talent-
ed leaders: «It may happen that both of these requirements contradict each other,
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and it may happen that they coincide, because sometimes the goal is perfectly de-
fined, but mistakes are made in the means leading to its achievement: at other times
there are all means leading to the goal, but the goal itself is poorly set» [2, p. 240].
According to Aristotle, the errors associated with the above-described variants of
inadequacy are comparable to medical errors in the sense that a representative of
the social vanguard must be fully aware of which form of government, type of
state, and political strategy correspond to the healthy, that is, the natural state of a
given society, just as a doctor must be aware of the criteria of human health.

Politicians often do not understand the civilizational and cultural tradition of
their society - just as «...doctors sometimes do not imagine clearly enough in what
should be expressed the healthy state of the human body, and do not find the actual
means to achieve the goal before them» [2, p. 240]. The great thinker speaks of the
vital need to build people’s lives in accordance with the standard of adequacy of
the type of state to the type of society.

The second aspect of adequacy (epistemological) is justified in the following
statement of the great philosopher: «If the ultimate aim of all sciences and arts is
the good, then the highest good is the primary aim of the most important of all
sciences and arts, namely politics. ...» [2, p. 114]. Here Aristotle substantiates the
main goal of socio-philosophical studies of the state and society, established within
the framework of the dialectical project of science, as the theoretical development
of the perfect model of their life organization. Aristotle believes that the main aim
of research in this field is to establish the standard of adequacy of the type of State
to the type of society: «Hence it is clear that the subject of this kind of science is
also research of the best kind of state structure, what kind, what must be its proper-
ties so that it would be most desirable in the absence of any external obstacles, and
further, for whom what kind suits most (it would be impossible for many states to
reach the best kind, so that a good legislator and true lawmakers would be able to
achieve the best kind) [7, p. 376]. Establishing the gnoseological aspect of adequa-
cy (i.e. defining the project of science within the framework of which it is neces-
sary to make a research comparison of the state structure of society life), Aristotle
theorizes an essentially dialectical research strategy in this sphere. According to
the idea of the unity of the beginnings of the moral, aesthetic, axiological orders,
existing within the dialectical project of science, Aristotle asserts the fundamental
interconnection between «the good lifey, «the best order» and «virtue» (the dialec-
tical unity of truth, good and beauty).

Thus, power extends into all areas of human activity. The pattern of power in-
terrelationship is inherent in any way of organizing human communication. A per-
son who «is not capable of communicating or, considering himself a self-sufficient
being, feels no need for anything, no longer constitutes an element of the state,
becoming either an animal or a deity» falls out of the zone of power coverage [7,
p.- 379]. Let us pay attention to the concept of «state» which the thinker uses in the
above-mentioned statement. For Aristotle, it is the highest form of human coexis-
tence. It expresses the integrity of being, the cosmos as an order, where the singular
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can exist in full measure only in connection with the universal. In the state man
finds his «completion. «The state system is an order in the field of offices; under
it all parts find their place either on the basis of the properties inherent in them, or
by virtue of some rule conditioning their equality from a common point of view»
[4, p. 490]. However, it is inherent in people «to form pairs, not states» [7, p. 224].
Aristotle adds, hinting that the whole does not override the part, the singular, the
individual, etc. «...The state cannot by nature be to such an extent unified as some
demand» [4, p. 405].

Power relations are an important element in the organization of the human
community: «There are many kinds of rulers and subordinates, and the higher the
subordinates stand, the more perfect the power itself is over them; so, for example,
power over man is more perfect than power over an animal [4, p. 382].

Power represents the most effective way to control social «elementsy, and thus
it has a positive aspect. However, for contemporary poststructuralist philosophers,
this aspect of the power structure is, in contrast, negative. A positive aspect is the
power’s ability to immerse itself in the thoughts of the individual in an attempt to
control his inner, spiritual life, which gives impetus, according to M. Foucault, to
the development of subjectivity. As a consequence, the individual gets the opportu-
nity to create his own discourse, which criticizes society’s paradigmatic attitudes.
Aristotle also saw the negative sides of power, which are formed on the basis of
the distorted nature of power relations and the improper application of their levers.
For example, tyranny, oligarchy and democracy are broadly interpreted by the phi-
losopher as deviations, distortions in relation to the correct forms of government,
such as royalty, aristocracy and police. What distinguishes them from the good
ways of government is, first of all, their orientation not to «law» but to the will
of the «powers that be. The administration of the state should not be carried out
«according to the arbitrary will of the ruler. And «the lawy, Stagirite points out,
«must rule over everything» [4, p. 497]. It represents a method of maintaining the
ideal, the beautiful. The observance of law serves as a guarantee of a dignified life
of the individual and of the community as a whole. Thus, law is the essence of the
universal course of things, the interrelationship of all phenomena of the cosmos,
in fact a manifestation of the cosmos itself. «No free man voluntarily endures this
kind of authority» [4, p. 506], which is based on lawlessness and the arbitrariness
of rulers. This is due to the disruption of order, where the elements have lost their
place in the hierarchical structure of being. Naturally, the philosopher discovers a
number of reasons affecting the preservation of primordial, natural-normal forms
of government. Following the Greek tradition, he introduces the concept of virtue
as a factor determining the normal functioning of the institution of power. The
possessor of a ruling principle must command a number of virtues, for he risks
not being a good ruler. The most important virtue for a «sovereign» is «prudence.
The others seem to be the necessary common property of both subordinates and
rulers; the subordinate has nothing to demand prudence as a virtue, but only cor-
rect judgment [4, p. 452]. Hegel, analyzing Aristotle’s ethical ideas, wrote that «...
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the subject must at the same time subordinate his passions to the universal, and
this unity, in which reason is predominant, is precisely virtue» [8]. In Diogenes of
Laertes the position of Aristotle is as follows: «He did not consider the virtues to
be interdependent, for man may be both reasonable and just, and at the same time
exuberant and without power over himself. The wise man, he said, is not free from
his passions, but is temperate in his passions» [9].

As mentioned above, for Aristotle the relations of domination and subordina-
tion belong to the sphere of human communication. The human being is consid-
ered by the Stagirite as a «political beingy, i.e. existing only within the framework
of the polis-state. Relations between people are necessarily built in the aspects of
hierarchy and subordination, which is the pledge of the most «favorable» variant
of interpersonal and group relations. However, power is not an end in itself, but a
way of achieving the necessary balance in the human community, in the Cosmos
as such. Furthermore, the Attic worldview is aesthetically oriented. The beautiful
is a good, indispensable and unchangeable. Therefore, a universal order must be
preserved, of which the human community, including various groups of people and
forms of their interrelationship, is also a part. In this case, power acts as a forma-
tive principle, a formal cause. There must be regularity in being, and power can
provide it. The importance of Aristotle’s work for understanding the phenomenon
of power is great. The philosopher revealed its multilevel and diverse structure,
determining further ways of consideration in line with the tradition that formed the
statist thinking, which presents the state and power as necessary forms of human
dwelling. In this way, the idea of the dominance of law over momentary aspirations
formed the basis of modern Western civilization, oriented toward liberal values.
The Aristotelian interpretation of power also provides the foundation for positive
teachings about the state and society, where power is a means of achieving the
common good. The application of this philosopher’s concept is not fully possi-
ble, as political, social and cultural conditions have changed in general. «Antique
thinkers, unlike modern researchers, did not go into a detailed analysis of the con-
cept of power, taking for granted that key terms like «power», «influencey, «au-
thority», «rule» do not need elaboration, since the meaning of these words is clear
to people with common sense» [2, p. 25]. In addition, ancient «power» has form
and boundaries, while modern «power» is diffuse, dispersed in the social space.

In antiquity, power as such does not become a topic, the need for a special clar-
ification of its meaning is not awakened, while other concepts («justicey, «virtuey)
attract the close attention of Socrates and his successors, the concept of power does
not fall into this circle, its content seems clear in itself without a special study. The
problem of power is discussed in the context of the practically oriented problem
of the state of affairs in the state (polis). History has, after two thousand years,
delivered the most important points of view, first of all the teachings of Plato.
Plato created the first and great concept of society, which later became a common
criticism - especially after Karl Popper’s The Open Society. However, we should
emphasize what Popper tends to ignore: the greatness of any philosopher is mani-
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fested primarily in the ability to pose a problem and only in the second (if not the
tenth) place - in the ability to suggest concrete ways of solving it. Plato’s doctrine
of the state should not be viewed through the spectacles of everyday pragmatism:
«can this be applied in practice?» Plato, moving on to the topic of the state itself
in The State, from the very beginning raises the question that defines the entire
consideration later on. This question is: What is the purpose for which the state is
created (exists)? What condition must first and foremost always be met, what crite-
rion must invariably be met by those who undertake to establish social order? This
question is not posed for abstract reasons, just to begin with. It is the quintessence
of the preceding, introductory discussion. Plato, as we know, is an idealist, but he
is by no means «detached from reality»; he is well aware of how things are in the
«real» world and how «real» people reason [10].

It is against this «realist» obviousness that the idealist Plato does not hesitate
to speak «alone in the field. He is convinced that the social order exists not for a
chosen part, but for the whole («all estates must be allowed to have their share
in the common prosperity»). Even if this is not usually the case in practice, this
should not be the case - and such a must is more important than any «reality given
in the senses. Plato stands firmly on the original Parmenidesian positions that cre-
ated philosophy itself and European theoretical thinking in general: what people
usually regard as reality is only visibility, and what people usually regard as visi-
bility is true reality (being).

But how to accomplish the task of making the state «happy, but not in any
particular part of it, not so that only some people in it would be happy, but so
that it would be happy as a whole»? [11]. The solution proposed by Plato is real-
ly unfortunate. Here it is not the place to dissect the famous caste system of the
«State» and to seek the reasons of its failure. But it is fundamentally important to
note that the failure of Plato’s solution is not at all a decisive argument in favor
of the opposite position. It should be clear that the other position is invariably the
position of Thrasymachus! This includes the position of Karl Popper, the notorious
freedom fighter. This is why Popper promotes «social technologies» of gradual
improvement, because he wants to evade the fundamental question: «who will
win?» for whom, in fact, does the proposed order open to continuous improvement
exist? Whose interests does it really reflect? That abstract majority, whose situation
will hypothetically be infinitely and little by little improved through «social engi-
neering»? Or, nevertheless, that concrete minority, whose situation in the «open
society» is already in principle better than that of the others and does not require
qualitative improvement? Doesn’t it come out that «freedom» serves simply as a
slogan, for the moment «acceptable to the strongest» (Thrasymachus), because it
allows him to rule? To summarize: Plato clearly formulated as fundamental to all
social problems the question of the goal of social unity («the goal of the state»). To
answer the question is to make a choice between two alternative possibilities. In
the first, the order is created directly in the expectation of ensuring for all parts of
the social whole the greatest prosperity (which does not mean the same position).
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In the second solution, the order is created in such a way as to maximize the good
of a certain part, making the other parts servile, subordinate, usable. We consider
this formulation of the question by Plato to be a direct entry into the very center
of the problem of power; it must ultimately prove decisive for understanding this
phenomenon.

Thus, Plato’s classification of improper polities also reflects the degree to
which the state fulfills its other most important function: to maintain the integrity
and unity of society. From this point of view, thymocracy is the best of the existing
non-ideal types of state. There they «honor the rulers», organize joint meals, there
the higher classes are not affected by the spirit of profit, in many respects tradition-
al upbringing is preserved. Oligarchy also turns out to be second among improper
state structures. It already fully manifests the most important vice caused by the in-
troduction of the property census - the division and confrontation between the rich
and the poor: «Such a state will inevitably not be united, but it will have two states:
one state of the poor, the other of the rich. Although they will inhabit the same ter-
rain, they will forever be plotting against each other [10, p. 235]. The next stage of
disintegration is democracy. With the paralysis of the state, which is characteristic
of this system, everyone is his own master and no one cares about the interests
of the whole. Society in democracy is already divided into three struggling parts:
persons, so to say, free professions or, according to Plato’s terminology, drones,
the rich and the people. The worst kind of state system is tyranny. Here the state
is transformed into its opposite, morality is trampled, venality and suspicion are
cultivated, a war of all against all.

Drawing a parallel between the individual and the whole state, Plato empha-
sizes that in man the irrational, emotional-sensual, desiring beginning must be sub-
ordinated to the rational beginning. Only in this way is it possible to achieve inner
harmony in man. Likewise, in an ideal state, Plato believes, people should not, for
the sake of their desires or emotions, resist the power of rational and virtuous peo-
ple, but, on the contrary, should submit to this power in every possible way. «The
faculty of reasoning is fit to dominate, because wisdom and the care of the whole
soul is precisely its business. But the fierce beginning must submit to it and be its
ally» [8, p. 168].

Aristotle and Plato the Idea of Virtue

In Plato and Aristotle, the presence of rationality and its predominance in the
general mass of qualities of the human personality is the main feature inherent in
the best people. In addition, Aristotle develops another idea of Plato: the depen-
dence of virtue inherent in the best people on certain properties of the human soul.
The philosopher emphasizes that virtue must be inherent in all people. But the vir-
tue of the best people differs from the virtue of the bulk of the people. The soul has
two beginnings and two virtues. One beginning is the ruling beginning, the other is
the subordinate beginning. These two beginnings relate to each other as the reason-
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able and unreasonable beginnings. The best people have the highest virtues - the
virtues of reason. The virtue of the bulk of the population, on the other hand, is of
another, lower character. «The presence of them (moral virtues) must be assumed
in all beings, but not in the same way, but in accordance with the purpose of each.
Therefore, the superior should possess moral virtue in its entirety, and each of the
others should possess it as much as it contributes to his share of participation in the
solution of common tasks» [7, p. 211].

Thus, according to Plato, philosophers are that category of people in whom
rationality prevails over irrationality and emotionality. At the same time, Plato does
not reduce the characteristic of philosophers only to the predominance of reason
over feelings. Philosophers, according to Plato, must also possess a certain set of
moral qualities, such as «truthfulness, determination, rejection of any lie, hatred
for it and love for the truth» [10, p. 237]. The set of virtuous qualities in certain
categories of people Plato considers a phenomenon not hereditary, but acquired as
a result of proper upbringing and lifestyle. Therefore, the number of philosophers
can include representatives of different population groups.

In Plato’s view, justice is the main thing that unites people. It is thanks to it that
people live together, help each other, and in the pursuit of justice are able to live
happily. The absence of justice leads to discord, mutual struggle and hatred, makes
it impossible to live and work together: «For injustice causes discord, hatred,
internecine strife, and justice causes unanimity and friendship [9, p. 125]. According
to this understanding of justice, the most important task of the state, the function of
state power is to maintain and strengthen the unity and integrity of society. «Can
there be, in our opinion, a greater evil for the state than that which leads to the loss
of its unity and its disintegration into many parts? and can there be a greater good
than that which binds the state together and promotes its unity?» - Plato asks and
answers: «In our opinion, it cannot be» [9, p. 126]. Plato believed that the main
reasons that violate the unity of the state, generating confrontation between people,
immoral actions, are the desire to have an excessive amount of material goods,
caused by the presence of private property, and improper education. That is why
in the ideal just state there is no private property, at least for the two upper classes,
and only state education and control over works of art are introduced.

Aristotle certainly does not believe that justice can be neutral in this sense;
he states that arguments about justice inevitably become arguments about honor,
virtue, and the nature of the good life.

Understanding Aristotle’s reasons for thinking that justice and the good life
should be linked will help us understand what is at the heart of attempts to separate
the two concepts.

According to Aristotle, justice means giving people what they deserve, giving
everyone what they deserve. But what does a person deserve? What are the
relevant grounds for merit or denial? The answer depends on what is distributed.
Justice involves two factors - the benefits and the people to whom those benefits
are intended. In general, we say that «the equal must have the equal» [3, p. 148].
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But here a difficult question arises: what exactly should «equality» be? The answer
depends on what we distribute and on the virtues, relevant to the distributed objects.

Suppose we distribute the flutes. Who should get the best of them? Aristotle
answers: the best flutes should go to those who play the instrument best.

Conclusion

Thus, aristocracy, with which Plato identifies the best people, or philosophers,
is viewed by the thinker as an extra-class and extra-class social group, whose main
criterion is the presence of virtue. Plato’s formulation of the question of the role of
the best people in society and the state was developed in Aristotle’s writings, first of
all - in his main sociopolitical treatise «Politicsy. It is in Aristotle’s system of views
that the problem of aristocracy and the aristocratic form of government, by which
the thinker meant the power of the best people, received its final embodiment.

Aristotle uses a variety of terms to describe the most advanced part of society:
«husband of state», «king», «householder», «lord». All these categories of the
population are united by Aristotle in the general concept of aristocracy. The thinker
considered the main feature of aristocracy to be the presence of political power. At
that, the highest caste of society, i.e. the best people do not represent a single social
group. In Aristotle, these notions are the designations of different hierarchical
categories of society.

The best state system can be established only with «the best government»
(meaning the adequacy of political strategy to the type of society in question, the
spirit of the people); this adequacy is conditioned by the presence of virtue in the
persons governing state life. Virtue, in turn, is a condition of happiness (happiness
is a consequence of «beautiful actions»): «...the best state is at the same time a
happy and prosperous state, and it is impossible to prosper for those who do not
perform excellent deeds; no excellent deed neither man nor state can perform,
not having virtue and reason» [2, p. 220]; «Since our task is to determine the best
state system, and this consists in the state being governed in the best possible way
under it, the latter being achieved when the state has the opportunity to enjoy the
greatest happiness, we must clearly not lose sight of what happiness is. We affirm
(and have established in the Ethics, if this work can be of any use) that happiness is
activity in the spirit of virtue and the perfect application of this latter, and not in the
conditional, but in the full sense; by conditional I mean necessary, by full I mean
beautiful in itself [2, c. 241].

Thus, the question of the social vanguard and its role in the development of
society was raised for the first time in ancient philosophy. In the works of Plato
and Aristotle this question was considered for the most part in connection with
the projects of the ideal state put forward by them. Plato and Aristotle put forward
in their political doctrine the basic principles of a state structure based on the
principle of «the power of the best». This state system is the most acceptable for the
realization of the «good lifex. Its essence is revealed in the following definitions:
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- The best state system can be established only with the «best governance»
(meaning the power of the best as the main condition for the adequacy of political
strategy to the type of society in question);

- The state system based on the «power of the best» must correspond to the
type of society and, as such, be easily accepted by that type of society.
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Mauik F., 96eyosa LK.
Apucrorenb MeH IliaTon Ty:KpIpbIMAaAMAIaPbIHAAFLI OWJIiK (peHoOMeHi

AHoamna. Maxanaga IlmatoH MeH ApPHCTOTENBIIH ONEYMETTIK (HIOCO(USITBIK
Ke3KapacTapbl JKYHeciHIeri «eH J>KaKChl OWIIiK» KaruaaThl OOMBIHIIA KOFaMIbl OacKapy
Macerneci KapacThIpbUIaabl. Byl TYKBIpeIMAaMaHBIH HET13T1 aHBIKTaMaaphl KN KOPHEKTI
OWMIIBULAAP/IBIH CasiC TEOPHSIIAPbIH/IA KOPCETIITEH.

bys1 MakanaHbIH MakcaThl — eeIri (rutocodTapasiH 9JIeyMETTIK ABaHIapl MOCEICCiHe
JIeTeH Ke3KapachlH Tanzaay. Exkenri ¢uiocodusgarel Oyl Mocene, €H ajabIMEH, OHBIH CH
KepHeKTi eki eKiniHiH: [lnaton Men ApucrorenbliH eHOEKTepiMEeH YChIHbUIFaH. Exi OHIIbLI
Jla «aJIEYMETTIK aBaHrap/» YFbIMBIH KOJIJJaHOaFaH, ajl OHBIH JaMybIH/Ia )KETEKII1 peJl aTKapraH
KOFaMHBIH aJJIBIHFBI OOJIri «y3MiK aaaMiapy TEpPMHHIMCH KepceTinireH. MeMieKkeT IeH
OWJIIK KYPBUIBIMBIHIAFBI €H aKChl aJaMIapAblH peiiH TyciHy [LIaToOHHBIH (QHII0COPUSITBIK
Kyliecinae Oacthl opblH anansl. [lmatoH eH jkakchl agamaapibl ¢umocodTap aen araii-
el byn ¢umocodrap, [ImaToHHBIH MiKipiHIIE, MEMICKETTE KETSKII PO aTKapybl Kepek.
dunocodTapra TOH HeTisri Oenrinepi Oemin kepcere OTHIPHIN, [1aToH agaM KaHBIHBIH YII
HETI3r KaFuaachl Typalibl TMalbIMIayAaH TYbIHIAUIbI: aKbLIFA KOHBIM/IbI, AKbLJIFA KOHBIMCBI3
(xamayceI3) xoHE pyXTHIH Kahapsr (amry). @uiaoco(ThIH OWBIHINA, Oy MPUHITHNTED JKEKe
ajlamMFa J1a, )KaJrbl MEMJICKETKE JIe TOH.

Tyitin co30ep: Tlnaton, ApUCTOTENb, aKCYHEKTEP, «CH KAKChI OMIIIKY», OMITIK (heHOMEHI,
OuIIiK.

Manuk I'., Adeyosa LK.
®eHOMEH BJIACTH B KOHIenuuax Apucroress u Iliiatona

Annomayusn. B crarbe nccienyrorcst mpodiieMa yrpasieHust 00IeCTBOM COTIACHO NPUH-
IUITYy «BJIACTH JYYIIMX» B CHCTEME COLMaIbHO (uiocodckux Bo33peHuid [lmatona n Apu-
crorens. IlokazaHbl OCHOBHBIE ONpPENENCHNS JAHHON KOHLENINH B MOJUTUYECKUX TEOPHIX
BBIJAFOIINXCS] MBICTUTENEH APEBHOCTH.

Lenpro JaHHOM CTAaTHH ABISETCA aHAU3 BO33PEHUI aHTHIHBIX (hrtocodoB Ha mpoliemy
coLMaJIbHOro aBaHrapia. JlanHas npoGieMa B aHTHYHOH (uinocoduu npencrasieHa, npexie
BCEro, TpylaMH IByX ee BUAHEHIMX mpencrasurenei: [lmarona m Apuctorens. O6a Mbic-
JIUTEJIsl HE YNOTPEOISIN MOHSATHS «COIMAIbHBIA aBaHTap/», a MepeaoBas JacTh OOIIEeCTBa,
urpasmas BEAYUIYIO pOJib B €0 pa3sBUTHUH, O603Ha’~laﬂaCb UMH TEPMUHOM «JTYyHHINUEC JIFOAW).
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Abstract. In this article, the authors outlines the historical role of the great Arab
thinker Abu Yusuf Yaqui ibn Ishaq al-Kindi for the entire world civilization, not only as
a versatile scientist, philosopher, but primarily as the founder of the Arabic translation
movement. Al-Kindi stood at the origins of another intellectual trend - «falsafay. Falsafa
is a doctrine based on the ancient tradition with its boundless faith in the cognitive abilities
of mind. But can al-Kindi be considered a true falasifa? To understand the versatility of
his teaching, one must have an idea of the intellectual atmosphere in which the thinker
lived and worked. The contradictions between reason and faith, philosophy and religion
at that time were born by themselves. The translation movement only exacerbated these
contradictions. Al-Kindi made a brilliant attempt to eliminate the differences and intellec-
tual controversies surrounding the question: «Will the evidence of reason or the revelation
of the prophets point the right way to the truth?». Despite the fact that the attempt was
unsuccessful, it inspired al-Kindi to create his doctrine of the soul. The authors analyze
how the original teaching about the soul of al-Kindi absorbed a lot of ancient philosoph-
ical thought, but learned no less from the Holy Quran. The purpose of the authors was to
show that the versatile genius of al-Kindi cannot be assessed within the framework of any
teaching, even such an influential one in Arab-Muslim philosophy as falsafa.

Keywords: Al-Kindi, Translation Movement, Philosophy, Religion, Soul

Introduction

Abu-Yusuf Yaqub ibn-Ishak al-Kindi is an Arab philosopher, scientist-encyclo-
pedist, the first major representative of the Arabic-speaking peripatetism (falsafa),
the founder of Arabic philosophy (hence his honorary nickname the «philosopher
of the Arabsy). Al-Kindi chronologically takes the first place in the group of Helle-
nized philosophers [1, p. 78]. According to the meager information of Ibn-an-Nad-
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im, al-Kifti, Jahiz and other medieval Arab historians and scientists, the «philoso-
pher of the Arabs» al-Kindi was born in the city of Kufa (south of Saudi Arabia) in
796. According to other sources in the city of Basra around 800. He came from an
aristocratic family whose members held high public and state positions. The family
came from a noble Arab family, descended from the South Arabian tribe «Qahtany.
His father was the emir of Kufa.

Al-Kindi received his initial philosophical education in the cities of Kufa and
Basra, where he had the opportunity to get acquainted with the philosophy of the
then popular «M’utazila». The future philosopher continued his further education
in Baghdad; it was there that he first became acquainted with the translations of the
works of ancient philosophers (in all likelihood, he himself did not know Greek).
The talented scientist was the first in the Islamic world to systematically rework
the philosophy of Aristotle. He received the honorific nickname the«Philosopher
of the Arabsy.

Al-Kindi received the honorary title of «philosopher of the Arabs» primari-
ly because he stood at the origins of the Arabic-language translation movement,
which carried out the synthesis of ancient and Arabic scientific and philosophical
thought. The moment when al-Kindi is also referred to the first falasifa, i.e. repre-
sentatives of Arab peripatetism, is debatable. The system created by al-Kindi was
distinguished by its uniqueness, combining both ancient rational humanism and
Muslim postulates. Famous scientists such as Sagadeev, Jon McGinnis, David C.
Reisman expressed doubts that al-Kindi can be called the founder of «falsafa». The
authors of the article would like to support this point of view and cite al-Kindi’s
teaching about the soul as evidence. Analyzing his treatise «On the First Philoso-
phy», the authorsreveal the relationship between faith and reason, philosophy and
religion. Al-Kindi did not abandon rational methods in proving religion, he shared
the concept of emanation of the Neoplatonists, etc. At the same time, the philoso-
pher recognized that sometimes mind is still powerless before prophecies.

Disputes about mind and soul, philosophy and religion during the time of
al-Kindi were fierce. In the Arabic-speaking intellectual environment, there were
acute questions concerning faith in its relationship with rational knowledge. The
traditions of ancient wisdom with its rationalistic orientation came into conflict
with the religion of Islam, this spiritual stronghold of the Arab Caliphate. And after
al-Kindi, the greatest minds of the Arabic-speaking East made attempts to resolve
this dispute. The merit of al-Kindi is that he was among the first who generally
recognized and formulated the problem and made an attempt to solve it. Indeed,
al-Kindi was the first to outline the role of reason in cognition, but he did it in an
original way, not blindly following the ancient authorities, while remaining a de-
vout Muslim.

The authors of the article believe that it would be wrong to limit the contribu-
tion of al-Kindi to the framework of any one teaching, even such an influential one
in the history of Arab-Muslim philosophy as falsafa. This is the significance of the
results of the study.
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Methodology

In the course of the work, civilizational, sociocultural approaches were used,
methods of comparative and historical-culturological analysis were applied to
study the philosophy of al-Kindi in general and his doctrine of the Soul in partic-
ular. Work was carried out with primary sources. These philosophical and general
scientific methods are used comprehensively and systematically in analysis of the
research problem.

The Role of Al-Kindi in the Formation and Development of the
Arabic Translation Movement
The House of Wisdom and the Mystery of Pseudo-Aristotle’s « Theology»

Al-Kindi was also a talented linguist who knew all the subtleties of the Arabic lan-
guage. Subsequently, this skill of his will play a big role in the translation movement,
al-Kindi will edit scientific and philosophical texts translated from Greek into Arabic.

The work of al-Kindi as a philosopher was closely connected with the teach-
ings of the Mu’tazilites, the foremost thinkers of that time. Mutazilism was a ratio-
nalistic trend in Arabic philosophy. Despite the noted proximity of al-Kindi to the
Mu’tazilites, there can be no talk of a complete similarity in views between them.
Caliph al-Mu’tasim, who patronized the Mu’tazilites, built the famous «House of
Wisdom» in Baghdad in 830, where they researched and translated ancient phil-
osophical and scientific literature. Al-Kindi was listed as one of the employees of
this scientific institution. True, under Caliph Mutevakkil, who ceased to support
the rationalist school of Islamic thought, the philosopher was removed from the
court due to false denunciations by some enemies that he allegedly supported the
opinion of the «Mutazilites» on a number of important issues. «The «philosopher
of the Arabsy, the former favorite of Caliph al-Mamun (813-833) and his broth-
er al-Mu’tasim (833-842), who patronized the Mu’tazilites, was persecuted under
Caliph al-Mutawakkil, when the Caliph authorities in a fanatical desire to support
the shattered Sunni «credibility», the Mutazilites and all those who tried to give a
rationalistic interpretation to the tenets of the Muslim religion began to be severely
persecuted»[2, p. 39]. The philosopher spent the last twenty years of his life away
from the palace and died in Baghdad around 866.

In Baghdad, al-Kindi became involved in the process of translating Greek texts
into Arabic. The aristocrat favored by fate, he himself did not translate ancient
texts, using numerous Christian assistants for this, but often edited translations,
introducing Arabic terminology into them. Eustathius translated for him Ptolemy’s
Geography and part of Aristotle’s Metaphysics. At this time, Abdul-Masih al-Him-
si (a native of Emesa) translated the Theology of the pseudo-Aristotle, a book that
had a profound influence on the worldview of al-Kindi.

It is worth noting that it was al-Kindi and the circle of scientists close to him
who stood at the origins of one of the significant intellectual errors in the history
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of Arab-Muslim philosophy. The fact is that the authorship of the partially trans-
lated work of the founder of Neoplatonism Plotinus (204-270) «Enneiades» was
erroneously attributed to Aristotle. As is known, many patrons of science and lit-
erature came out of the Abbasid dynasty. The translation of the fourth, fifth and
sixth chapters of the Enneyad was initiated by Caliph al-Mu’tasim (796—842), son
of the famous Caliph Harun al-Rashid (766—-809) and brother of Caliph al-Mamun
(786—833). These chapters were translated from ancient Greek into Arabic by the
aforementioned Abdul-Masih al-Himsi. The translated text was called «Theology»
and its direct editor was al-Kindi, who erroneously attributed the authorship of
«Enneyad» to Aristotle.

Rich Heritage of al-Kindi

Ibn al-Nadim’s catalog «al-Fihrist» contains a bibliography of 260 works by
al-Kindi, most of which, unfortunately, have been lost. «Al-Kindi wrote more than
250 works on philosophy, psychology, geometry, astrology, music theory, chemis-
try, medicine and various crafts. Less than 50 of them have survived»[3, p. 244].
Among his most famous works are: «A Treatise on the First Philosophy», «Mono-
theism», «A Treatise on the True and Perfect Creator», «A Treatise on the Num-
ber of Aristotle’s Books», «On Reason», «On the Definitions and Descriptions of
Things», « Discourse on the Soul», «Treatise on the near acting par no rise and
fall», «The Book of the Five Essences». Most of al-Kindi’s philosophical works
were considered completely lost for a long time. In the 30s of the last century, H.
Ritter managed to discover an ancient manuscript containing 29 al-Kindi treatises,
many of which deal with the issues of «first philosophy», logic and epistemology
(the work on editing these treatises was carried out by the Egyptian scholar Abu
Rida).

Obviously, the scientist became the author of hundreds of treatises, with which
he tried to satisfy the interest in the intellectual heritage of antiquity that existed
in the Islamic world. It so happened that the same treatises of his often entered the
world philosophical literature under various names.

Al-Kindi had a truly versatile mind and enjoyed great respect among his con-
temporaries. Probably, there is no such field of knowledge of that time, which
he would not touch in one way or another in his numerous treatises. Al-Kindi’s
scientific interests included metaphysics, logic, ethics, mathematics, astronomy,
medicine, meteorology, music theory, and optics. The «Philosopher of the Arabsy
introduced his compatriots to the works of ancient thinkers. He edited translations
of Aristotle’s Metaphysics, Ptolemy’s Geography, and Euclid’s works. In addition,
he authored a summary in Arabic of Aristotle’s Poetics and Porphyry’s Introduc-
tion, commentaries on Aristotle’s Categories, Second Analytics, Ptolemy’s Almag-
est and Euclid’s Elements.

In the treatise On the Reason Why the Ancients Corresponded Between the
Five Figures and the Elements, al-Kindi speaks of the Platonic theory of the five
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bodies. He was interested in various natural sciences, for example, pharmacology.
His treatise «On the Knowledge of the Properties of Compound Medicines» con-
tains ideas about the energy degrees of Nature. He, like Farabi, Avicenna, Nasir
Tusi, belonged to the type of encyclopedic philosophers.

He explored various aspects of the soul in the course of his consideration of
questions of psychology and epistemology in a number of his treatises, includ-
ing his most famous essay On the First Philosophy. His small works, such as,
for example, «Summary of the Doctrine of the Soul from the Books of Aristotle,
Plato and Other Philosophers», «On the Existence of Non-Material Substances»
and «Concise Statement of the Opinion on the Soul» are directly devoted to the
presentation of his views on the nature of the soul.

The treatise «Summary of the Doctrine of the Soul from the Books of Aristo-
tle, Plato and Other Philosophersy is of interest because in it al-Kindi appears as
a staunch supporter of the position according to which the teachings of Plato and
Aristotle about the soul are consistent with each other. Probably, the Arab philoso-
pher follows the rule he borrowed from the Neoplatonists to establish «agreement»
between Plato and Aristotle. He ascribes to them statements about the soul, putting
into them his understanding of the nature of the soul by rethinking in the Neopla-
tonic spirit the main provisions of the teachings about the soul of the aforemen-
tioned ancient Greek thinkers.

Al-Kindi wrote ten treatises on logic, but they were not very popular, unlike
his other works. This circumstance gave reason to medieval scholars not to consid-
er al-Kindi a full-fledged philosopher. «These treatises did not contain analytics,
but it is only through analysis that a person can find out what is harmful to him
and what is not», - wrote the medieval scholar and judge Sa’id al-Andalusi in the
«Book of Categories of Peoples»[4, p. 144], meaning by «lack of analytics», ap-
parently, a lack of details, an extended, multilateral study. In any case, most of his
writings, including those on logic, have not come down to us, so many elements of
his philosophy have remained unknown to this day.

In the Middle Ages, several of his treatises were translated into Latin in the
West: «A Treatise on Matter, Form, Motion, Space, Time», «A Treatise on the Mis-
takes of Philosophers», «On the Five Essences», «On Dreams and Visions», “On
the Intellect”. His treatises in Latin translation were widely circulated in medieval
Europe. The works of al-Kindi were translated by famous scholars of the 10th-11th
centuries. Herbert of Aurillac (later Pope Sylvester II), Roger Bacon studied from
them.

If the philosopher did not found any separate school in Baghdad, then there is
information about a number of his students. All three of his main followers were
from Central Asia. These are, for example, the philosopher Ahmed al-Sarakhsi, the
physician and geographer Abu Zayd al-Balkhi, the mathematician and astronomer
Abu Mashar al-Balkhi. Abu Mashar al-Balkhi, a native of Balkh, worked in the
field of astrology. «Abu Mashar turned to the firm rationalism of Aristotle and
included long passages and paraphrases of the teacher’s works in his own volumi-
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nous works. As a result, the works of Albumasar (the Latin version of the name)
became the primary source of information about the Greek teacher throughout the
medieval West 100 years before the original texts of Aristotle were translated from
Arabic (circa 1100)»[5, p. 187]. The second ward of al-Kindi was from Sarakhs,
an ancient trading city south of Merv. Al-Kindi’s third student was Abu Zayd al-
Balkhi, another itinerant scholar who hailed from a place on the Afghan-Iranian
border. Abu Zaid was recognized both as a geographer and as an innovator in the
field of psychology.

Synthesis of Ancient and Arab-Muslim Intellectual Traditions
on the Example of the Heritage of al-Kindi.
Intellectual Contradictions of the Era of al-Kindi

The acquaintance of Arab thinkers and scientists with ancient texts led to the
emergence of even more questions than answers, since the ancient Greeks forced
to reconsider many philosophical problems, the solution of which, it would seem,
had already been sufficiently given in the revelations of the Prophet Muhammad.
By whom and how was the world created? Is the soul immortal? What are the lim-
its of the mind? What is the ideal of human society? Such questions arose among
everyone who got acquainted with the works of ancient Greek thinkers in transla-
tions into Arabic. It was impossible to bypass or ignore philosophical problems,
since their solution promised both theoretical and practical benefits.

The more the ideas of the ancient Greek philosophers penetrated and spread in
the Islamic world, the fiercer the disputes on certain issues became, from which we
can conclude that the process of accepting Greek thought in a completely different
cultural atmosphere was far from passive. The emergence of falsafa testified to the
all-consuming influence of Ancient Greece on the spiritual and intellectual world
of Muslims. Supporters of falsafa ardently supported the idea of the limitless cog-
nitive possibilities of human mind of the ancient Greeks, whose worldview was
imbued with humanism and faith in progress. «Reason, and not custom, tradition
or faith, has been humanity’s best tool for understanding the cosmos and its place
in it»[5, p. 186].

Most of the representatives of the Arab falsafah piously followed the religious
principles of Islam, even there were those who attempted to substantiate these
principles with the help of reason. However, from the very beginning there was
a dispute about whether the Greek heritage should be revised so that it is more
suitable for substantiating Islamic precepts, or, on the contrary, Muslim thinking
should be changed so that it is more in line with the way of thinking of the Greeks.
Already in the time of Caliph al-Mamun, it became clear that this dispute had
turned into a real ideological confrontation that had not subsided for many years.
Al-Ma’mun then hardly managed to eliminate all those who disagreed with the
rationalistic ideas of the Mutalizites, whom he, as you know, favored. Many areas
of philosophy and natural science have become an arena for fights: epistemology,
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metaphysics, ethics, theology, physics. We find attempts to solve this theoretical
dilemma in the works of Al-Farabi, the greatest philosopher of Arabic philosophy
of Turkic origin. Even three hundred years after al-Farabi, in the work of anoth-
er brilliant thinker of Central Asia, al-Ghazali, researchers still find traces of this
long-standing theoretical dispute.

Noted scholar of al-Kindi philosophy, Peter Adamson, noted, «It is ironic that
the starting point of this great battle of wits was the writings of al-Kindi, the pride
of Arabic science and philosophy»[5, p. 186]. Al-Kindi fully shared Aristotle’s
idea of the unity and eternity of God, but did not agree with the statement of his
Greek teacher regarding the eternity of matter. Such a statement contradicted one
of the main dogmas of Islam, which says that God created the world out of nothing.
The Mutazilites and al-Kindi, who is sympathetic to their philosophy, come to an
unexpected and bold conclusion in solving this problem. Thus was born the con-
cept of essence and existence. Only God is an entity, the rest of the physical world
is a lower order - existence. In addition, al-Kindi did not accept Aristotle’s concept
that the soul cannot exist independently of the body. Al-Kindi’s interests were not
limited to the tradition of Greek thought, they went beyond it and concerned issues
important to Islam. For example, he was preoccupied with the fundamental ques-
tion of the truths received in revelation.

To resolve the contradictions that arose between Greek thought and Islam,
al-Kindi applied his own special approach, skillfully using differences in the teach-
ings of Aristotle and Plato, as well as in the teachings of Plato and the Neopla-
tonists. One of his main convictions was the recognition of faith and reason as
equivalent, their complete compatibility. On the one hand, reason, and al-Kindi
repeats this idea more than once in his treatise «On the First Philosophy», is one
of the perfect means of knowledge, on the other hand, faith and the revelations of
the prophets are a means equivalent to reason in comprehending the truth. Al-Kin-
di does not speak of intuition, although his successors pointed it out as the third
way of knowing. Before al-Kindi, the Arab-Muslim intellectual tradition did not
attach as much importance to reason as it did after him. The first «philosopher of
the Arabs» considered reason an integral element of the soul and the use of reason
should be characteristic of man. « When comparing the world of thought before
al-Kindi and after al-Kindi, it becomes clear that he succeeded in spreading the
point of view in which the mind could work»[5, p. 187]. Thus, al-Kindi prepared
the ground for the emergence and intellectual disputes in the Arab philosophy of
the Middle Ages. The legacy of al-Kindi is so firmly included in the history of the
development of Arabic philosophy because he showed the role and significance of
the mind in the process of cognition. As long as reason and prophetic revelations
are equivalent, al-Kindi did not exclude the possibility of using the arguments of
reason to clarify the truths of religion and even saw the need for it. It was inevitable
that this idea would sooner or later find its followers.

Despite his friendship with the Mu’tazilites, who were in favor with the Ab-
basids before the reign of Caliph Mutawakkil, al-Kindi did not belong to their
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circle. In his teaching, he sought to reconcile philosophy and religion, by means
of rational speculative thinking to give an authentic interpretation of the prophetic
religion of Islam. However, al-Kindi recognized that rational arguments are not al-
ways enough; for example, to substantiate religious doctrines about the creation of
the world ex nihilo, prophecy, etc. In his epistemology, he distinguished between
human science (ilminsani), including logic, philosophy, etc., and divine science
(ilmilahi), open only to prophets. At the same time, human and divine sciences are
two equivalent forms of knowledge that are in perfect harmony, between which
there can be no contradiction. In one of his treatises, the «philosopher of the Ar-
abs» resorted to Greek astrology and the interpretation of the texts of the Koran to
determine the alleged time of the existence of the Arab empire [1, p. 79]. Al-Kindi
represented the creation of the world from nothing as a result of an act of divine
will, which is fully consistent with the point of view of religion. At the same time,
he accepted the theory of emanation of the Neoplatonists, arranging in a hierar-
chical sequence the intelligent entities that appeared as a result of the first act of
creation.

Al-Kindi accepted the mystical version of Plato’s teaching because of the
closeness of this teaching to the principles of Islamic monism. The famous trans-
lator of Arabic language TajikovaK.Kh. noted: «the main ideas of Islam were
borrowed from the Judeo-Christian environment» [6, p. 60]. Christianity, due to
historical circumstances, originated in ancient philosophy. Therefore, it is not sur-
prising that the thinkers of the Islamic world accepted the legacy of the ancient
Greeks and their followers.

Developing the neo-Platonic teaching of al-Kindi in his work, he is deeply im-
mersed in the discussion of the existence of the sensual and supersensible worlds,
their opposition, the origin of all things from the One - the divine principle. He did
not bypass the theory of emanation, in the treatise «On the First Philosophy» there
are such lines «The emanation of unity from the first True One is the reason for
giving existence to everything sensible (sensible) and everything that adjoins the
sensible, and gives existence to each of them»[7, p. 140]. One can approach the
origin (God, Good, the One) only after going through the path of purification of
the soul. Thus, al-Kindi stood at the origins of one of the main currents of classical
Arab-Muslim philosophy, which developed on the basis of the ancient tradition
and was called «falsafay.

The philosophical teaching of al-Kindi goes back to John Philopon, Proclus,
Alexander of Aphrodisias. The latter’s commentary on Aristotle’s treatise On the
Soul prompted Kindi to write a work called On the Intellect. Al-Kindi owes his
passion for mathematics to influence of the neo-Pythagorean school. In Fihrist-
there is a mention of a treatise by Kindi, in which he expresses his thoughts on the
need to study mathematics in order to comprehend philosophy. Such an impressive
versatility of interests al-Kindi was based on his belief that knowledge obtained
from different sources is like the light of the lamps of a philosopher illuminating
the path. He was a pioneer among the Eastern «peripatetics». In the Latin West he
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was known not only as a philosopher, but also as a mathematician and astronomer.
JeromoCardano, in his book On Accuracy, speaks of him as one of the twenty per-
sonalities who had the greatest influence on the course of human history [1, p. 80].

Speaking about the role of al-Kindi in the formation of Eastern peripatetism,
one should mention the point of view of the famous scientist Sagadeev: «But he
did not create a more or less systematized teaching, therefore, the idea of him as
the founder of Eastern peripatetism should be considered exaggerated»[8, p. 39].
Most likely, this point of view is due to the fact that the Eastern peripatetics did
not simply copy the ideas of Aristotelian or Platonism, rather, they carried out a
creative synthesis of the Muslim and Greek approaches in the rational study of the
world. The figure of al-Kindi is a prime example of this. «Al-Kindi did not blindly
follow the Greeks. It should be noted that he rejected the idea of the eternity of the
world, the doctrine of which was held by most Greek philosophers and most other
Muslim Falasifa (for example, al-Farabi, Ibn Sina and Ibn Rushd) [9, p. 33].

Unlike Aristotle, al-Kindi, when describing metaphysical concepts, I tried to
bring them as close as possible to the physical world, drawing the evidentiary basis
for metaphysics from physics. So, proving the finiteness of the physical world,
he, like Aristotle, proceeds from the idea of the «prime movery», but, unlike the
ancient thinker, he does not limit himself to using only logical methods, but gives
mathematical proofs from the real physical world. It is worth noting that al-Kindi
was engaged in natural sciences and mathematics for a long time and distinguished
himself by original ideas in optics and medicine. Al-Kindi constantly emphasized
the importance of experiment and experience, this was his difference from Aristo-
tle, who, in fact, applied the same methodology to the study of physics and meta-
physics. He believed that it was necessary not only to build logical models inimag-
ination, but to observe and study the physical world, to see and feel the presence of
the divine in those sensually perceived things that are in close proximity to us, and
only then ascend to the pure logic of classical metaphysics.

Unlike other Arabic-speaking peripatetics, the «philosopher of the Arabsy
never spoke out against any postulate of the Islamic faith, even those questions,
the justification of which was declared by a number of subsequent philosophers
either impossible or insufficiently convincing - bodily resurrection from the dead,
the truth of the mission of the prophets, the truth of the miracles shown by the
prophets, the creation of the world out of nothing (ex nihilo), transient character
of the world.

Al-Kindi often used a literary style, ornate phrases, metaphorical comparisons,
believing that this brings his style closer to the style of divine speech - the Koran,
which eventually made his works very popular among his contemporaries. Re-
markable literary talent helped him translate into Arabic most of the philosophical
terms of the ancient heritage. In fact, al-Kindi was at the origin of creation of a
philosophical dictionary in Arabic [10, p. 33]. In the future, al-Farabi will make a
significant contribution to this matter.
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Al-Kindi’s Reflections on Mind and Soul, Philosophy and Religion

What is the philosophy for al-Kindi? In his treatise «On the Definitions of
Things», the thinker notes that «philosophy is the maximum possible knowledge
for a person that he can get about the existence of universal and infinite things, how
they exist and what are their causes» [11, p.80]. He called the knowledge of the
root cause «Higher Philosophy», for the knowledge of the cause is more valuable
and more important than the knowledge of its result. Philosophy for al-Kindi in-
cludes knowledge of how things are created and controlled by God («rububiyet»),
knowledge of the absolute unity of the Creator, knowledge of virtue. Both religion
and philosophy according to al-Kindi teach Truth.

Therefore, the scientist believes, one should not treat badly the philosophy
that reflects on religious topics. Those truths that one comes to by reason do not
contradict what religion preaches. Those people who do not see that the truths pro-
claimed by the Prophet and given to him in divine revelation are in harmony with
what the human mind reveals and communicates, are people who have remained in
the darkness of ignorance. The Qur’an contains divine philosophy.

Philosophical interpretation of the Qur’an should be done by those who are
fluent in Arabic. So, considering the ayat saying that «stars and trees make «sajda»
(ar. prostration)», al-Kindi points out that according to the norms of the Arabic lan-
guage, the word «sajdat» can convey several meanings: 1) prostration performed
by a person during traditional Islamic prayer; 2) submission; 3) transition from a
state of imperfection to a state of perfection; 4) voluntary obedience to a certain
person. It is the latter meaning, according to the thinker, that reveals the philosoph-
ical meaning of the verse. The heavenly spheres move and therefore have some
degree of life; moreover, they are one of the causes of life in the sublunar world.
The harmonious and regular movement of the celestial sphere and celestial bodies,
this ideal balance can be metaphorically called «sajda» in the sense of «obedience»
to physical laws, and to the one who established these laws.

He who rejects philosophy rejects the Truth itself. The goal of the philosopher
and the prophet is the same, but the means used by them may differ, and this is
a completely normal phenomenon. If philosophical method is based on logical
understanding of the world and reduction of all categorical statements about it to
primary, self-evident premises, then the Koran uses more obvious and figurative
methods. It is «faith, clear and all-round.» For example, once the pagans found
rotten bones and brought them to the Prophet Muhammad (peace be upon him),
asking a tricky, from their point of view, question: «Who can give life to the bones
when they have already become dust?». At that moment, a revelation descended on
the Prophet, and he gave them a deep and, in fact, indisputable answer: «They will
be given life by the one who created them from the beginning» [12].

Philosophy is a way for a person to search for a metaphysical Higher Truth,
an attempt to make it a part of a person’s own and social morality. In this search
for philosophy ophia is based on the laws of logic, mathematics and physics. «De-
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fending philosophy, al-Kindi proved that it does not contradict religion and makes
it possible to interpret the Koran symbolically and allegorically, thereby strength-
ening the Muslim faith»[13, p. 55].

For al-Kindi, philosophy disciplines and develops in a person not only intellec-
tual, but also the best ethical qualities. Scientists and philosophers not in vain seek
to know the truth, because it has the highest value. In his work «On tricks against
griefy, in the spirit of stoicism, the philosopher focuses oneducation of morality in
a person, because in order to achieve Truth and virtue, it is necessary that a person
educate, first of all, himself. Education is inseparable from strict self-control. This
simultaneously requires that a person know himself, know his mental and physical
abilities and how they are related to each other. Those who have not gone through
such an upbringing will not be able to reach the truth.

According to the philosopher, the cause of sadness as a psychological state
is the loss by a person of those things that he loves, as well as the failure to fulfill
his desires. However, in the material world in which a person lives, there is no
constancy and immutability. To expect such qualities from this world is a kind of
self-deception. In the world it is difficult to count on complete harmony between
desire and reality, between goal and result. It is necessary to look for happiness in
things that are inherently unchanging and not connected with matter, for example,
in intellectual and spiritual achievements. One should not be upset because of those
events regarding which a person did not have the opportunity to change anything.
It is necessary to be able to rejoice at what is - this will make the joy received from
life permanent. A person becomes accustomed to sensual pleasures and various
kinds of entertainment. Habit can make a person begin to enjoy even those things
that are considered sinful from the point of view of religion or at least unreasonable
from the point of view of common sense. Hence, according to al-Kindi, the impor-
tance of education arises as a tool that instills positive habits and inclinations in a
person, accustoming him to perceive everything that happens in life with gratitude
and a sense of contentment. In the future, this work of the philosopher had a signif-
icant impact on Islamic ethical thought.

In the philosophy of al-Kindi, his teaching about the soul deserves special at-
tention, which borrowed much from the Platonic heritage, for example, the position
of the immortality of the soul, its ascent (after the death of a person) to the world
of eternal bliss by merging with the soul of the world (cosmos), the idea of the su-
persensible being, etc. «When this soul, which comes from the light of the Creator
(He 1s Almighty and Great), leaves the body, it comprehends the knowledge of ev-
erything in the world and nothing is hidden from it»[14, p. 145], [15]. According to
al-Kindi, the soul is an intangible entity capable of surviving the body after death.
In the treatise «A Brief Exposition of the Doctrine of the Soul from the Books of
Aristotle, Plato and Other Philosophers», the philosopher, reflecting on the fate of
the human soul after earthly life, teaches that righteous behavior, abstinence from
sensual excesses leads to the purification of the soul, since it is inherently some-
thing simple, noble and perfect. The soul, being cleansed, becomes like a polished
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mirror, which reflects the divine light of sacred knowledge. In his other treatises
«On the Existence of Non-Material Substances» and «A Concise Statement of the
Soul», he suggests that the divergence on the question of the soul between Plato
and Aristotle is of an insignificant nature. In order to reconcile the two Greek phi-
losophers, the teachings of Aristotle were revised in a neoplatonic spirit.

The logic of such a persistent assertion of the existence of agreement between
Plato and Aristotle on the question of the nature of the soul was dictated by the
desire to substantiateimmateriality of the soul, to prove the existence of an im-
material substance. «The soul is an intellectual form of a living beingy, al-Kindi-
continues his thought [7, p. 143]. Here we can trace an appeal to the Aristotelian
interpretation of the soul as a form of the body. But according to Aristotle, the soul
is inseparable from the body and is an actualized form of natural substance. Kindi
did not go beyond the affirmation of the soul as a form of the body, and further his
view diverges from the Aristotelian point of view and converges with the Platonic
interpretation of the nature of the soul. In particular, in the fact that the soul comes
from the divine world and therefore it is immaterial and immortal, and human body
represents a temporary refuge. After the death of a person, his soul soars back to
its true home to stay close to God and contemplate higher truths. Giving the soul a
supersensible being, al-Kindi highlights its intellectual aspect. However, al-Kindi
sees the soul as a simple, non-partial, non-material entity. The main function of the
soul is to control the passions of a person, while the interaction of the body with
the soul is exclusively instrumental.

Al Kind and indicates the presence in a person of three forces that control his
soul: 1. The power of animal desires 2. The power of anger 3. The power of reason.

Those people in whom the power of reason dominates over the other two, at-
tach great importance to reflection, knowledge of the truth, development of virtue
in themselves. In no case should a person become attached to material things - as
an example, al-Kindi cites a story about a ruler who was presented with a precious
thing, a crystal tent. The ruler became emotionally attached to the gift. Once, one
of the close philosophers boldly declared to the ruler that, although he was present-
ed with a gift, he became poorer than before, because now the peace of his spirit
began to depend on the gift. Time passes, and during the sea voyage, the ruler,
indeed, having lost his tent, loses peace of mind along with him. Only abstemious
sages possess such qualities as wisdom, strength, kindness, beauty and truthful-
ness, their actions and activities (i.e., creativity, knowledge, helping those in need,
etc.) clearly reflect their inner world. The spirit of the sage restrains the forces of
animal passions and anger. This is the characteristic of enlightened souls. Divine
truths are easily and abundantly reflected in such a soul. Those who are subject to
the forces of animal desires and anger are ignorant people. The divine truths cannot
be reflected in their souls.

The soul, according to the philosopher, lives forever, because it is a kind of
substance completely independent of matter. The proof of the independence of the
soul from the body is the fact that a person, having addictions to bodily pleasures,
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simultaneously has a certain spiritual power to restrain these feelings. Such a re-
straining force is «mind» of man. We can talk about the presence in the human
soul of opposing aspirations. But two opposites cannot be one thing; therefore, the
rational power of the soul is fundamentally different from its animal powers. The
rational part of the soul is the eternal substance, in fact, it is the soul. The power of
the mind is self-sufficient and independent, it controls all other mental processes,
and, therefore, is devoid of the attributes of corporality, such as decay and destruc-
tion. Therefore, the soul exists before the birth of the body, and after its death.

Results and Conclusion

Al-Kindi, like al-Farabi and Ibn-Sina, possessed encyclopedic knowledge,
was distinguished by a breadth of views, which is characteristic of individuals not
only intellectually, but also spiritually developed.

When he was close to the court of Caliph al-Mu’tasim, who built the famous
«House of Wisdom» in Baghdad, al-Kindi stood at the origins of the Arabic trans-
lation movement. This fact is already enough to indicate the invaluable historical
role of the thinker for the entire world civilization. Al-Kindi wrote commentaries
on the treatises of the Greek philosophers. Masterfully mastering the word, he
created a dictionary of philosophical terms in Arabic. Later, the Turk al-Farabi will
continue and complete this noble and important work.

Arab thinkers of the heyday of the Arab Caliphate faced the problem of elim-
inating contradictions between ancient wisdom and the revelations of the Prophet
Muhammad. Al-Kindi brilliantly coped with this task. However, his original and
multifaceted teaching was not able to eliminate this ideological dispute in the future.

Al-Kindi may be considered the founder of the Arab falsafa or not, but he was
one of those who first introduced the Arab world to the ancient heritage. In ancient
traditions, al-Kindi wrote about the limitless cognitive possibilities of the mind. At
the same time, he recognized the truth of revelations, thus putting an equal sign
between faith and reason, philosophy and religion, philosopher and prophet.

Speaking about how that amazing spiritual synthesis of the Islamic worldview
and ancient wisdom could be realized on the example of al-Kindi, it should be
remembered that the basic ideas of Islam and Christianity have a lot in common.
Historically, Christianity was born on fertile soil, prepared by the Neoplatonists,
the followers of Plato. There is nothing surprising in the fact that the Arab-Muslim
world accepted the ancient heritage.

Al-Kindi wrote not only comments on other people’s works, but also created
his own original philosophical works. A special place in his work is occupied by
the problem of the soul. Considering the soul as a supersensible substance capable
of perceiving the light of the creator, the philosopher endows it with the ability to
purify and elevate a person above his imperfections and sorrows. Reason is one
of the driving forces of the soul, therefore they cannot be thought separately from
each other. This is the essence of al-Kindi’s teaching on the soul.
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HNmanbaena JK.M., Kypanoek O.A., PoickueBa A.A.
Oa-Kunauain pyx TypaJsl imximi

Anoamna. Makanana apaOTeIH yibl odmbeuisl OO0y Kycim Xaxem wbH blckak om-
Kunnunig tepeH FansiM, ¢prnocod peTiameri O0IMBICHIHA KOHE COHBIMEH Oipre, apad aymap-
Ma KO3FaJIBICBIHBIH KYJTa0BI3bI CHITIATRIHIAFEI TAPUXH PoOJIiHEe O6aca MoH Oepifim, JoHeKTeNreH.
On-Kunam sxone Oip 3usaTkep 0arbiT — «dancadansiny OacraybHna Typrad oimsur. dancada
— aKBUILIABIH TaHBIMJBIK KyaThlHA IIEKCi3 CeHIMI MEH aWpBIKIIalaHFAaH aHTHK JOCTYPiHE
Heri3menreH imiM. Anaiina om-Kuuanai Hare3 domacmda men canayra Oomama? Fymama
UTIMIHIH TepeHIITIH YFBIHY YIIiH OUIIBUT FYMBIP KEMIKeH hoM eHOeK eTKeH 3MATKEpIiK opTa
hakpiaaa TyciHIKTiH OonFaHb! keH. Coll Ioyipleri akpll MeH CeHiIMHIH, ¢ancada MeH TiHHIH
apachIH/IaFbl KAWIIBIIBIKTAp 3aMaHa OOMMBICHIMEH MIAPTTAIFAH. AyJapMaIlbIIbIK KO3FaIbIChI
OyJ1 KaWIIBUTBIKTap/Abl ONlaH 9pi mueneHictipe Tycrti. On-Kuannm «XakukaTka ITyphIC SKOJIBI
AKBULIBIH JTONIENI KK nairamOapiaapasH yohui kepceTeme?y» IereH cayasl TOHIpeTiHAeri Taxa-
CHEH 3UATKEPIIIK A TBICTAP/IBIH KYPMEYIH IMIENIYTe COKTAIBI YMTBIIBIC Kacaibl. ¥ MTBUIBICTBIH
HOTIDKEC] aliThIC aifHAJBICBIHIAFI Cayaldap/AblH TYHiHIH TONBIK TapKaTmaca Ja, OUIIBLIIBIH
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PYX TypaJbl UTiMAI1 KaJIBIITaCTBIPYBIHA TYPTKI 0051161. ABTOpIap on-Kunaumis pyx skKalbIHIAFbI
OpUTHMHAI 1TiMi ©3 OOlbIHA KONTEreH JAYHHEICPAl HCIAMHBIH KACHCTTI KiTaObIHAH aHTHK
¢bunocodusIbIK OHbIHAH K€M TYCIEHTIH JACHIei/Ie IIOFbIPIIaH/IbIpa ajFaHbIHA TAIAy XKacaii-
nel. OCBI peTTe MaKanajga Ke3/IeNreH aBTOpIapAablH MaKcaTsl oI-KUHIUIIH TepeH AaHaIbIFbIH
enrbip LTIMHIH, TinTi apad-uciam GuaocodusicbiHmarsl Bancada ekl bIKIaIIbl LTIMHIH asi-
CBIHJA OaraayMeH MIEKTeIyTre OOIMaNTHIHIBIFBIH KOPCETYAE KOPIHIC TalKaH.

Tyiiin co3oep: on-Kunu, aynapma Ko3raibichl, (ancada, aiH, pyx

HNmanobaea K. M., Kypanoek 9.A., PoickueBa A.A.
Yuenue o nyme anab-Kunamn

Annomayusn. B nanHoi crathbe 0003HAYAETCS UCTOPUIECKAS POJIb BEITMKOTO apaOCKOTro
mbiciutenss AOy-lOcyd Sky6 nbn-Mcxaka anb-Kunan amst Bceil MUPOBOM IIMBHIIM3AIMU HE
TOJIBKO KaK Pa3HOCTOPOHHEr0 yueHoro, ¢puiiocoda, HO B EPBYIO ouepeib Kak 0CHOBOIOJIOXK-
HUKa apabos3bIYHOTO MEPEBOAUECKOTO ABIKECHUA. Anb-KUHAN CTOST y MCTOKOB €IIe OTHO-
IO MHTEJUIEKTYaIbHOTrO TedeHus: — «danbcadpn. Danbcada — ydeHue, 0CHOBbIBAIOIEECsS Ha
AHTUYHOHN TPAIHINU ¢ ee Oe3rpaHMYHON BEpOil B IO3HABATEIbHBIE BOSMOXHOCTH pazyma. Ho
MOXKHO JIM CUUTaTh ainb-KuHIu ucTHHHBIM (anacuda? YToObl MOHATH MHOTOTPAHHOCTDH €ro
YYeHUS, Hy’KHO UMETh IPEICTABICHUE O TOM HHTEIUIEKTyaIbHOW aTMocdepe, B KOTOPOH KT 1
paborai MpicauTelb. [IpoTHBOpeunst MeXIy pasyMoM H Bepoid, puitocodueii u penurueii B T
BpeMsI pOXKIAIHUCh caMu co0oii. [lepeBomgueckoe ABMKEHNE TONBKO YCYTYOISIIO STH POTHUBO-
peunsi. Anb-Kunan npennpuHsn 6J1eCTANIyIO MONBITKY YCTPAHUTh PA3HOIIACHS W MHTEIICK-
TyaJbHBIE CIIOPBI, BEALIHECS BOKPYT Bompoca: «/loka3aTensCTBa M pa3yma MM OTKPOBCHHS
MIPOPOKOB YKaXXyT BEPHBII MyTh K HCTUHE?». HecMOTps Ha TO, YTO MOMBITKA HE YBEHUYAIACh
YCIIEXOM, OHA CIIO/BUTIA anb-KWHAN Ha CO3MaHUe €r0 YUCHHUS O Aymie. ABTOPHI aHATU3UPYIOT
KaKk OpUTMHAIIbHOE y4eHHUe O jylie anb-Kunau BoOpano B ceds MHOroe M3 aHTU4HOU (uiio-
co(ckoif MBICITH, HO HE MEHBIIIE B Hel moveprHyso u3 cearoro Kopana. Llensio aBTopoB ObL10
MTOKa3aTh, YTO PA3HOCTOPOHHUH TeHUH anb-KWHAN He MOIeKHUT OLIEHKE B paMKaxX KaKOTO-JIH-
00 yueHus1, JayKe TAKOro BIHUTENLHOIO B apabo-mMycyibMaHCKo# (unocodpun kak danbcada.

Knrwouesvie cnosa: ann-Kunnu, nepeBonueckoe JBikeHne, Gpuocodusi, pesurus, Iyuia.
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Abstract. Proverbs and sayings are a cultural bridge that connects the past and the
present of people, allowing us to learn about the way of history and life experience of a
certain people. We can see that there are proverbs and sayings that are common among
related peoples, but also have their own variants. In the present article, the promotion of
a healthy lifestyle by Kazakh and Turkish proverbs and sayings related to healthand ill-
ness is comparatively considered in the cultural context. We can see that the past and the
present are connected, no matter how distant the two related peoples are from each other
due to historical reasons. This is the cumulative function of proverbs and saying con-
tinuing the past of the people from generation to generation.The proverbs and sayings
presented in our article were collected from the 65th volume of the book «Babalarsozi
(Words of Wisdom of Ancestors)» in the Kazakh language, from the book «Khalyk-
Danaligi (Words of Wisdom of People)» by Abdulali Kaidar, and the proverbs in the
Turkish language were taken from the electronic version of the dictionary «Atasozder
and Fraseologi (Words of Wisdom of Ancestors and Phraseology)» of the Turkish Lan-
guage Organization (TDK Tiirk Dil Kurumu Atasdzler ve deyimler sézIligi https ://so-
zluk.gov.tr) and Ugur Giirsu’s (Ugur Giirsu https://tez.yok.gov.tr) doctoral dissertation.
Proverbs in the Kazakh and Turkish languages were considered and grouped by themes
and their meanings were revealed. The considered proverbs were analyzed using the
descriptive, comparative methods. Proverbs related to health and illness were divided
into the following thematic groups:

* This research has been funded by the Science Committee of the Science and High education

Ministry of the Republic of Kazakhstan Grant AP13268788 « The Turkic basis of Proverbs and
sayings in Kazakh and Turkish languages».
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- proverbs and sayings similar in meaning and composition-structure;

-proverbs and sayings with a slight variation in their components despite with similar
content;

- proverbs of different structure, composition, but similar content in both peoples;

- proverbs and sayings that have characteristic features of both peoples.

Keywords: proverbs and sayings, cultural and cognitive, folklore, names of health
and diseases, Kazakh language, Turkish language, folk education, paremiology

Introduction

Proverbs and sayings are a small artistic genre with a deep meaning and a rich
language. In the dictionary of terms of folklore studies, the following definition is
provided: «Proverbs and sayings are an ancient type of small genre that has been
absorbed the results of people’s lifestyle, worldview, wisdom, work and life ex-
perience in the minds of many generations. They reflect nation’s cognitive world-
view, moral-aesthetic, artistic educational goals»[1, p. 136].1t is safe to say that the
peculiarity of proverbs and sayingsin conveying people’s life experience transmit-
ted from generation to generation with the help of a single word is mentioned in all
definitions related to this genre of proverbs and sayings.It is also known that along
with existence of proverbs and sayings that have lost their relevance over time,
new proverbs are also being formed. At the same time, scientist Abdulali Kaidari
said, «Let us give an example that proves that the stock of proverbs and sayings is a
vital and lively phenomenon that is continuously replenished, even is a measure of
time. For example, there is a proverb: «Tozga tuspegennin bari tarth emes (Every-
thing that does not fall into a bark is not history)».This proverb reminds the long-
ago times when in the country, where paper had not yet appeared in the Kazakh
community, people carved their thoughts and history on stone, engraved them on
the surface of pieces, dipped them into skin, embroidered them on cloth and carved
them on birch bark. The meaning of the proverb is that «only a letter written on a
bark is considered a long-lasting history», i.e. «every story that is not recorded in
a letter and told orally is not history». Although the proverb describes the concepts
of its time, its meaning is clear even to today’s generation: «everything that is not
written down is not true history» [2].

In his article, which considered the proverbs and sayings from the point of
view of historical sources, the scientist D.A. Makhat supports this opinion by giv-
ing the following example: «A wolf is beaten not for its grayness, but for eating
sheep» (this is I. Stalin’s words given in his report dated November 6, 1944,where
he criticized the German invaders who were despised by Soviet people not be-
cause they were Gentiles, but because they subjected all freedom-loving peoples
to suffer ) [3]. In the current period of independence, there exist such proverbs and
sayings as«Azat eldin aspany ashyq (The sky of an independent country is blue)»,
«Téuelsiz eldin tugyry biik (The pedestal of an independent country is high)» or
«Egemen eldin ensesi biik (The height of a sovereign country is high)», «Téauelsiz
eldin uly — gjet, qyzy — qarratty, halqy — qaharman (The son of an independent
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country is strong, its daughter is strong, its people are hero)», «Tauelsiz eldin tuy
asqaq (The flag of an independent country is big)», «Tauelsizdik — tarih tulparynyn
qos tizgini (Independence is the double rein of the horse of history)» and others
[4, p. 193]. At the same time, in his time, S. Seifullin expressed a common idea
aboutfolklore: «No matter what part of folklore, it shows what the life of that time
was like, what kind of words, what kind of literature were born under the influ-
ence of that life time. Like smile is like time, like fox like mountain, like man like
time»[5, p. 162]. The examples like these and the findings support our view that
different proverbs and sayings have appeared depending on the circumstances of
each period.It is clear that the history of the origin and the development of proverbs
and sayings cannot be separated from the life of a society. Words of wisdom were
transmitted from our ancestors to guide and give advice according to the religion
and traditions they followed, the culture of the world perception, the historical
conditions experienced by any nation and people on the stage of history. Despite
the fact that the Turkic peoples occupy a wide area and, we have many common
proverbs and sayings in terms of meaning and form. We can see cultural values,
national pattern, world view of any society through their proverbs and sayings.
In the present article, proverbs and sayings about health and illness in two related
languages are considered from the point of view of national values and beliefs of
those people. The historical nature of proverbs and sayings in two related languag-
es, similarities and differences in meaning are also provided. It is known that the
similarities are not accidental since the Turkish language was only one language
used for writing before the 13th century. Despite having the same root, over time
the Turkish language has undergone many changes due to many reasons and geo-
graphical location. In addition to the presence of many common words among
related languages, it also influenced on the change of the meaning of some words.

Methodology

During the writing of the scientific article, the dictionary of proverbs and say-
ings in the Kazakh and Turkish languages and proverbs and sayings related to
health and illness were considered from research works connected to the topic. In
addition, proverbs and sayings in these two languages were divided into thematic
groups and grouped in terms of meaning and sentence structure. The article applied
the methods of grouping, analysis and historical-comparative research.

Study Degree of the Topic

According to their language characteristics and meaning, proverbs and sayings
are called by different names in each Turkic-speaking people. For example: «ma-
qal-matel» in Kazakh, and atasozler (Words wisdom of ancestors) in Turkish. In
other related Turkic languages: «ukaa sos, kep coc» in Altai; «atalar sozi (words of
wisdom of ancestors)» in Azerbaijani; «mdqal, ait emy», atalar huzi in Bashkortos-
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tan; «sospek» in Khakass; «makal, lakap» in Kyrgyz; «takpak em autov» in Nogai
language; «makol» in Uzbek; «makal hem aytem» in Tatar language; «uleger, do-
maktary in the Tuva language; «naqyldar ve atalar sozu» in Turkmen; «makal va
tamsily in the Uyghur language; «hohoono»in Sakha [6; 2, p. 15].

We can say for sure that proverbs and sayings are a syncretic genre that is stud-
ied in various fields of science. The first examples of contemporary proverbs and
sayings began to appear with the Orkhon-Yenisei inscriptions,which are a common
heritage of the Turkic peoples, and were called «Sav» in the work of Diuani Lu-
gat[7, p. 451]. Certainly, it is natural that we associate the origins of the proverbs
and sayings of the Turkic peoples with the Turkic basis. From the research of Turk-
ish scientists as Sakaoglu, Aksoy, Gursu, Oi, Chobanoglu, etc., we can see that the
structure and identity of proverbs and sayings are similar in terms of theme and
content. At the same time, in his work “Common proverbs and sayings of the Tur-
kic world (Tiirk Diinyas1 Ortak Atasoézler Sozligii)”, the scientist O. Chobanoglu
describes the value of proverbs and sayings as follows: on the one hand, in addition
to being a cultural value transmitted by word of mouth, it is an important factor
as a continuation of a certain period of time, and on the other hand, it is valuable
in providing information about the formation and development process of a so-
cio-cultural factor as well aspromoting the universal human values [8].

From the end of the 19th century to the beginning of the 20th century, the Ka-
zakh people, who led a nomadic lifestyle depending on the economic, political and
geographical situation, had rich folklore. The works of Turkic studies scientists
as A. Amanzholov, G. Musabayev, G. Aidarov, M. Tomanov, A. Kuryshzhanov,
M. Zholdasbekov and H. Suyunshaliyev scientifically substantiated that, before
written literature, Kazakh proverbs and sayingstook their origin from ancient Tur-
kic monuments. Furthermore, proverbs and sayings in the Kazakh and Turkish
languages have been studied from different aspects in science. Alongside being
common in related languages, proverbs and sayings have their own special vari-
ants. There are proverbs and sayings taken from Iranian and Arabic literature in
the works of Turkish poets during the period of the Ottoman Empire in the XV
century. After the publication of the Tanzimat era, an important place was occupied
by French proverbs among the works of poets and writers who got acquainted with
Western literature [9, p. 299]. Basically, collection, grouping and study of proverbs
and sayings of the Turkish people began at the beginning of the XXth century.
Although these works were not real scientific studies, many proverbs and sayings
were collected and published in newspapers and journals. In higher educational
institutions, proverbs and sayings were studied only in the works at the master’s
thesis level [10, p. 6]. Researches related to the proverbs and sayings of the Turkish
people, which started with such researches, are now filled up with many scientific
articles, dissertations, monographs and comparative studies based on their unique-
ness in each field.

As it is known, proverbs and sayings of Kazakh people have been transmitted
and preserved by words of mouth among the people. The collection of Kazakh
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proverbs and sayings began to be studied in the science of paremiology in the
second half of the XIX century. They became the subject of the study on a scien-
tific basis only after the Soviet era [2, p. 48]. In addition to Russian researchers
such as Vasiliev, Plotnikov, Melioransky, Katarinsky, Radlov, Kazakh scientists as
Sh.Valikhanov, Divaev, Mashhur Zhusip Kopeev, 1. Altynsarin, S. Seifullin and
othersalso conducted research on Kazakh proverbs and sayings in that era. At the
same time, it should be noted that the first studies on proverbs and sayings in the
Turkish language were carried out on the basis of grouping materials and com-
piling dictionaries, while the studies in the Kazakh language wereconducted only
on the basis of collecting and grouping proverbs from the people.Scholars such
as A. Baitursynuly, M. Auezov, A. Divaev, S. Seifullin, M. Gabdullin, A. Kaidar,
B. Shalabaev, B. Adambayev, U. Turmanzhanov, M. Alimbayev, who conducted
research on Kazakh proverbs and sayings at different periods, divided Kazakh
proverbs and sayings into genre peculiarities, wrote scientific works in the direc-
tion of folklore studies and made conclusions [11, p. 136]. Up to date, scientific
articles, dissertations, and research are widely conducted in various directions. The
book «Halyq danalygy (Folk words of wisdom)» by A.Kaydar published in 2004
can be particularly mentioned as the first dictionary developed on a basic scientific
basis.

Furthermore, it can be seen in the works of scientists that comparative studies
are also conducted in terms of related Turkic languages. As a work with a wide
coverage of proverbs and sayings in the Kazakh and Turkish languages, one can
mention Ugur Gilirsu’s doctoral dissertation named «Comparative study of prov-
erbs and sayings in the Kazakh and Turkish languages»[12, p. 6] (Kazak Tiirkgesi
ve Tiirkiye Tiirkcesindeki Atasdzlerinin Karsilastirmali Olarak incelenmesi dokto-
ra tezi) written in 2009.

Turkic languages have been spread over a very wide geographical area of the
world and used as a language for writing and speaking among the Turkic peoples.
The study and publication of proverbs and sayings as a unifying force, which in
recent periods are considered the main works for the revival of the language and
cultural values of closely related peoples, will be of great importance. The work
performed in this direction will clarify this point of view [13, p.75]. Based on such
opinions of scientists, we are convinced that proverbs and sayings studied in sci-
ence from different aspects are a unifying force that reflects our national values.

Analysis

In the proverbs and sayings of both peoples, one of the common values is
health and the importance of health for a person. We can also see in the proverbs
and sayings developed among the people that the health is more important than any
other wealth in the world. Certainly, it is natural that in addition to being healthy, a
person also struggles with diseases in his life. According to different periods of the
people’s life, it is normal to have proverbs and sayings that have a common mean-

52 ISNN 1999-5911. 9a-®apa6u |1 (81) 2023 www.alfarabijournal.org



O. Chobanoglu, K. Ashirkhanova, B. Dinayeva. Cultural and Cognitive...

ing in relation to diseasesandillness. In addition to the fact that most proverbs and
sayings are very similar in meaning, structure and composition, it is also natural
for proverbs to have patterns formed in historical periods with their own identity.
If we say that proverbs are formed in a certain form, in our article we attempted to
group and give proverbs and sayings related to health in the context of the follow-
ing topics:

- proverbs and sayings with absolutely similar meaning and structure;

- proverbs and sayings have a slight change in their components, but similar
in content;

- proverbs and with a different structure and composition, but similar content
in both nations;

- both peoples have proverbs and sayings characteristic features peculiar
toeach of them.

Proverbs that are Completely Similar in Meaning and Structure

Turkish: Her isin (seyin) basi saglik. Kazakh: Birinshi bailyq densaulyq. The
meaning: in both languages, it means that health is the most basic wealth.

Turkish: Hastalik kantarla girer, misgal ile ¢ikar. Kazakh: Kesel batpandap
kirip, mysqyldap shygady.The meaning: It means that the disease does not go away
easily, and highlights the necessity of patience.

Turkish: Hasta olmayan, sagligin kadrini bilmez.Kazakh: Densaulyqtyn qadi-
rin auyrganda bilersin. The meaning: It is said in both languages that a person who
is not sick does not know the importance and value of health.

Turkish: Derdini séylemeyen (saklayan)derman bulamaz. Kazakh: Auruyn ja-
syrgan 6ledi. The meaning: It means that if you don’t tell anyone that you are sick,
you will not be able to find a cure for it.

Turkish: Neren agrirsa, canin orda. Kazakh: Qa1 jerin auyrsa janyn sol jerde.
The meaning: in both languages the meaning and structure of the proverbs are the
same. It means which part of your bodyhurts, your soul is there.

Turkish: Bas sag olursa, bork ¢ok olur. Kazakh: Bas aman bolsa borik taby-
lady. The meaning: In both languages, the proverbs means that the wealth will be
found if you are healthy.

Turkish: Saglik biiyiik zenginliktir. Kazakh: Densaulyq zor bailyq. The mean-
ing:In both languages, it means that there is no wealth equal to health.

Turkish: Iyi olacak hastanin, doktor ayagina gelir. Kazakh: Atygar ayrydyn
daryshisi 6zi keledi. The meaning: In both languages, the proverbmeans that a cure
fora sick person is found by itself.

Proverbs Similar in Content, But With a Slight Change in the Components

Turkish: Hastanin halini hasta bilir. Kazakh: Aurudyn jaiyn baqqan biler. The
meaning: In Turkish, the proverb means that the person who is sick knowsbetter
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the condition of a sick person, while in Kazakh, it means that the person who looks
after asick person knows better about him.

Turkish: Mart ¢ikmadikg¢a dert ¢ikmaz. Mart ay1 dert ay1. Kork nisanin besin-
den, okiizii ayirir esinden. Kazakh: Sauir bolmai tauir bolmas. The meaning: Al-
though the spring months have two different names, they have the same meaning.
In the spring, the world is renewed, and diseases that have been compressed from
the winter are cured by the sun. In Turkish, the fact that March is the month of ill-
ness and that the illness is not be cured before the end of March is associated with
the passing of the dead period in spring and the beginning of the new month.

Turkish: Yatan (hasta yatan) 6lmez, eceli yeten oliir. Kazakh: ajaldy 6le me,
auruly 6le me. The meaning: in Kazakh, the proverb is given in the form of an
interrogative sentence, while in Turkish it is given in an affirmative form. In both
language, the proverb means that a person whose death comes dies.

Turkish: Basi sag olanin, mal1 biitiindiir. Kazakh: Maly saudyn, jany sau. The
meaning: in Turkish, the proverb means that if personis healthy, he is rich, while
in Kazakhit means if person is wealthy, he is healthy. The reason for this is the fact
that the livelihood of the Kazakh people is closely related to livestock.

Turkish: Hasta olmayan, sagligin kadrini bilmez. Kazakh: Densaulyqtyn qa-
dirin auyrganda bilersin. The meaning: in Turkish, the proverb means that person
who has never got sick, never knows the value of the health.

Proverbs Different in the Structure and Component, But Similar
in Content in Both Nations

Various situations in human life lead to the emergence of positive and negative
emotions such as happiness, sorrow, grief and worry. It is known that these con-
ditions cause various physical diseases as well as soul illnesses. Despite their few
quantity, examples of Kazakh proverbs related to the name of the disease can be
observed: «Sozde qanqu jaman, auruda shanshu jaman (Gossip is bad for words,
stings are bad for illness», «Qotyr qoldan jugady, taz taqiadan jugady (Scabs are
spread by hands, baldness is spread from turbans)», «Qara kdzden nur taisa, qarga
adym jer mun bolar (If you become blind, making a move will become a grief for
you)», «Alapesti uige kirgizbe, quirygyn jerge tigizbe (Do not let leprosy into your
house, do not let it sit)». These proverbs and sayings emphasize that each person
who does not look after his health is the cause of illness.

Turkish: Glines girmeyen eve doktor girer. Kazakh: Kuni jamannyn tani azar,
konili jamannyn jany azar. The meaning: A person, who is not nourished by the
light of the sun, will fall ill.

Turkish: Her dert bogazdan girer. Kazakh: ishifi auyrsa auzyndy ty1, kozin
auyrsa qolyndy ty1. The meaning: the Turkish proverb corresponds to the Kazakh
proverb in the sense that if you don’t choose what you eat, you will get sick. The
essence of these proverbs is the importance of health in the worldview of two re-
lated peoples, the education of valuing what we possess (health).
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Proverbs with Characteristics of Two Peoples

There are also proverbs and sayings formed according to the history, life, cul-
ture, tradition, literature, and linguistic features of the ethnically related people in
different periods. The proverbs and sayingsformed related to the folk medicine of
the Kazakh people are proof of this fact. Suspicion of people to the healing by sha-
mans can be observed from the following Kazakh proverbs and sayings: «Dauly
bolyp jagsyga barma, auru bolyp bagsyga barma (Do not go to a good person when
you have quarreled, do not go to a shaman when you are sick)», «Basy auyrgan
bagsy balgerge toimaidy (A person with headache never stops going to shamans),
«Bagsynyn emi 6zine qonbaidy (The cure of a shaman does not work on him)»,
«Téuiptin jagsysy auruga auru qospagany (The best thing about a shaman is that
he does not add disease to the disease)», «Baidyn tamagyn jagsy jeidi, aurudyn
tamagyn bagsy jeidi (A good person eats the food of a rich man, a shaman eats the
food of the disease)»and the proverb«Eme varma, emsiz kalma» in Turkish. The
history of traditional medicine has been based on people’s beliefs, surrounding
animals and plants in nature. «Sarymsaqty jedin be? Syrqatqa em dedin be? (Have
you eaten a garlic, sought a cure for your disease?», «Jalbyzdy jerde jan galady,
ermendi jerde er 6lmeidi (A soul survives in a land of mint, a man does not die in
a land of wormwood).»

However, the above proverbs must have been formed among the people due to
the negative attitude towards healers, shamans and circumcisions. We know that
Turkish people do not use horse meat and qymyz. Amazingly, the Kazakh people
use kumyz and horse meat for a cure of forty different diseases. There are some
proverbs and sayings about qymyz in Kazakh: «Qymyz jagpagan ayyryp oledi
(Those who don’t apply qymyz will get sick and die)», “Sary qymyz stiegine
sinse aurudy kesedi, sary bal stuegine sinse karilik joq desedi (If yellow qymyz
is absorbed into the bones, it cuts off the disease, if yellow honey is absorbed
into the bones, you will not get old.» From the Turkish proverb «Sitma, hamamin
esiginde, yogurdun kasigindadir (Malaria is at the door of the hamam, on the
spoon of yogurt)», we conclude that the tradition of the hamam (bath) developed
in the Turkish people means that infectious diseases require sanitary cleanliness.
Though we interpret this proverb into Kazakh as “if you are sick for me, I will die
for you”, it is possible to say that the meaning of this Turkish proverb corresponds
to the meaning of the basic Kazakh saying that everyone is a slave of the one who
respects him. The following proverbs «Insan ayaktan, at tiligtan kapar»«Hastalik
saglik bizim i¢in» prove the fact that where there is health, there is a disease. The
Turkish proverb «Ayagini sicak tut, bagini serin; génliinii ferah tut, diisiinme der-
in» can be interpreted as «keep your feet warm, keep your head cool, keep your
mind open, don’t think too much». We believe that the proverb «Bas agrisi yiirek
acisin1 unutturur(headache makes you forget heartache)» is related to the pain of
lovers.
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Results

As a result of this study, we considered the Turkish and Kazakh versions of
proverbs, the precious heritage of our language and culture, from the point of view
of form and meaning (sekil ve kavram). We can see that the reason why proverbs
considered are similar in form is that they continue their common values and tradi-
tions, even though they have passed down through some historical periods begin-
ning from Orhun’s writings to this day. Despite their appearance and application in
two different geographical environments, it is known that the meaning of proverbs
in two languages with only some phonetic and word changes is the same. At the
same time, we can see from the examples that inspite of their similarties there are
proverbs and sayings that are characteristic of each people.

Conclusion

It is important to note that in the age of globalization, we should not lose the
importance of our cultural values, taking into account that words are the cure for
a sick person, while proverbs and sayings summarize the thought urging people to
maintain a healthy lifestyle. Proverbs and sayings related to health and illness were
divided into several thematic groups and presented in the present study according
to the methods of comparison and analysis. For a comparative study, proverbs
and sayings from dictionaries of two languages were collected according to the
topic. Despite the fact that the characteristics of the proverbs and sayings that were
formed due to the historical situation are different, common values and concepts
have been identified. There is a reason to believe that proverbs and sayings, in ad-
dition to being the essence of a word, have the function of helping people living in
that society to know the value of health before they get sick, as well as providing
values that create immunity and confidence to fight disease by understanding the
power of words.
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Yob6anoriny O3kioi, Omipxanosa K., /lunaesa b.
Ka3zak :xoHe Typik TiIiHAeri JeHcayJIbIKKA KATHICTHI MAKAJI-MITeJAepAiH MIIeHU-
TaAHBLIMIBIK, CHIIATHI

Anoamna. Makan-motenep Oenrini 6ip XaIbIKTEIH OMip CYpPY CalThIH, 0aChIHAH O TKEPTCH
TapUXBIH, OMIPITIK TOKIPUOECIH TAHBIN OITyiMi3Te MyMKIHAIK OepeTiH Oip XaNbIKTBHIH OTKCHI
MeH OYTiHiH JKaJlFall TYpaTblH MOICHH Keollip. Makaia-moTtenaep TyOl Oip TybIc XalbIKTapnaa
opTak OolysIMEH KaTap ©3iHAIK BapHAHTTApBIMEH 1€ KaJbINTaCKaHIAphIHBIH Oap eKeHiH
KepeMiz.Makanamb3ga Ka3ak JKoHE TYPIK TUTIHIETI JeHCAyNBbIKKA, aypyFa KAaTBICTHI Makal-
MSTeﬂlleplliH cajiayaTThbl GMip CaJITBIH HacuUXaTTaybl MIACHU KOHTCKCTTC CalibICThIpMaJIbI
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Typlle KapacThlpbuiaibl.EKI TybIC XaNblK Tapuxu ceOenTepMeH KaHLIAJIBIKTBI Oip-OipiHeH
ajmak 0ojica 1a ©TKCeHI MEH OYTiHi cabaKkTac €KeHiH, XalbIKThIH OTKCHIH YPIaKTaH YpIaKKa
YKAJFACTBIPAThIH KYMWJISITHBTIK (DYHKIMSICBIH Kope ajaMbl3. Makaiamblzaa OepijreH Makai-
MoTenaep Kazak TimiHueri «babdanap cesi» KiTaObIHBIH 65-ToMbIHaH, O0ayonu Kaiinapapiy
«XaJbIK JaHaJbIFb» KiTaObIHAH aj TYpIK TUTIHAET Makan-marenaepTypik Tiji YHBIMBIHBIH
«Atacesnep jxoHe (paszeonmornsm» cesnirinig amekTponapl HyckackiHan (TDK Tirk Dil
Kurumu Atasozler ve deyimler sozligii https://sozluk.gov.tr) sxene Yryp I'ypcynin (Ugur
Giirsu https://tez.yok.gov.tr) TOKTOPIBIK IHFICCEpPTAIMACHIHAH JKUHAKTAIAbl. Kaszak TimiHme
)KOHE TYPIK TUTIHAE MaKal-MaTel KapacThIPBUIBII OJIap TAKbIPBIITHIK )KAaFbIHAH TONTACTHIPbI-
JIBIIT MAFBIHACHI AlnbI Oepinai. KapacThIppuiFral Makasl-MOTEJIACP CUIIaTTaMalIbl, CallbICTBIPY
oficiMeH TanmaHap!. JleHcayTbIKTh OCHHEISHTIH MaKaI-MOTeACp TOMEH IETiICH TaKBIPBITHIK
TonTapra OesiHim Oepinmi:

- MarbIHAChl MEH KYPaM-KYPbUIBIMBIAOCATIOTTI YKCAC MaKall-MITeIep

- KOMITOHEHTTEPIH/IE a3[aFraH e3repic 6ap, AereHMeH Ma3MyHbI YKCac MaKajl-MaTelIep

- KYPBUIBIMBI, KypaMsbl e3relie, 0ipak eKi XajbIKTa Ja Ma3MyHbI ©3apa YKcac MaKaiaap

- €Ki XaJIBIKThIH ©31HE TOH €PEKILEIiri 0ap MaKaI-MoTeIep.

Tyitin co30ep: MaKa-MaTeIIep, XallbIK MOJICHUETI, JICHCAYJIBIK, aypy aTayjapbl, Ka3ak
XaJIKbI, TYPIK XaJIKbI, XaJIbIK OLTiMi, ITAPEMUOIOTHSL.

Yobanoriny O3krog1, Amupxadosa K., Jlunaesa b.
KynbTypHO-I0O3HABATEJbHBINH XapaKTep NMOCJOBHI KAa3aXCKOI0 M TYPEUKOIo si3bl-
KOB, KACAIOIINXCS 3/10POBbS

Annomayus. 110cnoBULBI — TPATOLEHHBIN KJIaJ, TO3BONIIOIINN y3HATH 00 yKIIaae Ku3-
HU, UCTOPUH M YKM3HEHHOM OIIBITE ONPEAEICHHOro Hapo/a. VI3BeCTHO, YTO MOCIOBHUIIBI U 110-
TOBOPKHU COXPAHUWIMCH Y OJHUX U TEX KE€ HAPOJAOB, HO U CO CBOUMHU BapHallUIMU.

B Hameil cratbe mpomnaranja 310pOBOro 00pasa KU3HM IIOCIOBHIL, CBS3aHHBIX CO 370-
pPOBbEM U 0OJIE3HBIO, B Ka3aXCKOM M TYPELIKOM SI3bIKaX paccMaTpUBAETCs B KyJIBTYpOJOTrHye-
CKOM KOHTeKcTe. MBI BHJIMM, Y4TO MPOIUIOE M HACTOSIICE CBSI3aHBI, KaK Obl HU OBLIM Jale-
KM JIpYT OT Jipyra JiBa POJICTBEHHBIX HapoJa B CHJIy UCTOPHUUYECCKHUX MPUYMH, KyMYJISITHBHOM
(byHKIMEH TpoaoIKEHHS POIIIOT0 Hapo/a U3 MOKOJICHUs B ITOKoJeHue. Ka3axckue nocinoBu-
161, IPE/ICTABICHHBIC B HAICH cTaThbe, cOOpaHbl U3 65 ToMa kHHUTH «Babalars6zi», n3 xaurn
«Halyqdanalygy» AbnyanmuKaiinapa, a Typenkne 1mocIIOBHUIIBI U3 JICKTPOHHON BEPCUH CIIOBAPS
«Atasdzderjanefrazeologizm» Opranmsanuu Typeukoro s3pika (TDK https://sozluk.gov.tr) u3
TIOKTOpCKO# aucceprarmu Yrypal fopey (https://tez.yok.gov.tr). Beio u3y4eHo mocioBUIlB Ha
Ka3aXCKOM M TyPELKOM SI3bIKaX M OHM ObLIM CIPYNIIMPOBAHBI IO TEMAM U PACKPBIT UX CMBICI.
[TocsoBuIIbl ObLIM MPOAHATM3UPOBAHBI C MIOMOIIBIO OMHCATEIBHO-CONIOCTABUTEILHOTO METO-
na. Taxxke, OCIOBHIIBI, H300paskaroINe 310POBbE U OOJIE3HD, ObLIN PAa3AENIeHbl HA CICIYIO-
ue TEMAaTUYCCKUEC I'PYIIIBIL:

- MIOCJIOBUIIBI C 20COJIFOTHO CXOXKMM CMBICIIOM U CTPYKTYPOIf;

- TIOCJIOBHIIBI IMEIOT HEOOJIBIIIOE M3MEHEHUE B CBOMX KOMIIOHEHTaX, HO COAEPKAHHUE CXOXKE;

- TIOCJIOBHIIBI C PA3HON CTPYKTYPOH M COCTABOM, HO CXOXKHM COZIEPYKaHUEM y 000HX Ha-
pOOB;

- IOCTIOBHIIBI C XapaKTEPUCTUKaMH JIBYX HapOJIOB.

Knrwouegoie cnoga: mocioBuls, (GoabKIOp, KyIbTypa, 370pOBbe, Ha3BaHUs OOJIEe3HEH, Ka-
3aXCKUI Hapoll, TFOPKCKUI HApOoJ, HAPOJAHBIE 3HAHUSI.
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Abstract. This article discusses dozens of axiological concepts that reflect the culture,
customs and rituals of the Altaians, Kazakhs and Uzbeks. The main focus of the study is
on identification and comparative analysis of the common values of the Turkic peoples,
which have been formed since ancient times, by comparing lexical and semantic features
of these concepts. The presented analysis assesses the role of national features, traits,
rituals and aphoristic poetry, formed in connection with the peoples’ nomadic way of life,
in educating the younger generation in a worthy, morally stable form and in shaping their
national pride.

According to the intermediate result of the study, it has a high scientific and social
significance. The Altaians, Kazakhs and Uzbeks have deep historical roots of their origin
and belong to the Turkic peoples. The article is written on the basis of a large number of
archival materials, historical documents, testimonies of ancient chroniclers and travelers.

World-wide mythological plots are most often fragmentary preserved in fairy tales,
epics, legends and legends. Generalization of such extensive empirical material would
reveal general trends and patterns in functioning of the worldview, as well as features of
consciousness of the representatives of the Turkic nomadic world.

Key words: axiology, religion, culture, traditions, syncretism, eclecticism, spirit.

Introduction

The axiological differences between Eastern and Western cultures appear to be
that Orientals, unlike Westerners, respect nature, religious values, ancestral history,
customs, myths, and mother tongue. In particular, the Turkic peoples, based on the
traditions of the East, preserve their traditions, native language, legends, religious
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and family values. In the ancient minds of the Turks, such concepts as love for their
country, justice, family, faith, conscience, honor, generosity, honesty, hospitality
and good neighborliness played a key role in the formation and unification of the
nation. Also, all such notions are deeply ingrained in the way of life, customs and
other values of the people.

It is known that the Altai, Kazakh and Uzbek peoples also have more com-
mon Turkic values, which have been formed since ancient times. There are also
common elements in the axiology of these peoples with the values of the Japa-
nese, Korean, Mongol and Tungus-Manchu peoples formed in the Altai period.
However, in the mentality of the Altai, Kazakh and Uzbek peoples, the regional
features formed in the regions of Central Asia and the Altai Mountains are more
noticeable, and they are dominated by general concepts related to nomadic culture
of Central Asia. It is expedient to identify common similarities and differences in
the axiology of the Altai, Kazakh and Uzbek peoples through a comparative study
of the history, ethnic features, socio-cultural life, language, literature and folklore
of these peoples. Because in addition to the Turkic foundations, influence of Islam
on the historical formation of the Uzbek and Kazakh peoples was great. Since the
Altai have not converted to Islam, they have more archaic aspects of values.

Attention to the lexical-semantic aspects of concepts related to values is also
important in revealing their true meaning.

Methodology

In the study of axiology of the Turkic peoples, a historical-comparative (compar-
ative) or eclectic approach is effective. Because such an approach allows us to find
solutions to the problems of syncretism and uncertainty formed in different historical
periods, to identify common and only specific aspects of many objects under study
and draw clear conclusions about them. Eclecticism, on the other hand, allows for
creation of new systems from different religious, cultural, and linguistic systems that
have taken shape in different eras. In fact, in axiology of these peoples, the elements
of Buddhism, Burkhanism, Lamaism, Christianity and Islam, as well as nomadic
culture are mixed and it is impossible to analyze them with a one-sided study.

Although the values of the Altai, Kazakh and Uzbek peoples are united when
their common Turkic features are studied, they are completely different in terms
of today’s religious features. Because every religion creates new moral norms on
the basis of its teachings. That is why today axiology of the Uzbek and Kazakh
peoples is based on Islamic morality, and the Altai values are based on elements of
Christian morality and traditional religious beliefs.

Main Part

The history of the values of the Turkic peoples dates back to ancient times,
and, of course, their elements are reflected in the heroic epics, folk aphoristic po-
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etry, which have been preserved since that time. Turkish legends have always had
an educational value, and they have always played an important role in such moral
qualities as loyalty to motherland, struggle for freedom, honesty, generosity, gen-
erosity. Glorification of such moral qualities also played a great role in formation
of the nation. Kazakh scientist K.K. Begalinova writes: “... history shows that for-
mation of the Turkic peoples took place on the basis of great ethno-cultural values.
High spirituality and morality were characteristic of the Turks, who embodied such
qualities as original beauty, generosity, justice, based on centuries-old material and
spiritual experience of their ancestors” [1, p. 102].

Information about the Turkic peoples is found in ancient European, Chinese,
Indian written sources, in the Orkhon-Enasoy rocks. However, the study of axiol-
ogy of the Turkic peoples begins with Mahmud Kashgari’s Devonulugatit-turk. M.
Kashgari in his work cites and interprets hundreds of phrases and words related to
the character and customs of the Turkic peoples. For example, ¥™& =arca == xarap
that is, in a single article, «If a guest comes, welcome», he was able to make an
argument justifying the hospitality of all Turkic peoples. Yusuf Khas Hajib also
emphasizes that human dignity is defined by knowledge in his work “Qutadgu-
bilig”: The scholar also calls people to faith, justice, the right word, generosity,
hospitality [2, p. 43].

Today the works of such great scholars as M. Kashgari, Yusuf Khas Hajib,
Ahmad Yassavi, Alisher Navoi have become the heritage of all Turks, including
the Altai, Kazakh and Uzbek peoples. Although in some ways it reflects the general
concepts, in fact, at the heart of their works are moral education of children, call
to values.

A fundamental study of axiology of the Turkic peoples begins in the second
half of the nineteenth century. For Tsarist Russia, which has been gradually col-
onizing the Turks in Central Asia, Siberia, and the Altai since the Caucasus, it
would have been useful to study the values of the peoples it included. Therefore,
during this period, Russian scholars began a comprehensive study of language,
literature, historical monuments, numismatics, ethnography, folklore and way of
life of the Turkic peoples. V.V. Radlov, Ch.Ch. Valikhanov, N.F. Katanov, scientists
of Russian-Turkish origin, such as Gabyashi, carry out a great deal of fundamental
research in this field.

Scientists like B.A. Bogoroditskiy, S.E. Malov, N.A. Baskakov and
E.D. Polivanov have continued to work on this. It was during this period that the
study of the culture of the Altai, Kazakh and Uzbek peoples developed. Although
research in Tsarist Russia and the Soviet era aimed to gain dominance over indig-
enous peoples and keep them more in their colonies, it also played a major role in
the peoples’ understanding of national identity. Gradually, national cadres began
to emerge to deal with history, ethnography, folklore, and values of the indigenous
peoples. It was during this period that the greatest epics of the Turkic peoples,
such as Manas, Alpomish and Gorogly, were studied. H. Zarif, M. Auezov, F. Ur-
manche, T. Mirzaev, Sh. Turdimov, J. Eshonqul, M.A. Burangulov, K. Mergen,
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M.M. Sagitov, N.D. Shunkarov, J. Bekmuxamedova, S.S. Surazakov and scholars
such as T. Sadalova, N. Tadina have made a significant contribution to the com-
parative analysis of folklore literature, which is the largest source of national cul-
ture and morality [3, p. 180]. Turkish scholar Metin Ergun was the first to make a
comparative study of all Alpomish epics on the basis of the Altai epic Alp Manash.
This, in turn, reaffirmed genealogically that the foundations of the nations that had
been torn apart as a result of colonial policy had one [4, p. 77].

Research on national identity, cultural values and languages of the Altai, Ka-
zakh and Uzbek peoples began to gain momentum after 1991. The independence
of the Republics of Uzbekistan and Kazakhstan, the establishment of the Altai Re-
public in the Russian Federation in 1992 laid the foundation for national revival of
these peoples. In the Republics of Kazakhstan and the Altai, the field of Altai stud-
ies, Turkology, ethnology has developed. Although research on ethnic origin of the
peoples has not been sufficiently developed in Uzbekistan since independence, it
has resumed as part of post-2016 science reforms.

Turkic peoples have always been committed to their values. According to his-
torical sources, Ishbarakhan, the Hakan of the Blue Turks, was defeated in 584 in
a battle with the Chinese Emperor Su Wen-di (Han) and was forced to make peace
with him [5].

At that time, Chinese rulers wanted whichever nation they defeated to adopt
their own culture, including wearing Chinese clothes and demanding that they fol-
low their customs. Naturally, Sui Wen-di (Han) makes the same demand of Ish-
barahan. According to Turkish scholar Kafesoglu, Ishbarahan replied: “I can pay
you tribute and give you valuable horses. But I don’t change my language, I don’t
exchange our braided hair for your sparse hair, I don’t want my people to wear Chi-
nese clothes, I can’t make Chinese customs my own. It’s impossible, because my
people take it very seriously; it’s like a bullet in their heart”. The Altai, Kazakh and
Uzbek peoples are also the descendants of the Blue Turks, who remained faithful
to their values.

Uzbek scientist N.Jurakoziev writes, “According to the ancient Turks’ ideas
about the world, the world is constantly moving and renewing. The main function
of the universe, the continuity of life, is manifested in its renewal. Man, too, as
a small part of this universe, had his own way of life and values”. Values, on the
other hand, made it possible for the spiritual existence of nations to take shape [6,
p. 99].

The values of the Altai, Kazakh and Uzbek peoples are most clearly reflected
in the paradigm of Turkic and ancient theology. In fact, values are also formed on
the basis of Islamic culture but this paradigm does not apply to the Altai people. In
contrast, elements of Buddhism, Burkhanism, and Lamaism are more common in
Altai axiology. Therefore, we first focus on the elements of theology.

If we look closely at the history of the Turkic peoples, especially the ideo-
logical aspects of that history [7, p. 47], we see that the ideology that has left the
deepest mark is the ideology of theology. But this religion gradually came out of
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circulation and was forgotten. As a result, only a few peoples living in the north
managed to save it. The Altai are one of the peoples who have maintained the reli-
gion of divinity. Therefore, we will analyze the elements of the religion of theology
according to the source of the Altai.

Theology is considered a neological doctrine today as a phenomenon of the
culture of the Turkic peoples and is divided into three worlds according to its cos-
mogony: Upper (Blue), Middle (Above) and Lower (Underground) [8, p. 203].
God is the chief deity of religion. Early Thoughts on Religion or Tengriism, lexi-
cal-semantic analysis of this word, taken from Valikhanov, can reveal the content
of the all-Turkish paradigm [9, p. 443].

The lexeme «Gody, in its essence and meaning, can form a common under-
standing of all Turks as a value. Because this term is used lexically by all Turks.
But there are differences in the pronunciation of the word according to the dialects.
In the Kipchak dialect of Altai, Kazakh and Uzbek, the lexeme of god is pro-
nounced in the same form as «god». Theonyms related to the religion of the God,
such as Ulkan, Yerlik (Jerlik), Kelagay, Tulan, Qulan, have remained the same in
the minds of all three peoples. Ulkan is the goddess of the earthly world, Jerlik is
the goddess of the underworld, Kelagai is the mediator between the shaman (whip)
and God, Tulan (male) and Qulan (female) are the devils who mislead people

Among the Altai, Kazakh and Uzbek peoples, the name Ulkan is still preserved.
Uzbeks often have such variants as Ulkan, Ulkanoy, Ulkannazar [10, p. 28].

Belief in the goddess Erlik (Jerlik) was preserved in the ceremonies and fu-
nerals (seventh, fortieth, and year) of these peoples. The Turkic peoples feared the
condition of the dead in that world (underground), or more precisely, the punish-
ment of Erlik, and sacrificed for him. The ceremonies of the third, seventh, fortieth,
and year of the funeral are formed on this basis. Although Kazakhs and Uzbeks
today practice monotheistic Islam, these rituals have survived.

The term «future» refers to the demons who are the helpers of a shaman, the
mediator between the God and a shaman. Shamans usually call the «Kelagyi» in
the rituals of confinement, staring at the sky and waving their circle. This is also
the case with the fortune-tellers and neighbors who survived in the Turks who con-
verted to Islam. Kelagayactually means «Kelagol» in Turkish and is pronounced as
«Kelagay» in the Kipchak dialect.

In fact, the auxiliary demons of shamans may be called differently, for exam-
ple, albasta, invisible, or evil, but the future may have become a theonym due to the
repetition of the word “kelagai” in order to summon them. «Kelagay» also means
«unwisey in the Shora language, and this in some ways corresponds to the qualities
of the auxiliary demons of shamans. The tandem images of Tulan and Kulan are
also preserved in Kazakh folk mythology. In the mythology of the Altai and Ka-
zakh peoples, Tulan is a male and Kulan is a female devil [11, p. 2]. Unlike mono-
theistic religions, Tulan and Qulan are not portrayed as rivals or enemies of God.
On the contrary, he is portrayed as a humorous demon who leads people astray and
leads them into sinful deeds. Although these names later lost their lexical mean-
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ing, in some cases these names reappear. In one of the most popular Kazakh folk
tales, Aldar Kosa and the Devils, Tulan is portrayed as a male devil and Kulan as a
female devil. Such images are not found in Uzbek and Altaic folk tales. However,
in Kipchak dialects, especially in Surkhandarya dialect, the concept of «tulany is
often used in interaction. If young people and children do something unpleasant or
touch each other, instead of reprimanding, «Is Tulan pushing you?» is used. In the
same way, among the people, «If Tulan doesn’t push you, will you push Tulan?».
The word reprimand has also survived. But it is used in the sense of provoking the
devil, letting the devil know. Qulan, like in Kazakh language, is derived from the
root «qu» meaning «swan» and is synonymous with words such as swan, chase.

The ethnology of the Altai Kazakh and Uzbek peoples also have a lot in com-
mon. For example, the seeds of the tolangit, crow, juz, nayman, and ax are found
in all three nations. The hab of the Turkic peoples is a seok ethnos, and they have
formed a special character. For example, tolangits - warriors, crows - smart, nay-
mans - are mentioned as stubborn and a leader who stands by his word.

All-Turkic traditions, customs and various ceremonies also play an important
role in axiology of these peoples. Although Kazakhs and Uzbeks converted to Is-
lam and Altai to Christianity, they retained all-Turkish traditions.

It is well known that the life of steppe peoples was unique and their way of
life required constant vigilance. Being prepared for battles that start suddenly, vig-
ilance against various invasions and robberies, was considered a vital necessity.
This vital necessity required qualities such as agility, speed, agility, and especially
horsemanship. Therefore, in the life of these peoples, games such as kupkari (root
wolf), wrestling, archery, horse racing, subjugation of the wild horse played an
important role as a vital necessity.

The wedding ceremonies of these peoples are also a common Turkish value.
In all three nations, family is considered sacred. Special attention is paid to up-
bringing of children, their future. Therefore, in every family, «namingy, «cradle»,
«cradle weddingy, «nail weddingy», «haircut wedding», «first step (tusaukesu)»,
«muchal weddingy», «marriage» are weddings. (Islamic ageedah and sunnat wed-
dings were adopted only by Uzbeks and Kazakhs later.)

Folklore and aphoristic poetry also play an important role in the growth of
the linguistic richness of these peoples, formation of their national character and
values. They reflect history, language, culture, art and all the values of the people.
The epics inspired people to love their homeland, to be heroic and generous. The
children grew up listening to epics from akyns (bakhshi). From the heroes of the
epics they learned courage, bravery, devotion to parents.

The Altai, Kazakh and Uzbek peoples are united by the epic Alpomish. This
epic is called «Alp Manash» in Altai, «Alpamisbatir» in Kazakh and «Alpomish»
in Uzbek. The history of the epic «Alpomish» dates back to the time of the oldest
Turkic khanates. According to the analysis of the hypotheses of folklorists and the
events in the epics, the events in the Alpomish epics mainly covered two periods:
VI - VIII centuries and XVI - XVII centuries. But this does not mean that the epic
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«Alpomish» did not exist before. Because, in epics of Alpomish and Homer’s epic
of the Odyssey, Zhirmunsky compared the plots of the epic with the Odyssey and
the Oguz-Kipchak, heroic epics The Book of the Fearful Father (Kitabidedam Kor-
kut) and noted their genetic similarity. Thus, the history of the epic «Alpomish»
dates back to the VIII century BC.

There is a plot from the Kazakh epic «Alpamisbatir»: Boybori’s wife, who had
not had children for a long time, became pregnant with Alpomish while returning
from a visit to Analighazrat Sultan (Ahmad Yassavi) and other saints. When Boy-
bori and Analiq return home, they celebrate their joy and everyone starts bringing
presents to their house. Until then, there was no custom in the steppe called «belly
shashu». On this day, the people celebrating the joy of Boybori and Analiq start the
custom by bringing them presents that do not fit into their joy. It seems that the be-
ginning of many traditions and ceremonies is connected with folklore. In addition,
it is this ceremony that strengthens such qualities as unity among women, support
for each other, sharing the good days [12, p. 14].

Proverbs and sayings also played an important role in shaping the rules of eti-
quette and moral qualities in the new generation. For example, the Uzbek proverb
«The crow does not bite the crow’s eye», the Kazakh proverb «The crow does not
bite the crow’s eye», and the Altaic proverb «The raven does not bite the crow’s
eye» had a great influence on the formation of morality in young people. It is ob-
vious that the proverbs of all three peoples are based on unique Turkish values and
ideas.

In addition, these proverbs contain open meanings that call young men to gener-
osity, eloquence and courage, and condemn cowardice and other negative qualities.

For example:

The young man will not back down from his words, from the footsteps of a
lion, or the word is a bullet.

When proverbs such as eloquence and courage are glorified, (the axis of the
otmas is six cubits), the situation of cowards is described in such articles.

It is very difficult to determine when the articles on Turkish rights began to
take shape. Because it is difficult to keep specific dates in the oral tradition of the
people, because certain historical periods and historical events are not reflected in
these works. Only one thing is clear, the aphorisms were formed together from the
period of national formation of the Turkic peoples. This goes back to very ancient
times. Proverbs and riddles are derived from relatively larger fairy tales, legends,
and epics.

Conclusion

National values are the unique code of a nation, the source of all existing rules,
norms and beliefs necessary for the peoples to understand their national identity.

National values are formed in cultural and historical processes under influence
of religion, statehood, events, famous heroes, education, literature and art. It matures
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and develops in historical processes, and sometimes undergoes changes that are es-
sentially subject to prohibitions. One is replaced by another. But they will not disap-
pear completely. It forms and maintains a syncretistic layer in society and thought.

A comparative analysis of axiology of the Altai, Kazakh and Uzbek peoples
shows that these peoples are genealogically unique. Common history, ethnic sim-
ilarities, a single language family, folklore and aphoristic poetry unite them. But
historically, their development has not been the same. Under influence of different
religions, states and events, they changed and became alienated from each other.

In recent years, philosophers, historians, ethnologists, along with the study of
historical sources, have also achieved results by analyzing ethnic culture, way of
life, folklore and literature of nations, because they have hidden values. Values are
the value, the existence of a nation.
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Bypanos A., Hypmyxamertosa K.
AuTaii, Ka3ak skoHe 030eK KYHIbLIBIKTAPBIH CAJIBICTHIPMAJIBI TAJI1ay

Anoamna. TypKi XaJbIKTapbIHBIH OPTAK MYPAChIH 3epieiiey apKbLiIbl XaJbIK TAPUXbIH,
Kaapl MEH OH-CaHAChIH, TAaHBIM-TYCIHITiH, STHUKAJBIK YKCAC KaybIMIACTHIKTapABIH Oenrisi
0ip TapuXU-MOJICHH KEHICTIKTEr1 TYPMBIC-TIpIIIITiH, OPKEHUETIH aHbIKTayFa Oonajpl. AnTai,
Ka3aK >KoHe ©30eKkTep TyOi Oip TYPKi XalbIKTapbiHa jkaTaibl. JKYMBICTBIH HOTHIKECI OOMBIHINA
QJIEYMETTIK JKOHE FBUIBIMH TOKipOMelNik MaHbBI3EI Oap. 3epTTey OaphIChIHIA apXUBTI MaTepH-
ajnjgap MeH TapuXu KyKarTap, KOHE jKoJIirepiep MeH casixaTiblUiapblHia eHOeriHe TOKTaraH.

TypKi XaJIBIKTaphl €XKEIACH CO3 OHEepiHEe KaTThl MOH OEpTeH, T KYpMETTeTeH, IENIeH TIK
OHEepIl Korapbl OarayaraH. bysl Makajgaga aiTaiIBIKTapiblH, Ka3akTap MEH ©30CKTepIiH
MOJICHHMETIH, CaJT-JdCTYpJIEpIH KOPCETEeTIH  aKCHOJOTMSUIBIK YFBIMIAD KapacThIPbUIAIbI.
3eprreye OChl YFBIMAAP/IbIH JIEKCHKAJIBIK KOHE CEMAaHTHKAJIBIK EPEeKIICTIKTePiH CalIbICThI-
PY apKbUIbI €XKeNri IoyipAeH KalbITaCKaH TYPKI XallbIKTapbIHBIH OPTaK KYH/IBLIBIKTApbIH
aHBIKTAy MEH CaJIbICTBIPMAJIbI TaJIayFa

JKanmpl oem ik MU OTOTUSITBIK CEOXKETTEp KOOTHECE TYPKi XaIbIKTaPBIHBIH epTeTUIepiHIe,
9TOCTA, aHBI3AAPbIH/IA Y3iK-y3iK cakranraH. OCbIHIal ayKbIM/Ibl SMIIMPUKAIIBIK MaTepUallIbl
Oaca Hazap aynapajbloKajIblidy JTYHHETAaHBIMHBIH KbI3MET €TYIHErl JKalIlbl YpAICTep MEH
3aHJIBUTBIKTAP/IbI, COHMAN-aK TYPKiI KOIIMeli oJeMi OKUIIepi CaHACBIHBIH epeKIIeTiKTepiH
aHBIKTayFa MYMKIHJIIK Oepep efIi.

YChIHBUIFAH Tajjay/a XaJbIKTap/blH HaMOJOJOIMSUIBIK OMIp CasThiHa OaiiiaHbI-
CThI KQJIBIITACKAH YJITTBIK €PEKIICTIKTepi, CalT-IdCTYpiepl OCKEJICH YPHAKThl bUIAWBIKTHI
TopOUeney/e, YITTHIK MaKTaHbIIIBIH KaJIBIITACTBIPYIAaFbl poJil OaraiaHabl.

Tyiiin ce30ep: Axcuonorus, J{iH, MOJICHHET, TIOCTYPIIep, CHHKPETH3M, SKIEKTHKA, PYX.
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Bypanos A., HypmyxameroBa K.
CpaBHHUTeIbHBII aHATN3 HAIMOHAJIBHBIX IIEeHHOCTEl ajTaiileB, Ka3aXoB U y30eK0B

Annomanyusa. B 1aHHOU cTaTbhbe pacCMaTpUBAIOTCS JECSITKH aKCUOJIOIMYECKUX KOHLEILMHI,
OTPAXKAIOLINX KYJIBTYPY, 0ObIUan W pUTyalbl ITalIEB, Ka3axoB U y30ekoB. OCHOBHOMN aKIEHT
B HCCIJIE/IOBAHUE COCPEIOTOYCH HA BBISBICHUM M CPAaBHUTEIHHOM aHAJIN3€ OOMMX IEHHOCTEH
TIOPKCKHMX HapoZ0B, C(hHOPMUPOBABIINXCS C APEBHUX BPEMEH, ITyTEM COIIOCTABIICHHS JICKCHIE-
CKUX ¥ CEMaHTHYECKUX OCOOCHHOCTEH ITUX MOHATHI.

o mpomexyTo4HOMY pe3yIbTaTy MCCIECIOBAHMS HMMEET BHICOKYI0 HAy4dHYIO U COLHAllb-
HYIO 3HaYUMOCTb, AJTaWIbl, Ka3aXW U y30€KH MMEIOT TIIyOOKHEe MCTOPHYECKHE KOPHH CBOETO
TIPOUCXOXKICHHS U OTHOCSTCS K TIOPKCKMM Haponam. CTarbs HalllCaHa Ha OCHOBE OOJIBIIIOTO
KOJINYECTBA apXMBHBIX MAaTEePHAIIOB, NCTOPUIECKHIX JOKYMEHTOB, CBHJECTEIHCTB APEBHUX JIETO-
ITUCIIEB U Iy TeIIECTBEHHUKOB. OOIIEeMHUPOBBIE MI(POIOTHIESCKHE CIOMKETHI Yallle BCero (hparMeH-
TapHO COXPAHIJINCH B CKa3Ke, ATOCE, MpeJaHusIX u JiereHaax. O0o0meHne Takoro OOIIIMPHOTO
SMITUPUIECKOTO MaTepuaja MO3BOIWIO Obl BBISIBUTH OOIIME TEHACHINHM W 3aKOHOMEPHOCTH B
(YHKIMOHNPOBAaHNY MUPOBO33PEHUS], & TAKKE OCOOCHHOCTH CO3HAHMS IIPEJICTAaBUTENEH TIOPK-
CKOTO KOYEBOTO MHpa.

B mpencraBieHHOM aHanM3e OIEHUBACTCS POJb OOIICHAMOHAIBHBIX OCOOCHHOCTEH,
4epT, COPMHUPOBABILUXCS B CBA3M C HOMaIMYECKUM 00pa3oM >KN3HH HApOAOB, B BOCITUTAHUH
MTOJIPACTAFOIIETO ITOKOJICHHS B TOCTOWHOM, HPaBCTBEHHO YCTOIUMBON (hopme 1 B (hopMHIpOBa-
HUM y HUX HaIlMOHAIBHON TOPIOCTH.

Knrouegvie cnoga: akcHonoOTys, peUrysl, KyIbTypa, TPaAUIHs, CHHKPETU3M, KJICKTH3M,

Iy X.
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Abstract. The purpose of the article is to visually show that the laws, prin-
ciples, concepts of ethics have been identified and developed over the millennia
in different countries, among different peoples. And, I think, one cannot consider
oneself an expert in this area without getting acquainted - at least briefly - with
the centuries-old course of comprehending the secrets of ethical knowledge. Since
antiquity, the largest minds of mankind have contributed to the formation of ethical
thought, its philosophy and categorical-conceptual apparatus. They opened for us
the depths of morality and the facets of beauty, since ethical education in their un-
derstanding is, first of all, and is an integral part of the comprehensive and harmo-
nious development of the individual, regardless of time and circumstances, because
it is a powerful means of spiritual enrichment for a representative of anyone - in
that the number of the new - society. Based on this, the author set the main task - to
explicitly show the place of the ethics of England in the late Renaissance in history
and philosophy starting from the initial stages of the process of its formation as a
science.

Key words: late Renaissance, category, individual, Homo sapiens, form, social
being, concrete historical, national.

Introduction

Ethics, like any other social-humanitarian-philosophical phenomenon,
has a historical character. This is one of the oldest theoretical disciplines that
arose as part of philosophy during the formation of slave societies. Ethical
issues have been at the center of public attention since the advent of homo
sapiens. Moreover, it is the emergence of ethical forms of relationships be-
tween individuals that gives us one reason to single out such a historical and socio-
logical category as a reasonable person, to state his transition from a primitive state
to a more developed one. The problems of ethics as a science and a form of social
life were undoubtedly considered at all stages of human civilization. However,
every time and in every country the interpretations of ethical concepts and norms
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(and hence the terms) had a concrete historical and national character. In other
words, those norms and actions that were considered ethical in Ancient Mesopota-
mia might not have been accepted in Ancient India, and the inhabitants of Ancient
Egypt could hardly understand the very specific ethics of Ancient China.

Let’s move on to a brief analysis of the ethics of antiquity in the Middle Ages
in order to understand the special role of ethics in the science and practice of later
eras and, above all, the Renaissance and the New Age.The purpose of the article
is to clearly show that the laws, principles, concepts of ethics have been identified
and developed over the course of millennia in different countries, among different
peoples. And, I think, one cannot consider oneself an expert in this area without
getting acquainted - at least briefly - with the centuries-old course of comprehend-
ing the secrets of ethical knowledge. Since antiquity, the largest minds of mankind
have made their contribution to the formation of ethical thought, its philosophy and
categorical-conceptual apparatus. They opened for us the depths of morality and
the facets of beauty, since ethical education in their understanding is, first of all,
and is an integral part of the comprehensive and harmonious development of the
individual, regardless of time and circumstances, because it is a powerful means of
spiritual enrichment for a representative of anyone - in that the number of the new
- society. Based on this, the author set the main task - to explicitly show the place
of the ethics of England of the late Renaissance in history and philosophy, starting
from the initial stages of the process of its formation as a science.

Research Methodology

The study reflects the specificity and national originality of the process of the
formation of ethics in England during the late Renaissance, in which the stages of
the formation of this science are considered for the first time from a philosophical
and cultural point of view. Without a clear understanding of the problems of ethics,
the content of its categories, it is impossible to accurately understand the mean-
ing of those or other scientific concepts and theories. The scientific theory of the
historical and philosophical process, in general, reveals not only the retrospective,
but also the prospect of the progressive development of the sphere of ethics, its
conceptual potential. The importance of comprehending and researching ethical
concepts is also revealed when we are faced with the mechanism of the initial
formation and establishment of its conceptual system. That is why a look at the
past, which is interpreted as the prehistory of the present, modern, and the new is
viewed as a transformed old, allows us to understand the modern itself as a natu-
ral result of previous development. This research work is carried out on the basis
of a historical-typological and structural-functional method, which provides for
a combination of formal-logical and historical approaches through the prism of a
culturological beginning.
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Results and Discussion

It is known that ethics is a science that studies morality and ethics as expres-
sions of public consciousness and forms of target behavior. Morality and ethics are
the most important, fundamental features of the existence of human society. Eth-
ics, like a number of other sciences, has experienced a number of paradoxes in its
centuries-old history. The first philosophical science was physics, that is, the study
of nature in the form of philosophical reasoning. Socrates became the founder of
an independent ethical direction in philosophy. But it is characteristic of the life of
terms that he did not use the very word «ethics» to denote a given direction of social
thought, this was done later. Aristotle singled out ethics as a science, for which it is
enough to recall his works such as «Nicomachean Ethicsy», «Great Ethics». However,
practically before the Renaissance, ethics as an independent science did not exist.
[16; 2; 9; 13; 24], i.e., it did not have its own systematized, ordered scientific and
conceptual-terminological apparatus. For Aristotle, ethics was a science intermediate
between psychology and politics. He believed that ethics heals the soul of a person
and serves politics, and the main goal of politics is to create a democratic society.

The clarification of ethics like the development of philosophy in general was
carried out gradually. The ancient Greeks usually divided philosophy into three
parts, but each school did it in its own way. Some singled out physics, dialectics
and logic, others - physics, dialectics and rhetoric, etc. Ethics, together with
physics, logic, was first singled out by the Stoics. Such a division, coexisting along
with others, has not disappeared (there have been many such disappearances in
history), but gradually developed. It was also characteristic of medieval thinkers,
thus reaching the Renaissance and Modern Times (Abelard, Chaucer, Thomas
Aquinas, T. More, Fr. Bacon, Hobbes, Locke, Spinoza, Shaftesbury, Hutcheson,
Hume, Helvetius, Edm.Spencer and others). The same can be traced in the concept
of oriental thinkers of Islamic cultural orientation, i.e. in the philosophy of Eastern
Peripatetism (IX-XIII cc.) represented by al-Kindi, IbnRushd, IbnTfeil, Beruni,
IbnSina, Farabi, Yassavi, Gijduvani, Naqgshbandi, etc.

In general, for antiquity and the Middle Ages, ethics was an integral part of
philosophy, it was merged with them. Ethics was actually a concrete, practical
science, the main task of which was the bodily and mental hygiene of life. In
ancient-medieval ethics, naturalistic and moral trends were closely intertwined, and
the former prevailed at first. Thus, a rather narrow understanding of the essence,
goals and objectives of ethics as a science of human nature, the causes and forms
of his actions [6, p. 5-43; 16, p.8-10; 13, p. 56-126], existed for a very long time,
until the late Renaissance and modern times. Even Spinoza, who wrote a special
work - «Ethics» - actually identified this science with natural philosophy. Ethics
was supposed to give a person advice on how to live correctly, including depending
on divine decrees, and this was a feature of pre-Renaissance ethics.

And in the Middle Ages such a tradition prevailed when everything was sub-
ordinated to theology, and philosophy was recognized as its servant. The Church,
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God, Holy Scripture predetermined the solution of any problems in advance, in-
cluding the place and role of man in this life. The questions of morality, morality,
human values, etc. were resolved on the same paths. However, all these centu-
ries, sometimes secretly, sometimes openly, there was a stubborn struggle of free
thought with theological prejudices. Many philosophers of the Middle Ages (Au-
gustine the Blessed, Thomas Aquinas, etc.) highly appreciated the freedom of the
human mind. The development of ethical thought among Eastern and European
philosophers in the Middle Ages gradually led to a revolution in the understand-
ing of ethics in subsequent periods - in the Renaissance and the New Age. In the
history of English philosophy, this is associated with the names of Duns Scott,
T. More, F. Bacon, Thomas Hobbes, J. Locke, J. Berkeley, D. Hume, B. Spinoza,
Shaftesbury, as well as W. Shakespeare, J. Donne, B. Johnson, J. Puttengham and
others. It should be emphasized that this coup was not a coup only in ethics, it was
a coup in all of science and in social practice. Science could not endlessly be in
the narrow grip of religious thinking, this contradicted the very nature of science
as a specific sphere of thought, as an objective form of reflection of life. The coup
began with the discovery of Copernicus, who destroyed the geocentric picture of
the world and created a heliocentric one. The right of the supreme judge was taken
away from God, the planet Earth turned out to be immeasurably smaller than the
Sun, moreover, revolving around it. The second circle of the new natural-scientif-
ic thinking closed on the veryman, philosophy has become anthropocentric. The
Copernican revolution had a tremendous impact on the entire historical process
of the formation of the secular, bourgeoisthose historical conditions, worldview
that contributedsecularization of social views of the newly established society, the
formation of a naturalistic, historically progressive in those social conditions un-
derstanding of social life and morality [4; 28].

The new science, developed by the followers of Copernicus, gave man the
opportunity to realize his capabilities. It is extremely important that science helped
to liberate ethics, and ethics - science. There was a process of mutually fruitful in-
fluence and mutual support in the struggle against a powerful rival - theology. With
the Copernican coup, science for the first time challenged theology’s right to mo-
nopolize the formation of a worldview. This was the first act in the process of pen-
etration of scientific knowledge and scientific thinking into the structure of activity,
man and society. All this had the most direct outputs to human independence, but
already in the light of new ethical norms. Briefly and succinctly, this thought can
be expressed in the following form - if earlier it was immoral to criticize God,
now it has become immoral to humiliate a person [19, p.8). Take Thomas More,
for example. The main idea of his «Utopia» is precisely ethics. Accordingly, the
definition of happiness as the goal of human existence is the central philosophical
problem of «Utopia». More philosophy, except ethical, Th. More does not know
and does not recognize [5, p.137]. A person lives in order to be happy - this is his
credo. Thomas More understands nature as a workshop, and God as an architect
in it. Therefore, he believes, a person can and should cognize this workshop and
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the creations existing in it, the most beautiful of which is himself. This approach
fundamentally contradicted the medieval ethical postulates, which did not consider
man to be anything equal to nature, and even more so to God.

Determining what is happiness and what are the goals of a person is an im-
portant task of any ethical teaching. Depending on how the problems of the origin
and content of morality are solved, how it relates to the daily activities of a person,
two directions can be distinguished in ethics - hedonistically demonistic and rigor-
istic. In ancient Greece, one of the first philosophers who followed the principles
of hedonism in ethics were Democritus and Aristippus, as well as Epicurus and
Lucretius. Rigorism (lat. Rigor «severity») - a kind of formalism in morality; a
moral principle that characterizes the way of fulfilling the requirements of moral-
ity, which consists in strict and unswerving observance of certain moral norms,
regardless of specific circumstances, in unconditional obedience to duty [26]. In
the first direction, it is generally accepted that morality follows from the natural
nature of man, his needs. This is opposed by the second understanding of ethics,
characteristic of the ancient Eastern religions and the Middle Ages. Rigorists deny
the very possibility of proceeding in ethics from the natural needs of man and
consider morality to be something from the outside given to man, predetermined
in advance, coming from God. Of course, in the era of the late Renaissance and
modern times, the first point of view prevailed, although not in its pure form. T.
More considered it absurd to seek a harsh and inaccessible virtue, to exclude the
joy of life and voluntarily endure suffering, from which there is no benefit. For the
thinkers of the Renaissance, and then the New Age, ethics became the doctrine of a
reasonable, happy and full-blooded life. This theory was put forward in opposition
to asceticism - the most important manifestation of medieval ethics. It is known
that asceticism preached voluntary isolation from earthly joys and blessings in the
name of the afterlife, strict control of sensual drives and desires. Its main goal was
to restrict a person from pleasures.

Although in the English philosophical, socio-political and fictional literature
of the XIV-XVII centuries, the concepts and terms of ethics are found quite often,
nevertheless, this does not mean that the country’s thinkers clearly understood the
place of ethics in the general system of sciences and studied it as an independent
direction. In the centuries we are considering, there was an active process of sep-
arating the main definitions and categories of ethics [28, p.69-74]. Ethics as an
independent scientific system was primarily formed only at the end of the 17th
century; As for the final formulation of science, this process received its logical
continuation up to the XX century, when J. Moore - one of the most influential
thinkers of modern Anglo-American philosophy, who held the positions of intu-
itionism, in his fundamental work «Principia Ethica» (Principles of Ethics ), de-
voted to the problems of mega-ethics, defended the concept of autonomous ethics,
which cannot be substantiated at the expense of any other reality, including reli-
gion, and the consideration of which rests on the analysis of its language, which
connects Moore’s ethical theory with the entire system of his views remains one
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of the most fundamental for the 20th century, despite the fact that it preserves eth-
ics as an independent structured area of philosophical knowledge [14]. Thomas
Hobbes, for example, regarded ethics not as a science in its own right, but as one
that links philosophy to social theory. The basis of ethics, according to Hobbes, is
the natural laws and their manifestations in man. Here the empirical nature of the
scientist’s philosophy is traced. Therefore, Hobbes, in a fundamental difference
from his medieval predecessors, sees nothing wrong with the fact that morality and
ethics proceed, first of all, from the natural inclinations of a person as self-preser-
vation, the realization of natural needs. Good and good for Hobbes is what a person
strives for, what he desires. Evil is what he does not like and what he avoids. From
the point of view of the general theory, the ethicist Hobbes considers the main
ethical categories - good, moral evil, etc. - to be relative concepts. This already led
to a sharp disagreement with the philosophers of previous times, as well as with
his contemporaries, but not empiricists. Hobbes’s ethical views were most closely
influenced by his political views. Human virtue (or vice), he believed, depends on
how reasonable the members of society are, how much they contribute or hinder
the realization of the good. Since, according to Hobbes, the state is created as a
result of a voluntary social contract, the duties of the members of society coincide
with the morality that is laid down in the basis of the social contract and is provided
for by it. Failure to comply with moral and ethical requirements (that is, viola-
tion of the rules of ethics) should be punished by punishments of various degrees
as non-compliance with the provisions of the social contract. Hobbes considered
the stability of the system to be the most important goal of society; therefore he
identified morality and its laws with civic virtues. Thus, ethics served as the moral
foundation of his philosophy for Hobbes, it supported the new science and rejected
abstractly sterile ethical ideas.

John Locke was quite close to Hobbes, if we take into account the general
spread of opinions on ethics in world philosophy. Locke somewhat idealized
ethics, he believed that it could be a science similar to mathematics. Being an
empiricist in his worldview, Locke believed that good is what brings pleasure, and
evil is what causes suffering. Therefore, happiness is about getting more pleasure
and less suffering. Therefore, according to Locke, the pursuit of happiness is a
natural and understandable process. All human activity should be free, and the
goal of individual freedom is the pursuit of individual and common good. Despite
the fact that Locke understood morality, happiness, goodness and other ethical
categories in a somewhat simplified way, his ethics also fundamentally differs
from the ethics of the Middle Ages and is based on the rational inclinations of
a person, and not useless theological prejudices. Locke believed that the true
basis of morality is the divine will, which finds its direct embodiment in the
laws governing social life. Therefore, morality for him was nothing more than
awareness and reasonable obedience to these laws. Locke considered a necessary
condition for the existence and prosperity of society to combine, harmony of the
needs of each individual with the interests of society as a whole. Throughout the
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ethical philosophy of Hobbes, there is also the presence of empiricism and the
defense of constitutional monarchy.

Ethics in English philosophy has had a strong influence on the philosophical
and socio-political thought of other countries. F. Bacon, Hobbes, Locke, and the
British, and leading scientists and public figures of other countries were read: Toland,
Priestley, Berkeley, Hume, Voltaire, Condillac, Lametrie, Helvetius, Diderot, etc.
One thing is that the English empiricists in their ethical views where directly and
where indirectly acknowledged the mortality of the human soul produced confusion
in the minds of their contemporaries and subsequent generations. The main basis
for this was a new experimental science, a new understanding of nature, the world,
space, and man. Therefore, we must agree that the European XVIII century, which
we call the Age of Enlightenment and the Age of Reason, began in England. From
there, the spirit of the new philosophy spread throughout Europe, supported by
examples of real changes in the social structure.

Thus, the divine understanding of the world, the world built according to
God’s understanding, was destroyed. But it was destroyed in a different way. If in
the Middle Ages such destruction was carried out only theoretically and a priori,
and was brutally persecuted as heretical, now, in the era of the Enlightenment,
this destruction was carried out in fact, empirically, on the basis of experiments
and practical evidence. Supporters of the previous vision of the world - religious
leaders and thinkers could not deny the natural scientific discoveries, for these
discoveries were reality and were perceived by the broad masses as correct, true.
Then religious leaders adopted ethics and posed the question in this way - the
natural-scientific picture of the world may be correct, maybe the meaning and
forms of God’s influence were really exaggerated, but is it ethical to reduce the
existence of God to nothing, is it ethical to deny it, is it ethical for a person to
pretend to omnipotence, and so on. To which empiricists and natural scientists
responded in their own way: truth is the goal of a scientist’s dreams and he should
not stop at anything before achieving it. This also shows one of the manifestations
of the ethics of the Renaissance, that is, the new ethics. Therefore, the question
of ethics in the Renaissance was very acute. And it is not surprising that English
philosophers, artists of the word and public figures paid such serious attention to
this issue.

Francis Bacon, a pioneer in the development of «natural philosophy», was one
of those who laid the foundation in England for the concept of «natural morality»,
the construction of ethics, albeit a participatory theology, but mostly without the help
of religious ideas, proceeding from rationally understood worldly life aspirations
and affects of the human personality. J. Locke also paid serious attention to ethics.
The doctrine of the existence of innate ideas, i.e. concepts and judgments that carry
knowledge, as well as innate principles that wash how one should behave, was at
the time of J. Locke the basis of idealistic concepts of extrasensory and generally
extra-empirical knowledge, as well as the basis of ideas about the existence of
a special spiritual substance, as a seat of innate ideas ... This theory was shared
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by many contemporaries of J. Locke, although its roots go back to antiquity [11,
p.25]. Locke’s criticism of the theory of innate ideas was the starting point of
his pedagogical concept and was the starting point for Locke’s entire theory of
knowledge. An important role, the denial of the innate moral principles played in
Locke’s ethics: it helped him in the XX (On the modes of pleasure and pain) and
XXI (On the powers and abilities) chapters of the second book «Experience ...» to
draw a conclusion about the close connection of the concept of good with pleasure
and benefit, and evil - with suffering and harm for man [11, p.280-338] and thus
substantiate the doctrine of the natural law of morality and further on natural law in
its ethical interpretation. Locke’s emphatic denial of innate ideas brings enormous
benefits to the theory of knowledge in his doctrine of truth and truth.

These were the realities that should be considered when describing the situation
of the era. The most important thing is that ethics, as a result, was unified, made a
worldwide, unified criterion and phenomenon precisely by the philosophers of the
late Renaissance. In the XIV-XVII centuries ethics has become ethics proper in the
modern sense, the meaning of the word.

Thus, not only the emergence, but also the flourishing of philosophy in a cer-
tain era, as a rule, is due to a deep social crisis, when it becomes difficult for a
person, and sometimes even impossible, to live in the old way, when the old values
lose their meaning. The sphere of morality could not be left to the side of the gen-
eral philosophical process of time, from the explosion of intellectual energy, when,
as never before, time has set so acute the tasks of philosophical comprehension of
everything that happens, rejection of old schemes, and renewal of the worldview.
And, as a result, the appearance in the light of the deepest in thought and brilliant
in the literary form of creations that affect not only the intellect of a person, but also
his emotions, the entire spectrum of his spiritual abilities. It would be a shame for
humanity, F. Bacon argued, if the mental world of people remained in the divisions
assigned to it by antiquity, while the area of the material world was immeasurably
expanding [3, p.100].

Freed from the fetters of feudal relations, man strove for self-affirmation, for
more faithful attention to his place in the world. The age-old ideas of ancient and
medieval cosmology about «eternity», the incorruptibility of that which «above
the moon and under it» is subject to decay and destruction, was questioned by
the destruction of this hierarchical system of the universe, and the very interest
and formulation of the problem of personal immortality [5, p.165] as a central
phenomenon has become a new phenomenon in the philosophical culture of
the Renaissance. In parallel with philosophical comprehension, the entire way
of human life is also revised, certain value systems are expressed (ideas about
good and evil, etc.), certain ways of life, behavior, moral norms are approved or
condemned, i.e. the value consciousness is changing, which embodies the special
attitude of people to everything that happens in accordance with their goals,
needs, interests, one or another understanding of the meaning of life. In the value
consciousness, moral, aesthetic ideals are formed. The most important concepts
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are the concepts of good and evil, beauty and ugliness. The new worldview sets in
motion powerful impulses of moral feelings: shame, reproaches, conscience, faith,
a sense of duty, moral satisfaction, compassion, mercy, as well as their antipodes.
The emotional world of the Renaissance man finds its explication in philosophy. It
is known that in the Renaissance, philosophical thinking receives strong impulses
from the sphere of art, in particular through the reading - hermeneutic - of ancient
literature and thus immersion in the world of images of ancient culture. For all
that, the aesthetic approach plays a dominant role here. This is due to the process
of secularization, the gradual liberation of thought from church authority.

Any culture can be represented as an ordered semantic structure associated
with the corresponding normative-value systems of practical activity and associated
social institutions, patterns of behavior, ideas, etc. These normative value systems
and the corresponding semantic structures form complex compositions. The
defining role in ensuring the integrity of the semantic structure of a particular
culture is played by its worldview model. Since the process in the development of
culture is associated with constant differentiation and specialization of normative-
value systems and related semantic parameters, the role of the worldview as an
integral factor of comprehension is constantly growing.

Before proceeding to further characterize ethics as a science, let us outline a
circle associated with understanding a person, his role and place in the world in
retrospect.

Harmony of soul and body, high spiritual development and physical perfection
of a person are the leitmotif of ancient culture. In the Middle Ages, man is
proclaimed an integral part of the world order emanating from God. The idea
of the immortality of the soul, the singularity and intrinsic value of the human
person receives its development within Christian philosophy (Augustine the
Blessed), where both the ideas of Neoplatonism and the Christian dualism of the
lower - earthly and higher - divine are embodied. The perfect man in medieval
philosophy is, in essence, an evangelical man, following the commandments of
Christian morality. The great art of the Renaissance vividly expressed the ideals of
individualistic humanism, affirming the greatness of the earthly, human principle
in all its volume and creative activity: the perfect man of the Renaissance is
determined by the general understanding of what a man is, what is his purpose and
essence. On this foundation, «a uniquely understood harmony of knowledge and
beauty is affirmed, which Leonardo da Vinci expressed with the utmost clarity in
the maxim: “art is science” [19, p.268]. is increasingly moving away from science,
delimiting sensory forms of cognition and imitation of nature, and science, at the
same time, is increasingly asserting itself as a universal form of cognition and
leading to a change in the worldview - Globus Intellectualis.

The problem of a person has always been at the center of the philosophical
understanding of the world, while classical philosophy, starting with ancient
Greek, not only fixed the image of a person that a particular era created, but also
developed a certain ideal, «the idea of a person of the future.» In the Renaissance,
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this problem, like man himself, his essence and existence in terms of material,
spiritual and moral, receives a new life and new development. The epoch in its
own way poses and tries to resolve the image of a perfect man, and the latter
«always turned out to be a well-known extrapolation into the perspective of
those qualities that were decisive in the concept of man and the world in which
he lives, which was approved by this or that thinker or artist. Already Erasmusy,
recognizing, in accordance with Christian teaching, that the source and outcome
of eternal salvation depends on God, he believed, however, that the course of
affairs in earthly and human existence depends on man and on his free choice
under given conditions, which is a prerequisite for moral responsibility «and
even wider - human morality in general [5, p.131]. Since the life of Erasmus is
approximately equally connected with different countries, although his homeland
and the Netherlands, as a humanist, he is formed most of all in Paris; in England
his ethical-theological system «Philosophia Christi», but the most fruitful years
of his life were spent in two German childbirth - Basel and Freiburg [22;10]. And
such an impact of the Christian humanism of Erasmus on European culture and
thinking of the XY century had a really huge geographic area - his like-minded
people and followers can be found throughout Catholic and Protestant Europe
from England to Italy, from Spain to Poland (22, p.132]. The most convincing
in this regard are the ethical views of the greatest philosophers of the English
Renaissance, T. More, a contemporary and friend of Erasmus. humanist and author
of the famous «Utopia» and Francis Bacon - the pioneer of the development of
«natural morality», who embodied in one person the triune position of a citizen,
statesman and thinker. After all, these were the leaders immersed in the political
bindings of their time, politicians to the bone, who introduced them to the depths
of statesmanship, instructed them in the sophisticated strategy and experience of
life’s struggle. Let us dwell on this briefly. If we want to penetrate deeper into the
system of ideas, feelings and perceptions of people of those eras with which we
have no successive connection, we are forced to turn to a variety of sources and,
above all, to primary sources - the works of these representatives themselves, at
least in the person their outstanding thinkers. In the history of English philosophy,
this is associated with the names of Thomas More, Francis Bacon, John Locke,
Duns Scott, George Berkeley, as well as the luminaries of the artistic word William
Shakespeare, John Donne, Ben Johnson, George Puttengham and others.

The first in historical time and line of succession is T. More, the author of the
famous «Utopia». The value of the analysis of this work also lies in the fact that
with all the variety of literary sources used in writing «Utopia» and testifying to the
unusually wide area of the author’s erudition, characteristic of him as a humanist
scientist, T. More acts as a thinker who draws material not so much from the
works of writers as from the very English reality of the Renaissance with its sharp
social contradictions that required a radical solution. To understand the humanistic
concept of T. More, it is very important, along with the socio-political problems
of «Utopiay», to highlight its ethical (and religious) aspects. From the point of
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view of studying the essence of the phenomenon, i.e. his socially determined vital
necessity, which is fixed in the ideal norms of behavior and morality, preached
by the author of «Utopia». «Investigate the essence of the phenomenon, i.e. his
socially determined vital necessity, which is fixed in the ideal norms of behavior
preached by the author of «Utopia» - such, in our opinion, should be the approach
to this problem. «Since, no matter how we delve into the study of the constituent
elements of the ideological synthesis in which the ethics of an ideal Utopia is
realized, we still have to answer the question of what are the class interests that
corresponded to these ideal norms of behavior, which received in philosophy and
religion the meaning of absolute values », notes S.D. Skazkin. [17, p.131].

This work is inextricably and deeply connected with the philosophical,
ethical, socio-political ideas of humanism. And humanism, as you know, as a
necessary spiritual background of the greatest cultural and historical revolution of
the Renaissance, in general, and ethical and aesthetic renewal, in particular, was
the basis for a decisive rethinking of complex philosophical problems associated
with understanding the nature of man, his existence and development, when the
problem of man became the focus of the philosophical center of comprehension,
when the idea that a man can be understood without intruding into the realm of the
transcendent, but only by analyzing the conditions of his real life, on which his
freedom and dignity as a person depend, began to be asserted.

It is easy to replace that the main thing in Utopian ethics is the problem
of happiness, and its definition as the goal of human existence is the central
philosophical problem of Utopia. According to the just remark of A.H. Gorfunkel,
«the understanding of God as a master, and nature as a spectacle of» majestic
and amazing», testifies to Mor’s acceptance of the humanistic concept of a
beautiful world open to human knowledge» [5, p.137]. In posing and solving this
«eternal» problem, Tomas More reveals a thorough acquaintance with ancient
Greek philosophy, in particular with Plato and Aristotle. This is evidenced by
the commonality in many respects of the problems and terminology [15, p.176-
177], especially for the classification of such important categories as pleasure and
pleasure. The ethical teaching of Tomas More is directed «not only against the
harsh stoicism, but also against the ascetic ideal perverted by the Middle Ages:
the Utopians consider it a sign of extreme insanity, excessive cruelty to oneself
and the highest ingratitude toward nature, if someone despises the granted beauty,
weakens strength, turns his agility into laziness» [5, p.139]. The religious beliefs of
the inhabitants of an ideal society are also in harmony with these ethical views; this
is especially true of the principle of broad religious tolerance.But the moralist F.
Bacon took place in that period of British history, when the anticlerical Reformation
in England led to significant changes in religious consciousness, and the attempts
of the crown to introduce the country to a single religion remained unsuccessful.
The fact that the affairs of the church and religion were decided by the secular
government contributed to the fact that «secularization took over other spheres of
the spiritual life of society», when everywhere «the word of Scripture and dogma of
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the church pressed the authority of Human reason, common sense and interest» [ 18,
p.46]. Determining the sources and roots of morality, Fr.Bacon resolutely affirmed
the priority and greatness of the common good over the individual, the active life
over the contemplative, the prestige of the public over personal satisfaction. While
not opposing the Christian thesis about the paramount importance of the common
good, Fr.Bacon, at the same time, «did not really want to be connected with the
entire burden of its theological content» [18, p.47]. He strove to build an ethics
focused on human nature, as well as on the norms of moral axioms. Such ethics,
as F. Bacon himself argued, «within its own boundaries could contain a lot of
reasonable and useful things» [30, p.394].

The focus of Fr.Bacon’s attention is human behavior and its assessment in
terms of achieving certain results (essay «On a high position»). Religion as a firm
principle of a single faith was for him, as it were, the highest moral binding force of
society [30, p.414]. In his work «Experiments or instructions, moral and political»
Fr.Bacon deeply reflects, subtly analyzes and vividly describes a whole range of
positive and negative human manifestations - secrecy, deceit, love, envy, cunning,
courage, kindness, suspicion, selfishness, vanity, arrogance and anger.

Conclusion

Without a clear understanding of the problems of ethics, the content of its
categories, it is impossible to accurately understand the meaning of those or
other scientific concepts and theories. The scientific theory of the historical and
philosophical process, in general, reveals not only the retrospective, but also the
prospect of the progressive development of the sphere of ethics, its conceptual
potential. The importance of comprehending and researching ethical concepts is
also revealed when we are faced with the mechanism of the initial formation and
establishment of its conceptual system. That is why a look at the past, which is
comprehended as the prehistory of the present, modern, and the new is viewed as
a transformed old, allows us to understand the modern itself as a natural result of
previous development.

Each epoch has its own worldview, depending on the level of knowledge
and the nature of civilization, on the historical experience of a given people.
The highest synthesis of linguo-culture is carried out by philosophy. Between
the philosophy (and ethics) of each era and other forms of social consciousness,
relations of interdependence and interdependence are formed. This establishes a
specific historical orientation and the very content of the development of ethics (as
part of philosophy), thereby forming a special style of thinking inherent in each
era, which is a generalized image of culture as an integral process, within certain
space-time constraints.

The brightest representatives of the philosophical thought of the Renaissance
and the New Age were completely unanimous in their desire to create and
substantiate scientific philosophy, since they saw in science a new phenomenon
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unknown to the past, the highest form of all possible knowledge. And it was a
consciousness of necessity dictated by a new historical era, from the standpoint of
which ancient wisdom did not seem at all to be a science.

The study of the history of ethical and philosophical thought shows that
the development of theoretical problems of our time is unthinkable without the
development of the cultural and spiritual heritage of the past. And the deeper we
delve into the past, the better we will understand the present and the future. History
deals not only with what has passed into the past, but also with the living life of
our time. And that is why we will never lose interest in what we argued about,
what our predecessors thought, in their search and flight of thought. This is a fair
attitude to the history of philosophy, the stages of its evolution. It is in the light
of this approach that it can be stated that the formation of the philosophy of the
Renaissance is the main result of this historical and philosophical process, and its
further development as an important component of world philosophy is its main
historical perspective.
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lagmanoB K.
Conrbl KaiiTa PeHeccaHe AHIIUSICBIHBIH 3THKACHI, TAPHUX KOHe (PUI0COPUSAAFHI
OpHBI

Anoamna. MaxkanaHblH MakcaThl — OTHKAa 3aHAapbl, NPUHIMITEP], YFBIMIAPHI
MBIH)KBUIJIBIKTAp OOMBI OPTYPIIL eJiep/ie, 9PTYpIii XalbIKTap apachlHAa aHBIKTAIIBII, JaMBbIII
KeJie JKaTKaHbIH Ke30eH kepcery. JKoHe, MEHIH OWbIMIIA, STHKAJIbIK OUTIMHIH KYNHUSCHIH
TYCIHYIIH FaceIpiap OOWBI KaJbINTACKaH KypPChIMEH - KbICKama 0ojca /a, TaHBICTIAWbIHIIA,
©31H OCHI CaJaHbIH MaMaHBbI JIeN caHayFa OonMmaiinel. Exxenri noyipaen Oacram agaM3aTThIH €H
ipi aKbUI-0#bI ATHKAJIBIK OUBIH, OHBIH (DHII0CO(UACHIHBIH XKOHE KATEerOPUsIIBIK-KOHIICTITYa/IbI
amnmapaThlHbIH KaJIBINTAaCyblHA yiiec KOcThl. Omap 0i3re agaMrepIuiTiKTiH TEepeHIIri MeH
CYJIVABIK KBIPJIAPBIH allThl, OUTKEHI OJIAPJBIH TYCIHITIHIE ITHKAIBIK TOpOUE €H alIbIMEH,
JKEeKe TYJIFaHBIH KaH-KAKThI )KOHE YIHIEeCIMIl JaMyBIHBIH Kypamaac 0eiri O0mbI Ta0blIa b,
YaKBbIT [ICH JKaF1aiiFa KapaMacTaH, OiTKeH1 0J1 Ke3 KeJITeH aJlaMHBIH K1l YIIIiH PyXaHHOAaI0IbIH
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KyaTThl KypaJibl — OyJI )KaHaHBIH CaHbl — KOFaMHbIH. OCBIHBI HEri3re ajia OThIPHII, aBTOp Oa-
CTBI MIHAET — AHIVIMSI ITHKAChIHBIH COHFbI KaiiTa epiiey noyipiHAeri OHbIH FBUIBIM PETiHJE
KaJIBITAcy MPOIECiHIH OacTankbl Ke3eHJIepiHeH OacTan Tapux HeH Gpuiaocodusiiarbl OpHbIH
AlKbIH KOPCETY/II KOUIBI.

Tyuin co30ep: xeitinri PeHeccaHc, kareropus, jKeKe TYJIFa, TOMO camueHc, (opma,
QJIEYMETTIK OOJIMBIC, HAKTBI TAPUXH, YITTHIK.

Magmanos K.
ITHKa no3aHero Bo3po:xkaeHusi AHIVINA, ee MECTO B HCTOPUH U (pustocopun

Annomayus. 1lenb cTarbu HAISIHO MOKA3aTh, YTO 3aKOHBI, IPUHITUIIBI, TIOHSITHUS STHKH
BbIABJISJIMCHh U Pa3BUBAJIMCh Ha MPOTAKCHUN TBICSYENICTUI B Pa3HbIX CTpaHax, Yy pa3HbIX HApoO-
JoB. W, mymato, Helmb3s cuuTarh ce0si 3HATOKOM B 3TOM 00J1acTH, HE 03HAKOMMBIIIUCH — XOTS Obl
0erIo — ¢ MHOTOBEKOBBIM KYPCOM MOCTHIKEHHUS TalH ATH4ecKoro 3HaHus1. C IpeBHOCTH KPYIHEH-
M€ YMBbI YEJIOBEYECTBA CIIOCOOCTBOBAIM (DOPMHUPOBAHHIO ATUUECKON MBICIH, ee (HHI0COhHN 1
KaTeropuagbHO-MOHATHITHOTO ammapara. OHU OTKPBUIM HaM ITyOMHBI HDABCTBEHHOCTH U TPaHU
KpacoThl, TaK KaK HPABCTBCHHOC BOCIIHMTAHUC B UX IMOHUMAHHUU €CTh, IMPEKAEC BCEI0, HCOTHEM-
JieMast 4aCTb BCECTOPOHHEIO M TAPMOHHUYHOTO PAa3BUTUA JIMYHOCTH HE3aBUCUMO OT BPEMEHU U
00CTOATENBCTB, HOO OHO MOIIIHOE CPEACTBO AYXOBHOTO 0OOTAIICHUS IS TPECTaBUTEIS TF000TO
— B TOM YHMCJIE HOBOTO — 00111ecTBa. MCX0/151 M3 ATOr0, aBTOP MOCTABUII ITIABHYO 33/1a4y — OAPO0-
HO 10Ka3aTh MECTO ATUKH AHIIMHU MO3/1HET0 Bo3porkieHus B UCTOpUH ¥ (HII0COPUH, HAYMHAS C
HavaJbHbIX ATATOB MPOIECcca ee CTAHOBICHHS KaK HAYKH.

Knioueswie cnosa: noznuuii Peneccanc, kareropust, nuauBuayyMm, Homo sapiens, dpopma,
coLuaibHOE ObITHE, KOHKPETHO-UCTOPHUYECKOE, HAIIHOHAIBHOE.
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(Anmamul, Kazaxcman)

Serikbai Gulzhan, ’Imanbekova Bibigul
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'Al-Farabi Kazakh National University
’Kazakh National Women's Teacher Training University
(Almaty, Kazakhstan)

Andamna. ATaMHBIH MOHI OJIEYMETTIK TI€H OHMOJNOTHSUIBIKTBHIH Oipiiri Heri3iHae
afiKeIHAAmaabl. ATaM MeH KOFAMHBIH KapbhIM-KaThIHACH! FEUTBIM MeH (PHUI0COUSHEIH Oa-
CTBI MocenenepiniH Oipine aifHamraH. by KapeiM-KatbiHac (opMacel TaOUFH OpTaHBIH
9BOJIIOLMSICEIMEH JKOHE aJlaM MEH KOFaMHBIH JaMybIMEH e e3repinm oTbIpabl. Kasipri
TaHIaFbl XkahaHIaHy MEH KapKbIHIbI FRUIBIMH-TEXHHKAJIBIK MPOrpecc agaM MeH KOFam
OaliTaHBICHIHA jKaHama cumarrap Oepyme. baprmblk 3amaHma amamzael eMipre TOJBIK
EHTI3eTiH KOFaM OOJFaH, OJ OHBIH MiHE3-KYJIKBIH OJICYMETTIK Ma3MYHMEH TONTHIpa-
Ioel. Amamra TOH OipKaTtap KacHeTTep aJaMHBIH 631 eMip CYpeTiH KOFaMAarbl MOICHH
KYHBIIBUIBIKTap bl HrepyiHiH HoTIKecl. KoFam MeH ajjaM apachIHIaFbl KapbIM-KaThIHACTEI
¢umocopusIBIK TYpFBIAA TYCIHY, OHBI JKaHAIIa ally — KOFaMHBIH ITPOTPECCHUBTI TaMybI-
Ha, aJaM3aTTHIH OOJNaIIaFsl YIIiH ©3eKTi Mocenere aifHainraH. Makanana aqaM MeH KOFaM
KaTbIHACHI JKAIJIBI QJIeYMETTIK-9THKAIIBIK, aHTPOIOJIOTUSUIBIK OMJIapIIbl Tajgaid OTBIPBHII
aJIaMHBIH OJICyMETTIK OOJMBICHI aliKbIHIANFaH. OJNEYMETTeHY JKOHE OHBIH TETIKTepi MEH
Tocinaepi HakThUIaHFaH. TYIFaHBIH XKEKEe CTPATETHsCHIH KAJBINTACBIPYIAarbl KOFaMHBIH
JKOHE QJIEYMETTIK KaTBIHACTAPIBIH POITi 3ep/IeIICHTCH.

Tyitin co30ep: anam, KOFaM, 9NICyMETTIK (PEHOMEH, TYJIFa, QJICyMETTCHY.

Kipicne

AnaM MeH KOFaMHBIH KapbIM-KaThIHACHl OpKAIIaH FBUIBIM MeEH (HII0-
coustHBIH 6acThl MacenenepiHiy 0ipi 60kl ce6edi o3iHIH MOHI OOWBIHINA aTaM
OMONIOTHUANIBIK TEeH oNeyMeTTIKTiH Oipimiri. byn e3apa KapbeiM-KaThlHAC Tapuxu
TYpZie TaOUFU OPTaHBIH SBOJIOIUICHIMEH )KOHE aJaM MEH KOFaMHBIH JIaMybIMEH
ne e3repin oTeIpabl. XKahanmany jkoHe KapKbIH/IbI FBUIBIMU-TEXHUKAJIBIK POTPECC
IQyipiHze onap 3aMaHayM cuUmarka ue O0osnbl. bapiblk 3amanaa agaMibl eMipre
TOJIBIK €HT13€TiH KOFaM OOJIFaH, OJ OHBIH MiHE3-KYJIKBIH JJIEYMETTIK Ma3MyHMEH
ToAThIpaabl. KoraM MeH ajaM apachIHIaFbl KapbhIM-KAaThIHACTBI (DUIIOCO(DUSITBIK
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Tynza. Aoam omipininy KYHOBLIBIKIMAPL HCIHE PYXAHUTBIK,

TYpFbIIa TYCiHY, OHBI JKaHalla ally — KOFAMHBIH IPOTPECCHBTI JaMYybIHA,
aIaM3aTThIH OOJamarbiHa dcep €TeTiH IenriMaep KaObuiaayblHa BIKITA €Tyl Ke-
pex.

AnaMHBIH KaHyapJaH albIpMalIbUIBIFBl — OJ1 TYFaH COTIHEH Oacram, KoFraMFa
Oipaen Oeilimzenin KeTe ajaMaiapl. AJaMHBIH MHIWBUI HEMEce TYJIFa peTiHjae
KaJpITacybl OipHenie Gakropaapra cyieHeni. Mpicasbl, aJ1€yMETTIK ToxKipuOeHi,
TOCTYP/i, SJIEYMETTIK pesIepAl urepy, KoFaMa 3 OpHbI MeH KbI3METIiH aiKbIH/IaYy.
Opaer Kaccupep: «Anam e3iH KoHE ©31HIH JapalbIFbIH TEK QJIEYMETTIK eMip
apKbUIBI FaHA TaHW anmaae [ 1], — germ MomiMIereH.

3epmmey a0icHamacot

FruibiMu Makanazia HaKThl TAPUXH )KOHE OOBEKTHUBTI KapacThIpy, JIOTHKA-JIBIK,
TaJaay KoHe OipiKTipy, CATBICTRIPMAITBI TaJIay, KYHUEIeT KapacThIpy dicTepi MeH
TOCLIIepi KOMAaHbUIabL. [31€HiC OGaphIChIHAA TAKBIPHIT Ka-)KETTLTITiHE OaiiylaHbI-
CTBI TePMECHEBTHKAJIBIK KOHE KOMITAPATUBUCTIK diCTEp 1€ KOJIIaHbLIA b,

Aoam 60aMbICBIHBIH 21eyMemmIK Hezi30epi

Anam Oamacel >kapaTbUIBICBIHAH OacTtanm AjaM Typasibl KONTereH FbUIBIMU
TY)KBIPBIMJIap MEH FBUIBIMH TEOPHSUIAP JKA3bUIBIN JKaThIp, Ka3blica Ja COHIai
OU-TYKbIpBIMIApABbIH Oipi opi Oipereili TyHHUEHIH jKapaTbUIybIHBIH 631 a/1aM YIIiH
JIereH TYCIHIK. AJaM TpaHCIEeHIeHTTI OonMmbic. TpaHcieHneHTTi anam JKoraprbl
PyxXKa TaNnbIHBICBIMEH FallaM/Ibl TAHYF, TIPIILTIK KYH/IBLIBIFBIH KAJIBINTACTHIPYFa
Kyl cananel. JKOFapFbl pyXaHHM QJeMIe OW-TAJBIHBICHIH JKaJFaraH ajJaM HH-
TEHIIMOHAJ/IbI, TYPMBICTHIK (haKTOpIapabl MaHBI3IBI JEM CaHaMaybl MYMKIH.
Korammarpl omineTci3mikneH KypeckeHae AmaM Harbl3 e3iHmiK OeT-OeitHeciH
kepceteni. KoramIIbIK KbI3METTEp/e HEMece e3rere jkacaraH KbI3METIH ajam
JKayarKepIIUTIKIIeH aTKapyFa ThIpbicaabl. KpI3MeT eTKeH caliblH ajjaM e31H-031 Tay
TYJIFara allHaJIJIBIPBIT, aJlaMu OeiHeCiH alIbIKTara Tyceal. JlereaMen TipirinikTe
KETICTIKKE KCTKCHMEH, JKaHJAYHUCCIHACTI THIHBIITHIK OCPMEHTIH KyiH3emcrep
Ke3-KeNTeH aaaMibl THIFBIPBIKKA Tipewai. Tipmiiik AeHredinmeri op-Typori
QJIEYMETTIK KaFaaiapra OaliaHbICTBI OOJBITT KEeJe/i.

KoramapIk pyxaHu KyHABUIBIKTapabl 3epreneyre XIX racwlpaa ¢umnoco-
¢busi FRUIBIMBIHIA «IK3UTEHIMS — oMip (uimocodusack» arayblMEH FBUIBIM Ca-
Jachl KaJbINTACThl. DK3UCTEHUUS aJaMHbIH OJIEyMETTaHYIbIK CTpPATerHsChIH,
aJlaMHBIH ©31H-031 KaJBINTAaCThIPY — ipreJieHy, 1apajaHy CHSIKTHI KapbIM-KaThIHAC
OPTaCBhIHJAFbl OPEKETTECY KUBIHTHIFBIH KOPCETE .

DK3UCTEHIUSIIBIK QJIEYyMETTEHY — MiHE3-KYJIBIK YITLIIEPiH, JKeKe TYIIFaHbIH Ta-
HBIM CyOBEKTICI peTiH/Ier] KaTblHaCTap KYNHECiH aHbIKTAUIbI.

OJIEYyMETTAHYJIBIK DK3UCTCHIMSUIM3M  Maceneci: aaaMm OOJIMBICHI, MOHI,
Oaraapsel. bacTel CTpaTerusiIbIK KaTeropusapbl: Ype, xKanFbI3/IbIK, aXkKall, epKIHJIIK
KOHE QJIEYMETTIK OKHFallapJblH OpPBIH alybl. bacTbl TaHBIM — ajaM TarIbIPHI,
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KOPKBIHBIIIL, YSIT, HAMBIC YKaFIaiIapbIHIaFbl 00JIMBIC IIBIHANBUIBIFBL. [IIbIHANBUTBIK
KaFJaibIHIa a/1aM ©31HIH HE YIIIiH eMip CYpPIll )KaTKaH/IbIFbIH VFBIHYFa THIPHICA/IbI.
SIFHU Op aIaMHBIH QJISYMETTCHYHIH €pEeKIIeITiri aHbIKTaa Ibl.

OJleyMeTTIK OpTajarbl TIPIIUIK dPTYpii (HI0COPUIIBIK-IK3UCTEHIUSIIBIK
Maceenepre aymap eTeli. Op axaMm op Tapanta i3aenesi. Tipmiiik cypakTapbl
KBUIKBIHIBIPBITT KBICTIAKKA ajiFaH/ia ajaM oitaHa Oacraiiibl. «MeH KiMMIH?Y,
«Omip MoHi Heae?», «Tarmplp nereH He?», JeTeH CUSKTBL. byl cypakrap kexe
aJIaMHBIH «KOFaMJIBIK ©MIpJIeTi POIiH aHBIKTAayMEeH Karap, ©31H-031 TaHybIHIaFbl
«MeH» Ma3MyHBIHBIH MaHBI3IbUIBIFBIH KOPCETEI1».

Oneymerranymbl [|. Mua GoWbIHIIIA QJIEYMETTIK aJlFaliKbl MaHbI3AbI Oarmap
oTOachIHAA,IFHU QJIEYMETTIK KapbIM-KAaThIHAC aTa-aHara OarjapiiaHybl THIC AT
canaizpl [2]. PexykimoHu3m KoraMza 1a,0TOAChIHIA Ja aAaMIbl YIBIKTaManIbl.
OT6achIbIK ~ KYHIBUIBIKTap — ocmerteninOeimi. Ocwiman  Oapwim, — ajaMu
opekeTTepre OapaTblH Kepi BIKMAJ, aJaMAapFa JIereH KaThIHACTHI JaFJapbhICTBIK
mieriHe JkeTKizemi. JlaFmaphICTBIK IIEKTep oJIeyMETTaHYJBIK KOFaMJIACTHIKTBHIH
MPAKTHKAJIBIK JaFAbUIAPbIH BIFBICTHIPY apKbUIBI COFAH COMKEC MiHEe3 KYJIBIK
KaJIBINTACTRIpaAbl. JKanmbl ofeyMeTTeHy — aJaMHBIH eMip OOWbI JKaJFacaTbiH
cTpaterusiblK npouecci. COHABIKTAH ajJaM aJaMMEH JJIEyMETTEHY OapbIChIHAA
TYJIFa peTiHje, ©31H-031 TopOueIey, TaHy CTpaTerusaChlHIa KaJabIITaCybl THIC.

Korampaarpl KapamaidblM TYCIHIKTIH JKOKTBIFBI aJaMJIapblH KaKTHIFBICHIHA,
TYCIHOGYIITUTIK CeKUITI TYPIIi IICHXUKAIBIK JKaFaaiapra amsin keneni. Onjgara 6a-
CTBI ce0er, Khuemi CanT-IocTypiepAl TOPK €Ty, KaJIbIITaCKaH OMIpIIiK epexenepii
6iMey T.0. COHBI QJI€YMETTIK TiPIIUTIKTEH IIapIiay, XKaJlbIFy [merine yinacaasl. JJon
OCBIHJIA} ICUXUKAJIBIK Ke3eH e SK3UCTEHIIMSIIBIK BaKyM maiaar 6onaasl. Exnai Ba-
KyM KYH3eJICTeH HIbIFY KOJbIH 13Aeiai. Macene ocwinaa. bipak, kanbimrackaH
TYCiHIK OOHBIHIIIA, KOFam/1a 0api comail xyp Fou, OyJT )KaFaail MeHIH FaHa 0achIM-
Jla eMec JIETeH TYCIHIK OYJ1 KYW3eIICTEH aJIblll MIBIKIaiabl. AaM e3iHe He KeperiH
Taba anMai, pyxaHu KYH3eNil, akbpIpbl THIFBIPBIKKA Tipeneni. Kynaemikri emip
arbICBIMEH OChUIall eMip cypy KoH(DOpMU3M KypOaHbIHA OKEIEIi.

XKeke TysFa >KOHE OHBIH QJEyMETTIK OeWiMIEeNyiHIH MOHI MEH Ma3MYHBIH
TYCiHyre OaiiJIaHbICTBI FBUIMH TYIKBIPBIMAAPIBIH TaMBIPbl TepeHre Ooiinaii-
apl. TyJIFaHBIH KaJIBINTACYBIHIAFbl KOFAMHBIH POJI KOHE QJIEyMETTEHY Typalibl
3. Porrepnamckuii, [1. Junpo, 3. @peiin, 1. Abtoun, 3. Topunaiik, [1.I1. bronckuii,
JI.C. Beirorckui, C.JI. PyOunmreiin, B.B. JlaBbi1oB eHOekTepinae KapacThIpFaH.
Conbiven karap, C.Jl. Apremos, B.M. Bepmununa, M.A. Munocnasosa,
B.A. fnos, b.I. Anannes, A.H. Jleontses, VY. JIxetimc, K. Pomkepc, O. bepn
eHOCeKTepiHIe TYJIFa dJEyMETTeHyl, TYJIFa JaMybIHBIH Mocejenepi KOHTEKCIH/e
KaJIIbl TEOPHUSUIBIK JKOHE dJ[iICHAMAIIBIK TYPFBICBIHAH TaJljayiap KacaFaH.

Anam TaOWFU-OMONOTHSUTBIK JKOHE KOFAMIIBIK-OJIEYMETTIK MOH. Ajam
HETi31HAe KYpHedl ’KapaTbUIbIC peTiHme KajibinTackaH. OchiFaH OaillaHBICTHI
TaOUFU-OMONOTUANIBIFBIMEH KaTap KOFAMIBIK-dJICYMETTUTIKTIH OapIibIFbl SFHU
QJIEyMETTIK TOXKipHOeH1, KOFaMHBIH KaJbINTaCThIPFaH KapbIM-KaThIHAC YJTUIEPiH,
eHOEK KaTbIHACTApPbIH UTEpPy MPOLECCTEPIH MEHTePeIi.
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Tynza. Aoam omipininy KYHOBLIBIKIMAPL HCIHE PYXAHUTBIK,

AnaMHBIH TIpIIUTIT, TaFabIpbI, eHOeT1,0lnaybl Oip-OipiMeH Tikenel Oaiina-
HBICBITT KAaTKaH QJIEYyMETTEHYIIIK mporecc. PyxaHu MomeHHeT KOK Keple Koram
KOK, KOFaMCBI3 JKETUITeH a/1aM JKOK. J[eMek, aiaM — KOFaMJIbIK MOH1 epeKIIe yKa-
patblIbIic. Mapke: «AlaM MOHI — OHBIH QJISyMETTIK OpHBI MEH aTKapaThIH 1CIHIE»
[3] — aeiimi. AnaMHBIH caHaIbl aKTapaThiH ici — eHOeK. EHOek eHipici — KoFam
JaMybIHBIH Heri3i.AOaima aiTkanga: «EHOek eTceH epiHOel, TOsSAbl KapHBIH
TimeHoei» [4].

AnaMHBIH ©6CKEH OpTachl, TOpOMEICHIeH KOFaMbl KaHaail 0osica ajgam e3i e
COJI KaITBINITACTRIPFaH MiHE3 CUTIAaTKa ne 0omaabl. bapiblk 3aMaHa agam bl eMipre
TOJIBIK €HT13€TiH KOFaM OOJIFaH, OJ1 OHBIH MIHE3-KYJIKBIH QJIEyMETTIK Ma3MyHMEH
TONTHIpabl. OpOip agaM UHIUBUA, aJl UHAMBHUITI TYJIFara ailHaJIIbIpy MPOIECiH
QJleyMeTTeHIpy yAepici aen aitambl3. TyJIFaHblH KaJbIITacybl OeJCceHal ic-
opeket, Oenriyni Oip KbI3MET aTKapy oHe 0acka ajamaapMeH KapbIM-KaTbIHAC
Kacayna icke acambl. Tyiara — Oenriii Tapuxu-MOISHH opTaja eMip CYpeTiH,
QJIEYMETTIK-IICUXOJIOTHSUIBIK JKOHE MOPAJbJIBIK KacueTTepal OoiblHA CiHIpPTeH,
HIBIHAKWBI ©MIpJl TaHyFa >KOHE e3repTyre OarbITTAJFaH >KacaMIla3 iC-opeKeTKe
KaOinerTi cyobekTi. backaia aiitkannia, TyjIFa KOFaMHBIH eMip TaxipuOecin 60i-
bIHA CiHIpiN, KaH-)KaKThl XKETUITEH ajaM. O3 Ke3eriHje, TYJIFaHbIH KaJbIITacybl
OHBIH OCJICEeH/II ic-opeKeTi MeH 0acka ajlaMIapMeH apaiacy HeTi3iH/e Ky3ere aca-
TIbl. OJIEYMETTCHIIPY WHIWBHIKE CBHIPTTAH €pIKCI3 KYKTEIETIH KYOBLIBIC eMec,
KepiCiHIIIe MHIUBHUITIH iC-OpeKeTKe OeJICeH 11 apanacybIMeH, 63 iC-OpeKeTTepl MeH
MiHEe3-KYJIKBIH KOFaM TajaObIHa cail €Til e3repTil OThIPYBI apKBUIBI iICKE acabl.

ANaMHBIH ~MHAMBHUAYAJJbl CTPATErHsChl ASCBIHIAFBl  QJIEyMETTEHYIHIH
TETIKTEepl: — UMHUTALUSl — KOpIIaraH OpTaAarbl 0acka agaMIapAblH «MaHbI3IbD)
MiHe3 KYJIKBIHBIH OCJITLII YIITICIH allyFa YMTBUIBICH; HASHTH(UKAIHS — KOpIIaraH
KOFaMJIBIK OPTaHBbIH KYHJIBUIBIKTAPBIH ©31HIKI CEKUIII Mrepy TOCUIIEpiH anuTyra
Oonapl.

Anam moceneci epreneH OapiblK FalbIMIApIbIH Ha3apbIHIA, KAH-KAKTHI
3epTTey HBbICAHBbIHA AaWHAJIFaHbl Typasbl JKOFApblla alThUIBIIT KETKEHAEH, agam
OoibIHAFBI KYpZeli KallIbUIBIKTap/IbIH aJaMHbBIH Ta3a TaOWFaThiHA, aJ1aM JeTeH
apJaKThl (PEHOMEH/IIK XKapaThUIBICBIHA Kip KEJITIPMEH/II.

bipak OOJIMBICBIHIAFBI KAUIIBUTBIKTAPIBIH MOHIH IIMEJICHICTIPIN, aJlaMHBIH
TaOWFN MHCTUHKTIJIEPIMEH, 631H-031 KOpFay KaKeTTi pedieKCTepiMeH HeMece ca-
HaHbl OMJICHTIH OelicaHaJIBUIBIKTBI ajlFa TapTaTbiHAap Oap. AnaMm TaOUFaTHIHBIH
pYXaHHM >KOHE HOICLIIK KhIpyaphl 0ap, pac. AjaM »Kep-aHa TOIbIpaKKa TacTaJFaH
JIOH CEKUIJ, aJlaMHBIH pyXaHU JYHHECI Kali OarbITTa TaMUTHIHBIHA OalIaHBICThI
03 KeMiciH Oeperi. AlaM MOHTUIIK ©Mip/i Makcar TYTHIN, PyXbIHIAFbl aJlaMH
KYHIBUTBIKTApbl oirieni emec ne? barhICTHIK UTiMIep agaMIibl aKbUIbI, CaHa-
CBl, TYHCITH KOFaMIBIK TIPUIUIITT TYPFBICBIHAH KaPACTBIPHIN 3ePTTEreH, aJaMHbIH
HIbIHAKMBI OOJIMBICHIH allyabl TyOereilsli MakcaT eTnel, ajamM KYIHSICHIH MOHCI3
KYOBUIBICKAa alHAIBIPHIN kiOepai. bipi «oWmalThIH MakyJIbIKy» Jece, aJamMJibl
OelicaHanbIKOMIIETeH «JIMOUI0» YFBIMbIMEH AdiiekTe 1. OCcbIHIal YFbIM TYCIHIKIICH
TOUEKTENTeH AJUIep/IiH «MaHCanKa YMTBUTYbD», OacKanapiaH 03bIM, OUITIKKE XKETY,
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SFHU YCTEMJIITIH XYpPri3yiH aiiTyra 6onansl. Opeiia KopceTkeH el KyMapibIKKa,
arak-JIaHKKa, IIiM-)Keyre apHaJiFaH MEKTENTepre Kapchl aJlaMHBIH IIbIHANWBI PY-
XaHU OOJIMBICHIH, 13T1 KAaCHETTEepiH Kepcere OiunreH rainpiM B. @paHkiI agamMHBIH
QJIEYMETTYHITIK OOJMBICHIHIAFbl €Ki KacheTi o3 eHOEKTEpiHIH ©3€ri peTiHie
KapacThIPbIT, KOFAMJIBIK TYJIFa PETIHIET] TPAHCUECHACHTTIITIH allblll KOPCETYyTe
TBIPBICAJIBI [5].

bipinmrici — agaMHBIH ©31HEH ecemn ally, sFHU o3iH/1 6akpuiay. ExiHInici — e3iH
JKaphIll MIBIFY, MYMKIHIITL,AFHA PyXaHU OOJMBICHIHJIBI TIPIIUTIK IIBIPMaybIHAH
Oocary, FaifbIl dJIeMre camray, Oackama aifTKkaHaa OilTiM-FBUTBIMFA YMTBLTY. AJFa
Makcat Kos Oury. Eyponansik ransim B. ®@panki jkacaran OipiHI KacHeT Typa-
JBI ©3 YakbIThIHAA AOail ©31HiH OH OeciHII Kapa ce3iHae alThin keTTi [5]. Abaii:
«Erep ae ecti kicinepiH KarapblHaa OOJFbIH Kelice, KyHiHae 0ip MapTe, Ooiamaca
Jla JKymacbIHia 01p, eH 6onmMaca aiibinaa Oip e3iHHeH ecen an! Col ajbIHFbI ecen
ayFaHHaH Oepri eMipi Kajlail OTKi3/IiH eKeH, He OiimMre, He aKbIpETKe, He JYHUETe
KapaMIpl, KYHIHIE ©31H eKiHOecTel KpUIbIKIeH oTKizimmicin? Kok Oonmaca, He
KBUTBIT OTKI3TeHIH/I1 031H/e O11Mel KanbircchiH?y» [4]. EcTi amaM opbIHabl HOpcere
KbI3bIFaIn, OiJiceM, YHpPEHCEeM JIETeH TaJlalllieH eMip CYpil, >KaHbl CYWCIHTEHJEH,
OKIHIII KOK eMip cypy KepekTirin AOait aitein otelp. Cebebi ajaMHBIH ©31H-
e31 Oakpurayra mmamachl keneni.benrimi nmiHTanymbsl bopOacoBa: «AnaMHBIH
©3-031HEH ecen aiy ce0edi — 03 eMipiHe kayanThl 06TeH Oipey emec, aJlaMHbIH
e3i» —aelini [6]. Kamaii gerenme ne amam 3 eMipiH €31 apKbUIBI ©TKI3IN Kelle/i.
Jlemex amam eMipiHIH ajfbplHAa ecenm Oepmeiimi, OepiireH eMip Kaiima, Kaai
eTyae? JIeTeH CypaKKa jKayanThl pETiHAe ecenTemneni. OMip agamra cypak KOWBII
OHBIH JKayalKepUIUTITiH SFHU kKayarKepIIUTIKTI apbl MEH YAThl 00yFa THICTLIITIH
KepceTenl. Ap-yaTThIH aJaMfa CypakK KOIObl — a/JaM3arThlH OachblHaH OTEeTIH
¢axT. SrHN ap-yaT agamMu GEeHOMEH PEeTiH/Ae CYPAKThIH ayaObIH aHBIKTAIl KaHa
KOWMaiiibl, 011 ©31HIH aypIHAa ecen Oepeni. B. @paHkiain anaM OOIMBICBIHIAFbI
eKIHIII KacHeTi: FalbIlIKa caMFay TypaJbl 1a Abaiira )KYTiHeTiH 00JIcaK, JKorapblaa
alTKAaHBIMBI3All aJaMHBIH TPAHCICHJCTTIIIT ©31H FalbIl, THUICHIM JJIEMMCH
OaiiTaHbICKA TYCIPETIH KacHeTi — eHOMEH pPeTiHJIEer1 KepiHici.

Aoaii:

[rreri Kip/i msIFapcaH,

Tyceni XakTbIH coyreci.

JXypexTiH Ke3i amslica,

AJlamM3aTThIH XUXMET KeyJIeCy Jece Tarbla.

Abaii: «Op oyipe MINITHOHAAFaH agamMjap eMip cypin xaraabl. Conap/biH
IIiHAE MOHCI3 TIPIILTKTIH KaOBIpFachlH cerim, (TPaHCUEHAEHTTi) FaubII
OJIEMHIH €CITIH amiblll, ajaM3aT YpPIarblH KOFAapFbl PyX KYHABUIBIKTapbIMEH
TaObIcTRIpaabl. JKYpek Ke3i ambUiFaH JKaldFbl3 AJaM pyXaHH KyaT eciriH
aiikapa amibIl, OMipmiKk OarbIT-Oarmapiabl  aWKbIHmAW#Ap» — geunmi  [4].
B. ®pankire neiiiH jgaHa alThim KeTkeH MDpaHKIIH €Ki KOHIEHIUSCHIHIAFbI
QJIEyMETTEHYIIK TIPEKKE aifHalFaH €Ki KacHUeT aJaMHbIH TIpLIUTIKTe ©31H 137eYi,
OMIP/IIH MaFblHAJBI MOHI — KOFaprbl PyxmeH OaimaHpIChl, ©HETEl KbUIBIKTAPHI
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aJlaMHBIH OMIpJIIK CTpaTrerusichl aeyre oonaapl. [lemek, Anam (eHOMEH peTiHfe
— QJIEYMETTIK KYHJBIIBIKTAP JKUBIHTHIFBL.OJEYMETTIK KYHABUIBIKTAP KUHAKTAFaH
Anawmra YKoraprsl PyxmeH KaysIIThIpaThIH THUICKIM KyatTap Jieri 0ap. PyxaHuisik
KyaTbl MOJI AJTaM aKUKaT eMip/ii ©pHEKTe TYJIFAIIBIK JACHICHiH apTThIpabl.

Jerenmen Agnam OapibIK yakbITTapa SJEyMETTIK JKargailliapra Toyemi.
OcCKeH opTacblHa, MEMEJEKET 3aHbIHa, OUTIMI MEeH JeHcayibiFbiHa. OcbiFan Oaii-
JAHBICTHl TAFAbIp TAayKbIMETI MOCeNeCi albplfa INbIFaabl. Taraplp TayKbIMETi
aJIaMHBIH OMIpJIIK TO3HMIMACHIH TaHIayFa MYMKIHIIK Oepemi. SIFHM Amam epki:
«AnaMasl Tipi MaKyIbIK PETiHAE 30pJbIKIEH KOHAIpyre,safHU Oacka OipeymiH
ykimiHe ToH >karbIHaH CBIPTKbI OOJIMBICHIHAH OaFbIHIBIPYFa O0J1azbl, OIpaK epKiH
BIPBIKTHI OOJIMBICBIHAH KOHIpyTe Oonmaiiney — aeini ['erens [7,33 6.].

lerens TY)KBIpBIMBIHA CYHEHE OTBIPHIN, aIaMHBIH OMIp CYpYIHAETi OpTachl
OHBIH TaF/JbIPbIHA BIKIAJT €Te/l, OipaK imKi OOJIMBICHIHA BIKIABI JKOK Jieyre 00-
naapl. Taraplp — ajgamMFa ChIPTTaH dcep eTeTiH (PaKTop peTiHIe MONBIHIAIAIbI.
Ocpl TyciHiKKe OaiIaHBICTBI UCIaM JiHI KOPCETKEH/AEH Tar[blp eKire OesiHeni.
bipinHmIi — HaKThI OEKITUITeH TaFAbIp, SFHU IYHHUEre Kellyl, KapTarobl, eyi. Exinmi
epIKKe KaThICThI TaFAbIp —aJaMIap/IbIH 1C-OpeKeTTePiHIH OapIIbIFbl OCHI O1p TypiHE
xaranbl. bynaii 6onmaranna KynaiinelH anamuap/siy xKacaraH >KaMaHbIFbl YIITH
)KayarKa TapTybl, JKacaraH KaKCBUIBIKTAphl YIIIiH Chliffa OeJIeHYiHIH elIKaHaai
MarbIHachl OONMMalThIH efi. F. EciM: «Taraplp — agaM TaaFalThIH KyaT»— JEHi
[8]. Kaparbuibic iciHAE >KapaTbUIFAaHAAPBIH €pKi KOK. bipak agamra KyKTelreH
MIHJIETTEp OHBI OPBIHAN epKiH/e aaM epikTi. AaM epKiHIK HBIFMETHIH OPBIH-
JayMeH ajaaMu OOpBIIBIH OTCHIl. OMIpIiH MOHI KaMJIbI TOJFAHBIC aTaMJIBIK
OpTajarbl QJICYMETTIK KOHII-KYHMEH OaillaHbICTBl AJlaM/Ibl TYJIFAIIbIK JICHIeHre
KOTEPETiH KOFaM TaIa0bL, SFHH dJISYMETTIK OMip MapTTapbl 0ap JIETCH TYKbIPHIMJIbI
aiiTyra 0omapbl.

Tarpina B. @panxire >xyriHeTiH Ooncak, TYIFAIBIK JEHIelre KeTepuryaeri
QJIEyMETTIiK eMip mapTTapbl: «’Kacammas KYHIbUIBIKY Tana0bl OWiK TaJTaHTTHI a1aM
OHEP MEH MOJCHHMETTE HE FhUIBIM MEH OUTIM callachlHIa €Jeysi iC THIHABIPYIIbI.
Korampa pyxaHu JyHHUE KYHIBUIBIFBIHA BIKNAT €Tedl. OJEyMETTaHYIIIbI
FaIBIMAApP KOPCETKEHIEH, KOFaMJbl OpTYpJi JKaraaillapMeH WHTEPIpUTALSU-
JIaiIbl, TapajuIeNbli KYHIBUIBIKTAP KYWECiHIH Mmaka O0ybIHA BIKIAT JKacanIbl.
ExiHmi «ce3iM KYHIBUIBIFBD) PYXaHU AYHHE KYHIBUIBIFBIH TYTBIHY, 1IIKI TYHHE
KOKETTUIITIH KAMTaMachI3 €Ty.

YUIiHin «mo3ulius KYHIBUIBIFBD) — MOPAJIbIbIH Oarajiay MeH Oarjmapiay
MO3HIIMSCBIHBIH MaHBI3IbUIBIFBIH QHBIKTAY JKOJNJAApbl. OIEYMETTIK (HI0COo-
GUABIK TO3MIMS MiHE3-KYJIBIKTHI OaraapiapblHbIH KaJbIITacybIMEeH Oaiina-
HBICTBUIBIFBIH KopceTeri. KaHa OaitmanbicTap, Mopredenep, jkaHa JiayasbIMaap,
KaHa KapbIM-KaThIHACTApP ©31H-031 TaHy MO3UIHUSICHIH OPHBIKTHIPY apKBUIBI a/1aM-
Jlap apachIHIAFbl SPEKETTECYIiH KaHa MOCENeIepiH TYbIHAATa bl SIFHI ATaMHBIH
QJIEyMETTEHYIHIH HETi31 peTiHjae:

- MOJICHM 1C-9pPEKeT PEeTIHAEr! dJCYMETTIK MHCTUTYTTap apKbUIbl TPaHCIIS-
nusitay (orbacel, OLTIM-Oepy MeKkeMenepi, eHOCK YKbIMIAphl T.0.) MHTEPaKTUBTI
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KapbIM-KaTblHAC, aJaMIapAblH OipJecKeH KbI3MET IpoIecCTepiHeri oe3apa
BIKITAJIBI.

- WHJMBHUIyaJbl MiHE3-KYJIBIK, ©31H-031H PETTEYIIH KEKEe CTpaTeTHsIIaphl,
SIFHY JKEKE aJIaMHBIH dJICYMETTIK KbI3BIFYIIBUIBIFBI MEH OCJICEHIUTITIH apTTHIPYHI.

D. DPUKCOH agamJap/IblH eMipIiK IUKIIAPbIHIAFEl OMIpJIeH OacTar eJiMre
JIeHIHT1 TICUX0AJIEYMETTIK Ke3eHAep i aTan eTedl. AJaMHbIH 03-031He ecen Oepyil
KOK. JKypekre KopaalaHFaH Kaiifbl MEH ©Mip MarbIHACBI3/IbIFBl ©JIIMI€ UTEPE.
OcwiHnaii xarmainapra OaiansicTel PpaHily3 jka3ymibichl, puiocod A. Kamio:
«OMipIiH MaFbIHACKI3IBIFBI AaMIBI ©JIIMIe HEe eMipre utepe me?...Macenenepain
imriame eH OipiHII Macenie OChIHIA. OMIpIIiH MOHI — YMIT. OMipre yMmip apTy,Kou
KETKI3y eMip YIIiH eMec, OMip/IiH 631H >KOFapaTaThiH YIIbI HJIes YIIiH» — Aei [8].
B. ®panki 6osca: «OniMmeH Tipecy — miemrymii ¢oT. Tankan MoH 69piHEH KYH/IbI
KbIMOAT» — JIeT TYXKBIPbIMIANIBI [9, 43 6.]. AJlaMHBIH oJICyMETTEHY1 JKOJIBIHIAFbI
KOFapbl KYHIBUIBIKKA YMTBUIBICHI, aChUT apMaH Tana0bl — OMIpIiK (PeHOMEH.

OMipIiH KYHIBUTBIKTHIK TIO3UIMSCH ©Mip MOHIH TYCIHYTe jKeTenelai. Omip
MOHIH CBIPTKbI Oezen peTiHae KaObUIIarbIChl KEITeHJep OHblI ©31HIH TI3riHCI3
BIPKBIHBIH MaFbIHACBI3IBUTBIFBIMEH aybICTBIPAbl. AJTaM MEH OHBIH OMIPiHIH MOH1
Jien KapajaThblH HOPCEHIH apachblHAa CHIpTTail (opMasibabIK KaThlHAC OoyMayFa
tric. ChIpTKBI Oe/1es OTKIHIII Ke3eH PeTiH/e FaHa KaKeT, 61pak OHbI TYPAKThI dKOHE
aKBUIIBI ©JIIIeM JeT KaOburnayra 6ommaiias [10, 20 6.].

Aoam oamyesl rceKke mynanvly aneymemmeny ypoici peminoe

AnaM aneyMeTTeHy OapbIChIHIA QJIEYMETTIK HOPMaapIbl MEHIepil, dJeyMeT-
TIK peljep, KOFaMJIbIK MiHe3 AaFAbUIaphIH MaianaHy/IbIH TOCUIIEPiH YUpEHEe.
TysFa oneyMeTTeHy1 TYJIFaHbIH QJISYMETTIK IIBIHIBIKTHI TaHybIHA Herizmenemi [11].

OJIeyMEeTTeHYy KOFaMIIBIK KapbIM-KaThIHACTAPIBIH ©31H-631 JaMBITYbIH KOHE
OJIapJIbIH KYPBUIBIMIBIK TYTACTHIFBIH CAKTAIYbIH KAMTaMAaChI3 €T€ OThIPa, 3 TAMHBIH
WHIMBUAYAIbl CTPATETHSACHIH aHBIKTAW/IbI JKOHE OFaH JKEKe TYJIFa PETiHIe o3
QJIeyeTiH XKY3ere achlpyFa MYMKIHIIK Oepefi. OJeyMeTTeHY OHbIH Ma3MYHbIHA
JKaKbIH TYCIHIKTEpJICH JKOHE VFhIMJIApIaH JJcKaiijaa epekuiencHeni. Mpicabl,
«©31H-631 JAMBITY» — aJlaMFa TOH UMMaHECHTTI KaCHETTEP/IiH QJICYMETTIK JKaF1anaa
Ky3ere acysl, 1amybl. « TopOue» — Oy KaObUIIaHFaH HOpMaslap MEH UaesuIaapra
ColiKec TYJIFaHbl KaJbIITACTBIPYABIH MaKCaTThl YPIICI. «OJIEyMETTeHY» — TeK
KapamabIM yJepic KaHa eMeC, COHBbIMEH Oipre aJaMHBIH KapbIM-KaThIHAC
OPTaCBIHBIH OApJIBIK KUBIHTHIFBIMEH ©3apa OPEKETTECY HOTHIKECIH 1€ KAMTHU/IBI.

AJIaMHBIH QJICyMETTCHYI OHBIH 1C-OpPCKETIHIE, KapbIM-KaThIHACBHIHAA JKOHE
©31H/IIK CaHAChIH/1a KOPiHiC Ta0a bl

- KBI3MET cajlachlHAA QJIEYMETTEHYIIH MmeHOepi KeHelemi, OHbIH Ma3MYHBI
@3repeli KOHE OHBIH PyXaHU-TIPAKTHKAJIBIK OaFBITBIH TYCIHY JKY3€Te achIpbLIa/IbI;

- KapbIM-KaThblHAC caJlaChIHJA QJIEYMETTIK OailylaHBICTAapIbIH KEHEI0l, e3apa
OpeKeTTep, OJICYMETTIK TaHBIMHBIH TEPEHICYi, TYJIFAPaIbIK IICUXOJOTHSIIBIK
KaObLIIay, KaphIM-KaThIHAC IaFAbUIAPBIH JAMBITY JKY3€re acabl;
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- ©31H-031 TaHy ypAicinze e31Haik «MeH» aneyMeTTeHy/iH O6encenai cyobeKTici
peTiHIe KbhI3MET aTKapajbl. byl Ke3eHae TYIFaHbIH OJIEYMETTIK JKaFaailIbl
JIYPBIC TYCiHYi, QJICYMETTIK peJIFIep/i Mrepyi, JaMy/blH JKEKe CTparervsiapblH Ka-
JBINTACTHIPYBI, ©31H-631 Oarasiay CEeKiJ/11 MaHbI3/Ibl (paKTOpIIap Ky3ere acaipl.

OJIeyMeTTEeHY CTPaTerusiChl OOMBIHINA KYMBICTA, KApbIM-KaTbIHACTA ©31HIIK
caHa KOPIHICIH JaMBITYIIbIH KOJIBI PETIHJIE JKY3€eTe achIPbUTYBI THIC. SIFHH agaMu
KapbIM-KaThIHAC apachIHIAFbl YHJICCIMAILTIKKE, CEHIMIe HeK apThuica pyXaHH-
MPAKTHKAJIBIK OAFbIT ©3 HOTHKECIH JKY3ere achlpajbl. OJEyMETTEHY — aJaMHbBIH
QJIEyMETTIK ToXKIpuOeHi wurepy ypaici. SFHH, KapbIM-KaTblHAC >KOHE TaHBIM
CyOBEKTIiCl peTiHJe KOFaMBIHBIH HEMECE OJICYMETTIK TOOBIHBIH MiHE3-KYJIBIK
YJITiIEpiH, 3aHIapblH, HOPMAaJlapblH YHpeHYy. OJeyMeTTeHy OapbIChIHIA KEKe
TYJIFAHBIH ©31H-631 KAJIBINITACTHIPY, ©31H-031 TOpOUeEIey KoHe ©31H-031 TaHBIIT OLTY
CTpaTEeTUSACHl KYpPbhUIabl. OJIEYMETTEHY TYJIFApaJbIK KaphIM-KaTBIHACTBIH, TYJIFa
MEH OJIEYyMETTIK KOFaMIACTHIK apachIHIAFbl OalIaHBICTBIH OpHAybIHA BIKIIAJ
eteni. COHBIMEH KaTap KOFaMIbIK OMip/Iie a/ITaMHBIH TAaHBIMBIH OObEKTHBTCH TIPE/],
OHBIH MPAKTUKAIBIK XOHE TEOPHSUIBIK JAFIBIFBICBI MEH IIeOepiiriH apTThl-
pa Tyceni. OneyMeTTeHy — Y3/AIKCi3 pyXaHH-TPAKTHKAIBIK Ko3Fajibic. On yHeMi
azlaMIbl 9p-TYpIi ic-opekeTTepre Oarmaparn OThIpajbl, alfHANIAAAFbl KaFIaliMeH
OaiiaHbICKa TYCII, HOpMAJIapIbl KaOBUIIAIbI HEMece KepiCiHIIe ojlapaaH >KaT-
TaHazbl. OCBIHBIH HOTIDKECIHAE TYJIFA KAJIBIITACA bl )KOHE KEKE J1apa oiijiay MeH
ic-OpeKeT jkacay KaOiJIeTiH JaMbITHIT OTHIPAJIbI.

OJseyMeTTeHy — OYJI CHIPTKBI SCepiepiH >KUBIHTBIFBI FaHa eMec, Oy TyTac
TYJIFaHbl KaJbIITACTBIPY Mpouecci. TyiFa oneyMeTTeHYIIH ajfbIIIapThl eMec,
OHBIH HOTHXEC1. OJCYMETTeHY 00BEKTICI PETIHIE OPEKET €TETIH a/iaM dJICyMETTIK
OeNCeHIUTIK TIeH KapbhIM-KaThlHAC (popManapbIHbIH CyOBEKTICI OOIBIT TaObIIa b
OJIEyMETTIK opTa (haKTOPIIApPBIH KBI3MET IEeH KapbhIM-KaThIHACTHIH JKEKE CTpaTeTH-
SICBIMEH OIpIKTIpY — 9JIEYyMETTeHY/IIH TETIr1 PETIH/IE SPEKET eTel. OICYMETTeHYIIH
€K1 MOJIeJIIHE Ha3ap ayaapy >KeH: OarbIHy MOJICJIIHE )KOHE KbI3bIFYIIBIUTBIK MOJIETIIHE.

BarpiHy Mozeni — KOFaM TapanblHaH PETTEy JKarJalbIHAa JKY3€re achIpIIbL.
SIrHM, aKmaparThl TaHIay JKoHEe OaKblIay, )KeKe TYJIFAaHBIH QJIEyMETTIK PeJIepiH,
KoCciOM, aJaMrepIilliK, MCUXOJIOTHSUIBIK JKOHE T.0. KACHETTEpiHIH CTaHIapTThI
KUBIHTBIFBIH QJIEYMETTIK MHCTUTYTTAP/bIH YCHIHBICBIMEH KaJbIITACTBIPY. Aam
©31HEe allfaH MIHJETTepAl KOFaM >Ky3ere achlpajbl. KpI3bIFYIIBUIBIK MOAETT —
OarbIHy MOJICIIIHE KapaMa-KalIibl, TaHAay epKiHIir 60ackiM. A JaMHBIH YCHIHBLIFaH
HIapTTap MeH epexernep asiChlHIa ©31H-031 XKYy3ere acblpy MyMKiH/iri 0ap.

EprepexTe aTa-6abanapbIMbI3 YIT OOJBIN KAJIBINTACY YIIIH KaXbIMac Kalpar,
XKIrep, J9CTYP MEH >KOH-)KOPAJIBIFBIH Oy, MOJIEHHETI MEH TOYeNCI3IiK ce3iMi,
a/IaMTepIITIK, TAPBI3IbI CE31HY CHSKTHI KaJay-Kajaay MiHe3Iep/Ii epeKie araraH.
«OJIeyMeTTaHyFa apHajFaH TEOPUsJIAPMEH TaHbIC OoJiFaH Ka3ak (QHUII0cOodbI
«KOFaM-aJilaM» OalJIaHBICHIH aHBIK CE3TCHJIIKTeH, KOFaMJIbIK LIrepiiey — Tapuxu
TOHKEpIiC HEMece AJIeYMETTIK pedopmalap HOTIKECIHIE eMeC, aaM JiiH,MIMaHbIH
KETUIIIpreHie FaHa icke acambin— jaereH [llokopiM omeyMeTTeHYIIH HACSITBIK-
TEOPHSUIBIK CTPATETHSUIBIK YKOJIBIH OChUIal aKpIHmaiiael [12, 52 6.].
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benrini faneiM DpUKCOH aJaMHBIH TIPIIUTITIHACTT KUBIHJBIKTAPABl JKCHE
OlTy, ap-yKIaHbIH, ©31H-031 Oaranail OTBIPHII, AJICYMETTIK JKarnaira Oedimaeny
mporeccine KOHUT aymaapaabl. TipHIumKTeri eMipiik JaFmapbic  aJaMHBIH
KeZIeprijiep/il JKeHyre OoKeNeTiH KUBIHIBIKTApbl OapibIFbIH KepceTerdi. OMipiik
KUBIHIBIKTAP/Ibl JKEHY YIIIH ajamfa OUTIMILIIK TMEeH eMIpIiK TIKipruOe Kaker.
Kazak xankpiHga «bumiMJi MBIHIBI KBIFQABI, OIEKTI Oipal KbIFaAbBDy Je-
reH (QUIOCOQUIIBIK TYKBIPbIM Oap. OIEYMETTIK OpTagarbl OUTIMCI3IIK IeH
HaJaH]IBIK KOFAMJIBIK OpTaFa KenTereH Mocesenepi TyFbi3aabl. COHABIKTaH Ka3akK
KOFaMbIH/Ia Kemleri AJamnn KaipaTrkepiiepi XaJbIKThl OUTIM MEH TaHBIMFa TapTHITI,
WIT MYIJIECiHE >KaHAIIBIPIBIKTAphIH KepceTTi. Herisri makcar — HaJaHIBIKTHI
xor1o. Abaifra neiiin ne, Abaiian KeiiHae KoraMIarbl YJIbl MaKcaT — OUTiM, FBUTBIM
Oonranbl Oenrimi. [lmaron «Exi Hopceme miek Oonmaiiipl. AKBUIABIIBIKTA IIEK
JKOK COCBIH HaJaHJIBIKTa MIEK KOK» — Jeial. O3iH,iCiH Kajgarayian OTbIPAaThIH
YKOHE OHBI KQXXCTTLIIK JIeN CaHAWTBIH amamaap Koramaa 6ap. Onmap €3 XaaKbIHBIH
WITTBHIK MiHE31HIH Ta3aJbIFbIH 3epaesen, KypMerTeiai. [leni cay, syMbIc KadineTi
KETKUTIKT1, KOFaMIBIK ©MIp/Ii MaFbIHAJIBI €TKIC] KEJIETiH a/iaM eJiHiH epKeHIeyiHe,
WITTHIK PyXbIHA YJIeC KOCYyFa ThIpbicaibl. Korama HaKTel OpHBI 6ap, iC1 TUSHAKTHI
azgamaap e3iH-031 ce3iHy, oJICyMETTEHY MPOIIECCIHIE TYPAKTBUIBIK KOPCETE/Ii.

Kopvimuinowt

AOGaii: AaMHBIH FBUIBIMBI,01J1IM1,XaKHKATKa,PACTHIKKA KYMapJIbIK OOJIBIT, P
HOPCEHIH TYOIH,XMKMETiH O1IMEKKE BIHTBHIK OipJIoH TaObUIaJbl»,—AerTeH eKeH [4,
185 6.]. Anamaap/biH skaHapyhl QJIEYMETTIK (DeHOMEHaIbI Iopexere sxkeryi. On
YIIiH XaJBIKTBIH QJIEYMETTIK TYPMBICHI JKaKChI, KYperi Taza OOIybl THIC, IIbIH-
IIBLT CAaHAJIBUTBIK TICH YKOFaphI Topekei OimimM KaxeT aeriMi3z. Kabineti 6ap agam
KETUTYTiH YJIriciH e3iHeH Tabambl. On 31 FaHa KETUTINT KOWMaiabl, KOFamIbl
Ja KeTIaipyre Kyl canajisl. JKeTimyre TadmblHFaH anaM y3akK, KUBIH JKOJIIbI
OipTiHAe 6TETiH OMIKKE MIBIFyFa €TEKTEH KOJI OacTaraH aJlaM CHSIKTHI.

Kazak korambIHABI (heHOMEH/IK MIHE3-KYJIBIK YJTICIH KOpCeTin KeTkeH Abaii
Oacraran M. Oyes3oB, O. bekeiixanos, A. baiitypceiHoB, b. Mowmblyisr T.0.
arayra 6omagsl. Onap OYKiJ Ka3ak XaJKbiHa AJjaM, KOFaM, YITBIM JIeT€H YMITIEeH
eMip cypim, e3iHIik Pyx aem atamaTsiH MOHT1TIK kayhapiap/pl TaHBITHIT KETTi.

benrini ¢unocop M.K. MamaprmaBmmiam amam MeH KoraMm OaillaHBICHIH
©31HIH JIopicTepiHae TalfaraH. «OJeyMeTTiK ¢uinocodus OipiHmigeH — Oy
«amam (peHomeH1», «O1371H HaKThl emipimMiz» — aeiai on [13]. Fameim ¢dunoco-
¢ust Kazipri TaHga na ce3uep MEH MiKipiep/iH IIbIPMayblHaH HIBIFBII, aJaM MEH
KOFaM, a/IaMHbBIH KOFaM/IbIK )KOHE WHAWBU/IYaJ/Ibl ©Mipi, OHBIH MOHI MEH MaKCaThl,
epeKIIeNIiKTepi MEH HOpMaJlapbl TypaJbl KaHIai 1a Oip jkaHa uiesuiapra YMTBUTYIa
nereH. OCbIHBIH HOTIDKEeCIH e Grmocodus Ka3ipri 3aMaHHbBIH ChIH KaTepiHHE JKayar
Oepyre Heri3 Oonap/aai TEOPHUSUIIBIK KOHE METOI0JIOTHUSUTBIK KYPBUIBIM/IAP YCHIHA/IBI.

AJntaM xoHe Koram OipJiri ajlaMHbBIH iK1 OeJICEHUTITIHIH JKOFaphl JIopexKe-
CiH OOJDKaiIbl, OHBIH OMIPIIK CTPATErWsChIH KaJbINTACTHIPAAbl. AJaMHBIH
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Tynza. Aoam omipininy KYHOBLIBIKIMAPL HCIHE PYXAHUTBIK,

oJIeyMeTTeHYiHiH Oactaybl Kaiaa? OHBIH e3iHIe. ATaMHBIH JaMyblHa HE TYPTKI
6omaner? On 31, OHBIH OMOIICHXOAJICYMETTIK TaOWFaThl. bysl oleymMeTTeHyMeH
TBHIFBI3 OailyTaHBICTRI. KOFaMIIBIK ©Mip yKoHE OHBIH 3aH/IBUIBIKTAPHI, OHBIH JIOTHKA-
CBbl, MOHI MEH MaKcaThl Typasbl CypakTap ajaMibl YHeMi TolFaHabIpaasl. bynmaii
cypakTap Oi3/iH TapuXu OOJIMBICBIMBI3/IBIH MOHI MEH MaFbIHACKIH amajsl. benrimi
Oip oneyMeTTiK opTaja ajgam e3iHiH OOJMBICBIHBIH MOHIH alllbIIl, OHbI KapaTaJibl,
OJI TypaJIbl OBl TAMBITHII Maiaa OOJFaH Maceesepl TePSHHEH OOUIai Ib.
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Cepikoaii I.2K., Umanb6exoBa b.H.
YenoBek — conuaJIbHbIi (peHOMEH

Annomayusa. B cratbe pacKphIBaeTCs COIMAIbHAS CYITHOCTh YEIOBEKa, aHAIU3UPYS CO-
UATFHO-3TUYCCKUE, aHTPOIIOJIOTHUSCKUE TIPEIICTABICHUS 00 OTHOIICHHUAX YCIIOBEKa U 00IIe-
ctBa. CyITHOCTH YEIIOBEKA ONPEIeNseTCS Ha OCHOBE SAMHCTBA COLMAIBHOTO M OMOJIOTHIECKO-
ro acriekta. OTHOIICHHSI YeJIOBeKa W OOIECTBA CTAM OJHOW W3 INIABHBIX MpPOOJIeM HAyKdA U
¢urocodpun. Ota GpopmMa OTHOIICHUH MEHSIIACH KAaK C 3BOJIIOIMEH TPUPOIHON CPEIbl, TaK U C
pa3BuTHEM YenoBeka u odmiecta. CoBpeMeHHas TIT00AN3AIHs 1 MHTCHCUBHBIA HAYYHO-TEX-
HUYECKHUH Mporpecc MpUIar0T HOBBIH XapaKTep CBS3SIM YelloBeKa 1 o0miecTBa. Bo Bce BpeMeHa
CYIIECTBOBAJIO OOIIECTBO, KOTOPOE TIOJIHOCTHIO BBOAMIIO YEIOBCKA B YKH3Hb, HAIIOJHSIS €T0 T0-
BE/ICHHUE COIIMATBHBIM COZICPIKaHMEM. Ps/T KauecTB, MPUCYIINX YEIOBEKY, SBISIETCS PE3yABTaTOM
YCBOCHWSI YEIOBEKOM KYJIBTYPHBIX IIEHHOCTEH B 00IIECTBE, B KOTOPOM OH XKHBET. Driocodckoe
OCMBICIICHHE OTHOIICHUH MEXTy OOIIECTBOM H YEIOBEKOM, €r0 OTKPBHITHE ITO-HOBOMY CTAaj0
aKTyaJIbHOU TPOOJIEMOH ISl MPOTPECCUBHOTIO Pa3BUTHS OOIIECTBA, OYAYIIEro 4elOoBEYeCTRa.
Conmanm3anus 1 ee MEeXaHU3MbI U TOIXOAbI KOHKPETH3NPOBaHbL. M3ydeHa ponb obmiecTBa u
COIMATBHBIX OTHOIICHUH B ()OPMHUPOBAHUU HHIMBHYAILHON CTPATCTUH JTHYHOCTH.

Knrouesvle cnosa: 4enoBek, 00IIeCTBO, CONNATBHBIN ()EHOMEH, TUYHOCTD, COITMATII3ALIUSL.

Serikbai G.Zh., Imanbekova B.I.
Humanas a Social Phenomenon

Abstract. The article reveals the social essence of a person, analyzing socio-ethical,
anthropological ideas about the relationship between a person and society. The essence of a
person is determined on the basis of the unity of the social and biological aspects. The relationship
between man and society has become one of the main problems of science and philosophy.
This form of relationship has changed both with the evolution of the natural environment and
with the development of man and society. Modern globalization and intensive scientific and
technological progress give a new character to the relations between man and society. At all
times, there has been a society that fully introduced a person into life, filling his behavior
with social content. A number of qualities inherent in a person are the result of a person’s
assimilation of cultural values in the society in which he lives. Philosophical understanding of
the relationship between society and man, its discovery in a new way has become an urgent
problem for the progressive development of society, the future of mankind. Socialization and
its mechanisms and approaches are specified. The role of society and social relations in the
formation of an individual personality strategy is studied.

Keywords:human, society, social phenomenon, personality, socialization.
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Anoamna. Makana MojeHH GHIOCO(DUSIIBIK JKOHE MOICHU AHTPO-TOJOTHSIIBIK
3epTTeyiaepae TOJbIK KaHIbl KaMTBUIBIT KapacThIpbLIMaraH CaHAHBIH ©3repreH Kyiii
(eHomeHiHIHIH MoneHn (uitocodusutbiK TanaaybiHa apHainFad. Llbirapma OapbichiHAa
TYPKUTIK-MCIIaM MOJICHUET] KOHTEKCTIH/ICT] COMBUTBIKTBIH H/ICSUTBIK TCOPETUKTEPIH TANIIAY
HETI3IH/Ie aBTOpJIAp MOJCHHMETTIH SKCTATHKAIBIK TYPiHIH (OpMachl PETIHIC CAHAHBIH
e3repreH Kyill Typasibl WS HbI Heri3aei i. Byt MakaaaHbIH HEri3ri MaKCaThl — COIBUIBIKTHI
9KCTATHKAIBIK CaHaHbIH Oip Typl peTiHAE KapacThIpy, TYPKUIIK-MCIAM MJCHHETI
KOHTEKCTIHJIE CaHaHbIH ©3repreH KyWiHe JKeTyHiH Heri3ri ¢opmaiapbiH Tajjay OOJbII
TalObU1aabl. byl MakanaHbIH KaHAJIBIFBl — COIMBUIBIK MICSCHIH TYPKi-UCIaM MOJCHHETI
KOHTEKCTIH/IE AKCTAaTHKAJIBIK CaHAHbIH (OPMAChl PETiHJE HEri3/ey >KOHE CaHaHBIH
e3repreH KyiiHe skety QopManapbiH Taingay. Makana aBropiapbl TYPKi XalbIKTapbIHBIH
¢bunocodusiiblK KiaccukTepiHin (On-Dapadu, Sccayn, Banmacaryn 1.0.) eHOEKTepiHiH
Heri3ri Ma3MyHbl MEH YFBIMJAPbIH Tajljay apKbUIbl CAHAHBIH ©3repreH KyWiHiH Herisri

TYPJICPIH 3epTTeiii. DKCTATUKAIBIK CaHa Ta3aJbIKKa, OMIKTIKKE JIO33aT, TAHIaHY, KyaHbIIII
CHSKTBI MOHHIH 9CeM/IriMEH TaHbICY apKbLIbI XKETyre MyYMKIHAIK OepeTiH aKpUI-0i Kyiii
peringe cunartanaapl. CaHaHbH OyJ1 Kyiiepi ofibuIap/a TYPIICHIN e3repin OThIpaThIH
JKOHE CHIATCBI3/IbIFBIMEH E€PEKIIICICHETIH, TaHIaHbIC TYABIPY apKbUIbl YIEpicTe KaHalla
OlTiM/Il alIaThIH TEPEH pyXaHH TedipeHicTep, TOKIpUOe peTiH/ie aHbIKTANIA/IbI.

Tyitinoi co30ep: canaHbIH ©3repreH Kyiii, COMBUIBIK, Maxa00aT, My3bIKa, JOHICJICHI€H
Ou, TYPKUIIK UCJIaM MOJICHHUETI.

ﬂIH JKOHE KA3IPI'TI 3AMAH

Kipicne

Kaszipri FpIIIMU KEHICTIKTE CAHAHBIH ©3TePIeH KYHi KYOBUTBICHI a3 3ePTTEITCH
’KOHE COHBIMEH Oipre Kyp/esi MoieHU- ()10 coPUATIBIK, MOIE€HU-aHTPOTIOJIOT USUITBIK
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M. Kanacamos, 3. Hcmazamoemosa, A. Mup3zaoekosa. Typki-ucnam maoenueminoezi...

COHBIMEH KaTap, ICHXOJIOTHSUIBIK mpoOnemManapasiH Oipi Ooibln TaObLIAIbL.
CoHFBI yaKbITTap/Jla CaHAHBIH ©3TePreH KYHIHIH KYOBUIBICTaphl Ka3ipri Mo )KoHe
OyKapaJbIKk MOJICHHETTE Y3iK-Y3iK Ui OalKaJbI, M39H, KapMa-Karbl, KpHITHA-
UTTEp, COMBUIBIK CHSKTHI JKaCTapJbIH apachlHAa KeH TaHBIMAJIBIKKA Me OoyFaH
CEKTaJIBIK KYPBUIBIMIAPBIHAA,COHIal-aK JKaCTapblH MY3bIKAJIbIK MOJICHUETIH/IE
CaHaHbIH OYJ TYpl yakbIT O©TKeH cailbiH kui 0oil kepceryne. CaHaHbIH Oy
KYOBUTBICHI Ka3ipri Tanaa Oi3/iH )KacTapablH apachlHAaFbl CyOMOJICHUETTE, COHbI-
MEH KaTtap Melna-MyJIbTH-Merna-MOICHUET KOHTEKCTIH/IE ACH IS SHIIT, ©31HTiK Oip
yaepicke aifHamyna. byl KyOBIUTBICTBIH OPBIH aybl ©3 Ke3€TiHAe 3aHIbl KYOBUIBIC
Oounbln caHayaAbl, OUTKeHI kahaHnaHy OoyipiHIAe akmapar ajaMacy MYMKIiHZIr
KEHITeH CaliblH, OHBIH CaHAJIBIK JIEHIeUET1 bIKMAJl €Ty MYMKIH/IT1 Jie apTaThIHbI
KaJIBIIITHI JKaFIaii.

[HocTuHaycTpuanapl KOFAMHBIH KaJbIlITaCy Ke3eHIHAEri jkactap Ko3-
FaIIBICTApbIH/IA, KOHTPMOACHUET CHUSKTHI KYOBUIBIC TYPFBICBIHAH KaparaHja,
MEINTAINS KOHE Oy OICTEpiHE HETi3/eNTeH CaHaHBIH ©3repreH TypliepiHe
JIeTeH KBI3BIFYIIBUIBIKTAD OOJNFaHABIFBIH aTalm ©TKEH JKOH. Ocipece OTKeH
raceIpAblH 50-60 >0K. OaTBICTHIK MOJICHMET KEHICTITIHJE OPBIH aJiFaH OpTYypIi
KO3FaJILICTap MEH yJepicTep ol KYHre JeHiH ©31HIH MaHbI3ABLILIFBIH KOWFaH
KOK, KEpICIHIIE CAHaJbUIBIK KaXeTTUIri Jebinae yaei tycyme. Kacrap apa-
CBIH/Ia POK-MOJICHUETKE JIETEH KbI3BIFYIIBUIBIKTHIH apTybl TPaHC KyiJepiHe Kipy
MPAaKTUKAChIHA JIETEH KBI3BIFYIIBUIBIKTBIH apTybIHA, YKCTA3IBIK TOXKipuOere e-
T€H aJJaMHBIH KO3Kapachl TApTHIMIBI 00JIa TYCIIll, MUCTHUKAJIBIK TOXiprOere, OHbIH
IIIH]IE COMBUTBIKKA JIETeH KbI3bIFYIIBUIBIKTHIH apTybIHA OKEJIell, COJI apKbLIbI IiH
meHOepiH/Eeri iK1 TaHBIMABIK KBIPJIAPABIH KaTnapiaapblH 3€pPTTEIl, TaHyFa JIeTeH
YMTBUIBIC KanblliTaca Oactanpl. KenrereH Oarbic 3epTTeylmi-iepi MoOJIEHUETTIH
HKCTATHKAJIBIK-OMOIMOHANIIBl  KYPBUIBIMBIHA JKACTApJAbIH KBI3BIFYIIBLUIBIFBIHBIH
OenceHmi ecyiH aram eTKeH. Ocipece Oenrim Oip WAES-TBHIK Aargapbic Oapbl-
CBIH/Ia CEHIMIe KYpBUIFaH, CaHAHBIH 0acKa JeHreleri emeMaepine KypbulFaH
JYHUETaHBIMJIBIK JIIHA YCTaHBIMJIAp MaHBI3bIIBIKKA Me OOa TYCETiHI aralibImn
OTLIE].

XKacrap cyOmMoeHHeTTEpiHE EPEeKIIIe TOH, alaMHBIH MO/ICHU MiHE3-KYJIKbIHBIH
OMOIMOHAJIIBI KAFBIH 3ePTTEY/IETT MAHBI3Ibl TAKBIPHIIT OOJIBII QJICYMETTIK-MO/ICHU
YAepiCTepIiH AK3UCTEHIHAIIB TOXKipuOenepiHe 6aca Ha3ap aymapy ecenrene/,
aJ; erep actap CyOMOIEHHETTepl CakpalibJbl KaCHETTUTIKKe Oaca Hazap ayzia-
PYMEH CcHIaTTalica, OHAAa HYMHHO3MbI JK3MCTEHIHAJIIBl TOHKIPHOE MOIEHUETI
MaHBI3JbI 00JbIT KepiHeai. COHBIH ilTiHAC caHaFa KaThICThl MOJICHUETTIH OPTYPIIi
cajagapbl MEH TONTAPBIHBIH TAaHBIMJIBIK >KOHE TKIPUOETIK opeKeTTepl Oenriii
Oip TomTap apachIHIa MaHBI3IbI KAKETTUTIKKE ne Oosia 6actaipl. OHBIH HETi31H/1e
HYMHHO3/IBl CAaKpaJbJABUIBIKTEI TYCIHYIIH TETIKTEPiH, OHBIMEH KapbIM-KaThIHAC
TOXKIpuOeCiH aHbIKTayFa Ooyaabl, OYJ MOICHHETTIH SMOIMOHAIIBI JKAFbIHBIH
KOpIHICI peTiHIe KAaCHETTI TOKIpHOEe MOACHMETIH CHIIaTTayFa >KOHE 3epTTeyre
JKaKbIHIayFa MYMKiHIiK Oepemi. Ocbiran OalIaHBICTBl YKCTATUKAIBIK CaHAHBIH
KaJbINTacKaH (popManapbIH/ia aHBIKTAy CAaHAHBIH ©3repreH KyHiHiH GopManapbiH
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in scone Kazipei 3aman

FaHa eMec, OFaH XKETy/IiH HETI3Ti 9JicTepi MEH TOCUIACPIH J¢ aHBIKTayFa MYMKIHJTIK
Oepeni. SIFHU, OpTYpIIi JCHreiIeTi caHaFa KAThICTHI JIIHU koHE (Pri10CO(USITBIK,
TICUXOJIOTUSUTBIK, PUTYIIBIK OPEKETTEP/i TaHy apKbUIBI OenTisi Oip JeHreimeri
FBUIBIMU TYKBIPbIMJIaMasIap jkacayra MYMKIHIIK Oepei.

DKCTaTHKAJIBIK CaHAHBIH 1MIHAE epeKiedip TYp PEeTiHAe COMBUIBIK HYCKaHBI
aran OTKeH >oH. Makala aBTOPJapBbIHBIH MIKIpiHIIE, MOIEHH MACeIeNepIiH
Oipi- COMBUIBIKTHI CaHAHBIH ©3TePreH KYOBUIBICTAPBIHBIH Oipi peTiHIe MOICHH-
GUITOCOPUSIIBIK Tajiay, OHBIH TYpPKi-HCJIaM MOJICHHUETI KOHTEKCTIH/IE CaHaHBIH
e3repreH KyiiHe eHy omictepiH 3eprrey Oonbim TaObuiaabl. Coil  apKbUIBI
COTBUIBIKTBI MICTIAaM JiHIHIHIH JYHHETAaHBIMIBIK KYHIBUIBIFBI IIEHOEpiHIE FaHa
€MeC, OHBIH CaHara KaThICThl KapbIM-KaTbIHAC €PEKIIETITiH 3epleriey apKbUIbI
FBUIBIMU OalipinTar, 0ara OepyaiH MyMKIHIIKTEPIH KY3€re acblpyFra 00maibl.

Byn MakanmaHbIH HeTi3ri MaKCaTbI-CONBUIBIKTBI AKCTATHKAJIBIK CAHAHBIH
Oip Typl peTiHAE KapacThIpy, TYpKi-HCJIaM MOJCHHETI KOHTEKCTIHJIEC CaHaHBIH
e3repreH KyHiHe )KeTy/IiH Heri3ri popmanapbid Tannay 0omsin Ta0bimansl. Typkinik
JTYHHUETAaHBIM/IA, SCIPECe COMBUIBIK TaHBIM IIEHOEpIHe CaHa KYOBUTBICH MaHbI3/IbI
0O0JIbIN TaOBUTATHLIHBIH €CKEPETiH 00JICAK, aTaJIMBIII JKYMBIC, FEUIBIMU HIEHOEP/C
MaHBI3/IBUIBIKKA M€ OOJIATBIH/IBIFBIH aTall OTKEH JKOH.

Ochl 3epTTeymiH HEri3ri MiHIETTepl MBbIHAHIAH TOMEHJIErl TYCIHIKTEp
KapacThIPbLIAIBL:

- TaHbIMaJ TYPKI OWIIBUITAPBIHBIH MOCEJICHIH OCBI ACMEKTICIH 3epTTeyre
KOCKaH TEOPUSUIBIK YJIECIH KapacThIpy;

- COTBUTBIKTHI AKCTATHKAJIBIK caHa popMaapblHbIH Oipi PEeTiHJIE HETI3LY;

- COMBUIBIKTBIH HJICSUTBIK OKUIICPIHIH MbICAJIbIH/Ia CAHAHBIH ©3repPreH KyhiHe
SHY/IIH HeT13T1 (hopMasapbiH Tajjaay.

Byn makanaHbIH KaHAJIBIFBl — COTBUIBIK MJESICHIH TYPKi-MCIIaM MOJCHHUETI
KOHTEKCTIH/I€ SKCTATHKAJIBIK CAaHAHbBIH (DOpMachl peTiH/e HEeri3/ey KOHEe CaHaHBIH
e3repreH KyiiHe >keTy QopmanapbiH Taiaay.Coll apKbUIbI, COTMBUIBIKTHI JiHH
JTYHUETAaHBIMJIBIK KYOBUIBIC pPETiHAE FaHa €MeC, TEPEeH CaHAJbIK KYObUIBICTBIH
KOpiHicl peTiHae Oaranayra MYMKIHJIIK Oepy.

3epmmey 20icmepi men adicmemeci

AtanFaH TEOPUSJIBIK MOCEJIEHI 3epTTEYAIH HEri3ri 9JICTepl KAlIbIKTBIKTaH
3epTTey oIici, KepkKeM oJeOueTTi Tanjay, TYpKi OWIIBUINAPBIHBIH apachlHaH
IIBIKKAH MJed OKUIACPiHIH JXYMBICTApbIH, COIBUIBIKTHI 3€pTTEYre apHaifaH
FBUIBIMH JIEPEKKO3/IEP/Il Taj1ay, MOJACHUET-PEIISITUBA3M 9/1ici OOJIBII TaObLIa b

Cananwly 032epzen Kyl
DKCTaTHKANBIK caHa KyObuUIbIchiHA [11aToOH, APUCTOTEINb CUSIKThI €3KEITi TPeK

OMIIBIIIAPBIHBIH, €HOEKTepiHAe Ken KeHUT OemniHail. OnapablH eHOEKTepiHIE,
COJI TPEK MOJICHHETIHIH OOMBIHAAFBI JOCTYpJIEP MEH JIHU Cal-KOpPaJIFbLIapAblH
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OpBIHJATYbl OapbICBIHIAFbl KOPIHICTEpIHE cuUnarraMa Oepy MEH OJIapIblH 1IIKI
MOHJIIK MaHBI3JIbIIBIFbIHA Oara Oepy apKbUIbl JKy3ere achIpbUIFaHBIH Oaiikayra
6omaner.ConsiMeH, [Imaron e3iHiH«3aH» IereH eHOeriHIeKOPUOAHTTAPIBIH Ta-
3apTy Omiepi agamMHBIH JKYKIATbI«OPTHACTHKAIBIK»ICHE KUMBUIIApbIMEH Oipre
KYPETIHIH aWTajbl, Oy agamMIbl«BaKXHUSJIBIK allyJlIaHIIaKTBIKKa», allyJaHyFa,
KyThIpbIHYyFa okeneni [1,791 6.]. I'pex koramblHAarkl Oedriii 0ip AiHUA ISCTYpIep
apKbUIbl, CaHAHBIH ©3TepiCIHE OKEJETIH CalTTaplbl CUIATTay apKbUIbl, OHBIH
KOFaM/Iarbl MaHBI3JBUIBIFBIHA TepeH TokTanaabl. Herizinge, Ilmaton canaHbig
OCBI KYOBUTBICEIHA Oara Oepe OTBHIPHIN, OHBIH aJaM YIIiH MaHBI3IBUIBIFBIH aTarl
eTe/ll, OUTKeHI O Ci3/li aybIp ce3IMIep/ieH, OpbIHIaIMaFraH TUIEKTepIeH Oocaryra
MYMKIiHTiK Oepei. JliHu meH0epieri aTkapaliaThlH )KOPAJIFbIIap apKbLIbI aJaMHBIH
TICUXOJIOTUSUIBIK  CAaybIFy, CEpHUTy CHSKThl TeOIpeHiCTepal KYy3ere achlpaTbl-
HBbIH cunartaiiipl. [1naToHHBIH TiKipiHIIE, YKCTA3 KaraabiHaa ajgam Kymaiibig
BIKNAJIBIHA TYCei, oyt KynainbiH 0ap eKeHiH, OHBIH IIbIHANBI €KeHIH Ce31HEe i, O
Kynaiimen Tikeneit OaitaHbicanbl, OHBIMEH Oipre TIPIILIIK €Tl KOHE KyaHaJbl:
«KyIaiaan OepisireH agaMaap/IbIH aKbUIBUTBIFBI aJaMIbIK KACHETTEPIiH 1IIiHeT1
eH KepkeMi» [2, 244-245 066.] anpikTama Oepesi. by KyOblIbIcKa ApUCTOTENb /¢
Hazap ay/JapraH, OJ 9KCTa3 aJjamMfa akblUIFa KOJ JKeTIMJ1 eMec eTe ce3iMTall 3ar-
Tapzbl TYCIHYIIH €peKlle TOHKIpUOECIHEeH oTyre MyMKIHIIK Oepenl Aen CEHIEH.
SIFHM, aKbUT apKbUIbl TaHY MYMKIH OOJIMaraH KYOBUIBICTAp/bIH CHIPHIH TYCIHyTE
KOHE MOHIH allyFa KaThICTBl €PEKIe CaHAHBIH KYH1 TOXiprOeci apKblUTbI MYMKIH
OonaThIHBIH aTan eTeal. Exxenri rpek ofmbliiapbl caHaHbIH €3repreH KYWIepiHig
KaTapblHa KOPKBIHBIII, JI933aT, 9KCTa3, ally, 3CEepiieHy, KYMapiblK, KaliFbl, Maxao-
Oat, apmMangapabl Kiprizred [3, 264 6.]. Anramn peT ojap dKCTaTHKAJIBIK CaHara
KETYIIH SJICTepIH aHBIKTAJbl, MbICAJbL: JYyFa €Ty, Opa3a ycTay, ACHEHI OJTipy,
KaCHEeTTI )KaHyap/IbIH TepiCiHIe YHBIKTAY, UHKyOalus, oprusi, 01, TpaHc Kyii, My-
3bIKAMEH Oipre BIpFalTy JKoHe T. 0. )KaTKbI3bLILAbI. COJl apKbUIBL, aKbIT MEH ITapacaTka
HETI3/Ie/ITeH TaHBIM QJIEMiHIH 0acKalla Kelpjapbl MEH CHUIIATTapblH TaHBIN OlTyre
MYMKiH OO0JIaTBIH €peKIle TICUIACP apKbUIbI )KY3€re achbIpyFa ThIPBICKaH.

bareic Mogenn ¢unocopuschHIa MOICHUETTIH SMOLIMOHAIIBI KBIPBIH 3€pT-
Tey KaKEeTTUIIriHe Hazap ayaapraH ajramkbl ¢uinocodrapasin Oipi @.Hurme
Jen TyciHreHimi3z xeH. « Tparequst pyXbIHIarbl My3bIKaHbIH Maia O00TybD» aTThl
eHOeriH/Ie oI eKi OacTay/Ibl: aroJUTOH/IBIK J)KOHE TUOHUCHIITIK KACHETTEPl MOJCHH
TUIOJIOTUSHBIH HEri3l peTiHae Kapactelpaasl. PunocodTelH mikipiHie, erep
arMoOJUTOHJIBIK TUN YHJIECIMIUTIKTI, TOPTINTI, KOFamaa OerijieHreH HOopMasap/bl,
epexenepl, 3aHaapAbl, YTHIMJABI OUTIMIe, IIBIHIBIKKA YMTBUIYbl MOMBIHIAY-
MEH CUIATTajca, OHJA OJaH JUOHUCHUIUIIK MOACHHUET TYPIHIH albIpMaIIbUIbIFhI,
OMOIMOHANIBUIBIKIICH,  OKCTa3WsIMEH,  OOCECCHSMEH,  TEHIepiMCi3/iKIIeH,
MOJICHHETTe OeNTiJICHreH HOpMalapibl, TIPIIUIIK epeXelepiH, CTaHmaapTTap-
el Oy3ymeH cumarranansl [4, 66-68 060.]. SIFHM OCBl TUOHHUCHIIIK KYJITTIH
HETi31HAET] KacajfaH pPICIMIAEP apKbUIbI aJaMaap MbIHA OMIpAIH KYHJIETIKT1
KYHOEH TIpIIUTIrIHEH aKbIpaml, TEepeH ILIKI ChIpJapFa TOJbl CaHAHBIH TEPEH
eJieMepine Ooilayra MyMKiHaik anrad. benenukt, Macnoy, Paccenn, Taiinop,
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IOHr xoHe Oackanap CHSAKTHI FaabIMIap ©37CPiHIH MOHMIK 3epPTTEYyIepiHiH as-
CBIHJIa DKCTAaTHKAJIBIK CaHa KyObUTBICHIHA Ha3ap ayfaapabl. COFaH KaThICTHI TEPEH
buI0CcOpUANBIK, ©3relie MCUXOJOTHIBIK KOHE aHTPOIUIOTHSIIBIK 3epTTeyiep
MeH HesuapApl AyHuere kenripreH. OcbiFaH OaiIaHbICTBl OHMrili aMepUKaH/IbIK
MOJICHH aHTpOIoNIor PyT BeHenuKT Kypri3reH JanaibiK 3epTTeyIIepIi aTam oTKEH
#oH. «AKIL-TbIH OHTYCTIK-0aTBICBIHIAFBI MOJIEHUETTEPAET1 ICHUXOIOTHUSIIBIK
TUNTEP»aTThl eHOeriHAe P.beHeqUKT SKCTaTUKAIBIK CaHAHBIH epeKile KYObIIBICHI
naiiia OonmaThblH OCBHI TYPAl AHBIKTAll OTBHIPHIN, JAWOHUCTIK MOJECHHETTIH TypiHE
Oara Oepeni. Pyt beneaukr caHaHblH OChIHIAN KYOBUIBICTApPBIH CHUIIATTall OTHI-
PBIT, OJ1 KYHIETIKTI ©Mip/IiH IMICHOSPIHEH ThIC, «dJIEMJII CEHCOPJIBIK KaObuiaay
HIETiHEH THIC JKOHE 0acKa eJIeMre TYCETiH», TPAaHC, SKCTa3 apKbUIbl AMH(aHUsL
KYHiHe jkeTeTiHiH aiiTanpl. Pyt beHenukTiy mikipiHiue, ©31HAIK K3ajIbTalusIay
TOXKIpUOECi HEeTi31H/Ie ajjaM CaHAHbIH SKCTATHKAJIBIK KYHiHE )KeTe/Il, HOTHKECIH e
011 eMip OO¥bI ©31H 3yJIbIM KyIUTepAeH KopraiTeiH Kymail pyxsiHa ne Oomajsl
[5, 98 6.]. AMepuKaHIBIK KEPriulKTI TalmazapAblH eMip CaJlThl MEH OJapiblH
TepeH TAKIpHOeCiHe CyHeHe OTBIPBIN, OJaplarbl epeKIille caHa oJIIeMaepiMeH
0aiiIaHBICTBI CANTTHIK FYPBINTAPBIH FRUIBIMU TajnayaaH oTkizemi. Con apKbUIbI,
OalikaraHbIMbI3[lall Kail AeHreiae OOIMACHIH, agaM3al MOJCHHUETIMEH ThIFbI3
KapbIM KaThlHACTAa OOJIaTBIH CaHAHBIH ©3TepreH KYWIEepiHIH op JAeHreiaeri
KbIPJIapBIMEH TaHBICYFa MYMKIHIIK aJlaMbl3.

CaHaHbIH ©3repreH KyWiH JaMbITyFa MCUXOJIOT FalbIMIap MaHbI3bl €peKIle
yJIec KOCThI. Ocipece oJIap/IbIH TOKIpUOSTIK ACHIei e aFaH OlTiMaepi, TaKbIPbITT
OOIIBINT OTHIPFAH MOCEJEre KaTbICThl TEPEH IIbIHANBI OLTIM aiyra >KOHE OHBIH
Heri3/1epiH Tangayra MyMKiHaiK Oepeni. OnapasiH iminae MoHpo HHCTUTYTHIHBIH
(AKII) ranpiMaapbl HeWPO-(U3HOIOTUSIBIK HETI3AepAl MbIOBICTHIK CUTHAJAAP,
TBIOBICTBIK TEPOETICTEPAIH KaKeTTI >KHUTIKTEpl MEH aMIUTHTyHdalapbl PETiHIe
aHBIKTaFaH, OJap/blH KOMETIMEH ajJaM JICHEICH IIbIKKaHFa JeWiH TpaHC KyHiHe
KETETIHITIH aHbIKTaFraH [6, 178 0.]. Amam Oanmacel My3bIKa, OW, TONTHIK OH Ca-
Jynap, TONTHIK TepOeicKe HETi3eNTreH opeKeTTep apKbLIbl TEPeH TPAHC KyHiHe
HKOHE DKCTa3IblH (QopMalapblHa €HE aJaThIHIBIFBIH FBUIBIMUA JIOHEKTETEH.
CaHaHBIH ©3repreH KYWiHIH CHYIHIH HeTi3Tl Ke3eHACpiH aHBIKTaFaH ICHXO-
Jor FasibiM TapTTHIH FBUIBIMH 137ICHICI epeKie, of OOWbIHIIA OacTankbl KYHIiH
TYPaKChI3[aHybl, COJIaH KEHiH JKaHa KyWre Kemy/iH KaiTa KYpbUIbIMIAY Ke3eHI
KOHE aKpIPBIH/IA )KaHA KYW/IH TYNKUTIKTI TYpaKTaHybl Ke3eHi CHUSKTHI CaThlIapabl
OacTaH Kemrip/i. SIFHN caHaHBIH ©3repreH KyiliHe Kemy iy e31 6enriti Oip carsiiap-
JlaH KypajaTblHbIH cunarraibsl. CaHaHblH Oyl KyHiHE €HyIiH HEri3ri TeTIKTepi
- BIPFAKTHI My3bIKa, OapabaHIapMeH 1a0bUIIaTy, alThIK HeMece YHKBIHBIH O0oIMa-
YBI CUSIKTBI (PU3HOJIOTUSUIIBIK (DaKTOpIIap, TYPJIi XOII MiCTI KOHE XUMHUSIIBIK 3aTTap-
Il Kongany Oonbin Tadbuianst [7, 18 6.]. OceiHaail Herizae, OaiikaraHbIMbI3IAM
QJIEMHIH OpPTYPIIl TYIIKIpiHIE )KacaFaH MOJICHHETTEp MEH OpKEHHETTEep/Ie OChIFaH
ToIten O0IaThIH AN CaNT-KOPAFbIIAPIBI )KOHE PICIMACP/Il aHFAPYBIMBI3 3aHIIBLITBIK
€KEHIH TYCIHAIpe/Ii.
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[lcuxonorusabIK TOC1T asiChIH/1a CAHAHBIH ©3r€pPIeH KYHiH 3epTTey/I1H TYITHYCKa
acriektiepin A. Macnoy, C. I'pod cusiktel FansiMaap amtel. CaHa-HBIH ©3re€preH
KYH1 TEpMUHIHIH MOHIH aHBIKTAIl, HAKTHUIaH OTHIpEIT, C. ['pod Oy Kyitnepne yiakeH
IBPUCTHUKAJIBIK dJieyeT KaHa eMec, COHbIMEH Oipre emIiK, TpaHC(hOpPMALUSIIBIK
XKOHE JIaMy MYMKIHAIKTepi Oap exeHiH gonenneiai [8, 77-105 66., 9, 28-29 66.].
O3iHiH jkeKe OacblHaH MbIcaNap KEJITIpil, eMipiaiK TaxipruOeciMeH Oelice OThI-
PBIN, CaHara KaThICTBHl TYXKbIpbIMAaManapbiH XX FachIPIbIH aJJBIHFbI KaTaplibl,
03BIK YJITIZIETI 3epTXaHaIapblHa aJbIHFaH OUTIMIEPMEH JOHEKTeI Oepei.

Kepin oTbipraHbIHBI3Al, KONTEreH OaThIC KOHE aMEPUKAHMBIK FalbIMIap
Oyl KYOBUIBICTBIH JK€KE AaCIeKTUIepiH allblll, aJlaMHBIH CaHachl MEH MiHE3-
KYJIKBbIHA YJIKEH ocep eTeTiHAIriH aranm oTkeH.Cojl apKbUIbl, Ka3ipri TaHJarbl
MOJCHUETTAYJBIK FBUIBIMHBIH 3€pPTTEYIHIH MaHBI3bl Calachl PETIHAE OChI
KYOBUIBICTBIH MaHBI3IBUIBIFBIH KOHE JJOUEKTLIIT1H KapacThIpy apKbLIbl, 013 Oenriii
JeHrele Kasipri TaHJa KOpAaJlaHbIl KajFaH KypJesi Maceneiepil jkaHaiia
KBIPBIHAH KapaCTHIPHII, MISTITYAiH BIKTUMaJ THIMII )KOJIIaPBIH YChIHYFa MYMKIHJTIK
aIIaTBIHBIFBIMBI3/IBI @aHFApaMbI3. BYTIHTI TaHAa ASCTYp:i AeN TaHbUIFaH, Oipak
Ta NI Jie TONBIKKAHABl KapacThIpbUIMaraH MOCeNeepAiH KaHallla CHIaTTapbiH
KAapacTBIPYJbIH TETIKTEPIH AYHUETE KENTIpEMI3.

E. Beprensc, B. bapronea, A. Urnarenko, A. Kubi, M. Crenansian, A. Cmup-
HOB, E. ®pornosa, A. XucmaTyiuivH sxoHe Oackanapsl cyhu3MIi TasaayFa Ha3ap ayaap-
nel. T1.A. Abyos, I'I. AkmamberoB, T.K. Afitkasun, H.I. AroroB, K.K. Beranmnoga,
Fapudomna Ecim, A. Xakceuipikos, A. Kacabek, A.H. Heican6aes, K.111. Hypnanosa,
K. Hypeimesa, M.C. OpsmtekoB, H.JI. CelitaxmeroBa, K.X. Toxixkosa, H.)K. I1la-
XaHOBA JKoHE 0acKa FajbIMIap/IbIH CHOCKTEPIH/IEC COMBIIBIK aCTICKTIIEP/IiH OTaH IbIK
GUIOCOPUAIBIK KOHE JIHTaHY FhUIBIMIApHI HIeHOepiHae KepiHic TamkaH. Ockl
arayFaH FaJbIMIApAbIH 3€pTTey >KYMBICTAPBIHBIH HETi3iHAe Oipiiama »KymbICTap
aTKapbUIFaHbIMEH, JKaHAIla OarbITTa XXYMBIC jKacay apKbUIbI OHBI TOJBIKTBIPHIIL,
OYTiHT1 OTaHIIBIK FHUTBIMHBIH IIEHOSPIH KEHEUTYTe MYMKIHIIK aJIaThIHBIMBI3 aHBIK.

Ounocodusiiarsl, MCUXOIOTUAIAFEI CAHAHBIH ©3repreH Kyil (peHoMeHiHiH
MOHIH 3€pTTEYdIH FBUIBIMU-TEOPUSIIBIK O/ICHAMANBIK TOCUIAEPIH Tajjaayfra,
OHBIH IIBIFBIC MTPAKTUKATAPBIHAAFBI KOPIHICTEPIH 3epTTEYre apHaJFaH OTaHIBIK
xymbictapabig 0ipi C.b. benex6aeBThiH «Pumocodusiarel cana GeHOMEHI: XKaHa
KO3Kapac»aTThl JKYMBICHI OOJIBINT TaObLIaabl. Fanmbim Oyi1 KyOBUTBICTHI 3€pTTEYIET]
TEOPUSIIBIK ACPEKKO3IEPIi, FHIIBIMU TOCUIACPAl TalIalm, KyHenen KaHa KolMaiu,
[IaMaHu3M, Hora, M3eH-OyAIn3M, COHBIH IMIiHAE Cy(U3M MBICAJIBIHIA CAHAHBIH
e3repreH KyiiHiH keilip Taxipubenepine o3 O0aracbiH Oepyre ThIpbicThl [10, 177-
185 66.]. Ocrpinaiiiia, FaabIM Ka3ipri FRUTBIMHBIH JaF1aphIChIHA KATHICTHI BIHFAMIIap
MEH TOCUIIEP/IiH JKaHAllla CHUIIAT alybl apKbUIBI KeHOIp Mocelenep/IiH ImentiMin
TaOy/lbIH OHTAMJIBI COTTEpiH KapacThlpyFa BIKNangacyra makelpansl. Cana
KYOBUIBICHIH, aKbUI OWJAH ThHIC, CEHIMI'€ HETI3eIreH TOXKiprOenep apKbUIbl TaHy
apKbLUIBI OipIraMa MyMKIHAIKTEP/1 Ky3€ere achlpyFa OOJaThbIHABIFBIH HYCKANIbI.

OTtanabIK )KyMbICTap/abIH iminge npodeccop b.M. AGupoBaHbIH CONMBUIBIKTHI
MO/IeHU-(PUIOCOPHAIBIK TalAayFa apHAIFaH MOHOTPa(UsChl MEH JTOKTOPJIBIK
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JMCCEPTALMSICHIH aTal ©TKEH JKOH, OJ1 XKep/Ie aBTOP HCIaM MOJICHUET] TYPFhICBIHAH
COTIBUTBIKTHI €TKeH-Ter ke Tanmaaiael, Hymusmi TycinymiH (heHOMEHOIOTHSITBIK
acTieKTiIepiHe Ha3ap aymnapaabl, HyMusi TyCiHyIiH Heri3ri »konaapbid amansi 11,
1-156 66.]. Con nmeHreiine, COMbUIBIK KYOBIIBICHIHBIH €PEeKIle KbIPIapbIH TaHBII
OLTYJIiH KOJTAPbIH alllyFa THIPHICABI.

Otanapik QunocodrapabiH eHOekTepiHae Oysl maceneHi 3eprrey Pyxa-
HU KOMIIOHEHT Hemece Kymalapl TYCIHYIIH MHUCTHKAIBIK (OopMaapbIHBIH Oipi
peTiHme KapacThIpbuIaJbl. AJlaiifia, CONMBUIBIKTHI ©3TepreH CaHaHBIH (EeHOMEHi
pEeTiH/Ie OTaHMABIK, PECEHITIK )KOHE IIETEN/IIK aBTOPIApIbIH HOSKTEepiH/Ie TOyeNCi3
3epTTey MIHJAETI peTiHAe KapacThlpy KaObUITaHFaH »OK. SIFHHU CONBUIBIKTHI
JTIHM MUCTHKAIBIK KYOBUIBIC PETIHIE KapacThIPHUIFAHBIMEH, OHBIH CaHaHBIH
©3repreH Ky peTiHjeri KbIpiapblHa TOKTAJBII, jKaHAlla OarbiTTa KapacThIpy
oJIi KYHTe JeiiH 3 IeHreliHe Ky3ere achlpbliiMail kenemi. Herizinen, omap Oy
MOCEJICHI OHTOJIOTUSUIBIK, STMHCTEMOJIOTHSUIBIK HEMece MIHTaHy Maceneepin
memryre OaiaHBICTBI KalTanaMa >KOHE TYBIHIBI JIEN ecemnTereH. Tek KaHa IiH
KoHe (MIOCOPUSIIBIK TPU3MaZaH KapacThpy apKbUIbI COIBUIBIKTBIH EpEKIIe
KbIpJIapbIH TYCIHIN, OHBIH FBUIBIMU JOMEKTEMENEpPiH *KacayMeH LIEKTEil, OHbIH
TICUXOJIOTUSUIBIK JKOHE MOJICHH aHTPOIUIOTHSIBIK MYMKIHIIKTEpiHE TOKTAILy ol
KYHIe JISHiH KaJIbIC KaJIbI KeJle )KaTKaHbI JKaChIPbIH €MeC.

Typki-ucnam onmwblioapelnsly masxcipuodenepi

Opra A3usHBIH TyMachl, TeK TYPKi SJIeMiHIH FaHa eMecC, alaM3aTThIH eKiHIII
ycTaspl araHfaH ranbiM OO0y Hacklp On-®dapalujiH eHOCKTEpiH/IE DKCTa3IbIK
caHara epekmie MoH Oepiremi. Pwimocod dKCTaTUKAIBIK TOHKIPUOCHIH KYIIIi
aJIaMHBIH pyXaHH dJIeMiHE TepeH dcep €Tyl MYMKIH JeN CaHalIbl, HOTHKECIH/Ie
QJIeM TypaJsibl OWjiay TOCUTIHIH e3repyl jKOHE aJaMHBIH Ce3IMIIK-DKCTaTHKAIIBIK
TOXKipuOeciHiy naiina 0oybl, HOTHKECIHIE afaM KOpIIaraH SJIEMHIH 9CeMIIriH
FaHa eMec, COHBIMEH Oipre kepeMeT OUTiMIe KOJI )KETKi3€ ajlajibl JIeT eCeNTereH.

OO0y Hacelp On-®apabuiin «A3aMaTThIK casicaT» TpakTaTblHIa AJIJIaHBIH
aTpuOyTTapel MEH eciMJepiHiH cumarramachkl OepinreH. CojapIblH KONTereH
CaHBIHBIH apachIHA OJ1 MBIHA/IAH 9CEMIIK, CYJTYIIBIK JKOHE KEMEIIIK CHUSIKTHI aTpu-
Oyrtrapzas! atamn eteri [12, 70 6.]. by kareropusuiblk aOCTpaKThUIBI YFBIMAAP 60-
TN TaOBUIFaHBIMEH /1€, OHBIH TE€PEH MOHMIK HJESUIapblH Ce31HY apKbLIbl OUIIM
peTiHe KaObUTIay/IbIH JKaHaIla JCHIeHi alllblIaThIH BIFEIH KOPCETIN Oepe/i.

On ®apabuain ke3kapackl OoMbIHIIA CyIylbIK, KEMEJEHY YJIBIKTHIFbI
CUSKTHI AstanbiH EciMziepiH ce3iMIiK TypFbIia KaObuIIayFa KoJI )KeTKi3y MoHHIH
YIBUTBIFBIH TYCIHYTE FaHa e€MeC, OChl KYHi Ce3iHyre MyMKIHIIK OepeTiH epek-
e OiC apKbUIbl FaHa KOJ KeTKizyre Oomampl. On-DPapaOumaiH IKCTATUKAIBIK
caHachl Ta3aJbIKKA, OMIKTIKKE, J1933aT, TaHJaHy, KyaHbII CHUSKTHI YFBIMIAP/IbIH
oCeMJIiriMeH TaHbICYFa MYMKIHIIK OepeTiH aKbUI-0i KYHi peTiHae cumarrajajbl.
CananblH OyJ1 KYWiIepiH OWIIBLI TEPEH PyXaHU TIKIpUOE peTiHIE aHBbIKTaiibl,
OJ1 ©3iHIH CcHUNATTAJIMaFaHIBIFBIMEH ©3Tepill, TaH KaJIbIPaJbl, JI933aT TYIAbIPAIbI,
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OHBIH OaphIchbIHIa KepeMeT binim amibiianel, edTkeH1 0y 1933at anrad Hymenmen
Oacran kenripreH biniM, OHBIH KYIIIi MEH MOHIH 0i3 TyCiHE aJIMaliMbI3, OHBI TEK
CaJBICTBIPY apKbUTBI FaHa ce3ineMi3 neimai On dapadu [12, 70 6.].

CanaHbIH PKCTATUKANBIK KYHiHe sxeTy oaepici AOy Anu n6H Cunanbsiy « k-
HaMe» aTThl MOAMAChIHAA KbI3BIKTHI cHUMarTairan. byn nosmana 90y nbn-Cuna
aJIaMHBIH JKOFapbl IIBIHJBIKIEH bipiirine xeTy yAepiciH, Tazapy apKbUIbl MyMKIH
OoJIaTBIH JKOFapbl OJIEMMEH OipiiKke KON JKeTKi3ydi cumartaiasl. Kynaiimen
OIpTYTacTBIKTEI TyciHy KymaibiH KacUeTTepiH ajgamFa OepeTiH aiiHa HIesChI
apKBUIBI JKy3€Te achIipyFa Oomassl, skoHe on KymaislH KacueTTepiH cakrar, o3
HIbIFapMajiapblHIa, opeKeTTepinae, ic-opekerrepinae Oelneneyi tuic [13, 220-
230 606.] nem alfTKaH.

Opra FachIpibIK Ke3€HIAE TYPKI QJEMIHIH pyXaHM YCTa3bl, JIH MEH il
nieHOepiHae TeMipKasblK Oona OinreH A. Slccaym, A. UryHIKM CHSKTBI OWIIBLI-
nap Oipkarap eHOCKTepiH CaHaHbBIH ©3TepPIreH Kai-KyHi Typasibl MOCeJIere apHa/Ibl.
OpurHE OHBI Ka3ipTi FRUIBIMU aTayllapbIMEeH OepMmece e, acTapIbl Haessap apKbUIbl
caHa KYOBUIBICBIHBIH €PEKIIIe TYPIIIK CUIIATTAPhI TYPAJIbl HACSIIAP/IbI aHFAPY KUBIH
eMec.

Koxa Axmer Sfccayuain mikipiHIIe, CaHAHBIH OKCTATUKAIBIK KYHiHE
KETYIIH MaHbI3bl TACLII-OyJ1 TOXKIpUOEHI, JKOFapbl JEHreMMeH OipiiK ce3iMiH
TEpeH Ce3iHyre FaHa eMeC, COHBIMEH Oipre pyXaHHW OWJIApbIH, 1C-OPEKETTEPIiH,
TIEKTEP/iH Ta3albIFbIHA KOJ JKeTKi3yre, aJlaMHBIH JYHHETAHBIMBIH ©3TepTyTe,
HUETTEPiHIH, KAKETTITIKTEPiHIH MOHIH TePEH TYCIHYTE, XaJIbIKTHIH eMeC 03/1epiHiH
JKeke OacTapbIHBIH KAMBIH KYHITTereH OalyiapibiH, MOJIaliap/iblH, WIaHIap IbIH
aIlIKe3/IrH KEeHyre MYMKIHAIK OepeTiH acke3 Oosbin TaObuianbl. ColieciHiie,
Koxxa Axmert Slccayn, OOWBIHINIA CAHAHBIH 3KCTATUKAJIBIK KYHIHE JKETY/IIH HEeri3ri
KOJIJIAPhI-aCKeTTIK, ceHIM oHe KynaitFa jereH CyHiCIEHIIUTIK, ©3iH-631 TaHY,
JICHEHI OJITIPY, KaJIbIHIBl TAKyaJIbIK, KBUSTH3M OOJIBIIT TaOBLITA B,

Sccayn men UryHiky caHaHbIH ©3repreH KYWIepiHiH TypliepiHpyX-apyaKrap-
JIbIH, KYCTapiblH OciHEeciHe eHill, OMMEH JKOHE IIbIHAKMBI, eJJIiH opTypmi Oy-
phIIITapbiHa TaOWFATTaH ThIC casxarrapia KepiHic Tabaapl Jem CHIaTTaraH.
CaHaHbIH ©3repreH KYWIepiHIe CONbUIAPIBIH KYABIPETTI KaObUIeTTepre ue
OONATBIHIBIFBI, MBICANIBI: dye apKbUIBI KaJBIKTAIl YIIy, KEepeMeTTep jKacay,
KEHICTIKTIK KYH/Ii ©3repTy, CaHaHBIH ©3TepreH KYHiH KoJaHa aJMalThIH Kapa-
MaibIM aJ1aM JKacail amMaiThIH SPEKeTTep Il OPBIHAAY KOHE T.0. CAHAHBIH ©3TepPreH
KYHIH KOJIJITaHa OTBIPBIIN, CONbLIAp dNeMAl MyJieM Oackaina KaObUIaayibl )Ky3ere
aceipanbl. CaHaHbIH e3repreH KyWinae Oykin oneMm KynaiinbiH ic-opekeTiH ama-
TBIH OPBIH peTiHE Maiaa Oosajbl, ajd TaOUFATThIH, JKaHyapiap dJIEMiHIH SpTyp:il
KYOBUIBICTapbl K HYMHUHO3/IbI OOBEKTIHIHY CUMBOJIBI PETiHE Makiaa 0omanbl. bykin
TaOUFH QJIeM, COH/Iali-aK KOFaM, FayKalbIl apKbLIbI, KACHETTI 3aTTapAbIH KACHETTI,
eMJIIK KacueTTepi apKbUIbl ©31H Oinyre MyMKiHAIK OeperiH KynaiabiH KylIiHiH
00Ty BIHBIH CUMBOJIIBIK KOPIHICI peTiHae apekert ereni [ 14, 23-96 66.,15, 5-495 66.].

Typki-uciam aeMiHiH KOpKEM 9/1€0METiH Taiail OTBIPHII, KOIITEreH COIbI-
Jap MO3TUKANBIK IIBIFAPMAIIBLIIBIKTA ©31H-031 KOPCETKEHIH aTtam eTyre 0oiajbl,
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OHBI CaHaHBIH ©3TePIreH KYWiHe KipydiH Oip Tocii peTiHe KapacThIpyFa 0oJaibl,
OyJ1 eMIpJIIK MIBIHABIKTBIH, ©MIPIIIK KAKTBIFBICTAPBIH KaTaJl KaKTapblH JK3H-
CTEHIIMAJABI TYPAE CaKTal KaHa KOoWMail, COHbIMEH Oipre oiapablH OOJIMBICHIHBIH
KOCapJIaHFaHIBIFBIH TYCIHYT€ MYMKIHIIK Oepeii, col apKbUIbl OHBI Oenriii Oip
MarbIHAJIApMEH TONTHIpaAbl. byn karjaiina combl akbIH OpTYpJi QIICTEpal —
YKCaCThIK, MeTadopa, CanbICThIPy CHAKTBUIAPABI KongaHaasl. LIIbFapManbuibik
ma0bIT Ke31H 1€ CAaHAHBIH ©3TePIeH KYHIHE HY 9J1ICTepi, OOJIBIN )KaTKaH KaF Jai TbIH
BIPFaFrbl OOJBIN TAOBUIAAbI, Op JKOJIJIA MY3BIKAJIBIK BIPFAK JBIOBICTBHIK KYPBUIBIM
apKBUTBI IIBIFAPBUTAJIBI, OJ1 COMBLIBIK Ta3eNb/IiH HEeTi3T HeMece KIImripiM KeHiI-
KYHiH, COHBIMEH KaTap CEeMaHTUKAJIbIK ACHEKTiHI XKacalbl.

[IprrapMabIbIK MAOKIT YAEpiCiHEapacarThIK-BUPTYaJJIbI HEMECE KHsLI-
Fa)KaMbIN NIBIH/IBIK KaJIbIITaca (b1, OH/1a Ky 1ai1IH cunaTbIMeH OaiiaHbICThI KHSLI-
FaXKaMBIN TICUXHUKAJIBIK KYPBUIBIMIApP CaKTalabl )KOHE Op YaKBITTa MOITHUKAIBIK
eJIILIEM HeMece BIpFaK OoifbIHIIA oifHaThUIabl. COHBIMEH KaTap, COMBLIBIK YIIIH
OHBIH CAHACHIHJIA eJIeCTEeTIIreH OapibIK Oelinenep Hemece KyOputsicTap Kynaiimen
anbIKTanaapl. OchUTaiilia >KapKbIH JKOHE YHEMi >KapKbIparaH >KapblK Coyleci
Kynaiimen, KynaiineiH opHanmackaH kepiMeH OalaHBICTBI, al OJaH HIBIKKaH
Maxab0ar cesiMi TaOuFaT cyiynblFbiHa, KynalasiH €31 OeiHENIeHIeH KOKTeM/Ie
CYWUKIMJIUTIKKE JIeTeH CYHICTICHIIIIIK PETiH/E KapacThIPhLIAIbI.

ConbUIbIK TOKIpUOEAEe CaHaHBIH ©3TepreH KYWiHe CHYIIH MaHBI3IbI Oici-
Maxa66ar henomeni. COmbUIBIK aKbIHAAp Maxa00aT CUAKTHI KYOBUIBICKA epeKIIe
Hazap aygapabl. Combliapra colikec, Maxa00aT-Oysl pyXxaHU »KOHE SMOIMOHA-
JIbI DHEPTUSCHIMEH aJIaMHBIH OYJ1 ce3iM/Ii O1IMEereH >KOoHE Ce31HOETeH KasbIITh
KaOlJIeTTepiHeH achlll TYCETIH JpeKeTTepli oOpblHAay MyMKiHairi. Combuiap
TyCiHmipreHae, maxab0ar ky#i-Oyn KynalaplH pakbIMBIHBIH KepiHici. by
MEHIpIMALTIKTI agam 0apiblK Ce31MTal-3MOIMOHAIIBI, AKBIH AYMOIIUsIIapFa JKeT-
KkeHie, orad Kynaiinbia 31 6epei, 0H/1a 00JIMBICTBIH CYJTYIIBIFbI, PyXaHHU aFrapTyIbIH
cynynsirbl, Kynalimen, oniemMMmeH, TaOuraTneH OIpJiKTiH pyXaHH TOXIpHOECiHIH
OuikTiri Tycinineai. by skarnalt agamra MaxaO0aTThIH VJIIbI CBIMBI PETIHAE TYCEII.
ConbLiblKTa Maxa00aTThIH SKCTATHKAJIBIK TOKIPUOEC! CAaHAHbIH ©3repreH KYHiHiH
TOXKIpUOECi Jen TYCIHUIeAI, CaHAHbIH OChl KYWIHIH HYMHUHO3IbI KEHICTITiHJIE
TabuFaTTaH ThIC KabineTi Oap MynaeM 0acka 0OBEKTUIePIiH KYPBUIBICHI XKYPEIi.
Kynaiira neren cyHiCHeHHIUTIK afaMHBIH OYKUI ©MIpIiK Ke3KapachlH, OHBIH
ce3iMIepiH, 3MOUMSIAPBIH, AKbUI-OMbIH, SK3UCTEHIUAIABI TOKIPHOEIEPIH JKOHE
TEK ©31HE FaHa eMmec, alfHaJachbIHAaFblIapra Ja Ke3KapacelH e3srepredi [14, 23-
96 006.,15, 5-495 66.]. Conpuiap cumarTan OTETIH CYMIKTICIMEH OaijaHBICHIH
KOFaNTy, TaOWFaT CYJyJIBIFBIMEH OipiiK, o/leMi MEKeH MEH CYHIKTiHIH Oert-
QIITIETiHE TaHJaHy apKbUIbI CUTIATTAWTBIH SK3UCTCHIINAJIBI TOXKIPUOCHIH OpTYpIIi
KyHiepi Oomapl )KOHE ajaM OChlI KYWJIEpJeH OTil, ©31HIH aKbUI-OMBIHBIH a3a0bIH
emzeini xone JXKaparymsimen Oipiryzae xyOanbim Tabansl. Kenreren Geirepae
kyH Kynaiimen Ganamarnanajel, ai KyH Oap HOPCEHIH MaHBI3/Ibl HETi31 peTiHie
TYCIHAIpiIeal. AJaMHBIH MiHJETI-031H-031 KEeTUIIIPY apKbUIibl KynaliMen Oipmik
oJbiHa IbIFY [13, 220-230 66.]. Can-Kuiibl YFeIMIapMeH TibipManFad Koka Ax-
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MeT Slccayu iz MblFapMaIapbIHIaFsl OyJ1 HesIapAad CaHaHbIH ©3repreH Kyiliepi
TypaJibl YFBIMAAPIBI QKBIPATHIN, OHBIH FBUIBIMH CHIITTApbIH aHFapy KUBIHFA
COKKaHBIMEH, JI9JT OCBIHAAN MPU3MaJaH KapacThIPy apKbUIbI KETKUTIKTI ASHrenae
TYCIHYTE KOJI alryra 0osabl.

TaOuru KyOBUTBICTAPMEH CaJIBICTBIPBUIATHIH dpOip OeifiTTre combliap HE 00-
JIBIT JKaTKAHBIH aJIaMHBIH TOXKIpUOECIMEH, OHBIH pPyXaHM HHUETIMEH, OMIpJIiH
MOHI Typajbl ayblp CypaKkTapMeH OalIaHbICThIPabl. bip COTTNIK XKoHE MOHTLITIK
TOXKIpruOe, eMipaiH Oip coTTiniri MeH KyaaiIbiH MOHTLTITT Typalibl OKIHIIIL, dJIeM/I1
peaIbl )KOHE UppealIIbl peTiHAe KaOblIIay, OTIEITIK IIeH MOHTLTIK, Ka3ipri )KoHe
Oomnarak, OOJBIN KaTKaH KYOBUIBICTBIH Oip COTTLIIrT MeH Oip yaKbITTarbl OHBIH
HIEKCI3/1ir1 CHSIKTBI pyXaHU OacTaH Keulipysjaep — MYHBIH 0opi COMBUIBIKTBIH 3MO-
LUOHAJBI, KUSUT TYpPIHAE OMip CYpeTiH Fajiambl KYpy YIEpiCiHiH MCUXHUKAIIbIK-
KHSUT Ke3eHJepi. O31HIH KeIl JeHrein OOMybIMEH CHIAaTTAJIaThIH KOIl KaOaTThl
oIemMIepre OChl AMOIMOHAIIBI PYXaHU eHy OapbIChIH/IA COMBUIBIK AJUIAHBIH JKOHE
TaOWFU ONEeMHIH OipiiriH, YHIeCIMIITIKTI, CYIYIBIKTEI, KymalaplH YIIBUTBIFBIH
TYCIHE/1 )K9He OChI OIpIIIKTI TyCiHe OThIpbIN, 011 XKaparymsimen Oipikripineni [ 16,
42-44 606.].

[Mazenaepae cONbUIBIK TEK YaKbITINA, HE OO )KaTKAHBIH TYCIHY TypaJjbl FaHa
eMecC, COHbIMEH Oipre eMip/iH aybICybl Typajbl, KYLI-KIFep/iH MaiJachi3bIFbl
TypaJibl aliTajbl. YaKbIT KOHTUHYYMBIH KOPCETE OTBHIPHII, COMBUIBIK €Ki Kapama-
KapChI yaKbIT Ka0ATTapbIiH: MOHTLITIKTI JKoHE O1p Me3eTTIKTI OeiHemen .

OkcTa3ra OaThIpy/bIH Tarbl Oip Typi-My3blka. My3bIKaHbI THIHAANH OTBIPHII,
a/IaMHBIH CaHAChIH/1a KY/TaWbUIBIK IIBIHIBIKTHIH BU3YaJl/Ibl OeiiHec maiina 6omabl.
My3bIKaIbIK (hOpMaIapAblH bIPFaFbl apKBLTBI aJ1aM aKbLI-0i, KUsUT TYpiH/Ie TaOUFU
MPOLECTEPIH MOHIHE €HEJl, KO3FaJbIC MEH >KapaThbUIbICThI TYCIHEA1. DKCTa3/IbIH
MaHbBIbl Kypamuac Oeiri- 6u. CoHBIMEH, «may Owiepi MeXJeBu OpIeHIHIH
BIPFAKThl OPBIHAATYBIH/A YCHIHBUIFAH, OJIap BIPFAKTHI aifHANbIMN, IEeHOep KYpPHIT,
KOJIIapbIH OipikTipei. PUTMHKAIIBIK JOHTEEK KO3FAIBICTA KET1 HYKTEH] IIapTThI
TYpZA€ aHbIKTayFa Oomajpl. Y1eyi TiriHeH (’KOFapF¥bl, OpTajibIK, TOMEHT), Oeceyi
KOJIJICHEHIHEeH (TepT — TOpT KaFbl, OCCIHII — OpTajbIK). TIK eJIey JereHiMi3-
oTKeH (TeMmeHri) Kazipri (OpTanblK) apKpUIbl Ooriamakka (HKOFaprbl) YaKbITThIH
Ko3ranbichl. KenjeHeH enmiey-Oysl  KEHICTIKTETi KO3FalbICTBIH CHIIaTTaMa-
cel. TombIpiman xypy oHE OHBIH €JIKTeyepi (OTBIPHIN XKYypeley, IIanasaKray)
OTKEHMEH, Xep aHaMEH, OFaH JKepJIEHTeH ara-O0abasiapbIMEeH OailylaHBIC Typasibl
aittanpl. Cekipy jkKoHE KOJIIbI dKOFaphl KOTEPY-aJaMHBIH OoamakineH 0aiaaHbIChl
(oHBIH imTiHJE PYXTHIH Oosamak opHbiMeH). Kagamaap, neHeHiH, 6acThlH, KOJIIbIH
KO3FaJIbIChl aJJaMHBIH KEHICTIKTErl JKOHE JKaHyapiiap apachlHIAFbl OPHBI TypaJibl
aiitansl. Bys KycTap/blH yiIybIiHa, )KaHyapiIapIblH KO3FalbIChiHA enikTey. COHbI-
MeH, TyTacTai ajFaHia, OM apKbUIBI aJaMHBIH CBIPTKBI QJIEMMEH, Tipi TipIILUTIK
uenepiMeH, ramamMMeH OaitnaHbichl aHbIKTanaabl. [eip alinanmy Oi3re HemeH Xa-
6ap Oepeni. Llpip aitHamy - Oys1 oleMHEH IIBIFY, Oacka djemre Kipy[aiH TOCLTi.
AliHay apKbUIbI COIIbI ©31H TpaHCKa eHrizeni. Herisri «ceileiTiny aneMeHTTep-
TopTey. MeH — jkeKe aJaMMBbIH, OU JKEKe JKaIIFbI3 ©31M YIIiH. bi3 — KaKChl )KYMIIbI3
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— )KynThIK Ou. bi3 Oipremis, oHBI ypriakTaH-yYprHakka cakrayra Oomazasl [17, 75-
84 60.].

Ocobi putmzeri «[la» bIprarblH OpbIHAAY OapbICHIHAA COIBI JKaHAIIA OW-
KHSUTIBIH IIBIHAWBUTBIFBIHA €HE/ll, My3bIKaHbIH BIPFaFbIHAAFbl 9pOip TepoOenic Oa-
PBICHI OFaH TEPEH CE3IM/IIK JKOHE dSMOIMOHAIIBI-OK3UCTEHIUSIIABI TeOipeHICTep Il
OacTaH Keuripyre bIKIaJ jkacar, OM OapbIChIHAA HYPJIAHYJIBIH CaThbUIApbIHAH OTE
OTBIPBIN, KeMEJJIEHYTe KajaM Oacyla TepeH pyXaHH e3repicTeplii *Ky3ere achlpa-
nbl. Ochlnaiiina, COMmbUTBIK OOJIMBICTBIH OHEPI 631H-031 TaHyIaH, ©3iHe JIeTeH IIIKi
KO3KapacThl JaMbITY/IaH, PyXaHH, MOPaJIbJIbIK, SCTETHKAJIBIK JKaFbIHAH FaHa eMec,
(U3HKAIBIK JKaFbIHAH J1a )KETLTYIEH TYpabl e TYCIHEe 1.

Kopvimuinowt

Ocpinaiiiia, SKCTaTHKAIBIK TOKIpUOE ajaMra ©31H-031 TYCiHyTe, OYKiT aiem i
Kynaiineia kepiHici peTinae KadblaayFa, 6ap )KoHe KOK, Ce3IMIIK KaObUITaHATHIH
’oHe ThUICHIM ostemae KynaliiblH cyHiCIeHIIUIIrH TyCiHyre MyMKiHAIK Oeper,
ajlaM e31H FaHa eMec, COHbIMEH Karap eMipAiH KOpiHICIHIErl Ke3-KeJIreH Tipi
TIpUIUTIK MECiHIH eMipiH cyro MeH Oaranayabl yipeneai. COMbUIBIK KCTa3/IblH
TOXKIpUOECi agaMHBIH €H JKaKChl KaCHETTEPiHIH JaMyblHa 9cep eTell — ajaaM-
JapMEeH MOPAJbJIBIK-IO3UTUBTI KOHE PYXaHU-ICTETUKAJIBIK KapbIM-KaThIHAC,
azlamMap apachblHAAFbl OMIpJIiH CYJIYJBIFBl AIIbUIAAbI JKOHE TYCIHUIENl, pyXaHH
KYH/IBIBIKTAp MEH UTLTIKTEP OKeJTy apKbLUIbl ©MIp/IiH KyaHbIIIBIH 06JIicyre ThIpbIca-
11, CaHaHbBIH ©3repreH Kyl KyaHbIIll, PyXaHH IIbIFapMalIbIIbIKTBIH OaKbIThI, ©31H
OHe 0acKa Jla pyXaHH YMTBUIBICTAPbl JAMBITY, SCTETUKAIBIK CE3IM/I JKaKCapTy,
CYJIYIIBIK, SCTETUKAIBIK TOKIpHOE Typaibl oitnay skoHe Taburar neH KynaiiabiH
KapaThUIBICBIHBIH CYJTYJIBIFBIHA TaHJIAHY OHEPIH JaMbITyFa MYMKIHIIK Oepei.
CanaHbIH e3repreH Kyii agaMfa OCHI OTIIENI OJIEMHIH OapibIK CYJTYJIbIFBIHBIH
apThIH/a aJaMHBIH Ke3re KepIHOCHTIH *oHE pallMOHAJAbl Ke3KapachlHa KOI
KETIMC13 OOJIMBICTHI 5KOHE OHBIH KEPEMET 9CEM/IIT1 MEH KYIIIH Kopyre MyYMKIHJIIK
Oepeni. CaHaHbIH SKCTATUKANBIK KYHiHAE afaM ©3iHiH OOJIMBICHIH pyXaHH-0ail,
TYMaHHUCTIK €Ty KaXCTTLIITiH TYCiHE, 63 eMipiH epekie, 0aKbITKa, KyaHbIIIKa
TOJIBI €TIM KOpCEeTyre MYMKIHIIK Oepeli, aifHalachIHIAAFbUIapFa OCHI YKaFJai bl
Oepin, OHBIH KAPKBIH JKOHE KBI3BIKTHI O0TyBIH KaMTaMaChI3 €TEIi.

Ocpinaiiia, caHaHbIH ©3TepreH KYWepi afaM3ar MOJICHUETIHIH, OHBIH IITiH/Ie
TYPKI MOJIEHUETIHIH TepeH KabaThIH KYpailibl, COHABIKTAH OYJ1 KyObUIBICTHI 3€pT-
TEy JKOHE OHBI FBUIBIMH OpTara >KapbIKKa IIBIFApy, TEPEHIHEH 3epPTTEN TaHHBII,
PYXaHH KYHIBUTBIKTapbIH KYOBUIBICTAPBIHBIH Oipi peTiHIe KapacThlpy Kasipri
OTaH/IBIK MOJICHU aHTPOTIOJIOTUSHBIH 3€PTTEY MoH1 OOJIBIN TaOBUIATHIH/IBIFBIH aTall
OTKEHIMI3 JKOH.
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KanararoB M.K., Ucmaram6etoBa 3.H., Mup3adexoBa A.III.
Cy¢uiickasi Tpaauius B TIOPKO-HCJIAMCKO# KyJbType Kak (peHOMeH H3MEeHEHHOTo
COCTOSTHHUSI CO3HAHHUS

Annomayusn. Ctaths MOCBSAIICHA KyIbTYpPHIOCOPCKOMY aHaIu3y (peHOMEHa H3Me-
HEHHOTO COCTOSTHUSI CO3HAHUS, OJJHOW M3 MaJi0 U3YYCHHBIX KyIbTypOUIOCODCKHUX U KYIIBTY-
PAHTPOIOJIOTHYECKUX UCCIICIOBaHUAX. B pabore Ha mpuMepe aHaIn3a UICHHBIX TCOPETHKOB
cy(u3mMa B KOHTEKCTE TEOPKCKO-HCIAMCKON KYJIBTYpPhI aBTOPAMH MPOBOIUTCS 000CHOBAaHHUE
e 00 U3MCHCHHOM COCTOSIHUU CO3HAHHUS KaK ()OPMBI IKCTATUYCCKOTO THIIA KYIBTYPHI.
OCHOBHOU IICJIBIO JTAHHOM CTaThH SBISCTCS PACCMOTPEHHE Cy(hH3Ma Kak OIHOH u3 (hopm
9KCTATHYCCKOTO CO3HAHUs, MPOAHAIM3UPOBATh OCHOBHBIC (DOPMBI JTOCTHIKCHUS HM3MCHCH-
HOTO COCTOSIHHsSI CO3HAHHsI B KOHTEKCTE TIOPKCKO-HCIAMCKON KynbTypbl. HoBH3HA naHHON
CTaThW COCTOUT B 0OOCHOBAHUU UJCH O Cypu3Me Kak (HOPMbI IKCTATHUCCKOTO CO3HAHUS B
KOHTEKCTE TIOPKCKO-HCIAMCKOW KYJIBTYphI U aHaln3e (OpM JTOCTHIKCHUS U3MCHECHHOIO CO-
CTOSIHUSI CO3HAHUS. ABTOPBI CTAThH U3y4YaIOT OCHOBHBIC (DOPMBI H3BMEHECHHOTO COCTOSIHUS CO-
3HAHUS HA TPUMEPE aHATH3a OCHOBHBIX TOJ0KCHUHN U MOHATHH paOdOT TFOPKCKHUX KIACCHKOB
(Anp-Dapabdu, Sccayu, banacaryn ap.). DKCTaTHYECKOE CO3SHAHHME OMUCHIBACTCS KaK TaKOC
COCTOSTHUE ITYIIIH, KOTOPOE TO3BOJISCT MPOHUKHYTHCS YACTOTOM, BO3BBIIICHHOCTHIO, BEITUKO-
neneM Cymiero Kak HaclaKAEHUE, BOCTOPT, PaAoCTh. DTH COCTOSHMS CO3HAHMS OIpesie-
JITFOTCSL. MBICITUTEIISIMUA KaK TIIYOWMHHOE JTYXOBHOE MEPEIKUBAHUE, KOTOPOE BHIOU3MCHSICT H
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MOTPSICAET CBOCH HEOMHMCYEMOCTHIO, BBI3BIBASI BOCTOPT, B MPOIECCE KOTOPOTO OTKPBIBACTCS
COBEPIICHHOE 3HAHUE.

Knroueswvie cnoea: ni3MEHEHHOE COCTOSTHHE CO3HAHME, Cy(pHU3M, TI000Bb, My3bIKa, KPyTo-
BbIC TAHIIBI, TIOPKCKAS MCIIaMCKasl KyJIbTypa.

Kanagatov ML.K., Ismagambetova Z.N., Mirzabekova A.Sh.
Sufi Tradition in the Turkic-Islamic Culture as a Phenomenon of an Altered State of
Consciousness

Abstract. The article is devoted to the cultural philosophical analysis of the phenomenon
of an altered state of consciousness, one of the little-studied cultural philosophical and cultural
anthropological studies. Using the example of the analysis of ideological theorists of Sufism
in the context of Turkic-Islamic culture, the authors substantiate the idea of an altered state
of consciousness as a form of ecstatic type of culture. The main purpose of this article is to
consider Sufism as one of the forms of ecstatic consciousness, to analyze the main forms of
achieving an altered state of consciousness in the context of Turkic-Islamic culture. The novelty
of this article consists in substantiating the idea of Sufism as a form of ecstatic consciousness
in the context of Turkic-Islamic culture and analyzing the forms of achieving an altered
state of consciousness. The authors of the article study the main forms of the altered state
of consciousness by analyzing the main provisions and concepts of the works of the Turkic
classics (Al-Farabi, Yassawi, Balasagun, etc.). Ecstatic consciousness is described as a state of
mind that allows you to feel the purity, sublimity, splendor of Existence as pleasure, delight,
joy. These states of consciousness are defined by thinkers as a deep spiritual experience that
modifies and shocks with its indescribability, causing delight, in the process of which perfect
knowledge is revealed.

Key words: altered state of consciousness, Sufism, love, music, circular dances, Turkic
Islamic culture.
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JIH )KOHE YJITIHIBUIABIK APA-KATBIHACBIH 3EPTTEY/JEI'T
HETI3I'I 9 AICHAMAJIBIK TOCIJIIEMEJIEP”

Cuxumoaesa /lamupa Anueena
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JHcoHe OIHMAHY UHCTUMYMbl
(Anmamol, Kazakcman)

Sikhimbayeva Damira
alpesh 83@mail.ru
Institute of Philosophy, Political Science
and Religious Studies CS MCHE RK
(Almaty, Kazakhstan)

Anodamna. Makanana AiH 5KOHE YITIIBULABIK apachbIHAAFbl KapbIM-KaThl-HACTap/Ibl
3epTTEyleri HETi3Ti TEOPHSNIBIK JKOHE OIICHAMANBIK TOCiIAeMernep KapacThIPBUIAIbL.
KyHApIIBIKTAp JKyHeci, KOFaMIBIK KYII )KOHE HJICONOTHSIIBIK KOHCTPYKT PeTiHAe arai-
MBI KYOBUIBICTAp apachIHAarbl OailJIaHbIC QNIEyMETTIK FRUIBIMAAD asCBIHIA €H a3 3epT-
TenreH cananapabiH Oipi. Ocwl opaifna, aTanMblnn eki KyOBUIBIC apachIHAAFBl KapbIM-
KaThIHAC YITiIEpi, OMapaslH Oip-OipiHETHTI3eTiH 9CepiHiH JCHTeHi MEH Olapra BIKIA
eTeTiH (aKTopIap TajaaaHaIb.

Byn omicHamanbIK TocinmmeMenep e3 Ke3eriHae MOCTKEHECTIK KEe3CHJETl YITTBIK
KYpBUIBIC K00ajapsl MEH yAepicTepiHeri AiHHIH, COHBIH imriHne Mcmam maiHiHIH pemiH
Oaramayra MYMKIHZIIK Oepemi. ATam aiftap 0oicak, YITTHIK OipereimiKTi KadbIITacThIPy
OapbICBIHAAFbl YITIIBUIABIK IIEH MCJIaM apachIHAarbl Kyplell KapbIM-KaThIHACTHIH
cebenTepi MEH OHBIH YJITTBHIK KYPBUIBIC JKOHE JiH CajlaChIHIAFbl MEMJICKETTIK casicaTka
THUTI3€TiH calapsl capajgaHabl.

Tyitin ce30ep: nNiH, YITIIBUIABIK, YJITTHIK KYPBUIBIC, YITTHIK Oipereimik, miHA
Oipereiinik, MEMJICKET, AIHU cascar.

Kipicne

JliH ’KoHE YITIHIBUIIBIK apachlHIarbl KapbIM-KaTbIHAC MOCENeCi YIT KOHE
WITHIBUIABIKTBL 3€PTTEY CAJIACBIHAAFbl €H a3 3ePTTENIICH HeMece HazaplaH ThIC
KaJiFaH mMacenenepin Oipi [1, 3 6.; 2, 215-242 66.; 3, 10 6.]. Onbiy 6actbl cedebdi
TIHJII 3epTTeyTe KaThICTHI 9JIyMETTIK FAUIBIM/IAP CaJlaChIH/IA CEKYISIPU3AIIHS )KOHE
MOJICpPHU3ALINST TeOpUsUIapbl OachIMIbIKKa Me Oomabl. bys Teopusiiapra colikec,
KOFaMJIaFbl WHAYCTPHAIU3aIMs, MOJCPHHU3ANNSA, ypOaHW3aIUs YpAiCTEepiHIH

* Byn makana AP14871508 «Kazakcmanoagel YimmulK KYPbLIbIC AACHIHOARbL UCTAMUZAYUS YOepICL. uHme-
SPAYUSLTIBIK, JCOHE OC3UHMESPAYUSLIBIK, dNEYemiy SPAHMMBIK KAPHCHLIAHOBIPY HCOOACHI AACLIHOA d3IPNEHOI.
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KYLICIO01 IIHHIH QJIEYyMETTIK MHCTUTYT peTiHle Oeelsll MEH posliHiH TOMEHAeyiHe
anpIn Kenemi. Auaiiia, COHFBI JKapThl FachIpja JIHHIH QJIYMETTIK KCHICTIKTiH
OKOHOMHKAIIBIK, KOFaMJBIK-CAsiCH cayiajapblHa KaiTa Opajblll, ©3/IepiHiH
KYKBIKTapbIH TaJIal €Tyi, UCIAMHUCTIK HICOTOTUSIIBIK aFbIMIAP/IbIH YJITTHIK MEM-
JICKETKE, YITHIBUIIBIKKA KApChl KO3FAJBICTAphl JAIH MEH MOJICPHHU3M, JIiH KOHE
VIITIIBUTIBIK MOCEIIECiH KaiTa KapacThIpyabl MoxOypiendi [1, 3 6.].

¥YAT meH YITHIBULIBIKTBIH Taiaa OOybIMEH KaJIbINTaCyblH 3EpTTCY calia-
CBIHJIa HETi3Ti (hyHIaMeHTaIIb! (pakTopiaapra Taay KacaraH MPUMOpPINa, KOH-
CTPYKTHB >KOHE WHCTPYMEHTAJIBI TIapaJurmMa eKuUIaepi e MiHIl 63 3epTTeyiepine
KOCTIaii, OHBIH MaHbI3bIHA MYJIZIC Ha3ap ayJaapMaraH.

Anaiifa, iH VAT TIeH YITTBIK OIpEreisIiKTiH a)bplpaMac OeJiri, COHJIBIKTaH
WIT JKOHE WITHIBUIABIKTEI 3€PTTEY JKOHE TYCIHyJAe IiHAI KapacThpMai, aii-
HAJIBII OTY VITTBHIK JUCKYPCTBIH Ma3MYHBIH JTYPBIC JKOHE JKaH-KAKThl TYCIHY
MYMKiH emec. COHABIKTaH, JIHHIH 3THOCASCU YACPICTEpeTi pesi MEH YJITTHIH
KaJIBINITaCyBIHAAFBI KBI3METIH Taj/iay KOFAMIBIK AWCKYPC TIEH YITTHIK KYPBUIBIC
casicaThbIH/IaFbl KONTETeH KAaNIIBUIBIKTAp bl aHIIIBIKTAN TYCEIi.

ooicnama

OJIeyMETTIK FBUIBIMJAP asChIHAA JIIH ’KOHE YIITIIBUIABIKTBIH apa-KaTbIHACKI €H
a3 3epTTeNTeH cananapsiH 0ipi. OCchl opaiina, MaKasa a aTaaIMbIII €Ki KO3FaIbICThIH
OaiilTaHBICBIH TYCiHYZE OipKaTap TEOPHUSUIBIK JKOHE 9JIICHAMAJBIK ToClIaeMennep
ycoiHbIIaAbL. [locT KeHECTIK Ke3eH e IiH JKOHE YIITIIBUIIBIK KapbIM-KaTbIHACHIH
tycinyne P. bpy0OaiikepiiH YChIHFaH 9/liCHaMaJIbIK CTpaTerusiapbl THIMAL O0JIMaK.
Arar aiitap 00JcaK, FaJabIM €Ki KYOBUIBICTBI 3ePTTEYE TOPT KOJIIbI YChIHAIbI:

1) lin MEeH YATIIBUIIBIKTHI aHAIOTUSUIIBIK KYOBUIBIC PETIHIE KapacThIPY;

2) JiH yITIIBIABIKTIH TTaiaa OOTybIH TYCIHIIPENi;

3) JliH yITIIBUIBIKTBIH MaHBI3IbI OOJIIT1;

4) ¥ ITIBUIIBIKTIH JIIHA (DOPMACHI.

byn onmicHamanbIk Tocuamep YITTHIK OipereilylikTi KaiTa aHbIKTay »MKoHe
KaiiTa TyCiHyJeri eki KyObUIBIC apachIHIAFbl KypIell KapbIM-KaTbIHACTAp/bl
TYCIHyT€ JKOHE Tajjiayra MyMKiHAIK Oepeni. [TocT-keHeCTiK KeHICTIKTer1 AiH MeH
WITHIBUIABIK apachlHAAFel OAMIaHBICTBI JIH MEH YITIIBUIABIKTE OipereuiiKTi
KaJIBINTACTBIPAThIH H/ICOJOTHSIIBIK KOHCTPYKT HeMece jKyHe (TopTim) peTiHae
KapacTelpy THiMAI Oonmak. COHIBIKTaH, Makajaga €Ki KYObUIBICTBI KOHCTPYKT
perinae Kapacteipatbin P. BpyOeiikep »oHe T.0 OaTBICTBHIK FaubIMAAp YCHIHFAH
AHAMTUKAJIBIK TOCUIAEMeNep KOoJJaHbLIaabel. Aram, aidTap Ooicak, JiH JKOHE
WITHIBUIABIK KOFaMJIaFbl JIHU JKOHE VJITTBIK OipereiiiKTi KajbITacThIpy OO-
BIHIIIA WACOJOTHSUIBIK KOHCTPYKT PETiHZAE KOJIIAHBUIBI, OJIAPIBIH apachIHIAFbI
KAWIIBIIBIKTap MEH COUKECCI3MIKTep TaldaHa Ibl.
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Jin scone ynimuibliiovlK, apacsblHOazvl KapblmM-KaAmolHACMaApOobl
KapacmulpyovlH, Hezizel macinoepi

YITIIBUIABIK TI€H JiHAI 3epTTeN JKYPreH FalbIMAap KYHABUIBIKTap MEH
CEHIM XKy#eci peTiHae eKi KYOBUIbICKA /1a TOH YKCACTBIKTapabl ailkbiHaaraH. Jlin
7€ YITHIBUIABIK Ta aJaMAapAblH KOFaMBIK OpPTaJaFbl JIEyMETTIK Oipereilyirin
KaJbINTacThIpaabl. J{iH e, YITIIBUIIBIK Ta QJIEYMETTIK KOHE MOJICHU OipereiieHy
HE COMKECTeHYIIH HEeT13T1 hopMasiapbl MeH KaliHap ke3aepi. J{iH )oHe VIATIIBUIIBIK
QNIEYMETTIK YHBIMIACYIBIH MKOJIBI PETiHAE a3aMaTTapIblH KOFamIarbl Oemnriii
Oip KYHIBUIBIKTAp TOHIPETIHAE TONTACybIHAa HETi3 OOJBIN, OJapIbIH KOFaMIAFbI
KaTbIHACTAPbIH peTTeyre, JKIKTeyre ceden 601abl.

Ke3 kenren yiITIIBUIABIK XaJdbIKTHI OIpIKTIpEeTIH MU(TEp MEH CHMBOJAApFa
JKYT1HE/l, OJIapIblH YpHakTaH YpHakKa OTyIHJe >KOHE TONTHIK Oipereilyirin
HBIFAWTYla ©T€ MaHbI3Abl pes  arkapaasl. CHMBOIAAp, MASCTYPIEp IKOHE
POCIMICPYIITTHIK OipeTreiTiKTIH MaHBI3IbI KOMIIOHEHTTEpI JKOHE oJlap KOoFamja
MOOWJIN3AIMSIIBIK KBI3MET aTKapajbl. ¥JITIIBUIABIK JAUCKYpPCTa OJapAbl eJIeMey,
TanTay YiITKa KUSHAT jKacay, YITTHIK OIpereiiiKTiH KOFalyblHa Kayill TOHAIPY
peTiHIe KapacThIpbuIaJbl. bysl YITTBIK CUMBOJJIAp MEH KYHIBUIBIKTAP TOMTHIH
MOJICHU WIEKApAaChIH aHBIKTAN, 0acka TONTAaH OKIIAyJdaHy HEMece iIKi TONTHI
KYMBUIIBIPY KOHE OIPIKTIpy KacHETiHE He.

JliH ne, YATIIBUIIBIK Ta CasiCUJIaHFaH KaFJaiaa KOFaMIBIK eMip/i peTTeyne
JIHM 3aHIapFa ColKec HeMece YIITTHIH aThIHaH He YIT YIIIiH KaOblITaHFaH 3aH1apFa
coiikec KaifTa Kypyabl Tanan eteni. Exeyi ge SKOHOMUKAIBIK pecypcTapibl nese-
HyJZe, casicu 6acKapynia, CUMBOJIMKAIBIK KOHE MOJICHH KYHBIIBIKTAPAbI OHIIpYyIe
OKUIETTUTIKKE YMThUIabl. MocerneH, Oipkarap apabd MyChUIMaH eJIepiHe Ipe3H-
JICHT TeK MYCBIJIMaH a3amar KaHa 0oiia ajajpl. ANl YITTBIK MEMJICKETTEpAE Ipe-
3UIICHT TEK TUTYJIBI HEMECE HET13T1 0aChIM YITTBIH OKiJIi 0OTYHI THIC. OJeMIe TiH
YIIiH 7 , YIT YIIiH JIe eMipJIepiH KUIOFa JaibIH O0JIaThIH TONITAp Ke3Iece]Ii.

JliH MEH YJITHIBUIABIKKA KATBICTBI 3€PTTEYJEpPAiH KOIIIJIr OChl €Ki KyObl-
JIBICTBIH apachlHaa OipKaTap MapaylIeNIbIiKTi (COMKECTIK) aHBIKTaabl. MBbICAbI,
Kapnron Xeit3 [4] yATIIBUIABIKTBL iH PETIHIAE CUIATTAall, eKEyiHIH apachbIHIaFbl
YKCACTBIKTHI aTal KepceTe/i. ¥ITIBUIIBIK, TiH CHAKTBI, CBIPTKbI (MOHILTIK) KYIIKe
JIeTeH CeHIM/II KYIIEHTIN, «TepeH ce31Maep MEH SMOIMSIIAPABD OATaIbl. FanbIMHBIH
miKipinme, «¥JITIIBUIIBIK, Ke3 KelIreH 0acka IiH CHUSKTBI, TeK epik-Kirepai raHa
eMeC, aKbUI-OM/IbI, KMSUT MEH SMOIMSHBI a JaMbITajbl... Ke3-KenreH MiH CHSAKTHI,
WITHIBUIABIKTHIH QJIE€YMETTIK TaOUFaThIOap KOHE OHBIH HET13T1 paciMepi — ajam3ar-
ThI KYTKapy MakcaTbIH/a ’KapaTblIFaH KOFaMJbIK pacimaep» [4, 164-165 66.].

Ouronn [I. Cmut [5, 331-355 60.] exi KYOBUIBICTHIH J1a (DyHKITMOHAJIBIK
YKCACTBIKTapBIH aTal oTTi, 0J1ap «HAHBIMJIAp MEH TOXIpHOeep KyHeciH» KaMTH bl
KOHE «O3IHIHCOHBIHA epyIIIepiH OipTyTac MOpaIbIbIK KaybIM-JacTHIKKA
Oipikripeni» [5, 4-5 60.].

benenukT AHaepcoH IiHM (XpUCTHAH oJeMi, UCIaMJBIK YMOeT, Oymau3m
oneMi) KaybIMIACTHIKTAap/bl, COHAAW-aK YITTBHIK KaybIMIACTHIKTap/Abl KacHUETTi
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CHMBOJIU3MI€ CYMEHETIH KHUSUIJaFrbl KaybIMAACTBIKTAP PETiHAE KapacThIPYIIbI
YCBIHBI [6, 12-17 606.].

[Turep Ban nep bup men Xapmyt Jleman b.AHnepcoH ychlHFaH aHAJIWTHKA-
JIBIK KYPaJIIapIbIH KONITETEH 3epPTTEYIIePe «YIT IeH JAIHA KaybIMAACTHIK KUsJIIa-
FBI KaybIM/IACTBIK PETIH/IE KapaCThIPhUIFAHBIHAY BIKIAJ €TKEHIH atar oTTi. [{in MmeH
WITHIBUIABIKTBL QJISYMETTIK KUSUIIBIH MOJCHU OHIMI PETiHAE TalJail OTBIPHII,
FaIBIMAAP ONIAPIBIH Kas3ipri oJeMJeri KenTereH 3aMaHayW KO3FajbICTaplarbl
QJICYMETTIK KYIIiHe Ha3ap aymapasl [7, 1 6.].

Crusen ['pocOu YT TeH AiHII «OPKAMCHICHIHBIH Oip-OipiHe cylieHim, e3apa
BIKIAJIJIACA OTHIPHIT, aJaMHBIH TAHBIMBI MEH 1C-OPEKETIH PETTEUTIH KYPBHUIBIMIBIK
Kyrenep» aen cunarrazsl [8, 97 6.]. ABTop erep «eMipieri MaHbI3/1bl KYHIBUIBIKTAP
(WBIFy Teri, STHOCTBIK TET1 ’KOHE KAaCHETTI ayMarbl) COHbIMEH Oipre MiHHIH €
MaHBI3/IbI JIEMEHTTEp1 O0Jica, OH/A iH MEH YJITTHIH JKaKbIHIACybl MyMKiH. Erep
oJap coliKec KeiaMmece, OHJa JIiH MEH YIT apachlHAa alTapiblKTal mueneHic 60o-
JyBl MYMKIE»ACT TYKbIpbiMaaiast [8, 109 6.].

JInoy niH MEH YITIIBULIBIK TeK abcTpakTin (opmanapia FaHa eMec, COHBI-
MeH Oipre Oenrimi Oip MakcarTa XYMBUIIbIpYFa OarbITTalaThlH MPAKTUKAJIBIK
Kypajjap peTiHie ae Karap eMip CypeTiHiH aHbIKTaasl [3, 3 6.]. On miHal «itim
MEH TEOJOTHSI»PETIHJIE EMEC, TAPUXH, dJICYMETTIK )KOHE CasiCH KOHTEKCTTEPIH KeH
ayKbIMBIHA €HETIH JKOHE ©3apa BIKMAJIACcaThIl KYOBbUIBIC PETiH/AE KapacThIPY/b
ycoiHAbL. Cebebi, FaabIMHBIH TIKIPIHIIE, «JIIH, YITIIBUIABIK CUSKTHI, YIT JKOHE
MEMJICKETTLTIK YFBIMIAPbIHBIH HETi31HJe JKaTKaH MHUQTep.i, pomi3nepi, ceHimM
JKYHeJIepiH ’oHe TUIIH MaHbI3AbIIBIFRIHA KACHETTI cunat oepeni» [3, 11 6.].

Bbap6apa-Oun Puddep [2, 215-242 606.] exi KyObUIBICTHIH ©3apa OaillaHbICbIHA
AKYHel Tanaay Kyprisin, Typil Tapuxu Ke3eHIepe eKeyiHIH KapbIM-KaTbIHAChIHA
TYpJti (aKTOpIapablH BIKMAN eTKeHiH Oasumaiasl. FamsiMm Ocbl apa-KaTbIHACTBIH
HOTIDKECIHIIE TYPJI WHCTHTYIIMOHAIIBI ©3TepicTepre TOKTAJBIN, Op >Karmaiaa
JIHHIH YITIIBUIIBIKKA 9CEp €Ty IOPEkKECiH aHbIKTa/IbI.

Pomxepc bpy0Oaiikep [19, 2-20 66.] AiH MeH YATIIBUIABIK apachbiHAaFbl Oaiina-
HBICTBI 3epTTEY/IIH TOPT TYPJIl OAICIH YChIHABI. ATan aiTKaH/a:

- IiH MEH YITHIBUIIBIKTBI YKCAac KYOBUTBICTAp PETiHAE KapacThIpy.

- IHA1 YITIIBUIIBIKTRIH MIBIFYBIH TYCIHIIPETIH KYOBUTBIC PETIH/IE KapacThIpy.

- MIHA1 YITIIBULABIKTEIH Oip 06diri peTiHme KapacTopy,

- WITIIBIIABIKTEIH AiHU Gopmackr [19, 2-20 66.].

JliH MeH yITIIBIIIBIK apachbiHAaFbl KAPhIM-KAaThIHACTAPFa KbICKAIIIA IOy €Ki
KYOBUIBICTBIH TYPJII KOHTEKCTEple o3apa OailIaHbICHI.

Jin dcane ynmuibliiOblKIMblH apa-KamuvlHACHl

Ken >xarnmaiina niH jxoHEe YITIIBUIABIK Oip-OipiHe Kapchl KOWBLIAAbI He-
Mece Oip-OipiMeH CHIMBICHANTHIH KYOBLIBIC HE KYHABUIBIKTAp KYHeci peTiHie
KaObU1AaHa 16l MbICabl YAITIIBUIABIK TAOUFAaTbIHAH KAaTaH 3aibIPIIbl, YATIIBUIIBIK
JMIHHIH KYIABIpaybIHaH Maiiaa OoJIasl HeMece JIHM CeHIMIEp JKyieci OMIiK eTin
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TYpFaH Ke3Jle COFaH KapcChl KYIII PEeTiHAe Maiiaa 001kl IereH MiKipiep FhUIBIMH Op-
TaJa )KAITaIKbUIAHAbl. MBICabI, IHAC JOSIIIBIK HEMECe SH JKOFapFbl OMITIK KYIITi
— Kynaii sxone Kymaii 3aHp1, Oenrini Oip AiHIEr1 KaablTacCKaH KACHETTI KiTall )KoHe
COHBIH HET131H/I€ KaJbIIITaCKaH OT-MaTUKAJBIK ka3z0anap OOJbIN KaObuITaHabI.
AJ YITIIBUIIBIKTA €H JKOFAPFbl KYHBUIBIK jkoHE OWiIik — o YJIT, sSsFHU YIITTHIK
KaJaybl, )KaFaaibl, JaMybl YIIiH KaObUIJaHFaH YITTHIK 3aHHAManap. Ananaa, ocbl
KYHre JeHiH eki Xyle apachlHaa OaiiaHbic Typii (hakTopiap MeH HiapTTapra
Kapai TypJi CHIIaT aijbl.

YITIIBUIABIKTEIH JiH CHSKTHI KAaCHETTI ©TKeHI MeH Oonamarbl Oap, yiIT-
IIBUIABIK T JIIH CHUSKTHI a3aMaTTapAbl MOOUIH3AIUsIIAy, OipIKTIpy CHSKTBI TEPEH
TICUXOJIOTHSIIBIK, SMOIMSIIBIK Ce3IMJEp/Il OsATaThlH Kylni Oap, maiiramOapiap
peTiHze KaalpJeHEeTIH 6TKEH 3aMaHHbIH OaThlp TyJIFaiapbl 0ap, KacHUeTTi OOJbII
TaOBUIATHIH YITTHIK MEepeKesepi, ecke amy KYHIepi 0ap, IepeMOHHUSIIBIK CalTTaphl
0ap. Kazipri Tagma ninu paHaTUKTepAIH Al THIT KYPTeH JiH YIIIiH OMipiH KHFaHIap
HIAXUTTEP CUAKTHI, YIT YIIiH 6MipiH KypOaH €TKEeH TyJIFanap epeKiie KypMeTKe ue
O0JIBIT, XaJIbIK KabIH/IA caKTanasl. Faceipaap 00ibl JKHHAKTAJIBII, KAJBINTACKAH
KYHIBUIBIKTaphl MEH JJCTYpJsiepi Oojanbl, oJapAblH OapibIFbl >KUHAIBII KeJin
WITTBHIK OlpereiikTi Kypaiapl. ¥ATIIBUIAAP YIIIH OChl KYHABUIBIKTAP/IbI €JIEMEY,
TEpicKe MIBIFapy, TaNTay CHSKTHI KYOBUIBICTAp oNlapAa 0acKa aJIeyMeTTiK TONTapra
KaTBICTHI JKAyIIBUIBIK KAThIHAC TYBIHIATAIbl. BYJT jKaIbl, YATIIBUIABIKTBIH ITiHU
KAaCHETIH KepceTe .

YATIIBUIABIK OYJ1 Kabl KeH KOJIaHbICTAa alThUIBIT KYPIeHEH cascu ujie-
oJiorusi emec, on Oenriii Oip YITTHIH Oifflay Kyieci, YITTBIK caHa-ce3iMi. by
caHa-ce3iMJIe YIT, YITTHIK Olpereilsiik, oTaH JAereH KaTeropusiap «Tadurm», «rya
OITKeH» KYHJIBUTBIKTAp PETiH/C KaObUIIaHA/IbI.

YITIIBUTIBIK, YIIT, YITTHIK MEMIIEKETTEP epTepeKTe KaObUTanFaH, ilIKi YITKa
FaHa OaFbITTAJIFAaH JYHUETAHBIM eMec, OyJT Ka3ipri aJeMIeri XaabIKapajblK Casch
caxHa/la KOJIJIaHbICKA alfHaJIFaH U1e0I0THus. ¥IITTHIK MeMilekeTTep 6opi Oip-OipiH
«013» koHE «oJapy Jier 06N KapacThIpabl. ¥ ITTHIK MY IJEIep/i Oipre Koprayra,
OpTaK >kayzbl Oipre eHcepyre MaKbIpabl.

JliH yITIIBUIIBIKTEIH ce0ebl JereH TY)KBIpbIMFa Keliep Oosicak, JiH Oenrimi
Oip YWITTHIH VITIIBUIABIFBIHBIH KAJTBINTACYBIHBIH HETi31H Kajaabl. MbIcaibl, ny-
Jlan3M €Bped YITIIBUIBIFBIHBIH JKOHE €Bpel YJITHIHBIH TaHJAyNbl JeTeH Hie-
SCbIHA BIKMAJbBI, OaThIiC €ypormagarbl TYpPJl MPOTECTAHTTHIK OarbITTapIblH HE
JICHOMUHAIMSIIAP/IBIH COJI eJJIeT] YITIIBUIABIKTAPMEH ThIFbI3 OaillaHbIChl HEMECe
COJIapJIbIH KAJIBINITACYbIHA BIKIAMbL. J{iH YITIIBUIIBIKTBIH Maii1a 00Tybl MEH JaMy-
bIHA JIHK CHMBOJIZIAp MEH HappaTHBTEp/i (HETi3ri uaesiap/sl) TiKelel Koaany
apKbUIBI FaHA €MEC, KaHaMma TYpJIe Jie bIKnas eTkeH. Mpicaibl, batbic eypomnagarsl
[TporecrantThiK Pedpopmanms ocer ennepain Pum Karonuk [lipkeyinen Oemninin
HIBIFBIT, Op €JAIH YITHI MEH JKEKe YITTHIK O1pereinirinin KaJIbINTacybiHa, op eNIiH
TITIHIH CTaHJapTTaTyblHa CEO1H TUTI3TEH.

Fansimaap ken xaraaiia AiHU YITIIBUIIBIK TIEH Ka3ipri TaHAaFbl HCITAMUCTIK
(casicu nciam) KO3FaslbICTap apachlHAaFbl YKCACTBIKTap/Ibl aTaiiibl. by ncnamucTik
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KO3FaJIbICTap HET131HEeH YJITKA KapChl, SFHU AaHTUYJITTHIK HEMECEe TPAHCYJITTBIK CHU-
natbl 6ackiM. OnapabiH MakcaTbl OpTarachIpibIK Xanu(aTThl KaliTa KalbIITacThIPY,
FaJlaMJIbIK MYCBIJIMAH/IBIK YMMAaHBI KYTKApyFa, KOpFayFa CasiCH YHJEYJIep apKbLIbI
makeIpy. Onap MyChIIIMaH jKaMaFaThIHBIH KOFaM/IBIK ©Mipi KOPFaIybl KaXeT, oap-
JIbl MYCBIIMAH MEMJICKETIH/IE MYChUI-MaH eMec azamarTap Ouiik O6aceiHga 0omma-
ybI KakeT. OChI YITiZeTI UCIaMUC-TiK KO3FaibicTapra Tabmuru »xamarar, Xamac,
Myceinman Oaysipiacteirbl, Anb Kanna, Tanuban xoHe 1.0 yilbIMIap MeH JiHU-
casicl YWbIMIapAbl )KaTKbI3yFa 00JaIbl.

Wcnam nini omeMzieri Kesnemi KaFblHAaH XPUCTHAH JIHIHEH KEWIHT1 eKiHTII
TPAHCYITTHIK [iH, SSFHU YJITTaH THIC, YITTaH KOFapsl HiH. KemnrtereHn rampimmap
JKaJIMbl MYChUTMaHAap OipiHII Ke3eKTe ©3/1epiH YITTHIK TYPFBIAAH €Mec, TiHU
TYPFBIIaH aHBIKTAI, KCJIaM JiHIMeH Oipereitieneai nen ecentenai. by onsiH 6acka
JTiHJEepre KaparaHja TPaHCYITTBUIBIK KaOIeTiH ANIeNACiHal JAeTeH TYKBbIPhIM
FBUIBIMH OPTaJia KU1 alThIIa bl

Hcnamus3m e — YIATHIBUIABIKTBIH Oip TYpi, ajaiiia, aTaaMbIIIHaIeoIoTHs as-
CBIHJIAa YJITKA OpPbIH KOK. On OYKUT ojemueri TpaHCYJITTBIK MYCBUIMaH YMOeTiHe
OarbITTANIFaH CasiCH He MJ1e0I0TUsIbIK YHAeynep. O keOinece batbic eyponagarsl
MYCBUIMAaHJAp/IbIH €KIHII HE YIIIHOI yprak OybIHbIHA OarbITTasarl, 3THOCTBIK
MKOHE YITTBIK O1pereisikTi ’K00Fa HeMece oJapblH MaHbI3IbUIbIFbIH TOMEHIETYTE
OarpITTanFaH xyie. Ocol Typ-Fb1aH MycbhuIMaHAbIK Oipereitnik batsic eypomana
©31HIH Kail FaHa JTiHU OipereiyIiriHeH alpBUIBII, OJIaH Ja YKOFaphl MBIKTHI TIOTCH-
1uasel Oap casicu kareropusira aitHananbl. by ek bareic Eypona ennepine rana
KATBICTHI €MEC, COHBIMEH KaTap, Ka3ipri ajaemeri 0apiblKk MyChbIIMaH )KaMararhl,
COHBIH 1IIIHJE, MOCTKEHECTIK MemiiekerTepre, Opranbik A3us, Ka3zakcranra aa
KaTBICTBI AUTBHUIBII OTHIP.

Y ATIBUIABIK OYIT O1pereimiKTi KaJIbITaCThIpYFa OaiIaHBICThI UICOIOTUSITBIK
KOHCTPYKT, JKaJITIbI YJITTBIH ©3 YITTHIK OIpereilJTiriH caKTayaarbl YMOIMOHAIIBIK
’KOHE IICUXOJIOTUSUIBIK (TTAaTPUOTTHIK) CE31MIepl, MACCANIBIK KYOBUIBIC HE KOFAM/IBIK
KO3FaJIbIC (TEHACHIUS) O0Tybl MyMKiH. ¥ ITIIBUIIBIK 3aMaH, KOFaM/IbIK-CasiCH, Ta-
pUXHU MIapTTapra OalIaHbICTHI TYPJIl MacelenepAl KyHTi30ere mbiFapybl MyMKiH.
Y ATIIBUIABIKTa 3THOCTHIK (hakTop, TUIMIK (akTop HE MiHM (DAKTOp aIbIHFbI
KaTapra MIbIFybl MyMKiH.

Cupusiblk TaMbIpiIapsl 0ap eypomaiblk MycbuiMaH faneiM baccam Tubu
«¥ATWBUIABIK — YJITTBIK OIpereilylikTi KaJbIITaCTBIPYIAFbl YITTHIK KYPBUIBIC
HEMece HICONOTHSUIBIK casicaT» JeN aHbIKTalabl. bysn yiaTTBIK OipereimikTi
KaJIBIITACThIpy/ia O1piHILI OPBIHFA TYPJIl KOMIIOHEHTTEP LIBIFYbl MYMKiH: MbICAJIBI,
WITTBl YIT €TEeTiH, YUBICTBIPATBIH ATHOC, Ti, OPTaK MOJACHH KYHJIBUIBIKTap MEH
Tapux, )KOHE\HEeMece JTiH.

Y ATIIBUIABIKTEIH TaOUFATHl Ja, OHBIH JIIHMEH KaThIHACHI Ja opTypii Ooma-
1. Mbicansl, MychuIMaHapra KaTbICThl Y HIICTaHIaFbl YITHIBUIIBIK, Peceiieri
ywITmbAbIK, Keitaligars! yiTmsiasik, bateic Eypona engepinaeri yaTHbUIIBIK.

Y ATIBIIABIKTEIH SIHYC CeKini eki aFbl Oap: OHBIH Oipi ©TKEH TapuxKa
Kapari, OHbI JI9pINTey, €CTe caKTay, Kaaipiey 0osca, eKiHILI KaFbl 3aMaH Tajnaobl-
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Ha caii MOJIIEpHHU3AIU apKbUIbl OoNamakka YMTeUTY. byn MonepHu3anus cascar,
KYKBIK, TUI, MOJICHUET, SKOHOMHKA CUSIKTHI OapJIblK cajaiap/a xKypesi, con cebern-
TeH Oy miHmap (IOCTYPIIIEep) HEMece 3aibIpIbl YITIIBLIAAP (peMopMaTopiap)
apachIHAFb Y3/IKCI3 Tajgac TapThICKA TOJbI OONATHIH JYHHE.

«Jin oHE YITHIBUIABIKTBIH OaillaHbICHl €KeyiHe A€ YIKeH Kyl Oepeni»0
Oyl ekeyiHiH apacblHAarbl OpHaFaH OailflaHBICKA KapamacTaH, oJapiblH apa-
CBhIHJIa YHEMI KaWIIBUTBIK TYBIHJIAI OTBIPAJIbI, «CKi Tapam Ta Oip OipiHeH Oenrimi
JeHreie TpanchopMaIsHbl Tajam eTTi, OYI 3 Ke3eTiHJe eKeyiHIH apachlH-
Jla YJIKEH IIenIiiiMec KaWIIBUIBIKTAapFa J1a allbIll KeJIi... COHABIKTaH JiH MEH
WITHIBUIABIKTRIH OIpiryi ©Te cHpeK jKoHe Oyl apa-KaThIHAC, XaJbIKTHIH ATHOCTHIK
KoHE JIHM KypamblHa OaillaHbICTBI ©3repin oThIpanbl. Erep, 3TUKanblK HOpMa-
Jlap MEH MOJIEHU KYHBIIBIKTAP TiKeJel AiHMEeH OaiaHbICThl O0sca, OHAa JIHII
KOpFay YWITIIBULABIKTHIH 0AaCTHI DJIEMEHTIHe allHanabl. Anaia, YITIIBUIABIK YIIiH
JIiH TeK OHBIH pedopMayiaHFaH KyHiHZe, IMIKi CeHIM MEH dTHUKAJIBIK YCTaHBIMIAP
XKyHeci peTinze FaHa Komaiiasn [10].

Wcnam onemineri yITIIBUIIBIK KYOBUTBICHIH 3€PTTEI )KYPIeH FaIbIM-Iap/IbIH
aifTypiHIIa, « MyCBITMaHIBIK YATIIBUIIABIK Ta» YaKbIT ©TE KeJie TOMEHET1 peTIeH,
©31HIH KOPIHICIH 63TrepTKEH JIeT alTabl:

1) «O3iH-031 aHBIKTAy YITIIBUABIFED», SIFHU, ©31HIH CasCH, SKOHOMUKAJBIK,
QJIEYMETTIK KOHE MOJICHH JIEPOCCTITIHE KOJI KETKI3y KoHE KOpFay;

2) «AHTETPAIMSUIBIK YITIIBIIIBIKY, SFHA, TOYEJICi3 MEMJICKETT] HBIFANTY KOHE
1K1 KaWIIBUTBIKTAPIBI KOI0;

3) «pempeccHBTI YJITHIBUIABIK», I1IIKI  YJITTBIK Aa3MIbUIBIK TONTapMEH
QJIEYMETTIK, STHOCTBIK, MEMJICKETTIK KalIIBUIBIKTAp TYbIHAAFaH JKaFaaiaa maniaa
(10010145

4) «MUCCHOHEPIIIK YITIIBIIIABIKY», OYJI 03 1IIKi TIHA-CAsICH HICOJIOTHUSACHI MCH
uzesuapIpl 0acka MyChUIMaH KaybIMIapbIHIa KEHIHEH yaFbI3ar, Tapatysr [11].

OcbiHzalt Ke3Kapac ONIOHEHTTEPIHIH MiKipiHIIe, OyJI TEeHACHIUUIIAP JKaJIIIbl
uesuapIblH 1aMybl KoHE MYChUIMAaHIBIK LbIFbIC engepinie KeHiHEH Koyiaay
TanKaH XKOK. bys enjepae KoraMIbIK casicu eMipJe TeK KaHa YJITHIBULIBIKTHIH,
3alBIPIBIIBIKTEIH HEMECE JiHM OacTayiaap/blH Ta3a KyHiHme OachkIM OOIybl eTe
CHpEK Ke3/1eCKeH: 0acThl MICOJIOTUS PETIHIE ONAp/bIH Ke3 KeJreHi ajfa IIBIFYBI
MyMKiH. Mbicansl, Erunerre, 1906—1910 sxok. BATIKTIH YATIIBUTIBIK O6ir AiHaap
OyKapaHBIH KOMeTiHe MYKTaK OOJFaHa casCy eMip/ie UCIaM JiHIHIH pelli 6CKEH;
1920-1930-b1 #0K, KepicCiHIIE, YITTHIK WIACOTOTHSHBIH YKIAIbI 0achlM TYCiM, COJ
OarpITTaFrbl MapTUsiap Kojaaayra ue 6onran; 1940-b1 Kbligapsl ene «MYChUIMaH
OaybIpIACTHIFBD» aTTHI IIHU MCOJIOTHS XAJIbIK apachlH/Ia KeH KOJAayFa ue 0oJbl;
I'A. Hacepa ockepu qukrarypacsl ke3inae (1956—1970) yiITThIK UAC0IOTHS KOHE
casicar O6aceim Oosica, AuBap CamarteiH Onimikke kemyimeH (1970) mcmam wmmeo-
JIOTHsIa HeTi3ri opblHFa ue Oona 6actanbl. MychbuIMaH oJieMiHJIErT UCIaMUCTIK
KO3FaJbICTap MEH MapTHsUIapAbl 3€pTTeN >KYPreH FajbIMIapiblH MiKipiHIIE,
«MYCBUIMaH YJITHIBUIAAPBIHBIHY JiHH HEMece YITTHIK (DaKTOpFa KaThICTBI
Ke3KapacTapblHa opail oapbl KeJeci Tonrapra 0eayre Oosaibl:
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1) yiIT ’)KOHE YITHIBUIIBIKKA OachIMBIK OepeTiHaep,

2) OIpIHIIUTIKTI TEK UCIIaM aJienTepi MEH MaHUCIaMu3MIe OepeTiHaep,

3) mcnam JOTMaTHUKachl MEH YJITTHIK HIEOJIOTHS apachIHIaFbl YHIeciMi
COMKeCTLTIKKe OachIMJIBIK OepeTiH TOI.

Amnaiina, uciaM oneMiHAeri MEMIJIEKETTep/iH JaMybIHIa YJITTHIK KOHIEH-
usiIapra 0ackIMIBIK OEpreH MYChIIMAaH HCOIOITaphl MEH casick OacIiibuiap apa-
CBIH/IA J1a OPTaK KYH/IBUTBIKTAp MEH YCTaHBIMJIAP OPBIH AJTBII OThIPaibl. CUPHSIIBIK
KOFaMJIBIK casich OeJICeHIINepiH MiKipiHIIe, «ACciaM MEMJICKETTIK JiH PeTiHe
Typii 0acka NiHW jKaMaraTTapra e37IepiHiH OTaHbl MEH YJITHIHA JeTeH MaxabOar-
Tapbl MEH MaTPUOTTHIK CE3IMJIEpiHe KOHE ©31HIH YITHIHBIH OJIaH apbl J1aMybIHA
KBI3MET eTyiHe KeJepri xKacamaybl KaKeT. Apal YITIIBUIIAPHI TYPITi XaJIbIKTapablH
VITTBIK MYIICJIEPIH €CKEPYCi3, MYCBIOMaH/IBIK KOFaM KYPYyFa aKbIpFaH «MYCYJIb-
MaHCKHX PeTpOorpaaTapbl» ChiHFa anjabl. Onap vcaaMabl MOJCHHET KYOBLIBICHI
pETiHIe KOJ/Iall, OHBIH MEMJICKET TY3YIII JTiH PETiHC OPHBIFYbIHA KAPChI IIBIKKAH.

by mocenenep ocipece, ucnam miHi 0ackiM emec, KoHbeccusapasiH Oipi
pEeTiHIe KeJTeH MIBIFBIC KOFaMIapbIH/a KeHIHEH TalIKbIFa TYCTi. byHnai xaraiina,
WITHIBUIIAD «MEMJICKET a3aMarTapbl ©37epiHIH [IHU CeHiMiepiHe OailmaHbic-
ChbI3 TEH JICHTeH/Ie KYKBIKTap MEH MiHJETTepre ue 00iy Kepek. ¥ JITIIBUIIAPIbIH
MiKipiHIIe, JiH — Ke3 KeJITeH a3aMaTThIH jKeKe OachIHBIH ici. AJI VIT KOFaMJIbIK
KEHICTIKTET1 OapJIbIK 3THOCTBIK, JTIHH, MOJICHU KaybIMIACTBIKTAP/IBIH OApIIbIFbIHA
OpTax.

Kopvimuinowt

KoMMYHHUCTIK peXUM KylaFaH COH, IIOCT KEHECTIK MeMIIeKeTTepe
WITHIBUIABIK TIEH HCJaM VITTBIK JKOHE JIHM OIpereiniKTi KajbllTacThIpyaa
UICONOTHSUTBIK  KYpBUTBIMIapra (kyie)aitHanasl. Tapuxu Ttypreiman Mcmam
OPTaJIBIK a3Msl XaJIBIKTAPBIHBIH OlpereiuliriHig axxplpaMac OeuliriH KypbIl KeJi.
Anatifa, 70 skbuT OOMBI YCTEM/IIK KYpFaH KaTaH aTeu3MHIH HOTHKeciH e OpTaibiK
A3usiiarsl UCIaMIbIK HHOPAKKYPBUIBIM TEPEH KYJIJIbIpayFa YIIbIpaabl, TiHU OLTiM
Y31, opTaasus MyChUIMaHAAPbI JKaJlbl MYCBUIMAH YMOETIHEH OKIIayJaH]IbL.
VicnaMHBIH JOrMaTHKAJIbIK HETi3epi KOFAIbI, TEK MOJEHH, SIFHU CaIT-AJCTYP
Heri3inae raHacakTanmbl. [IoCT KeHECTIK Ke3eHIeri WciaamaaHy ypaici OymaH
ObUTali ATHOMOJCHM IIEKapajlapMeH FaHa IIeKTeNIMel, FajdamiablK lcriaMHbIH
6ip Gemiri. Con cebenTeH, UCIAMIBIK OIpEreiIiKTI KaJIbINTaCThIPy YAepicTepiHe
WITTBIK IIEKapajapra Kapchl TPAHCYITTHIK HCIAMHCTIK aFbIMap JAa Oenrii
JeHrelae ynectepin KOcThl. Keibip XanbIKapaiblK MCIAMHCTIK HICOIOTHUSIIBIK
aFpIMJIap MEH YHWBIMAAPABIH OCEPIHEH MYCBUIMAHIBIK OIpereiiikTi Kaita
KapacThIpy YpIici OpbIH anabl. bBys ypaicTep ucmamabiK OipereiimiKTi KeprimiKTi
STHOMOJICHHU DJIEMEHTTEPJICH a)KbIpaTy JKoHE Ta3apTy, COHBIMEH Oipre, FalaMIbIK
MYCBUIMAHJIBIK YMOETKE TOH ChIH-KATepJep, OMip Cypy CalThl, KAIM KHIO YJITiCi,
MYCBUIMAH/IBIK PUTOPHKA TIPI3/l KONTEreH *aHa e3repicTep/i /e ajibll KeJIi.
KoFambIK KeHICTIKTEer YITTBIK IUCKYPC TaparbIHaH J1a, OWIiK HHCTUTYTTapbIHBIH
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in scone Kazipei 3aman

TapanbslHaH Ja Oyl yAepicTep WITTBHIK CHITaTKa JKaT, AICTYpJIEp MEH YITTHIK
Oipereiiikke KayinTi yaepic Jem KbI3y TaJKbIFa CaJbIHBII jKaTaabl. AJaiiia, uc-
JaM MEH YITIIBUIABIK Oip-OipiHe KalIibl JYHHETaHBIM ey KaTe TYXKBIPBIM, €Ki
UJICOJIOTUSUTBIK KYPBIIBIM apachlHIAF bl KAPBIM-KATbIHACTAP/IBI ITUETICHICTIPY, SFHU
WHCTPYMEHT peTiHAe KoJAaHy Ja »ui kezneceni. Kazakcran PecrmybOnukacsinaa
UCIIaM MEH YJITThI, YATIIBULIBIKTEI KAPChl KOO KayinTi. Eki KyObUIbIC apachIHIaFbl
[IMEJICHICTIH aJJIbIH alyla KeIIeHi [apanap, PaluoOHANbl, KOHCTPYKTHBTI,
WHKJTIO3HUBTI TOCLIIEMeNep Il KaXKeT €TeTiH YIITTBIK )KOHE JIIHU CascaTThl KEeTUIIPY
KaXeT.
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Cuxumoaena JI.A.
OcHOBHBIE METO/10JIOTHYECKHE TOAX0AbI K W3Y4YeHHI0 B3aMMOOTHOIIEHUH PeJIuruu
U HAIHOHAJIM3MA

Annomayus. B cratbe pacCMaTpuBaIOTCSl OCHOBHBIC TEOPETUKO-METOIOIOTHIECKUE MTOJT-
XOJIBI K M3YYCHUIO B3aMMOOTHOIICHUI PEIUTHH U HallmoHann3Ma. CBS3b MEXKIy ATUMH SBJIE-
HUSMH KaK CHCTEMOI IIEHHOCTEH, 00IIeCTBEHHOH CHIION M UIC0TIOTHYECKUMHI KOHCTPYKITHAMUA
SIBIISICTCS OTHON M3 HAMMEHee N3yUeHHBIX 00JIacTel B paMKaxX COIMAJIbHBIX HayK. B 9Toif CBi-
3W QaHATM3UPYIOTCS MOJEIH B3aUMOOTHOIIICHUN MEKIY STUMH JIBYMS SIBICHUSIMH, YPOBEHb HX
BIUSTHUS APYT HA JIpyra U (haKTOPhI, CTOCOOCTBYIOIINE UM.

DTH METOOIOTHYECKNE TIOAXO/IbI, B CBOIO OYEPE/Ib, TTO3BOJISIFOT OIICHUTH POJIb PEITUTHH, B
TOM YHCIIE UCJIaMa, B HAIIMOHAJILHBIX CTPOUTENILHBIX TIPOEKTAX 1 MPOIeccax MOCTCOBETCKOTO ITe-
puona. B wactHOCTH, OyMyT MpoaHaIM3uPOBAHBI IPHYMHBI CIIOKHBIX OTHOIIEHUH MEXTy HAIHO-
HAJIM3MOM M MCJIAMOM B Iporecce (hopMHUPOBaHMS HAMOHAIBHON HACHTHYHOCTH U €€ TOCIIe/-
CTBUS IS TOCYIAPCTBEHHOH MOJUTHKH B 00JIACTH HAIIMOHATBLHOTO CTPOUTEIHCTBA M PEITUTHH.

Knioueesvie cnoea: penurvs, HAMOHAIN3M, HAITUECTPOUTENILCTBO, HAITMOHATLHAS UJICH-
TUYHOCTb, PETUTHO3HAS UICHTHYHOCTD, TOCYIapCTBO, PEIUTHO3HAS TOIUTHKA.

Sikhimbayeva D.A.
The Main Methodological Approaches to the Study of the Relationship Between
Religion and Nationalism

Abstract. The article discusses the main theoretical and methodological approaches to the
study of relations between religion and nationalism. The relationship between these phenomena as
a system of values, social power and ideological constructs is one of the least studied areas within
the Social Sciences. In this regard, the models of relationships between these two phenomena, the
level of their influence on each other and the factors that contribute to them are analyzed.

These methodological approaches, in turn, make it possible to assess the role of religion,
including Islam, in national construction projects and processes of the post-Soviet period.
In particular, the reasons for the complex relationship between nationalism and Islam in the
formation of national identity and its consequences for state policy in the field of national
construction and religion are analyzed.

Keywords: religion, nationalism, Nation-Building, national identity, religious identity,
state, religious policy.
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Abstract. This article analyses the 109 Surah of Qur’an (Q 109) from linguistic and
religious studies points of view. The Surah «al-Kafirin», despite its rather short length,
serves as a quite useful source for contextual analysis of the time of its formation. More-
over, this passage could potentially shed some light on inter- textual connections in the
whole Qur’an. Unfortunately, this Surah has never been a central focus of academic at-
tention. Using communicative methods of word-by-word translations, the research re-
veals the complex nature of relationships between early Islamic community and other
religious groups — Jews and Christians. Considering Q 109 in its historical context, the
article demonstrates how Muslims, being a minority group at that time, attempted to nego-
tiate its own existence with other religious groups. The research is therefore divided into
two dimensions of analysis: micro-level where intra-structure of Q 109 is analyzed and
macro-level where inter-textual coherence with other Surahs is scrutinized.

Keywords: surah, quran, early Islam, religious groups, al-kafirun, Muhammad

Introduction
It has been argued that the most prominent feature of the Qur’an is its dualistic

nature, which divides all categories into two oppositions: this world and the next
one, black and white, day and night, sun and moon, believers and infidels [1].
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The Surah 109 Al-Kafirun («The Disbelievers») (Q 109) serves as a clear
demonstration of where the borderline between «us and them» has been explic-
itly made. This Surah was, as Toshihiko Izutsu puts it, «the formal declaration of
independence on the part of Islam from all that was essentially incompatible with
the monotheistic belief» [2]. Muslim scholars have paid a great attention to Qur’an
109, saying that the one who recites this Surah recites a quarter of the Qur’an [3].

At first sight, one could assume that ‘al-Kafirun’ seems a relatively straight-
forward Surah due to its length and composition, especially comparing with other
parts of the Qur’an. In fact, despite its length of six verses (ayat), Q 109 could shed
some light not only on inter-textual consonance of the whole text of the Qur’an, but
also on the actual environment and context of its formation.

Unfortunately, Q 109 has never been a proper focus of academic scholars,
rather it has been merely mentioned in congruence and relation with other Surahs,
or, at best, just some parts of it has been studied. So, this essay will elaborate and
analyze Q 109 through the word-by-word observation of its linguistic, structural
and rhetoric features.

Methodology

In terms of the translation, Peter Newmark in his work « Approaches to Trans-
lation» highlighted two types of translation: communicative and semantic transla-
tions. Generally, communicative translation tries «to achieve a certain effect on its
readers’ mind» as it was supposed to be in the original text, whereas in a semantic
translation, the goal is to be as close as possible to the meaning of the source and it
«tends to be more complex...more detailed, more concentrated...» [4].

Although each methods has its own advantages and flaws (communicative
translation is inclined to undertranslate / semantic to overtranslate), the latter will
be used as a methodological framework. It is not the aim of this essay to produce an
adaptive version of the Surah into English language, but rather to convey the orig-
inal semantic meanings of the words, even if it has several possible translations. It
should also be mentioned that the incipit, bi-smi llahi r-rahmani r-rahimi, which
appears before each Surah in the Qur’an (except 9) will not be touched, since, first
of all, the scope of this essay is limited to the Surah itself, and, secondly, a lot of
scholars have already done numerous attempts to explain the nature of it. In addi-
tion, the transliteration of the Surah will be employed where it is needed.
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Transliteration

bi-smi llahi r-rahmani r-rahimi

. qul ya-"ayyuha l-kafiriina

.12 ‘a ‘budu ma ta‘budiina

. wa-Ia ’antum ‘abidtna ma ’a ‘budu
. wa-la ‘ana ‘abidun ma ‘abadtum

. wa-Ia ’antum ‘abidtna ma ’a ‘budu
. lakum dinukum wa-liya dini

AN N B~ W=

The potential rhymes (I-kafirina — ta‘budiina; ‘abadtum — lakum — dinukum)
put in bold. The identically repetitive verses 3 and 5 are in italic.

Translation

In the name of God the Compassionate and the Caring

1. Say: «O, you unbelievers [infidels; the ones who reject God [5]]; you who
reject the faith [6]

2. 1 do not worship [serve [7]] what you (plural) worship

3. And you are not worshipping [and nor are you worshipers] what [ worship

4. And I am not worshipping [and I am not a worshipper| what you have wor-
shipped

5. And you are not worshipping [and nor are you worshipers] what I worship

6. For [to [7]] you your religion [faith; true religion; true faith; judgment [5];
(final) reckoning [6], and for [to] me my religiony.

All words in bold are cornerstones of this Surah and will be discussed in this
work. Alternative translations, which are given in brackets, will be thoroughly ex-
amined in the next sections of this essay as well.
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Linguistic Features

Before proceeding to the core of this essay, the structural and rhetoric features
of this Surah, a brief look at peculiar linguistic aspects of the main words will be
made. In order to fully comprehend and understand this Surah the focus of this
analysis will be on possible translations and derivations of these words, which
could provide some insights about the meaning of the whole passage.

* qul — I stem, II-weak (Verba mediae infirmae) imperative verb [8] meaning
«Say!» in a singular masculine, the root is g-w-1 meaning «speech, talk, to speak,
to say, to tell, to demand» [5]. Appears around 1618 times in the Qur’an.

* ya-'ayyuha (va + ’ayyuha) — a vocative expression (yd) with so-called
«long-distance» particle implied by ("ayyuha for masculine).

* [-kafiriina — a masculine plural active participle with the root k-f-r meaning
«to cover, to hide, to deny God, to blaspheme» [5]. The root is Arabic, but might
be influenced by Hebrew and/or Syriac [9].

* ‘a‘budvw/ ta ‘budiina/abidiina/‘abadtum — a frequently repeated verb in this
Surah, with the root ’-b-d meaning «to worship, to serve or to slave». The root is
common Semitic, occurring in Hebrew, Aramaic and Syriac. Apparently, it «came
to the Arabs from their neighbors in pre-Islamic times» [9].

* ma — a relative pronoun usually for «non-rational» subjects meaning «what,
that, whichy [5].

* dinukum/ dini — a noun with the root d-y-n, appears 92 times in the Qur’an
as a noun. It could mean religion, faith, law, custom, code, judgment or reckoning
[5]. In sense of religion, the meaning came from Iranian and was borrowed, prob-
ably, from Jewish or Christian sources [9].

Structural features

Although the time when Surah 109 was produced has been disputed by Muslim
scholars [10], Western scholars, such as Theodor Noldeke, Gustav Weil or Régis
Blachere, ascribed this Surah to the First (Early) Meccan Period [11] due to its
typical short composition of Meccan Period [10].

Q 109 consists of a very common preface bi-smi llahi r-rahmani r-rahimi and
six ayat, where two of them are absolutely identical. The structure can be analyzed
in two dimensions: micro and macro levels, where micro-level is the intra-structure
of Q 109 and macro-level is about inter-textual coherence with other parts of the
Qur’an.

Micro-level analysis

Unfortunately, Neal Robinson in his great work «Discovering the Qur’an: A
contemporary approach to a veiled text» only very briefly mentioned Q 109 and did
not decode this Surah as he did the rest of the Meccan Surahs. Interestingly, he sees
Q 109 and some of its verses as later additions from the Late Meccan Period due
to its «too theological» nature [12, p. 122]. Nevertheless, according to his pattern
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of the breakdown, all Surahs have one or more sections: polemical, eschatological,
messenger, revelation, sign and narrative sections. There are also didactic questions
and miscellaneous Surahs recognised as separate categories. Moreover, Robinson
considered Q 109 as having a miscellaneous context. A miscellaneous section,
in its turn, consists of prayers and other formulaic utterances, polemic against
polytheism, exception clauses (i/la), explanatory sentences (with one ayah being
longer than the others) and attribute lists (the divine attributes). As can be seen
from the translation of Q 109 above, although «to you your religion, to me my
religion» can be considered in some sense as a polemic against polytheism, it still
does not have most of the listed subsections of a miscellaneous section, hence it
could be argued that this Surah is rather a part of a polemic section.

The polemic section has also been subdivided into seven major groups (but
the content varies and is not concrete): woes, curses, categorical denunciations,
reproaches («addressed to specific groups of human beings» [12, p. 116], warning,
lampoons and apostrophes addressed to unbelievers (unbelievers «addressed in
person, either in the singular «thou»...or in the plural as «you»... [12, p. 119]).

In order to demonstrate that Q 109 has a polemic context, it could be logical to
appeal to Robinson’s pattern once again. He has considered all the Meccan Surahs
as having single, two, three, four and more, so-called, «registers» [12, p. 125-126].
It, as a rule, depends on the length of Surah: for instance, Surahs with verses up
to 11 have only one register; two registers are usually Surahs with 11-29 ayat [12,
p. 126-154]. Since Q 109 has only six verses, it could be considered as having a
single polemic register. Additionally, following Robinson’s design, the rhymes and
ending assonances of each verse are denoted in brackets:

Surah 109

v.1 Say! (Muhammad) + apostrophes addressed to unbelievers (reproaches?) {-na}

v.2-5 Negotiation + contrast with unbelievers {-na, -u, -um, -u}

v.6 Apostrophes + contrast {-ni}

So, it could arguably have more of a polemic context, as a ‘dialogue’ or some
type of «negotiation» with kafiriina, rather than a miscellaneous one. This argument
will be examined more thoroughly throughout the remainder of this article.

Macro-level analysis

It has been claimed that the cohesive correlation between different Surahs is the
prominent feature of the Qur’an as a text [13]. The end of one Surah corresponds
with the beginning of the next one. Thus, lakum dinukum wa-liya dini in Q 109 are
somewhat homophonic with Q 110:2, wa-ra ‘ayta n-nasa yadkhulina fi dini llahi
"afwajan («and you see the people entering Allah’s religion in throngs») [12]. From
a literary perspective, Hussein Abdul-Raof claims that the exegetical meaning of
lakum dinukum wa-liya dini is that din — the religion (i.e. Islam) is perfect and has
no defects, which is continued in Q 110 by stating how the people will enter Islam
in great numbers because of its perfection [14].
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Angelika Neuwirth has rightly pointed out that compositions and narratives
of almost all Meccan Surahs could be found in later Periods [15]. It also, of course,
applicable to Q 109. For example, similar structural tone of «to you your religion
and to me my religion» is represented in Q 2:139 (The Medinan Surah [11]): «Say:
«Do you dispute with us about God, when He is our Lord and your Lord? To us our
deeds and to you your deeds. We are devoted to Him» [7, p. 15]. The same phrase
can be found in Q 28:55 and 42:15 (both are from the Third or Late Meccan Period).

One could see the structural features of Q 109 being used as a way of
representing polemic context at a micro-level within the rest of the Surah as well
as its inter-textual similarities with other Surahs. Interestingly, the same polemic
construction we have identified in these micro-level can be shifted to a macro-level
where a similar structural skeleton is represented in dealing with the ‘Others’ (i.e.
infidels and the People of the Book) in different Surahs.

Rhetorical Features

If one looks at the Qur’anic text as a literary text, one can easily find a number
of typical literary or rhetorical devices, such as alliteration, assonances, metaphors,
similes and so on. The relevant question is « What kind of rhetorical tools can be
found in Q 109?»

Binarity

Michel Cuypers argues that, as in the Biblical world, binarity or bi- polarity
as a rhetoric instrument plays a huge role in the Qur’an [16]. As was mentioned
in the introduction, the Qur’an has a very dualistic nature, always putting two
opposite linguistic/semantic elements alongside to produce certain emotions in the
readers. The similar technical term for binarity is antithesis, where one element
clearly contrasts with another one [14]. However, not all Qur’anic binary models
necessarily follow that rule because in some cases compared elements do not always
strictly contradict each other, but rather, to some extent, overlap with each other.
Thus, we suggest using the term binarity or bi-polarity rather than the somewhat
stronger meaning of antithesis.

In Q 109 the binarity model is inflicted in the usage of the opposite pronouns.
«Youy and «Your» pronoun appear seven times versus «I» and «Me» which occur
five times. It has been claimed that the usage of such «thick» direct pronouns
(especially putting them next to each other and making a bi-polar model in order
to express some strong statements) is one of the effective devices both in poetic
speech and in the Qur’an [17].

It could also be argued that using the structure «Say: O, you unbelievers»
can serve as an implicit binarity, where the border between Muhammad (You -
Muhammad have to say to them - disbelievers) is drawn.

Here the word qulis of particular interest. It is an imperative opening (command)
[12], which works as a tool that gives a much stronger emphasis than a direct
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statement. Qu! is usually directly addressed to Muhammad and known as algaqil
cluster (see also the openings of Q 112, 113, 114) or to the whole community of
believers. Following ya- ‘ayyuha I-kdfiriina could function as al-dhamm — blame
[18]. This expression in the second person appears only twice in the whole Qur’an
(Q 109 and Q 66:7). Usually if the direct addressee is the unbelievers the third
person is used and the second person employed mostly for believers. In addition,
va- ayyuha is a «phrasal tie» to catch the attention of the audience [14; 19]. So, this
first ayah predetermines the whole tone of the Surah by blaming unbelievers and
setting up a bi-polar model for the rest of Surah.

Repetition

Repetition as arhetorical device is so prevalent in the whole text of the Qur’an
that its role cannot be overestimated [20]. Moreover, some Muslim scholars,
such as Ibn al-Jawzi or Abu Ja’far Muhammad, also agree that this rhetorical
method is used to emphasise a statement [3]. Generally, repetition is a very
common feature of the early Meccan Surahs [21]. The theory of different types
of repetition by Deborah Tannen can be helpful to demonstrate the repetitions
in Q 109. According to her theory, words or sentences can be repeated exactly
in the same linguistic form or just as a paraphrase of the original text/speech.
Repetitions can also either follow on from one other immediately without any
interference between the two, or more, elements or they might be delayed by
using other linguistic components between the repeated subjects [22]. Andreas
Jucker’s theory is illustrated in Figure 1:

Figure 1 A. Juckers theory of repeated subjects

Exact

AN
0109
< ~,
< 7

Immediate Delayed
v
Paraphrase

As it can be seen, Q 109 is placed in the exact-delayed dimension, which
means that all potential repetitions are of one linguistic structure and has some
intervening linguistic items [20]. The repetition of the pronouns has already been
mentioned above. There is also the repetition of whole of verses 3 and 5 as inter-
ayat repetitions. Another type of repetition is the word religion appears twice in
the same ayah and both are put very close to each other with just wa-liya as an
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intervention: lakum dinukum wa-liya dini. Another small remark regarding this
word should be made. The root d-y-n can also be translated as «reckoning» which
gives a new angle to approaching this ayah. «A4 reckoning for you and a reckoning
for me» gives the specific implication that, in spite of having your own reckoning
for now, everyone will «receive a just and final reckoning at the proper time» [6].
In addition, a wa-Id series is repeated three times at the very beginning of 3-5.

The verb ’-b-d appears nine times in six verses, which makes it an extremely
repeated word. Although these verbs are not of the precise same linguistic structure,
they are not paraphrases either hence it could be concluded that this common root
"-b-d might be considered as exact repetition. Interestingly enough, despite its
frequent appearance in only six short ayat, «worship» never appears in an exact-
immediate structure but is always interrupted by the same word mda (what). From
a semantic point of view, first, it has been done in order to stress the subject
of worship, to demonstrate that Muhammad does not serve Gods of unbelievers;
and second, from a linguistic perspective, it was done to preserve the grammatical
structure of sentences.

As for the word «whaty itself, it appears four times in four different verses (2-
5). The nature of it has been discusses by Muslim scholars since God is addressed
by a word «what» but not «whomy, («You are not worshiping what I worship» Q
109:3, 5). For instance, Al-Tusi claims that this word is used due to harmony with
the previous verse («I do not worship what you worship» Q 109:2, 4), so it «stands
as a counterparty to earlier verse [3].

Thus, almost all the words of Q 109, except the entire first ayah, are repeated
at least once. In seeking to interpret this Surah, one could ask why this Surah is so
repetitive and purpose might it serve?

First, as already stated before, «thick» pronominality in this Surah might be
used to demonstrate to the readers/listeners of the Qur’an a clear demarcation of
believers from unbelievers (I and You, Mine and Yours). Second, the exact delayed
repetition of Q 109:3 and 5, could serve as a tool to enhance «the contextual
effect» and give emphasised knowledge that unbelievers will never be the same
as believers («You are mot worshiping what I worship»). Third, the constant
appearance of “what” highlights the importance of a subject and enhances a
given statement. The repetition could also say something about «the degree of the
speakers’ commitment» and his/her attitude [22].

Qur’an literally means «the recitation» and this sense is a crucial factor when
one looks at the potential oral functions of the repetition in this text. It has been
suggested that if a text is structured to be performed orally, the repetition plays a
vital role [21]. Such permanent repetition of the whole ayahs as well as separate
words could, as one can say, double-emphasise the importance of the recited text.
Thus, it could be asserted that the Surah «al-Kafirtin» is defined by its rhetorical
core: a highly repetitive text framed in a binary model which might be done in order
to emphasise the significance of differentiation between believers and unbelievers.
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Another Features

While the opening verse could serve as a starting point of setting a binarity
model for the rest of the Surah, the word qu/ might also have been inserted to
persuade the audience of the mantic authority of the text, not merely a speech of
Muhammad but words that had been revealed from a divine power [23].

Another extremely peculiar and complex issue is the phrase «wa-Id "ana
‘abidun ma ‘abadtum», where suddenly the past tense of «worship» appears.
This shift from imperfect to perfect tense might be considered as a case of iltifat.
Although an iltifat structure usually means the shifts between pronouns (for
example, Q 27:60, 80:3, 47:23), Abdel Haleem says that change in the tense of
the verb might also be related to iltifat [1]. However, a reason for that shift in
the case of Q 109 is quite ambiguous. Some traditional commentators such as
Ibn al-Jawzi suggested that the change between present and past tenses in these
repetitive lines is done to demonstrate the permanence of unbelief [3]. He tried to
paraphrase the Surah to illustrate it: «I do not worship what you worship now (2);
and you are not worshiping what [ worship now (3); And I will not be a worshipper
in the future of what you have worshipped in the past (4); And you will never
be worshippers in the future of what I worship now and in the future (5)» [3].
However, as the first and second sections of this essay show, this interpretation is
somewhat dubious due to the grammatical elements: wa-/@ "ana ‘abidun is not in
the future tense, but rather an active participle, which can be translated either as
«and I am not a worshipper» or «and I am not worshipping»; the same is with verse
5. So, the reason for the past tense in abadtum is very uncertain, it might be a mere
grammatical error due to editorial nature of the Qur’an or, as al- Zarkashi says, it is
a device for «safeguarding his (hearer a/n) mind from the boredom» [18].

Conclusion

Despite its short content, the Surah 109 provides many new angles towards
understanding the structure and rhetorical meaning of not only itself, but also
of the Qur’an as a whole. Its polemic context could also shed some light on the
actual life of Muhammad and his struggle with the surrounding religions. Since it
was produced in the Early Meccan Period, this Surah represents Islam as being a
minority group and attempting to negotiate its own existence with other groups.
Q 109 shows once again an essential feature of the Qur’an as a text: its extremely
dichotomic nature. Thus, it makes use of rhetorical devices such as binarity
to introduce a disavowal of the unbelievers [12] and repetition to persuade its
audience to demarcate themselves from the ‘Others’. This Surah also intra-textually
corresponds with other parts of the Qur’an (Q 2:139, 28:55, 42:15), showing that all
contents of Meccan Surahs are also found in the Medinan Surahs. Further research
might be done in two directions in particular: analysis of a polemic context of the
Surah and the reason of iltifat speech in Q 109:4.
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OpsinTaii A.O., Danc Ban aeH bBocx, Maarapaesa 3.5.
«Cennepain ainaepin e31epine MeHiH AiHiM 63ime Tom»: Kypanaarsl «9a-Kagupyn»
CYpeciH JUHIBHCTHKAIBIK KYPbLIBIM/IBIK JKOHE PUTOPUKAJBIK TAJIaybl

Anoamna. ¥ ceiHpiiran Makanazia KypanusiH 109-11bl cypeciH JMHTBUCTHKAIIBIK JKOHE
JUHTaHYIBIK HEri3aepre cyleHe OThIPBIN 3epieiiey Makcar eriiui. «Anb-Kadupyn» cypeci,
MOTIHIK BIKIIAM/IBUIBIFBIHA KapaMacTaH, OHBIH Iai/1a 00Ty yaKbITIH KOHTEKCTYa bl Tajay
YILIiH eTe maiiiansl aepekke3 Oonbin Tadbutanbl. COHBIMEH Karap, atainran cype Kypanmarb
OapibIK MOTiHApaNBIK OaiylaHBICTApFa JKaHAIA Ke3KAapacleH KapayFa JKOJI allybl MYMKIH
Ilen ecenTeiMi3. OkiHimke opait, 0y Cype Kerl jkarmaiiia 3epTTEyNIUICpIiH Ha3apbhlHAH
TBIC KaJibIn xKaraapl. OCBl peTTe Makaiaaa opoip ce3MiH aymapMachlH capajiayFa Heri3lIeNreH
KOMMYHHKATUBTI OMICTEp KOJJAHBUIBIN, AJFAlIKbl HMCIaM KaybIMIACTHIFBIHBIH ©3T¢ JIHH
KaybIM/IapMEH, SFHU €BpPEIIIep »KoHE XPHCTHAHAApPMEH OOJFaH KYpIeli KapbIM-KaTblHacTap
kepcetineni. CypeHiH maiijga OONybIHBIH TApUXH KAFAaibl TAJIJAHBIN, COJI KE3/€ a3IIbLUIBIK
OoNFaH MYCBhIIMaHAap ©3[CpiHIH Kayrnci3airi yuIiH aiiHanafarbl JIHM TONTApMEH JHajor
KYpy OpeKeTTepi KapacThIPBUILIBL. 3ePTTEY JKYMBICHI €Ki acreKTi OOWBIHINA TalAaHIbl, aTarl
aiitkania Kypanueie 109-1mbl cypeciHiH iIKi KYpbUIBIMBIH 3epJelieyre OarbITTajraH MUKpPO
JICHI'ell JKOHE e3re CypeliepMeH MOTIHapajblK YHICCIMAUIIKTI KapacThIpyFa MakKcaTTalFaH
MaKpo JeHreil Ha3apra ajIbIH/IbI.

Tyiiin co30ep: cype, Kypan, 6actankpl uciam, JiHH ToOTap, di-kadupyH, Myxammen

OpsbiaTaii A.Q., Jauc Ban aen bocx, Maarapaesa 3.b.
«Y Bac ecTb CBOSl PeJIUTHUs, Y MEHSl — CBOSI»: JIHMHIBUCTHYCCKHUIH, CTPYKTYPHBIA U
puropuyecknii anaaus Cypsl «Aiab-Kapupyn» B Kopane

Annomayua. B s1oil craree ananmusupyerca 109 cypa Kopana ¢ nuHrBucTHYECKOH
n penurnoseaueckoi touek 3penusi. Cypa «anb-Kadupyn», HecMOTpst Ha CBOE JJOBOJBHO
KOPOTKOE€ COIEPIKAHUE, CIy’)KUT JOBOJBHO IMOJE3HBIM HMCTOYHUKOM JJII KOHTEKCTYyallbHOTO
aHa3a BpeMeHH ee (hopmupoBanus. bonee Toro, faHHas cypa MOTEHINAIBLHO MOXKET IIPOJIUTh
HOBBI CBET Ha MEXKTEKCTOBBIE CBs3W BO BceM Kopane. K coxanenuto, ata Cypa HUKOTIa
He ObITa B IIGHTPe BHUMAaHMA Hccienopatencil. cmonb3ys KOMMYHHUKaTHBHBIE METOIBI
MIOCIIOBHOTO TEPEBOIa, MCCIEOBAaHUE PACKPHIBACT CIOXKHBIH XapakTep B3aUMOOTHOIICHUM
MEXAY paHHEil MCciIaMCKOW OOIIMHOW W JAPYTMMH PEIMIMO3HBIMU TPYIIaMH — €BPESIMH H
xpuctuanamu. Asanuzupys Cypy B €ro HCTOPHUECKOM KOHTEKCTE, B CTaThe IEMOHCTPUpPYETCS,
Kak MyCyJibMaHe, Oyy4u B TO BpeMsI MEHBIIIMHCTBOM, ITBITAINCH BCTYNATh B AUAJIOT C APYTUMH
PEIMTHO3HBIME I'PYIIIIAMHU C [IETIbI0 COOCTBEHHOTO BBIKMBaHMs. TakuM 00pa3om, nccie0BaHne
pa3fencHo Ha JBa AacleKTa aHalnu3a: MHKPOYPOBEHb, IN€ AHANU3UPYETCSl BHYTPEHHSA
ctpykrypa 109 cypsr KopaHa, 1 MakpoypoBeHb, IJI€ TIIATENBHO HM3y4aeTCsl MEXTEKCTOBas
COMIACOBAaHHOCTb C APYTHMMU CypaMHu.

Knrwouegvie cnosa: cypa, Kopan, panuuii ucimaM, peIMruo3Hble TPYMIIBI, alb-KaUpPyH,
Myxammen.
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Abstract. In August 2021, the Taliban came to power in Afghanistan. In ex-
pert circles, the second coming of the Taliban to power began to be designated as
“Taliban 2.0.” when analyzing the goals and policies of a new generation of Taliban
seeking recognition and support from the world community. It is known that, in
February 2020 in Doha, an agreement was reached between the United States and
the Taliban to include the Taliban in power. It was about how many percent they
would represent in the transitional (inclusive) government. Elections were sup-
posed to be held, but the Taliban did not fulfill their promises, the Taliban seized
power by force and established their regime. The Taliban government announced
the rejection of democracy in the country, thereby putting a barrier to the prospects
for the development of Afghanistan as a democratic state.

To determine the reasons for the Taliban’s “second coming” to power after
2001, it is necessary to understand why attempts to introduce democratic institu-
tions in Afghanistan in the previous two decades were not fully implemented. The
democratic electoral process during this period was associated with the confronta-
tion of various political forces, large-scale corruption, violations, and falsification
of elections. The situation was complicated by problems in the field of public safe-
ty. The socio-political governance of the country was not focused on the effective
solution of security problems.

The aim of the study is to understand democratic electoral procedures in Af-
ghanistan and their impact on society by comparing presidential and parliamentary
elections. Based on the analysis of electoral activity using quantitative methods,
as well as qualitative methods (interviewing, interviewing experts), the features of
parliamentary and presidential elections are considered.

Keywords: Afghanistan, electoral process, parliamentary elections, presidential elec-
tions
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Introduction

The complex and contradictory political processes took place in the history of
Afghanistan in the second half of the 20th and the beginning of the 21st centuries:
the attempt to establish a communist regime, the struggle of Mujahideen of various
groups, Americans with the values of Western democracy, and currently - the Tali-
ban governance. Undoubtedly, the political system of the country largely determines
the level of development of the spheres of society. The dichotomy of “democracy”
versus “autocracy’ and the underlying cause-and-effect relationships between these
characteristics are complex. It is widely believed that stronger democracies have less
corruption, which therefore ensures the free and open growth of technological inno-
vation and economic prosperity [1]. Fair governments around the world should be
able to lift their people out of poverty and reach their full potential if their countries
have a sufficiently high per capita income. It was argued that it is not democracy as
such, but rather the effectiveness of state institutions that contributes to the overall
social and economic development of the country [2]. The economic rules that indi-
viduals must follow, including all necessary restrictions and all possible incentives,
are set by Governments.

Economic growth and the level of material well-being of the population depend
on the laws governing investment, property rights and other similar topics. However,
it is also possible that a thriving democracy can take root and flourish because of the
accompanying social and economic progress. Indicators of a country’s social and eco-
nomic health that can contribute to the spread of democracy include the quality of its
schools, the safety of its streets, and the size of its middle class. They say that democ-
racy can function well only in countries where an average citizen has a comfortable
standard of living, and that a society consisting of a few rich and a poor majority is
doomed to failure either under oligarchy or tyranny [3].

People should be educated enough to vote and understand the issues at stake
in the political process. Moreover, historical data suggest that political regimes are
more likely to change during times of sluggish economic growth. When citizens are
dissatisfied with the state of economy and society, they can go to the ballot boxes
or to the streets to urge their government to make changes. Luo (2020) expressed
the opinion that if we can back up these ideas with figures, we can get an idea of
the history and future of the country by studying the level of its democracy and so-
cio-economic progress [4]. Since these studies are able to shed light on the global
situation, they are of paramount importance. Democracy and human progress seem
to go hand in hand, but it is unclear in which direction the causal relationship lies.

This research critically analyzed the gap between theory and practice has been
investigated from the Afghanistan election policy analysis. There are two research
questions:

1.Why an effective democratic election system has not developed in Afghani-
stan during last two decades?

2. Does Taliban insurgency is the most significant factor that has caused issues
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in the arrangement of democratic elections in Afghanistan?
Data collection & Data Analysis

This research involves with qualitative methods of research in which data collec-
tion procedures like expert interviews of focused group will be conducted. Interview
process will be carried out to evaluates the cultural and historical variations between
presidential and parliaments judiciary system. Also, interviewed citizens’ concerns
linked with election process will be notified for the purpose to encourage them for
voting. The research paper mainly relies on the documents available in either elec-
tronic or printed form. The secondary sources will consist of books, research reports
and articles, and scientific commentaries. The researcher also has utilized websites of
television channels and newspaper like “Tolo News, Express”, “Afghanistan Times
Daily”, “The Kabul Times”, etc. The collected secondary data has been analyzed qual-
itatively through critical analysis of democratic election process in Afghanistan and
its socio-economic impact. In addition, various official historical records consisting of
IEC (Independent Election Commission), Independent election observation mission
of OSCE and IEEC (Independent Electoral Complaint Commission) will be used for
some defining essential factors linked to determine the difference between Parliament
and Presidential election process.

The researchers note that democracy ensures the stability of the country only
if it is genuine and legally established. Democratic governance systems play a
huge role in maintaining national security [5]. It has been seen that the nation’s
safety with the aid of eagerness and issues among several shareholders in the poli-
cy-making process. For the intent to deliver an appropriate operational mechanism
coupled with democratic stability, well-known legitimacy and legal regulation play
a significant contribution. The average assessment concerned voter participation
across presidential elections in Afghanistan [6]. It leads to the examination of is-
sues in the context of the pattern of turnout, and it also describes how the pattern
has been developed. Fundamentally, it has showcased the reduction in the year of
2009 and 2019 Presidential elections.

Claimants assert that Afghanistan act as a post-war state. It has been observed
that a considerable measure of organizational elaboration on the voting outcome
is shown to rise or decline the level of turnout. It has become vital to investigate
several other essential elements that could impact the turnout of the Afghanistan
elections results. Therefore, it has been evaluated that in Afghanistan, every four
presidential voting’s offers unexceptional elements involving turnout and some
aspects of the election.

Consequently, this current study has determined the correlation between a re-
duced number of voters and alteration in financial, the socio-political and safety
scenario before the votes. Moreover, it is speculated that the obligatory president
and the incompetency of authorities to make a positive impact on the life of mil-
lions of individuals, Likewise, the proposition has investigated public discontent-
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ment with the obligatory authority and discovered that turnout is influenced by fun-
damental dissatisfaction to a greater extent. This discontentment could be linked to
the democratic system and organization procedure, the obligatory authorities, and
the president.

Condra et al., (2019) stated that evolving level of democracy leads voting to be
promoted as a means for the process of the Democratic system [7]. It has been seen
that crime is not only responsible for dramatically impacting the election, but its
city inhabitants frequently observed it as fraudulent towards the safe forces for the
purpose to fight against crime. There are several influences have been evaluated
for these safety considerations. Ballot stations with a similar background of crime
before the elections is unknowingly acquired from the various strategic position
of the Afghan Police in the year 2010 Afghan parliament voting’s leads to enable
the recognition of police attempts. By utilizing the information from global polling
websites and several investigations, it has been evaluated to a decline in Police
presence by 30 per cent. The outcome of several procedures that are competing
for affecting the turnout of safety forces. And it reflects upon the conduct that was
not operated by voters’ participation to deal with crime on voting day. It has em-
phasized a trap for government authorities’ creation through the election process in
states of institutionalized and conflict pruned.

The women were being granted a lower position in politics as politics were
regarded as a specialized area for the male only.[8] The female contribution was
confined to the reproduction process in earlier times. The major target of this
paper was to elaborate on the political anticipation concepts and target females
for political anticipation. In the paper, a prime was associated with the inves-
tigation of Afghanistan’s female empowerment. This research emphasizes the
2014-year presidential elections which possess the role of the Afghan female.
This must turn out to be worthwhile results in the election process of 2014 after
raising the rights for Afghan females. Several investigations have been utilized
for the prediction of the current scenario of Afghan females by raising its con-
tribution to the complete entire political anticipation. The major concern was
linked with little discussion has been done due to female participation in the
presidential election so, present research would examine the reasons and tradi-
tions to confine the female choosing the opted offices and members along with
prospective scenario for Afghan female.
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Voter Turnout in Presdiental Election
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Figure 1: Turnout across Presidential Elections in Afghanistan

The above Figure-1 shows that the 2004 presidential election had the highest
voter turnout, estimated at 8024538, but the turnout was too low in 2019, recorded
as 1824391.[9] In the presidential elections in Afghanistan total number of reg-
istered voters was sometimes twice the number of voters who cast votes. 19%
of the population has written in the elections of 2019. But Independent Election
commission has reported registered vote was 9665745. The number of registered
voters was twice the number of eligible voters. During 2019 presidential elections
new trend was observed in the turnout rate. Systematic research and rigorous ac-
ademic study needed help to address and find the possible solutions to the voter
turnout problem in Afghanistan. The identified factors from the analysis force the
decline in the voters caused the re-election of both presidents in 2009 and 2019.
Various political, economic, and social factors play a significant role causes a huge
difference in the voter turnout in Afghanistan Presidential elections. Due to the
COVID-19 pandemic, the task of collecting relevant data for voter turnout was
considered a difficult task. Efficacy, diversity of parties, mobilization, and electoral
competition were other reasons for voter turnout. Voter buying, ballot stuffing and
intimidation constitute voter turnout were considered a secondary reason for voter
turnout. The campaign promises failed, and individual performance in the election
decreased public satisfaction. Added with corruption lays the foundation of voter
turnout.

The lack of reliable baseline data in Afghanistan causes complicated chal-
lenges in the parliamentary election in the year 2019. The specific polling stations
for each area in Afghanistan were established by the Independent Election com-
mission (IEC) of Afghanistan in 2018. The mass ball out staffing was controlled
over the voter can be expected to turn up for voting. In the parliamentary elections
2018, the IEC plans to collect data such as the number of polling centers and poll-
ing stations open and help prevent fraud in the polls. The method followed by IEC
for collecting the information lacks clarity and is suspicious of manipulation. In
the 2018 election in Wolesi Jirga, the primary source of fraud in the election was
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caused by an inaccurate voter list published by IEC. In the presidential election,
IEC tried to correct the incorrect data. The following chart shows the number of
voters in the 2019 presidential election.

Registered votes on election day based on the number of polling stations
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Figure 2: Registered votes on election day based on the number of polling stations.

In the above Figure 2, Separate polling station for men and women was
allocated by IEC. On Election Day 5300 and 73 poll station was opened with
the cooperation of Ministry of Interior (MOI) and IEC. In different pages of
the website IEC published number of registered voters district by district. In
the year 2019, IEC published that total number of male and female voters are
6331515,334230 respectively. The voters list published by IEC allocated a sep-
arate polling station for men and women. On election day, five thousand three
hundred and seventy-three poll station were opened with the cooperation of the
Ministry of the Interior (MOI) and IEC. On different website pages, IEC pub-
lished several registered voters district by district. In 2019, IEC published that
the total number of male and female voters is 6331515,334230, respectively. The
voter’s list published by IEC lack in maintaining the accuracy of the voter list.
Multiple or illegitimate voting was prevented using Biometric voter verification
introduced by IEC. Ballot stuffing was introduced to avoid mass fraud in casting
the illegal vote during elections. Over the years, the role of social media has in-
creased in Afghanistan. Turnout and geographical distribution were crucial for
legitimacy in the forthcoming election.

Parliamentary Election Chambers of Afghanistan in 2005, 2010 and 2018

Two hundred forty-nine members’ House of representatives and the Lower
House of the Afghan National Assembly were held in 2005.Various parlimentary
election chambers in the year 2005,2010 and 2018 was shown in the below Figure
5 based on the number of registered electrons, valid votes and Ballot.
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Figure 4: Parliamentary election chambers

Due to logic and security reason the parliamentary elections were postponed
twice a time from their original planned schedule in June 2004. According to the
House, for a five-year term, a total of two thousand seven hundred candidates
were sought for women. During the election, campaign violence was considered
widespread all-around Afghanistan. Before the election day, six election workers
and seven parliamentary candidates were killed. Due to security concerns, nearly
fifty-one women candidates from a total of two hundred eighty-six candidates vol-
untarily withdrew from the election. The significant problem identified during the
election was the high literacy rate. Nearly eighty-five per cent of the candidate was
illiterate. The photos and symbols were accompanied in the voting process to help
the voters. The newly established parliament in 2005 was owned by President Kar-
zai’s Youth Solidarity Party of Afghanistan to secure a majority in the election. Mr
Mohammad Yunos Qanuni leads the coalition in the presidential election. The pre-
vention of the narcotics problem in Afghanistan and addressing the issues caused
by narcotics was considered a primary pledge in the election by Mr Qanuni. Nearly
five international observers and four thousand seven hundred people monitored the
polls. To reinforce the security in the elections was managed with twelve thousand
troops NATO-led peacekeepers from other countries. Due to the threat of Taliban
fighters, voter turnout was recorded as fifty-three per cent, considered lower than
expected. Under nations mediated to Bonn accords in December 2001, elections
were conducted to establish a fully representative government.

After the fall of the Taliban regime in 2001, the 2010 election was held by the
people’s House. Most of the candidates were independents in the election held in
2005. On the ballot paper, the endorsement was not allowed by political parties
to submit by the candidate. Due to the Independent election commission budget
problem, elections were postponed from January 2010 to May 2010. The election
campaign was initiated in June. Nearly three hundred eighty-six women partici-
pated out of two thousand four hundred forty-seven. In the 2010 election, most of
the candidates were independent. Even party endorsement was permitted. During
the first half of 2010, thirty-one per cent of civilians were killed, and thousand
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two hundred seventy-one foreign troops were killed in Afghanistan in the same
period. The election campaign started on June 23, 2010.[10] A total of three hun-
dred eighty-six women candidates participated out of two thousand four hundred
forty-seven candidates in the parliamentary election. Only nine per cent of the can-
didate in the political party was officially linked with the parties. Taliban influence
was strong in the southern part of Afghanistan. In other places, election campaigns
are held securely. In the election, campaign young voters used electrical equipment
like mobile phone text messages, Twitter and Facebook and stayed updated about
political information.

Women participated in the election to build better future generations and
pledged to oppose gender and cultural obstacles in the country. The disruption was
arisen by the Taliban in elections polls. To facilitate voting council of ministers
voting polling day as a holiday. For illiterate voters was reduced with the help of
ballot papers and pictograms. In Afghanistan, nearly seventy-two per cent of the
people are illiterate. The election result announcement was postponed to Decem-
ber 2010 from October 2010. In the House of people, nearly eighty-eight people
were returned. The women occupied the least seats in the elections, with sixty-nine
women elected. Distribution of the chairs was not possible in the elections as most
of the candidate was participating individually.

Due to fraud, irregularities, and invalidated activities, the election commission
discarded nearly one point three million ballots. The supreme court approved the
complaint raised by president Karzai to set up a five-member special election court
to hear compliance of fraud in December 2010. To allow the inaugural session of
the people’s house special election court head issue rulings within two weeks. Sev-
eral incumbents of parliaments contested the result. The supreme court approved
hearing fraud complaints from the president of Karzai to set up a five-member spe-
cial edition. President Karzai inaugurated the House of people. The special elec-
tion court unseated eighty-three elected members in the election in February 2010.
President Karzai insisted the House of People disband the election court order.
Independent election commission forces to recount the votes due to illegal action
caused during the election. Mr Abdul Raouf Ibramhimi was elected as the new
speaker by the House of people [11].

The Independent election commission of Afghanistan declared the results of
parliamentary elections in 2018. Due to technical problems and threats, nearly four
hundred and one poll was not opened. Due to the problem, the polling centres were
opened the next day for the public to vote. At the end of the previous parliamentary
team, a new parliament was initiated in April 2019. The election result of Kabul
and Paktia was not considered in the selection list. MP Halima Askari attended the
inauguration [12].

Independent election commission granted credentials to ten provinces. The
two sets of comissions helped manage the parliamentary elections held in 2018.
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Some of the winners in the preliminary results of the parliamentary elections were
replaced by other people by a new commissioner confirmation. The significant
problems in the parliamentary elections were caused due to inefficiency of former
commissioners. Before elections, the rule of the polls was not framed correctly. An
independent election commission forces political parties and governments to com-
promise with verification through a biometric process on the election day. During
ballot, the problem with biometric machines leads to more difficulty in the parlia-
ment election. Independent election commission rules were entirely disregarded by
both government and election parties. A special committee approves postponing
the election in Wolesi Jirga in Afghanistan [13].

How elections have been managed? Compared with the presidential elections,
the process of parliamentary elections management was considered a difficult task
[14]. Thousands of candidates and positions had to be managed in the parliamen-
tary polls appropriately was considered a challenging task in managing the parlia-
mentary elections of Afghanistan. The elections commission of Afghanistan was
keen not to repeat the mistakes in the parliamentary election. The election commis-
sion managed the election-related complaints and queries by adapting mandatory
rules and regulations. The scheduling and maintenance of parliamentary polls were
considered the most challenging task in parliamentary actions.

Level of Socio-Economic Development During
Presidential and Parliamentary Elections

The economy of Afghanistan was drastically decreased due to increasing po-
litical instability and insecurity. The massive external aid serves as a source of
economy in Afghanistan. Most of the people in Afghanistan were under the pover-
ty line, as reported by the media of Afghan was shown in the below Figure 3. The
gross national income of Afghanistan decreased reported by World Bank. Women
living in Afghanistan faced discrimination against human rights and abuses. As
reported by UNICEF, most of the students in Afghanistan were out of school in the
year 2020. In the world, the highest mortality rate of women during maternity was
found in Afghanistan, reported by UNPFA (United Nation Population Fund Act)
in the year 2020)
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Socio Economic status of Afghanistan during Parlimentary
and Presidental Elections
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Figure 3: Socio Economic status of Afghanistan

Sources (as of December 2021): The World Bank, World Development Indicators
| International Monetary Fund (IMF), World Economic Outlook | Stockholm Interna-
tional Peace Research Institute (SIPRI), Military Expenditure Database.

Conclusion

The democratic election system in Afghanistan consists of two types of elec-
tions that are presidential election and parliamentary election. It has been assumed
that the Taliban insurgency is the most significant factor that has caused issues in
the arrangement of democratic elections in Afghanistan. The issue mainly emerged
in the presidential election of 2019. The existence of the Taliban has caused se-
curity issues for voters to participate in the election process [15]. After a long
gap, democratic elections started to be arranged in Afghanistan after 2001. The
elections that have been arranged in 2009, 2014 and lastly 2019, have not been
effective to get valid results.

However, the government of the nation tried its best to arrange elections system-
atically. The government tried its best to avoid bias in the arrangement of democratic
elections. As an example, the election of Wolesi Jirga was held for 250 seats. Among
those seats, 10 seats were reserved for Kuchis or nomads. One was jointly reserved
for Sikh and Hindu communities. The election could have not been conducted if there
was no minimum of 68 female representatives for the seats. However, the government
has failed to achieve legitimate outcomes by arranging elections. The statement can be
justified based on historical data about elections arranged in Afghanistan after the end
of the Taliban administration in 2001.

To vote for the leaders was the lesson the people of Afghanistan learned during
the presidential election. Afghanistan’s government and elections commission
have found so many ways and made a continuous effort for the voters to cast their
vote by ensuring safety and security. The challenges caused during the elections
were efficiently handled with the help of urgent actions by the government. Ensur-
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ing security in all possible ways was considered the most challenging task for the
election commission. Sufficient robust precautions were taken by the international
community and by the government to address the issue. Some of the problems in
the elections forced to postpone the elections in some parts of Afghanistan. Af-
ghanistan’s political transition has been conducted to ensure safety and security for
the people in all district boundaries of Afghanistan. Sufficient financial resources
were provided to the international community and the Afghan government. The
increasing insurgency and weak institutions were considered significant challenges
faced by the people of Afghanistan during elections. The people did not proper-
ly implement many government reforms due to political situations. On the other
hand, the other major threat to the Afghan people was caused by the Taliban. The
capacity of state institutions was affected majorly by corruption, nepotism and cli-
entelism caused by improper management of politicians of Afghanistan. The prob-
lem of sin is considered the root cause of all illegal activities in Afghanistan. The
increased poverty and internal displacement affect most people in Afghanistan.
The process held in the Wolesi Jirga was considered widespread fraud.

The future of Afghanistan was notwithstanding due to the criticality of a suc-
cessful election. Democracy of the country was laid in the hands of the people by
choosing of right representative. The deficiency of the system caused the utility of
exercises. A perfect election was considered a myth in thriving and wracked coun-
tries. In all presidential elections in Afghanistan, emerging patterns of electoral
fraud to client list practices and pattern client relations occupy a dominant place
for voter turnout. Socio-economic, security and political, a higher level of public
dissatisfaction was considered a significant reasons for the voter turnout in presi-
dential elections in Afghanistan.
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Caua Aoayaiax, Paxuméexona b.K.
AyFaHCTaHIAFbI 1eMOKPATHSIIBIK caiiiay:» Tanuban 2.0» Ouiikke KeJrenre aedinri
caiijiay mpouecin darajay

Anoamna. 2021 sxpuiaplH  Tambi3biHna  TanmubaH AyraHcraHzma OWITIKKE  KeJi.
Capanramanslk oprana» TanubaHHBIH «OWIIKKe ekiHmmi keinyi» Tamuban 2.0.»omeMiik
KOFaMJIaCTBIKTBIH TaHBUIYbl MEH KOJIJIayblHa YMTBLIATHIH TajauOaHHBIH KaHA YpIarbIHbIH
MaKcaTTapbl MCH CasCaThIH TalAay Ke3iHae. O3nepinis ounerinaeit, 2020 sKbUIAbIH aKTaHbIH/Ia
Hoxama AKII nen «Tamuban» apacbiaaa TamuOaHmpl OMIIIKKE KOCY Typasbl KeJIiciMre Ko
KeTKi3iial. Byn onmapabiH erneni YKiMeTTe KaHIIa Maibi3 OOJATBIHIBIFBI Typaibl OOJIbIL.
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Caiinay eTKi3imyi Kepek exi, Oipak «Tamubany yomenepiH opeIHIaMaIbl, TATNOAHIAp OMITIKTI
Kapymsr sxonMeH GachIm aiielll, ©3 PeXUMIH OpHATTHL. «Tammbam» yKiMeTi enmeri JeMoKpa-
TUsIaH 0ac TapTy Typalibl MATIMAEAL, OChUIaia AYFaHCTAHHBIH JIEMOKPATHSIIBIK MEMIICKET
peTiHjie 1aMy MepCeKTUBaIapbhiHa TOCKAYbLT KOHBLUIIBI.

2001 xpumman xeifin TannOaHHBIH OUITIKKE «eKiHINI KeyiHiH» ceOenTepiH aHBIKTay YIIiH
AyFraHCTaH/aFbl IEeMOKPATHSUIBIK HHCTUTYTTAP b aJI/{bIHFbI €K1 OHXKBIIJIBIKTA EHI13y 9peKeTTepi
Here TOJIBIK JKy3ere achIpblIMaraHbiH TYCIHY KaxeT. OCbl Ke3eHJIer! IeMOKPaTHsUIIbIK caitiay
MPOIIECi SPTYPi CasiCH KYIITEPIiH KapChUIACyBIMEH, ayKbIMABI ChIOAiac >KeMKOPIIBIKIICH,
Oy3yIIBUIBIKTapMEH JKOHE caiymaymarsl OypmanaHymeH OaimaHbIcThl Oonmel.  JKarmait
XaIBIKTBIH KAyiNCI3AIriH KaMTaMachl3 €Ty CaJlaChIHAAFbl IMpolieManapMeH KYpHAeleHe TYCTi.
Ennig koraMasIK-casicn 6acKapysl Kayilci3miK Mocenenepid THIMAL IIenTyre OarpITTaIMa b,

3epTreynin MakcaThl-1Ipe3naeHTTIK jKoHe MapIaMeHTTIK CalIayIbl CaIbICTHIPY apKbUIBI
AyFraHCTaHJIaFbl JIEMOKPATUSUIBIK Caiijiay MpoleaypaiapbliH )KOHE OJap/blH KOFamFa ocepiH
Tyciny. CaHIBIK 9ficTepIi, COHali-aK canalblK 9IicTep i (cyxdarTacy, capanibuiapaad cypay)
KOJIJaHa OTBIPBIT, cailyiay OeJICeHAITITIH Tanaay HeTi3iHe map-IaMeHTTIiK KOHE MPE3UACHTTIK
caiytaypl ©TKI3YIIH epPeKIIeNTiKTepl KapacThIPBLIA B

Tyitin co30ep: Ayranctan, caiinay mpoIieci, mapIaMeHTTIK cailyiay, MPe3uIeHTTIK caiiiay,
«Tamubany.

Caupn Adayaiax, Paxumoexona b.
JlemokpaTrnyeckue BLIGOPHI B AQraHucraHe: oneHKa H30MpaTeJILHOIO Mpoiecca 10
npuxoaa K Bjaactu «Taaudana 2.0»

Annomanusa. B aprycte 2021 roxa x Bracté B Adranucrane npumnm Taauosl. B sxcrept-
HBIX Kpyrax BTopoe npuiiecTBre « TanubaHay K BIacTH CTalio 0003HauaTbest Kak « Tanmban 2.0.»
NIPY aHaJK3e 1eJIed ¥ MOJIMTUKU HOBOW T'eHepalliy TaIu0O0B, CTPEMSIIMXCS K MOTYyYSHHIO MIPH-
3HAHUS U MTOJUIEP’KKH COCTOPOHBI MUPOBOTO coodimecTBa. Kak m3BectHo, B (heBpasie 2020 roga B
Jloxe mexxy CIIA u «Tanubanom» Obliia JOCTUTHYTA TOTOBOPEHHOCTH O BKITIOUEHUH TaTHOOB
BO BJ1acTh. Peub 11118 0 TOM, CKOJIBKO MPOLICHTOB Oy/1yT NPE/ICTaBIISITH OHU B IPABUTEILCTBE Mepe-
xoziHOTO Tiepuoza. IIpearnonaranock npoBeaeHue BHIOOPOB, ofHaKo «TannbaH» He BBINOIHUI
CBOM OOCIIaHusI, TATMObI BOOPYKEHHBIM IIyTE€M 3aXBaTHJIM BIIACTh U YCTAHOBUIIU CBOW PEKUM.
[MpaBuresnbcTBo «TambaHay 3asBUIO0 00 OTKa3e OT AEMOKPATHH B CTPaHe, TEM CaMbIM ObLI T10-
cTaBJieH Oapbep NepcreKkTHBaM pa3BuTHs AdraHucraHa Kak JIeMOKPaTHIeCKOTO roCy/1apCTBa.

Jltst onipeiesieHnst MPUYrH «BTOPOTO MpuIiecTBus» TanmmbaHa k Biactu nocie 2001 rona
HEOOXO0IMMO OCMBICIIUTb, [IOYEMY TOMBITKA BHEPEHUS IEMOKPATHYECKUX HHCTUTYTOB B Ad-
raHUCTaHEe B IPE/IIIECTBYOIIHE JIBa ISCATUIICTHS He ObUIM peasiM30BaHbl B ONHON Mepe. [le-
MOKPaTHUECKHH AIIEKTOPAJIbHBIM MPOLECC B ATOT MEPUOM ObUT CONPSDKEH MPOTUBOOOPCTBOM
Pa3IMYHBIX MOJIUTHYECKUX CHJI, MaclITaOHOW KOppYILUel, HapyIeHUsIMH U (asibcudukanm-
eil Ha BbIOOpax. Curyarys OcIOXHsUIach podieMamu B cepe obecriedeHus: 6e30MacHOCTH
HaceseHust. OOIIECTBEHHO-TIOIUTHYECKOE YIIPABICHUE CTPAHOH HEe OBUIO COCPEIOTOYCHO Ha
3¢ PeKTHBHOM penieHnH podieM 0e30macHOCTH.

[enbto vccenoBanust IBISETCS TIOHUMAHUE IEMOKPATHUYECKUX N30UPATEIIbHBIX MPOLIe-
nyp B AdraHucrane U UX BIMSHHS Ha OOLIECTBO IyTeM CPaBHEHHMs MPE3UACHTCKHUX M Maplia-
MEHTCKHUX BbIOOpOB. Ha ocHOBe aHanmi3a n30MparesibHOM aKTHBHOCTH C TPUMEHEHHEM KOJTye-
CTBEHHBIX METOJIOB, @ TAK)KE KaUeCTBEHHBIX METO/I0B (MHTEPBBIONPOBAHHUE, ONIPOC IKCIIEPTOB)
paccMaTpUBarOTCsl 0COOCHHOCTH MPOBEICHNUS MAPIAMEHTCKUX M MPE3UIEHTCKUX BBIOOPOB.

Kniwouesvle cnosa: Adranncrad, sIeKTOpAIbHBIA MPOIECC, APIAMEHTCKHE BBIOOPEI,
TIPE3UICHTCKIE BEIOOPHI, « Tamnbamy.
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Abstract. This article focuses on the problem of development of civil society in
Kazakhstan in the period of contemporary global geopolitical changes and challenges. The
paper investigates the specifics of civil society in post-communist nations, emphasizing
that civil society was usually analyzed in the frameworks of democracy throughout the
history of political thought. The study indicates several differences, which civil society can
have in “young democracies” or “nations under political transit”. Furthermore, the paper
traces back the history of civil society in Kazakhstan and underscores the interrelation
of its development and problems it faced with changes in external environment, that
is, system of international relations. The article analyzes the influence of contemporary
geopolitical shift on civil society in Kazakhstan, potential changes in its components. In
this investigation, the paper uses system analysis, comparative analysis, deduction and
induction.The findings of the research suggest that despite huge crises and challenges,
which occurred last two years, necessary preliminary conditions should exist in society to
create efficient platform for vibrant civil society.

Key words: civil society, transformation, post-communist, Kazakhstan, civic
activism, geopolitical, democracy.

Introduction

Ongoing international disorder provokes huge challenges to the entire Globe.
Both foreign policy and domestic realm of countries is affected. Logistics chains
are broken, economic and financial sanctions restrict the trade turnover. Culture,
ideas, sport, diplomacy — almost every sphere of human life is impacted by the
global geopolitical tension. Since Kazakhstan is a full-scale member of interna-
tional interaction, it can face new challenges and problems generated by global
instability. In the time of crisis, everything matters to a state’s domestic stabil-
ity — good governance, civil society, predictable and loyal attitude of citizenry
to reforms accountability of the government and the head of state. Civil society
can be regardedas that instrument, which assists government in good governance
and multiplies domestic stability and predictability. Therefore, in the period of cri-
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sis vibrant civil society can minimize negative external effect and prepare a good
ground for reforms and evolutionary transformations. However, civil society in
Kazakhstan has several imperfections and problems in terms of its functioning as
a self-standing actor, which enjoys independence from the government. Further-
more, conservatism, lack of political and civic accountability, poor awareness of
opportunities, which civil society and civic activism can bring — all these factors
impede the progress of vibrant civil society in Kazakhstan.Nonetheless, huge geo-
political transformationsworldwide doubled by local political changes in Kazakh-
stan can assist civil society of the republic to develop rapidly.

There are two theoretical viewpoints on the place of crises in progress or stag-
nation of civil society and civic engagement. The optimists or enthusiasts tend to
think that global crises enable to invigorate civic activism and civic engagement
of people [25]. They point out that irrespective of availability of previous bonds
and experience of people in civic activism, global crises created extraordinary cir-
cumstances that affect people’s mindset in a way to change their attitude positively
towards voluntary aid and unpaid work [23, p. 295-312]. Pessimists or sceptics
support the opposite angle. They tend to think that despite the pandemic was the
overwhelming crisis that contributed to all spheres of human life, the political mea-
sures of governments worldwide and previous social inequalities, feasible gap in
civic engagement between urban and rural residents, and related civic and social
problems impede the effect of the pandemic on rapid progress of civic activism
[26, p. 34-38]. Furthermore, sceptics believe that along with previous experience
of civic engagement, civic values and accountability shared by people in a com-
munity, economic conditions can hinder or invigorate civic activism of people[20,
p. 380-392]. Therefore, this study bears in mind both of these ideas and analyzes
the potential effect of external crises on development of civil society in Kazakh-
stan.

The purpose of this paper is to find out whether foreign or external factors,
which varied in nature, can affect positively the development of civil society in
Kazakhstan.

Research objectives.This paper focuses on the following objectives:

1) To study the concept of civil society in post-communist countries;

2) To trace back the history of civil society in Kazakhstan;

3) To analyze the influence of foreign factors, that is, economic, cultural and
geopolitical on the progress of civil society in Kazakhstan.

Research question. This article aims to concentrate on the following question:
Can external crises accelerate or, at least, affect positively the progress of vibrant
civil society in Kazakhstan? The paper supposes that since national borders of
nations are porous in contemporary globalized world, foreign factors do influence
domestic situation of countrieslargely.

This paper has the following structure: introduction, methodology of the re-
search, theoretical-analytical review of the problem of civil society, civil society in
post-communist nations, history of civil society in Kazakhstan (1991-2022), fac-
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tors of foreign environment affected civil society’s progress in Kazakhstan (2022),
conclusion.

Methodology of the Research

This research is qualitative. The paper uses the following methods: system ap-
proach, comparative analysis, content analysis, deduction and induction.According
to the concept of D. Easton, system is a set of relations, which communicates with
an environment through a network of “entrances” and “exits” [18, p. 383—400].
The system gets an impulse from the environment through the entrance, processes
it, changes and gives an outcome to the environment through the exit. In this paper,
the environment refers to the system of international relations. Moreover, system
approach is helpful in studying civil society as a system of relations, actors, ideas,
institutions, and interests to get an overwhelming picture of nature of civil society
in post-communist governments. System approach works well in understanding
foreign factors, which can affect civil society in Kazakhstan as thesystem of rela-
tions. Furthermore, system approach allows to consider foreign environment as an
independent realm, which can give impetus to civil society and affect its changes
positive or negative. Comparative analysis is used in juxtaposing the effect of dif-
ferent foreign factors on civil society in Kazakhstan. Content analysis is helpful in
analyzing different sources of information, pieces of documentation, news releas-
es, etc. Deduction and induction techniques assist the paper to trace the influence
of global processes on the local affairs and a response of civil society to challenges
generated globally.

Theoretical-Analytical Review of the Problem of Civil Society

At first glance, post-communist nations and civil society are incompatible con-
cepts. Indeed, in history, civil society was studied as an element of democracy.
However, the quality of democracy, efficacy of its institutions, positive experience
of people in civic activism, availability of social, political and economic ground
for civil society should be taken into account. Liberal philosophers, such as J.
Locke, Ch. Montesquieu, J.-J. Rousseau, A. Smith, A. de Tocqueville acknowl-
edged the significance of these factors in their research papers. In particular, J.
Locke believed that human nature was transformed from aggressive and violent to
non-aggressive and cooperative in civil society [10]. We can estimate it as influ-
ence of civic values and experience of civic activism on members of civil society.
Ch. Montesquieu emphasized the place of laws in governing and activity of civil
society [12]. He pointed out that well-thought and efficient legal system created
positive conditions for civil society and civic participation [12]. This can demon-
strate the problem of efficacy of institutions in terms of laws, organization of the
government and society. A. Smith focused on economic factor, which, to his mind,
enabled to stimulate civic bounds between people involved in economic relations
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[14].1t signifies that prosperous and market-based economic system can affect civil
society positively. A. de Tocqueville tended to think that political institutions, civic
culture of activism, institutions of civil society could induce the development of
civil society as an integrated actor of domestic activity [15].

Some modern researchers, such as R. Putnam, emphasize the significance of
political environment, civic culture and good experience of political and civic par-
ticipation as the key factors, which can accelerate the progress of vibrant civil
society in “young democracies” or “transition governments”. R. Putnam believes
that in “young democracies” where people lack necessary background of civic ac-
tivism, and government lacks efficient experiences of work in the conditions of de-
mocracy, gradual increase of civic involvement creates civil society, its institutions
and culture, which assists to overcome plethora of problems and imperfections of
governments in transit from autocracy to democracy [24].

Civil Society in Post-Communist Nations

According to a research done in post-communist nations of Eastern Europe
and CIS, along with economic, social and political factors, which can affect civil
society, the previous historic type of political regime plays the crucial role [21].
First, the Communist Party controlled all spheres of people’s life, including their
civic activism. Trade unions, youth alliances, sport clubs and other civil society
institutions existed. However, the Party managed their work and people had to
join these organizations irrespective of their good will [16]. Therefore, such civic
activity was not voluntary and such civil society based on this activity was not
vibrant and effective, it functioned merely de-jure. After getting independence and
transformation of political system of Kazakhstan, citizenry had this inertia of civ-
il ignorance, since it regarded civic participation as activity, which was imposed
by government. According to Yu. Buluktaev: “Many part of Kazakhstani citizen-
ry still has passive-isolated type of attitude towards institutions of civil society.
Nonetheless, if civil society institutions increase their efficacy, the attitude can be
transformed to passive-incorporating type. However, the involvement ofpeople of
this type can be restricted with participation in particular institutions, which reflect
their interests, and people cannot aspire to be involved overwhelmingly to volun-
tary work in civil society” [3]. Second, command economy of communist nations
brought about consumer deficit. People speculated goods and those bounds and ties
were valuable, which could give people access to deficit products [19]. Therefore,
people had no good will to participate in civil activity, since it could not bring them
immediate profit in terms of access to restricted amount of products. Third, control
by the Party averted people from wish to discuss social, political and economic
problems openly, with no fear and limitation. The state propaganda made them
afraid to voice something, which contradicted the mainstream of the Party [22].
Finally, the authors of the research draw a conclusion that post-communist nations
suffer from mistrust of people to civil society institutions and big trust to family
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and close friends. Citizenry in post-communist nations believe that these ties with
family and friends can assist it in getting access to all necessary products and
goods [19]. R. Putnam in his research calls these ties as strong horizontal bonds.
He acknowledges that they can be helpful in constructing vibrant civil society in
governments under transit from autocracy to democracy [24]. However, in distant
perspective, strong horizontal bonds can hardly stimulate self-standing and inde-
pendent civil society as a non-state-controlled actor.

Therefore, civil society in post-communist nations can face problems as fol-
lows:

1. Influence of previous political regime;

2. Lack of voluntary civic involvement of people;

3. Lack of necessary experience of citizenry to participate in activity of civil
society;

4. Focus on addressing own immediate problems related to search for getting
access to some deficit goods;

5. Poor awareness of the opportunities, which unpaid, voluntary civic activism
can give;

6. Non-awareness of the benefits of unpaid activity, focus on earning money
and valuing merely paid activity.

Turning back to the problem whether civil society can take place in non-dem-
ocratic nations, it is disputable. On the one hand, civil society is necessary attribute
of democracy and can hardly be found in other forms of political regime. On the
other hand, people can feel a strong need to bring changes to social and political
life, and organize themselves in different forms in the frameworks of non-demo-
cratic circumstances. The problem is that in non-democracies people face extra
obstacles to civic activism regarded to control from the government.

Summing up, Kazakhstan as a post-communist nation, “young democracy”
and “nation under political transit” faces all above-mentioned problems with civic
activism, civic culture and civil society. Declared democracy de-jure, Kazakhstan
lacks efficient work of democratic institutions, political, civic culture of citizenry,
and, say, democratic environment. It signifies that Kazakhstan, on the one hand,
has civil society and its institutions but, on the other hand, its vibrancy and efficacy
is questionable.

History of Civil Society in Kazakhstan (1991-2022)

After the breaking down of the USSR, citizenry in Kazakhstan got an oppor-
tunity to participate in social, economic and political life openly. This period is
characterized by serious political reforms of democratic direction led to drastic
change of socio-political system of the republic. In 1990’s, trade unions headed the
list of the most influential and developed institutions of civil society in Kazakh-
stan. Then, various cultural and ethnic grassroots organizations originated aiming
protection of ethnic, religious and language minorities in the republic. Interesting
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that in 1991-1992, the number of institutions of civil society in Kazakhstan, that
is, different organizations, groups, clubs, movements and communities was around
300-320. However, to 1996, their number was decreased to 60-70 (see Figure 1).

0 50 100 150 200 250 300 350

Figure 1. — The number of institutions of civil society in Kazakhstan (1991-1996) [2]

It could be explained as citizenry got the right to unite into some civil groups.
However, overtime people disappointed in their activity, since social and econom-
ic crisis continued. These institutions of civil society did not address the burning
problems of people. Therefore, participants could not observe the real effect of
civil society and their civic involvement. The Constitution of Kazakhstan of 1995
and the Law of the Republic of Kazakhstan oncivil organizations of 1996 were the
fundamental pieces of documentation regulated the work of institutions of civil
society [9].

Regarding foreign environment, which could impact civil society in Kazakh-
stan, this period was rather favorable. The republic opened its borders to foreign
financial assistance and practical advice on improvement and canalizing civic ac-
tivism. Different international foundations and organizations, such as INTRAK,
USAID, EFCA, OXFAM, Soros foundation, UNDP, UNESCO, UNICEEF, etc. [1].
Most of these international charity organizations or international non-governmen-
tal organizationsfinanced the activity of several domestic associations of civil so-
ciety in Kazakhstan. However, local institutions of civil society depended upon
foreign aid, and that was a serious problem. Along with dissatisfaction of people
and continued domestic crisis in the country, foreign financial assistance led only
some associations to develop. Nevertheless, others remained out of this system of
support and could not win in competition. Thus, it was the first stage of civil soci-
ety’s development in Kazakhstan.

The second stage of the development of Kazakhstan’s civil society can be
characterized with changes in sources of financing of civil associations, enlarge-
ment of their directions of activity and improvement of legal base for their work.
In particular, in 2001, the Law on non-commercial organizations was adopted. In
2002, the Plan of state support of non-commercial organizations was approved by
the Government of the Republic of Kazakhstan [3]. This Plan aimed to announce
government assistance to non-governmental and non-commercial organizations. In
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2006, the Strategy on the development of civil society in the Republic of Kazakh-
stan was adopted. It covered 2006-2011. The number of institutions of civil society
increased this period — in 2006, there were around 1600 NGOs, different civil asso-
ciations, clubs and groups [13]. Regarding the impact of foreign environment, the
mid-2000’s was rather stable, predictable and prosperous period in global devel-
opment. Globally, there were no crises in relations between great powers. Global
economy developed rather stable. Kazakhstan tried to shift from foreign sponsor-
ship of its institutions of civil society to own governmental financial assistance,
business financing and own income, which NGOs and other types of associations
could get throughout their work, despite de-jure they could not have own source of
income. This stage was characterized with the strong wish of Kazakhstan to devel-
op local civil society and minimize foreign influence on it.

The third stage of civil society in Kazakhstan took place in 2014-2019. The
government focused on the development of volunteerism in the frameworks of civil
society in Kazakhstan. In 2016, the new law was adopted — the Law on Volunteerism
[6]. In 2017, some new amendments and insertions were made to the 2005 Law on
the State Order, Scholarships and Awards for NGOs in the Republic of Kazakhstan
[7]. In 2015, the Law on Public Councils was elaborated as well [8] to involve active
citizens into the decision-making process and establish legal platform for further
civic engagement. The total number of NGOs, civic associations, clubs and other
institutions of civil society reached 16,000 in 2015 [5]. Meanwhile, Kazakhstan con-
tinued decreasing the level of foreign financing and sponsorship of domestic NGOs
in the republic, since the dependency from foreign financial and ideological assis-
tance could pose threats to domestic stability when such NGOs could be used as an
instrument of social protest. It was rather dangerous for Kazakhstan where the level
of public awareness and civic accountability of people was not at the high level.
Regarding foreign environment, it became less stable and predictable that time. In
economic terms, the consequences of the 2009 world financial-economic crisis still
were reflected in domestic economy in Kazakhstan. In political terms, contradictions
between great powers exacerbated in 2014 during the tension around Crimea.

In 2019-2022, the fourth stage of the development of civil society in Kazakh-
stan began. This period the influence of foreign factors on civil society in Kazakh-
stan enhanced dramatically. The COVID-19 pandemic created unprecedented cir-
cumstances worldwide. On the one hand, lockdowns, restriction of movement of
people, problems with normal production and dissemination of goods aggravated
economic situation worldwide, especially in developing and underdeveloped na-
tions. In such circumstances, people’s reluctance to be engaged in activity of civil
society can increase [17]. On the other hand, people feel common threat of global
character, which is immediate and can impact anybody at any time. This feeling
can stimulate volunteerism worldwide, including developing and post-communist
nations. However, this optimistic viewpoint is not supported by empirical research.
In 2020-2021, 88% of youth in Kazakhstan refused from being actively involved to
volunteerism or another sort of civic activism [20, p. 380-393].
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The January events of 2022 played a role in transformation of civil society in
Kazakhstan. On the one hand, those riots demonstrated socio-economic problems
of particular social classes and groups in Kazakhstan. On the other hand, in terms
of civil society, the events showed that in crisis period at home, citizens are able to
behave accountably and responsibly. For instance, civil society association “Coor-
dination council of veterans of Afghanistan” organized patrols and security of the
key hospitals in Almaty [11]. The other example describes voluntary assistance
of civil society organizations of ethnic groups — “Ildash” Tatar center for human-
itarian development, Uyghur, Kyrgyz, Uzbek, Hungarian cultural centers helped
in food delivery to doctors in hospitals, men patrolled blocks of Almaty, young
members gave blood to wounded people [11].

Therefore, the pandemic and the January reflected the specific of civil society
in Kazakhstan — in crisis period, citizenry voluntarily shares responsibility with the
government and has willingness to bear accountability. Paradoxically, such crisis
circumstances can bring up necessary traits and qualities, which can be helpful for
vibrant civil society.

Summing up all above mentioned, the following conclusion can be drawn:

- Civil society in Kazakhstan started immediately after the collapse of the
USSR;

- The legal base of its functioning was improved and enlarged throughout the
period of independence;

- Kazakhstani civil society is affected by foreign environment, that is, system
of international relations. Initially, it had dramatic financial sponsorship from for-
eign foundations, associations and NGOs. Later, it has begun shifting from that and
developing own sources of financing;

- The January showed that in crisis circumstances, Kazakhstanis are able bear
and share responsibility, organize themselves effectively. However, this behavior
becomes visible only in crisis. In normal and stable periods people prefer to give
most of responsibility to the government and reluctantly involve to civic engage-
ment actively.

Thus, civil society in Kazakhstan can be influenced by external impact because
of the globalized world, porous borders and digitalization of human life. However,
the pandemic demonstrated that even crisis circumstances of foreign roots does
not play a decisive role on progress of civil society and civic activism. Domestic
conditions are needed, such as civic culture, legal base, positive experience of civic
involvement and good economic situation.

Factors of Foreign Environment Affected Civil Society’s Progress
in Kazakhstan (2022)

This year of 2022 can be characterized by drastic, say, revolutionary changes
of the system of international relations. The 2022 Ukraine conflict exacerbated
contradictions between great powers in all directions. However, in this paper we
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focus on economic, cultural and political dimension. Economic aspect of the crisis
is discussed in terms of sanctions and other types of economic, financial, trade
restrictions imposed on Russia and their potential effect on civil society of Kazakh-
stan. Cultural aspect refers to demonstrative focus on identities, rights of minori-
ties and “cancel culture” on media, public and even political discourse. Political
dimension describes the effect of aggravated contradictions between great powers,
split of the world into competitive blocs, place of Kazakhstan in these chaotic cir-
cumstances and the impact of civil society’s progress in the republic.

First, economic aspect has ambiguous influence. On the one hand, inflation
grows, living standards can deteriorate, especially in rural areas. In June 2022,
inflation was indicated 14,5%. Prices on products rose 19,2% comparing to 2021,
on other goods — 13,2%, services — 9,2% [4]. It can provoke reluctance of people
to do unpaid work, even for their potential prosperity. On the other hand, relocation
of some companies to Kazakhstan, such as Honeywell, inDriver, Fortescue and
Marubeni,can create new job places, diversify economy and shift it from focusing
on crude raw materials exporting. Moreover, broken chains of supply can stimu-
late Kazakhstan to develop own production more rapidly to compensate potential
losses faster. It can increase public wealth and decrease unemployment. As a result,
people may have leisure and devote it to unpaid civic activism.

Second, culture aspect can induce Kazakhstan to bring up civic nationalism
and civic culture focusing on own specific as a nation. Moderate and tolerant at-
titude to all religious, languages, ethnicities can be served as a good ideological
platform for development of vibrant civil society, along with mutual accountability
of citizenry and government, willing of people to spend their leisure for the posi-
tive changes to all society.

Third, political aspect of the foreign environment can demonstrate the neces-
sity and importance of multi-vector policy of Kazakhstan. Unquestionably, system
of international relations passes through a dramatic change, roles and positions of
its actors shift greatly, new threats, challenges and opportunities originate. There-
fore, Kazakhstan should use this situation in its favor. Efficient cooperation and
friendly relations with all participants of global affairs, irrespective of their politi-
cal, ideological and economic stance. However, vibrant civil society can contribute
to domestic stability, which gets dramatic significance in time of turbulence. Chal-
lenges of political dimension to Kazakhstan’s civil society are as follows:

1) Risks of post-truth and fake news. This instrument is typical in contempo-
rary international relations. It creates artificial “truth”, which can contradict the
real affairs. It uses images, emotions and affect irrational aspect of human thinking.
Therefore, it can make incorrect understanding of facts, situations, and interests of
actors of processes.

2) Interests of foreign actors to influence civil society’s development in Ka-
zakhstan in their favor. We do not tend to think of a conspiracy theory but external
actors may use available instruments to turn the progress of civil society in Ka-
zakhstan to a particular way. We should bear in mind that civil society in Kazakh-
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stan is not vibrant; it needs developments, public awareness, positive experience
of previous engagement, etc.

Finally, as a conclusion we can draw the following: on the one hand, these
dramatic global changes and shift can deteriorate conditions for civil society devel-
opment in Kazakhstan, since economy faces problems, external environment pres-
sures significantly. On the other hand, teamwork of the government and public can
stimulate the progress of civil society in Kazakhstan, since if the government can
address economic problems efficiently, people can get extra time to be engaged in
unpaid work or developing. If the government assists local NGOs, it can help bring
up public civic culture and increase public awareness of civil society, its functions,
instruments, principles, etc.

Conclusion

This study suggests whether external crises enable to affect civil society’s
progress positively. The paper focused on the pandemic, 2022 January and 2022
Russia-Ukraine conflict.

First, the pandemic created very unusual circumstances worldwide and people
got an opportunity to demonstrate civic accountability, support and mutual assis-
tance. However, the viewpoint of optimists or enthusiasts that crises can drastically
increase civic engagement is not supported empirically. Civic engagement in Ka-
zakhstan was even decreased, since people were afraid that they could be infected
while being engaged in civic activism. Instead, the opinion of pessimists looks more
relevant, as previous experience, civic environment, institutions of civil society and
other conditions are necessary to build vibrant civil society. Crises can merely accel-
erate the process of development. However, the base should be constructed at first.

Second, the January was unprecedented event, which affected seriously peo-
ple’s consciousness in Kazakhstan. During the events, people, NGOs, volunteers
assisted each other to minimize physical and mental damage. However, when the
events were over, the activism decreased as well. This fact demonstrates the spe-
cifics of civil society and civic engagement in Kazakhstan — when there is a direct
threat for life, property, social and political order, people can share responsibility
and even bear accountability. In normal, stable times, people lose this impetus for
active and intensive civic engagement.

Third, Russia-Ukraine crisis poses threats and challenges to Kazakhstan, along
with remarkable opportunities and chances. Among the threats, the following can
be mentioned: 1) dissemination of fake news around the crisis, Kazakhstan’s atti-
tude to it; 2) economic effect — rise of inflation; 3) interests of foreign actors, which
can contradict Kazakhstan’s interests regionally and globally. However, Kazakh-
stan should take its chances, such as diversification of economy, creating of new
job places as a result of relocation of foreign business from Russia to Kazakhstan,
bring up own system of values based on local traditions, use the multi-vector pol-
icy accountably and smartly.
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Overall, there is no crisis, which can teach people how to be engaged in civil
society at once. Crises create challenges and new circumstances making people
adjust to them. However, positive experience of civic engagement, institutions of
civil society, normal economic conditions, people’s confidence that they can get
a result of their unpaid civic activity — all these factors are vital. In such circum-
stances, external crises enable to increase the construction of vibrant civil society.
Nevertheless, if people lack all these points, external crises cannot be a panacea in
creation of vibrant civil society in Kazakhstan.
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®enopoBa A.
Kahanawik reocasicu TpaHchopmanusi keseHingeri Kazakcrangarpl a3zaMaTTbhIK
KOFaM/Ibl 3epTTey

Anoamna. Byn wmakana kasipri skahanJblk Teocasich e3repicTepMeH ChIH-KaTrepiep
ke3eHiHge Kaszakcranmarel a3amMarThlK KOFAMHBIH JaMmy IpoOiiemMachiHa OarbITTanFaH. by
Makajia MOCTKOMMYHHUCTIK elIepJeri a3aMaTThblK KOFAaMHBIH EpeKIIeNIKTepiH 3epTTell,
a3aMaTThIK KOFaM OJIETTe CasiCH OMJIap TapuUXbIHJA JAEMOKpaTHs ILeHOEpIHIe TaliaHFaHbIH
aramn KepceTeai. 3epTTey a3aMarThIK KOFaMIa «Kac IEMOKPATHSUIBIK eNJIep/ie» HEMECe «CasiCh
TPaH3UTTET1 enjepnue» O0oNybl MyMKiH OipHelle aiiblpMaiibuibiKTapabl kepceresi. CoHbIMEH
Karap, )Kymbic Ka3akcTaHmarbl a3aMaTThIK KOFAMHBIH TapHXbIHA YHITII, OHBIH IaMyBIHBIH
e3apa OailylaHBICBI MEH CBIPTKbI OpPTaJarbl, SFHU XallbIKapalblK KaTbIHACTAP KykeciHjaeri
e3repicrepMeH OeTre-0eT KeareH Mocereepine Hazap aymapazpl. Makangama Kasipri reocas-
cu esrepicrepain KazakcTanaarbl a3aMaTThIK KOFaMFa dcepi, OHbIH Kypamjaac OesiKTepiHaeri
BIKTUMaJI e3repicTep TanfaHaabl. bysl 3epTTey JKYMBICBIH/A KYHETIK Tajjiay, cajiblcThipMa-
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JIbI TAJIIAY, JEYKIHS KOHE WHYKIHSI KOJIAaHbUIAAbl. 3ePTTey HOTHIKEIEP] COHFbI €Ki JKbIIa
OpBIH aJIFaH OpacaH 30p JaFJapbICTapMEH ChIH-KaTepliepre KapamacraH, Koramja OeJiceH i
a3aMaTTBHIK KOFaM VIIiH THIMAI TYFBIpHAMa Kypy YIIiH KaXeTTi 0acTamKel jKaFmaimap O0Iys
KepEeK eKeHiH KOpCeTeIi.

Tyitin ce30ep: a3amaTTBHIK KOFaM, TpaHchopmamms, MTOCTKOMMYHHCTIK, Kasakcraw,
a3aMaTThIK OCJICEHITIK, Te0CasCH, IEMOKPATHSI.

Deooposa A.
H3yuenue zpaxncoanckozo ooujecmea Kazaxcmana ¢ nepuoo 2n06aavHoil 2eononumu-
yeckoi mpancgopmayuu

Annomayua. Jta CTaThs W3y4aeT MPOOIeMy pa3BUTHS TpakJaHCKoro odmectsa B Ka-
3axCTaHe B MEPHOJ] COBPEMEHHBIX INI00AIBHBIX N3MEHEHUH 1 BEI30BOB. [laHHOE HCClIeToBaHNE
MTOCBSIIIEHO CHenr(rKe Ipa)kIaHCKOTO OOIIECTBa B MOCTKOMMYHUCTUYECKHX TOCYIapCTBax,
YTO BECbMa MHTEPECHO, MOCKOIBKY TPAKAAHCKOE OOIIECTBO MCTOPHUECKH PACCMAaTPUBAIOCh
MIPENMYIIIECTBEHHO Yepe3 MPU3MY AEMOKPATHUECKOTO TOJUTHIECKOTO pexnma. JlanHas pabo-
Ta BBIABIIACT HEKOTOPbIE 0COOEHHOCTH TPaKJaHCKOTO OOIIECTBA B «TOCYIApCTBAX MOJUTHYE-
CKOTO TPAaH3WUTa» WU «MOJIOJBIX AEMOKpPATHIX». KpoMe Toro, CTaThs aHAIU3UPYET UCTOPHUIO
pa3BUTHS TpaKAaHCKOTO obmecTBa B KazaxcTaHe W MCCIIEAyeT COOTHOIICHHE €TO Pa3BUTHSA
1 BO3HMKAIOUINX MPOOJIEM C BIMSHWEM BHEIIHEHW CPEHbl, TO €CTh, CHCTEMBI MEXIyHapOs-
HBIX OTHOIICHUH. JlaHHass paboTa paccMarpuBaeT BIMSHHE COBPEMEHHOW TI'€OIMOIMTHYCCKON
Tparchopmau Ha rpaxaaHckoe obmectBo B Kazaxcrane, a Taxke MOTEHIMATIBHBIE €TO M3-
MEHEeHHA. B crarbe MCIONbp3yroTes CIeIyIONHe METOIbI NCCIEIOBAHNSA: CUCTEMHBIN MOAXO,
KOMIIApAaTUBHBIA aHATN3, ACAYKIWS M MHAYKIH. 1lo pesymbraram HCCleIOBaHHA JAeTIaeTCs
CIEIYIOIINH BBIBO/: HECMOTPS Ha CYIIECTBCHHbIC N3MEHEHHS BHEIITHEH CPEbl U BBI3OBEI, MO-
CTynaroliye u3BHe, He0OXOMMMbI 0a30Bble BHYTPEHHUE YCIOBHS ISl CO3/1aHus (P PEKTUBHOM
aTopMbl YCHEUIHO (YHKIIMOHUPYIOIIETO IPa)/IaHCKOTro 00IIecTBa B HOCTKOMMYHHCTHYE-
CKOM TOCYIapCTBE.

Knroueswvie cnosa: rpaxxjanckoe 00IIECTBO, TpaHC(HOpMAIH, TOCTKOMMYHHCTHIECKHMN,
Kazaxcran, rpaxaaHCKUi aKTUBU3M, I€OTIOTUTHYECKUH, IEMOKPATHUS.
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Anoamna. By Makanana Ka3aKCTaHJIBIK JKACTapbIH JKaHa CasCH KO3Kapac-Tapbl
MEH HesIapblHA, CAsACH MIHE3-KYJIBIKTApbIHA U(POBU3ALUSIHBIH BIKIAIBIH 3EPTTEY
OOMBIHIIIA HETi3rl TEOPUSUIBIK KOHIEMIMIAp MEH TICULIEP KapacThIpbLIaasl. ABTOp-
Jap JKEIUTIK TOCUIIIH KeMeriMeH HU(PIBIK KOMMYHUKAIUSIHBIH TAOWFaTBhIH, OJAapIbIH
Ka3aKCTaHJIBIK KACTap apachlHja TONTACTBIPY MYMKIHAIKTEPIH TYCIHYr€ ThIPHICAIbI.
OJICYMETTIK KeIUIepaeri KapusuTlaHbIMIap MeH 3IekTpoHnsl BAK MarepumanmapbiHa
JKacalfaH KOHTEHT-TAJAdy Ka3aKCTAaHJbIK Capariibuiap KaybIMIACThIFbl apaChIHIAFbl
mikipramac OapbICBIHIA OPTYPIi Ke3KapacTapAbl aHBIKTAIbI, BUPTYaIIbl KCHICTIK
Ka3aKCTaHJIBIK JKACTAPJbIH CAasCH KAThICYbIHA KAHINAIBIKTBI aJbTePHATUBTI OoIa
AaTHIHABIFBIH OaFaliayFa MYMKIiHJIIK Oepi.

Maxkanaga oJICyMETTIK JKeNiiep Kasipri Ka3aKCTaHABIK JKacTap YIIH Ccasch
OeJICeHIUTIKTIH JKaHA apHAChIHA affHATybl MYMKIH JIET€H KOPBITBIH/IbI KACAJIbIHAJIBI,
cebebi MHTepHeT, oleyMeTTIiK Keiep »KacTapra ©3/CpiHiH cascH Ke3KapacTapblH,
Hapa3bUIBIKTAphIH XKoHE T.0. epkiH OunmipyiHe MyMKiHmiK Oepermi. KaszakcTaHIbpIK
JKacTapIelH OachIM OeiriHiH mikipi OoWBIHIIA 3aMaHayd LUQPIBIK TEXHOJIOTHSI-
Jap QNEYMETTIK JKEIIep YChIHATBHIH KbUIAAMIBIK, KOJDKETIMALTIK, AlIbIKTHIK CHUSKTHI
KOPCETKIIITEPMEH CHIIATTAJIAIbI.

Tyiutin co30ep: unbpranabipy, Ka3akCTaH/IBIK XKaCcTap, CasiCU MOJICHUET, CasiCH MiHE3-
KYJIBIK, KO3Kapac, Casicl OCIICCHIUTIK, BUPTYaJIbl KEHICTIK.

* Byn sepmmey KP F)KBEM FK-niy epanmmulK Kapocolianowvipy scodacwl ascvinoa 23ipnendi: AP09057996
«Kazaxcmarnowik scacmapoviy cascu MaOeHuemine yudposusayusiHbly bIKNAaubl»
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Kipicne

KazakcraH e3iHiH 0ThI3 KbUIIBIK TOYEJICI3 MK TAPUXBIHIA KYPJCITi dJICYMETTIK-
HSKOHOMMKAJIBIK JKOHE CasiCH KYHEHIH ©3repicKe YIIbIPAaybIHbIH OipHeIIe Ke3eHiH
6acran eTkep/i. OChI TOYeINCI3IIK )KBUIIAPhI OOWBIH/IAa Ka3aKCTaHIBIK KOFaM/Ia Ka-
cTap eNiH KOFaMJIbIK-cascu eMipiHe OerceHe apanaca Koimanael. Kem xarmaiiga
Kactap eNiMi3[ie OpbIH aJblll OTBIPFaH CasiCU YPIICTEpIl CHIPTTaH MACCUBTI
OaKpLIayIIBI TYPiHAC 631H KOpceTTi. Ka3akcTaHIbIK )KacTap IbIH CasiCH ©3repicTepre
OCBhUTaiIIIa HEMKYPaibl KapayblH OipHerie (hakTopiapMeH TYCIHIipyre OoJabl.
Heri3ri ¢akropnapaply imiHae Ka3aKCTaHIbIK capariblUiapAblH MiKipi OoibIHIIA
CasiCl MOJICHHETTIH «OarbIHYIIBUIBIKY TYP1 TOH OOJIIBI.

Anaiina 3amaHayd IHQPIB TEXHOIOTHSUIAPIBIH KOFAMIBIK eMmipre Oerce-
HE CHY1 opTYpJIi aKIapaTThlH €JIJIe KbUIJIaM TapaJlybIHA KOJ allThl. byl amem ik
TPEH]T eJTIMi3/1€ IKOHOMHUKAJIBIK TaMYJIbI, XaJIBIKTBIH OPTYPJIi MEMIJICKETTIK KbI3MET
TYPJICPIH aJly YPAiCiH )KESHUIACTII FaHa KOWFaH )KOK, COHBIMEH KaTap Ka3aKCTaH IbIK
YKacTapJiblH CasCH caHachIHA JIa TiKeJeW bIKnan ete Oacraapl. Cratuctuka OO¥-
BIHIIIA Ka3aKCTaHJIBIK KacTap/ablH OackiM Oeuiri e3nepinin 00c yakpIThiH HHTEp-
HETTe, JJICYMETTIK JKelijepae Oip-OipiMeH OaitlaHbIC *kKacay, TYpJIi akmaparrap
aly JKoHE KOChIMIIAJapAbl MaijjaliaHy YIIiH OTKi3eTiHi aHbIKTamasl [1, 6. 3].
WHTepHeT apKbUIbl €pKiH TapasaThIH aKIapaTTap arbIMbIHA OHAW KOJDKETIMIILTIK
Ka3aKCTaH/IbIK KOFAMHBIH OYTiHT1 OeT-OeliHeciH TyOereini e3repTill )KaThlp AeTeH
rUIroTe3a kacayra 6osaabl. Ockl opaiiia Makasaaa KOFaM/IbIK OMip/IiH KeITereH ca-
JachIH UG pIaHabIpy OapbIChIHIA Ka3aKCTAHIBIK )KaCTaP/IbIH CasCH KO3KapacTapbl
MEH HUICSIIApBIHBIH, CasCH MIHE3-KYJIKbl MEH OarbIT-OaraapliapbIHbIH ©3repy
EpEeKILeTIKTepl KapacThIpbUIaThIH O0JIa/IbI.

3epmmey 20icnamacol

Maxkaansl a3y OapbICBIHIA CTATUCTUKAIBIK MOJIIMETTEp MEH MEM-JIEKETTIK
kyxkarrapasiH SWOT-Trannay amici xkyprizuimi. Kazakcrangarsl IHPOBU3AIMSHBIH
JamMy TEeHJCHIMsUIapbl MEH OHBIH JKaf/IalbIHa jKaH-KaKThl Oara Oepyre, onapabiH
QJICI3 TYCTapbl MEH KYIUTI JKaKTapblH, OJ€yeTTI MYMKIHIIKTepi MEH Kayim-
KaTepyiepiH alKpIHAAyFa TalIbIHbIC kacainabl. COHBIMEH Oipre Ka3aKCTaHbIK
KacTapblH cascu OCNCEHAUIITIH  aHBIKTaylda oOJCYMETTaHYJbIK 3epTTey
HOTIDKEJIEPIH CaBICTBIpa OTHIPHIT Maimamanabik. Con apKpUIbl Ka3ipri 3aMaHFbI
IUQPIB TEXHOJIOTHSTIAPAbIH Ka3aKCTAaHMABIK JKacTapIblH cascu OelceHaiTirine
BIKITAJIBIH AHBIKTAyFa THIPBICTHIK.

KazakcTanapIk aknapaTThIK KEHICTIKTE, COHBIH IIIHAE QJIEyMETTIK XKeliiepae
KapbhIK KOPreH MaTepualfapAbl KOHTEHT-Talay HETi3iHAe >KacTapIblH cas-
CH KO3KapacTapblHBIH JaMmy OenriiepiH aHbIKTayra MYMKiHAIK Oeperni. Kown-
TEHT-TaJiZady KOMETIMEH aJIbIHFaH MOJIIMETTEp Ka3aKCTaHIBIK YKaCTApIbIH CasiCh
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MOJICHHETIHIH ©3repyiMeH OaliIaHbICThI QJICYMETTIK XKeIiepAeri opTyp:i GakTiiep
MEH TE€HJEHUUsIap/ bl alKbIH1ayFa sKaFJai skacaiibl.

Humepuem nen aneymemmik jnceninepoin Hcacmapea bIKnaiblH
3epmmeyoin He2i32l KOHUenyuAIapovl

OJIeyMeTTIK FBUIBIM/IA casicaTKa KaThiCy HEMece apajiacy a3aMaTTap.IblH
casicaTKa bIKIaJ €Tyre YMTBUIATBIH KbI3MET1 peTiHae aHblKTanaabl. byn onerre
KYHIENIKTI ToXipuOene aszamarTapiblH cascaTka OeJCeHIl KaTbICybIH/a,
OJIapJbIH MYAJENepi MEH KYKBIKTapbhlH KOpFayaa KepiHedl. AMepHKaHIBIK Te-
opetuk P.Jlanton «Casicu OeNceHIiTiK TEHJCHIUSICHI TeK KaThICy JECHIeHiHeT
e3repicTep/ii FaHa eMec, CasCH dPEKeT CTHIIIH/IET1 e3repicTep i OuIipeni» — qereH
mikip ounmipeni [2, 6. 94]. by MeauanbIK opTa ©3repreHHeH KeHiH casch KaTbiCy
HBICAHJAphI J1a e3reprepei aereu i oingipesni. Paceinna ga, Oyriiri KyHi Koramra
KO3 caynaThiH 00JIcaK a3aMaTTapAblH CasCH KaTbICy MYMKIHIKTEPiHIH KYPBUIBIMbI
TyOereiii e3reprein Oaiikayra 0osabl.

Kazipri onemzme anmam ewmipiHiH OapiblK cajacklH OesceHai uudpiaH-
IpIpYy QNeMAiK skahaHmaHy TpoOIeciHiH skemici Oonbim Tadbutamel. Ludpiasik
HKOHOMHKAFa KOIIyMeH jkaHa ojeM 0i3 oiflaraHHaH oJJIeKaiiia KbulgaM e3repe
6acranel. Ludpneik TexHomorusuiap OacTankblAa KOJJAHBUIFAH aKaJIeMUSIIBIK
FBUIBIM MEH OHEPKICINTIK CajaHblH IICTIHEH IIBIFBIN, KOFaM JIaMybIHBIH
THIMJIUTITIH JKaH-)KaKThl apTThIpyFa bIKMaid eTTi. Kaszipri ke3me mudpiasl TEXHO-
JIOTHUSUIAP/bl XaJIBIKTBIH OPTYPJIl TONTapbl, OHBIH IMIIHAE KacTap 1a OelceHmil
©3MIepiHIH KYHICIIKTI OMipiHe Ui Mmaiganananasl. Atam aiTKaHaa, )kacrtap Oip-
OipimMeH OaiinaHbIc, aKmapaT ajly, OKy JKoHe TaFbl Jja 0acka J1a cananapiaa mugpIisl
TEXHOJIOTUSAIIAp KUl KOJNaHblIaabl. B. DcradbeBTiH MiKipiHIIe, aKmapaTThIK TeX-
HOJIOTHAJIAp/Ibl KeHIHEH KOoJ/IaHyFa Kellly O0ipTe-0ipTe Ka3ipri KOFaMbIK KapbIM-
KaThIHACTAP/IbIH MAaHBI3/bI AJIEMEHTIHE JKOHE JKac YPIAKTBIH CasCH JaMybIHBIH
MaHbI3/bI (pakTopbIHa aliHamansl [3].

WuTepHeT a3amarTapra KOJDKETIM/I )KaHa TutaTdopmaiapra Karbicyra Oipereit
MYMKIHIIK Oepemi. SIFHU, aTamMbI TuiaTdopMana cascu KaThICYAbIH JAICTYPIIl
9/IiICIMEH CalbICThIPFaH/Ia OHJIAMH MEeTULIMS JKacayFa HeMece e3 MiKipiH Oinaipyre
a3 yaksIT xymcaiinpl. OcbiFan opaii, OipkaTap aBTOpiap SJEYMETTIK XKeliaepiae
TapaThUIFaH aKnapar >KacTap/blH CasiCH eMipre apanacyfra KbI3bIFYIIBUIBIFBIH O5-
Tybl MYMKIH JIET€H TYKbIPBIM JKacaiiibl [4, 0. 6]. OiiTkeHi, 6enriii 6ip xkaraiinapra
0alTaHBICTBI XAJIBIKTBIH 0achIM O6Iiri AocTypii OyKapasblK akmapaTr Kypanaapsl
apKbUIBl CasiC KO3KapachlH OUIIIPY MYMKIHIITIHEH adbIpblUiiabl. COHIBIKTaH
KacTap/IblH HEMece a3aMaTThIK KOFAMHBIH O€JICeH[ OKUIl YIIiH BHUPTYasabl
KEHICTIK casicaTka OeJiceH[l apayiacyiblH OanraMachl PETiHIE KapacCThIPBLIAJIbI.
On eH anAbIMEH QJIEYMETTIK >KENiJiep YCHIHATBHIH aKMapaTThIH >KbUIIAMIIBIFHI,
KOJDKETIMJIUTITI, CEHIMJIUIIN CHUSKTBI KOpCeTKIITepMeH aHbIKTanaabl. Calbl-
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cteipmainel Typae Facebook mHTepHeTTeri casicu mikipTanactapra KarbiCy YIIIH
XaJIBIKTBI KOFaMJIBIK-CasCH aKIapaTieH KaMTaMachl3 €TETiH HEeTi3T1 OChIHIai Oaki-
JIAHBIC XKEJTICIHe alfHaI/IbI.

Anaiiga, nupabl TEXHOJOTHSIAPABIH JKaFBIMCBI3 cajuapiapbl KOFaMIbl
OaFpITBIHAH aJIACTBHIPATHIH JKOHE €JJIIH KapanailbiM a3aMaTTapbIHBIH MiHE3-KYJIKbI
MEH KOHIJI-KYHiHEe KaFBIMCBI3 9CEpP €TETiH JIeCTPYKTUBTI CasiCH KO3KapacTap/biH,
JKallFaH aKMaparTapAblH TapaxyblHa JXoJia ambll oTblp. Oxap aiia-Immaprsl ka-
cayIbl )KOHE apaHAaTyIIbl aKNapaTThiH, kKanFaH ((pelK) jkaHaIBIKTapAbIH KOHE
T.0. KOFamM/1a KemTel TapalyblHa ajbin Keiai. OchbIHIal jkanFaH akmnaparTapra
XJIBIKTBIH, KeHOip 06T CeHTeHMIKTeH KOFaMIarbl TYPJli Hapa3bUILIKTAPAbIH TY-
BIHJIaybIHA 7KOJIA alllajIbl.

Hun Xoy Men VYunpam IlTpaycThiH FBUIBIMAQ TaHBIMAJI YPIAKTAP TEOPH-
sacbiHa colikec 1995-2012 »xpuiaapel AyHUEre KeJNreH »oHe LU(PIBIK OpTa-
Jla QJIeyMETTEHTeH OYTiHT1 kacTap Z yprakrapbl KaTapblHa >KaTKbI3aabl [5].
Z YpmakTapbIHBIH EPEeKIIeNiri ©3iHIH NIBIAMCHI3IBIFBIMEH JkoHe WHTepHEeT
KCHICTITIHJIE KbUIJaM KapbIM-KaThIHAC JKacay oJieTiHe OailIlaHbICThI Mpobiema-
Jap/pl Iepey mielyre YMThUTYbIMeH cunartanabl. Ocbira 6aiiaHbICThI Z YpIarbl
OJIApJIbIH CasiCH CaHACBIHA TEPIC dcep eTETiH KONTereH 3aMaHayy aKnaparThlK ap-
HaJIap TapaTaThlH TeHISHIMSJIBIK aKImapaT apKblIbl OHAW aiija-IIaprbl )KacayIblH
O0OBEKTICIHE aifHamybl MYMKIH JIET€H FBUIBIMH KaybIMJIACTBIK apachIHIA YIIKECH
Kayim Oap [6, 6. 23].

Conpaii-ak, aneymerrtik xeninepae (TikTok, You Tube, Instagram sxoHe
Telegram) kbicka »xa3z0amap MeH OCHHEPONUKTEPIiH KEH Tapaidybl ©CKeIeH
YPIIaKTHIH KIUNTIK CaHACBIHBIH KaJbIITACybIHa OenTiyi Oip JeHreiae bIKIaibiH
TUTi3y[e. AKNapaTThl TOJBIKKAHIBI €MEeC MOHE YCTIPT KaObUinay ©cCKeleH
ypraK yurH kayinTi, ce0ebi o kacTapblH YJIKEH KeJeMJEeri akmaparTbl Tall-
JIart, JOTHUKAIBIK HETI3ENTeH KOPBITHIHIBIIAP JKacay KaOileTi MeH MaFablUIapbiH
JaMbITyFa Keiepri skacaiiabl. « KiunTi oiinay» yreIMbl ©TKeH FachIpbiH 1990 xbLi-
napbl maiina Oonbl, OJ1 aJaMHBIH alHaIalarbl IBIHIBIKTH KHICKA JKOHE alKbIH
OeliHenep TypiHme KaObUIIay, ojapasl Oip OelHekunKe OipikTipy KaOuIeTiH CH-
narraiael [7, 0. 789]. «Knun MogeHueT» TepMHUHIH anFal pet coHay 1980 jkbuibl
amepuKaHIbIK MoieHHeTTany1bl . Toddiep ycbiHFaH, OHBI «O0IAITaKTHIH YKAJIBI
aKIMaparThIK MOJICHUETIHIH KypaMaac Oip Oeiiri peTiHme KapacTbpraH OOJaThIH.
Coun ke3ne oraH oiiay KyleciHe coiikec ajamaap YILiH XKaiJibl )KOHE aKknaparTap
Ti30€riHiH MIeKCi3 )KapKbIpayblHa HET13/1ereH TyOereiisi skana KyObUIbIC» — JeTeH
aHbIKTama oepi [8].

Peceiinik raneim M.A. Mup3osiH xKacecnipiMIepIiH CaHACbhlHA QJIEYMETTIK
KEJJIePAIH 9Cep €Ty IOPEKECIH aHBIKTAy JKOHE KeJIEHCI3 calJap/bIH aJIJbIH alry
MakcarbiHja 13 men 24 xac apaiblFbIHaFbl MEKTET OKYIIbUIAPHl MEH YHUBEPCH-
TET CTYACHTTEP] apachlHJa SKCIIEPUMEHT KYPri3ai. 3epTTeylll FalbIMFa MbIHAH-
Jail KOPBITBIHIBLIAP jKacayFa ajbll Kenmi: «biaorepiep kemnmiimikke OibIH-CaybIK
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KOHTEHTI MEH CasiCH UIesIap bl HacuxarTaiiel. XKactap onapra TaObIHFaH/IBIKTAaH,
HET13T1 WesuIapIblH caHajapblHa Kajlall eHreHiH Oalikamail Kanasel. Tarel Oip Ma-
HUTYJISIIHAS TEXHOJOTHCH - MIBIHBIKTHI d7eil KacakaHa Oypmaiay, acipece, Kom
KaFIaiaa apaHaTymsiap Oyl ic-opeKeTiHAe KayeceTTep MeH OomKamMIapsl KUl
navgananaapl. OnapasiH 0acThl MIHJETI - MYMKIH/IITIHIIE KOT KOJIJAyIIbl ajam-
Jappl ©3 KaFbIHA TAPTY KOHE apHaFa Ka3bUTyIIbLUIAP CAHBIH apTTHIPY OOJIBIT Ta-
ObL1azm! [9].

KazakcTanaplk JkacTapblH OJEyMETTIK JKeJijepaeri OelceHai cascu
KATBICYbIH 3€pPTTEYy/IC KOJJIAHBUIATHIH TCOPHUSJIBIK KOHIICTIIUSIIAP/BIH IITiH/IE
KEIJTIK TOCUT MaHBI3IBl peJl arkapajbl. JKeulik TOCUIIIH TEOpPEeTUKTEpl KOoFam
Mymenepin OipikTipeTiH OalaHbICTapAbIH OOBEKTHBTI MOJENIH 3epTTey Kepek
nen caHaiipl. KeH onmeyMeTTiK MarbIHaa ajblll KapalThiH OoJicak kemi (CeTh) —
OyJ1 lereHiMi3 OaiTaHbIC apHAJIaphl apachIHIAaFbl OCJICCHIUTIK aFbIHAAPBI APKBLIBI
YKacaJIFaH JKOHE KOJIjIay KOPCETUIETIH KbI3MET KSHICTIT1. OJIEyMETTIK KeJli/ie OThI-
paTeIHIAap ©37epiHiH MaKcaTTapblHa Oipiecin KO JKeTKi3y YIIH OipieckeH ic-
OpeKeTTep/Ii JKy3ere acelpyabl Kananasl. Onap Oip HeMece OipHele ayMakra eKi
HEMece OJIaH Jia KOl TOyeJICi3 KaThICYIbIIapAbIH PECYPCTaphl MEH KY3BbIPETTEPiH
Oeuticyni KO3/1EHTIH KemiciMIep KUBIHTBIFBIH Kypaias! [10, 6. 72].

Keii0ip aBrOopnap MHTEPHET-TEXHOJIOTHSIIAP CAsICH KAaThICy JEHreill MeH ca-
MachlH ©3TrepTyre KaOUIeTTi JereH runore3anbl YehiHaAbl. CoNap/iblH KaTapblHa
H.A.Ps6uenko, 1.B.MupOITHUYIECHKO JKENUTIK KEHICTIK OpTYpil KOFaMJIbIK-CasiCh
aKTOpJIap apachIHIAFbl JKEIUIIK aKmapaTThIK KEHICTIK IMIiHAC KOHCTPYKTHBTI
09CEKENeCTIKTIH KaJbllTaCyblHa bIKMAN ereni jgen canaiasl [11]. JKemimik
Tocuire cyiieHeTiH 6oscak mudpiapl KOMMYyHHUKALUSIIAp TaOUFATHl KOHE OJIap/IbIH
MOOMJIM3AIMSUTBIK ~ MYMKIHIIKTEpl  JKETUTIK  KaybIMJIACTBHIKTBIH — KOJeMiMEH
HIEKTEJETiH] aHbIK.

Cascu Kambvicy popmacwinwly, 032epyine 0ainanbicmsl Ka3aKCmaHoblK
K02amoazel Ke3Kapacmap MeH nikipmanacmap

Kasipri xarnaiina Kasakcran S5KOHOMHUKAJIBIK JJaMy MEH QJeMIIK JeHreiine
0ocekere KaOUIETTUIINH apTTBIPYAbl KaMTaMackl3 eTyde HudpraHiblpy YpAiCiH
THiMI 1ambITyFa 6aca Mol 6epyne. Memineket Oacmbickl K.K. TokaeB 2021 >xbiibl
Kazakcran PecnyOnukacer IlapiameHT manarainapblHbIH OipiKKeH MOXKIUTICIHIE:
«Iudpnanaeipy 6apibIK KYPri3ulin katkan pedopManap/IblH HETi3r IeMEHTI,
WITTBIK Oocekere KaOLTeTTUIIKTI apTThIPYIbIH KypasibD» — JIereH Mikip Oinmipmi
[12]. ConbiMeH Kartap enjeri mudpiaHaplpy YpaiciHe KOHUTI TOJIMANHTBIHIBIFBIH
aiThIN, HUGPIBI TEXHOJIOTUSIIAP/IbI €HT13Y Il THIM/II 1aMbITy OOMbIHIIA YKIMET aj-
IpIHA OipHeIe peT JKaHa TarchlpManap KoWraH OO0NaThIH.

Kazakcranma anrani pet nudpIibl TEXHOJIOTUSIIAPABI TaMBITY €TIMi3/IiH YT HIII
)aHFBIpybI TeHOepinge 2017 xbutbl Ykimer «L{udpnsr Kazakcrany MemiiekeTTik
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OarapiaMachiH OSKiTy HET131H 1€ KOJIFa allbIHbI. byt OarjapiaMaHbIH MaKcaTTapsbl
Kazakcran PecnyGnukachl 5JKOHOMUKAChIH JTaMBITYABIH KAPKBIHBIH KbLJIIaMIaTy
KOHE OpTa Mep3iMIIi KeJlemeKTe UQPIbl TEXHOIOTUSIHBI KOIAHYIBIH eceOiHeH
XaJIBIKTBIH OMip CYPY CanachlH )KaKcapTy, COHAan-aK, KazakcTaH SKOHOMUKACHIHBIH
KeJemekTe MUQpiIpl SKOHOMUKAHBI KYPyIbl KaMTaMachl3 €TETiH IaMyablH ap-
HaMBI ’KaHA TPACKTOPHUSICHIHA OTYIHE JKaFIail xacay 0ombi Tabbutass [13]. Aran-
MBIII TPEHJ Ka3aKCTaHJBIK YKIMET TaparblHaH Ka3ipri aJeMIiK SKOHOMHUKaHBIH
JaMYBIHBIH KO3FayIlIbl KYIIl PETIHJE KOHE aJIJIbIHFBI JJAMBbIFaH eJJIep KaTapblHa
KOCBUTYIBIH OipeH-01p KOJIBI peTiHIe KaObITaH bl

Hudpnel TexHomorusnapAsl eHAIpY OOHBIHIIA KYMCAJIFaH KyII-XKIrep
XaJBIKTBIH CasiC MOJICHHETIHE TIKEeJIel ocep €T€ OTHIPHIN OYPBIHFBI KOFAMHBIH
Oer-OeliHeciHiH TyOereim esrepiciHe ajiblll Kenmi. bopiHeH OyphIH, OJapIbIH
BIKITAJIBIHA CAsICU MOJACHHUETTIH IU(PIIBI HYCKACHIH MEJICHYII peTiHae 0131 xa-
cTap yubipaiiasl. ¥ sutel TeneoH apKbeUbl KombkeTiMai Facebook, Twitter u YouTube
CHSIKTBHI QJIEyMETTIK JKeJli KypalJapblH KeH KelleM/e KOJIaHy aKnapaTThIH >KbLI-
JaM TapayblHa JKOHE CasiCHM MakcaTTapra KOJDKETKI3y[e a3aMaTThIK KOFaMHBIH
[Ianiay YAbIMIACYbIHA KOJ allThl.

Kazipri yakpITTa OTaHIBIK aKMapaTThIK KEHICTIKTE WHTEPHET KoFaMm Oell-
CEHJIUIEPIHIH CasCU MAaKCaTTapblH, KOFaMJBIK MiKIpiH, Hapa3bUIbIK KOHUI-KYHIH
OlnIipeTiH KypajblHa alHAJIBIN OTBIPFAHBIH aram eTyre Ooyajbl. OJEyMETTIK
XKeJep el aiMakTapbhIHIAaFrbl TYPJI KaKTBIFBICTap, MHUTHHTIJIEp MEH JKarmai
Hapa3bUIBIKTAP Ke3iHAe Ka3aKCTaHIBIK JKACTap/bl KYMBUIIBIPYAa MaHBI3IbI POI
arkapazabl. Mpicainbl, keiiinHeH «KaHapl KaHTap» JereH pecMu arayra ue OoiFaH
Kazakcranma 2022 KbUTFBI KaHTAp OKUFACHI KE€31HJIE SJIEYMETTIK JKeiIep epeKie
pen arkapabl. JKacTapAbIH casicl TONTACybIH TOKTATY/IbIH HET13T1 Iapackl peTiHie
KYKBIK KOpFay OpraHaapbl Hapa3bUIBIK OUIIIpyIlIijiepre Kapchl Kayar peTiHfe
OYKLT ex1 OOMBIHIIA JKaITail HHTEPHETTI omipyaeH OacTaibl.

Kazakcranna opein anran KaHtap okuracbiH 2011 xbuiel Tasy HIeiFsic e
ContycTik ApuKaHbIH KONITEreH MEMJIEKETTEPIH I OPBIH aJiFaH apad KOKTEeMIMEH
canpIcThIpyFa 6omasl. Kaszipri 3amanrsl Facebook, Twitter skone YouTube CHSKTBI
QJIeyMeTTIK JKeJiiep i OeiceH i maianany apa aJieMiHIH )ac KOJIaHyITblIapbiHA
aBTOPUTAPIIBIK PEKUMI€ Hapa3bUIBIKTAPBIH OUIIipyre MyMKiHik O6epai [14]. byn
QJIEYMETTIK JKeJiiep OYPBIHFBI CasiCH JKYMBULIBIPY TXKipuOecinme OeimoriM
TUIMJII Kypasira aitHanael. HoTmkecinzae skanmail HapasbulblKTap Oipkarap apad
ennepinne (Tynuc, Eruner, Jlusus sxone MemeH) ecki aBTOpUTAapIbl PEXKHMHIH
KytaybrHa okeni. KeltiHipek XambIKapaiblK KaybIMIACTHIK QJICYMETTIK KeIIepIiH
apad »KacTapbIHBIH CasCH CAHACHIHA TUT13TeH BIKIAJIBIH, COHBIH CaJIapblHAaH apad
MEMJICKETTEPIH/IEeT1 OKUFaIapIbIH OPbIH aJIFaH IbIFBIH MOMBIH/IATBI.

Kazakcranma WHTEpHETTIH Tapaixy ayKbIMbl COHFBI OipHEIIe JKbUIAa KYPT
ecTi, OyJI casiCH JKOHE QJIEYMETTIK aKMapaTThlH KaHa Ke3JepiHiH maiga Ooiy-
pIHAa OKenAi. ¥Ysuiel TenedoHmap apKbUIbl KO skeTKizyre OomarbiH Facebook,
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Twitter sxone YouTube CHUSKTHI oJIeyMeTTIK Meua KypaigapblH KEHIHEH KOJITaHy
aKmapar Taparyia >KoHe CasiC MaKcaTTapra jKeTy >KOJIBIHJIA a3aMaTThIK KOFaM/Ibl
yiieIMaacTeipyna ceprisic Tyaslpasl. TNS nepexrepine coiikec, 2020 sxpuigan
Oepi Kapail oJIeyMETTIK JKeJliHI MaiIaaHyIbuIap caHbl ©6CKeHi Oaiikanaasl. 2021
KBUIIBIH KaHTapbeIHaa 12 MiTH anaMsl Kypaca, oy kepcetkim 2020 xbuiabiH 0a-
chlHaH Oepi Kapaii canaranna 26%-ra (2,5 MiH ajgam) apTKanbelH kepcereni. 2020
KBUIBI QJIEYMETTIK JKeNIIep e37epiH Ke3 KelNTreH ayJUTOPUSMEH OaillaHBICTBIH
Heri3ri apHachl petinae kepcetti. XKammel, Kazakcranga 2021 sKbUTbl oJIeyMETTiK
KEeJIHI KOJIJaHyIIbIIapAbIH YJIeC canmarsl 63,5 maibI3ibel Kypan oTeIp [15].

Hudpranaplpy MeH 2JICYMETTIK KeIepIiH )KacTap/IbIH casch OJICEHIUTITTHE
BIKITAJIBIHBIH KAa3aKCTAHJIBIK ©31HJIIK epeKIIeNiri 0ap eKEHIITH Ke3 MKETKi3yre
6onmanpl. Erep sxorapbina kenrtipred P. JlanbTOHHBIH TYKBIPBIMAAPBIH €CKE aJia-
TBIH OoJicak, MUPIaHABIPY HOTHKECIHAC CasCH OPEKeTTep CTHIIiHAE OipkKarap
e3repicTepiiH KepiHic Oepyl casicM KaTbICy[bIH apTyblH Ouimipeni. byn 6i3re
HETIKTeH OJEYMETTIK JKeIUIepIiH COHFbI Ke3mepi KaszakcTan KoFaMbIHIAFbI
HIEKTEYIIl MeINa-0pTaaa CasCh KaTbICY/IbIH KaHa apeHaChIHA aifHAJIBII OTHIPFAaHBIH
TyciHyre kemekreceni. OHBIH YCTiHE, QJICYMETTIK JKENIep casicu eMipe, aran
aliTKaH/ma, casiCH >KYMBUIIBIPY MEH CasiC KaThICyFa BIKMAJIBl TYpalibl MOCEe
Ka3aKCTaHAbIK KOFam/a TMiKipTanxac TYIBIPBII OTBHIPFAHIBIFBIH OalKaabIK. By
nikipranacrapbl 613 OyKapaiblK aknapaT KypajlaapblHia, JJIEyMEeTTIK Kelijaepe
KapbIK KOPTeH MaTepHuajiapra KOHTCHT TaJlIayblH KYPri3y OapbIChIHIa OaliKa IbIK.
Ocpl Mocenere KaTbICThI Ka3aKCTaH/IbIK KOFaM/1a KAJIBINTACKaH YII KO3KapacThl ca-
JIBICTBIPA OTHIPBIIT TANIAUTHIH O0JICAK, OJIAP/IBIH SPKAICHICHI 3ePTTEY JepPEKTepiMEH
ToHeKTeNe .

PaperLab ka3zakcranasik 3eprrey To0bI «bencenninep 2.0. Ludpist Texnomo-
rusiiap 3aMaHbIHAarbl KazakcTanmarbl a3amMarThiK OeJICEHIUTIKTIH TpaHcdopma-
IUSICBD) TAKBIPBIOBIH/IA 3€PTTEY KYPri3reH. 3epTTey HOTHKECIHE TOII JKeTEKIIICl,
Ka3akcTaHablK aneymertanymbl Cepik beilicemO0aeB MbIHagail KOPBITHIH/BIFA
keneni: «OcblHAail KYOBUTBICTHIH Maia O0JIybl aKMapaTThlK TEXHOJOTUSIIAPAbIH
KEHIHEH TapaybIMEH THIFbI3 OalIaHbICTHI. MocelieH, KbUIIaH KbUTFa dJIEYMETTIK
XKeIiepae o3 MKipiH OUTipir, OeICEeHIUTIK TAaHBITHII XKaTKaH1ap KoOeHim KeaeIi»
[16].

An  «Kazakcranmarel JKacTapIblH CasCH KAThICYbl: IHQPIBIK TEXHO-
JOTHSJIApABIH  Pelli» TakKeIpbIObIHIA OepreH cyxOarbiHma «Kaszakctan sxactap
aKmaparThlK KbI3METI» KOFaMJBIK KOpPBIHBIH Toeparacel HWpuna MenHukoBa
Ka3aKCTaHIBIKTAP/IBIH CAsICH YIepiCTepre KbI3bIFyIIBUIBIFBI APTHIIT KeJIe KaTKAHBIH
aram oTTi. Anaiia, Oyl )KacTapblH JIiH casCh eMipiHe IbIHAWBI KaThICyFa JIaii-
BIH CKEHITIH OLAIpMeN/Ii JIeTeH Ko3KapacThl ycTaHaas! [17].

Tanbpman ka3zakctanabik aneymertanymnbl, KP Tynreim [Ipe3unentinin Kopsr
KaHBIHJAFbl OJEMJIK SKOHOMHKA JKOHE cascaT MHCTUTYT capamnmbiChl AlMaH
JKycimosa 6oJsica oceiraH 0aiilaHbICTBI ObLIakIA miKip Outaipeni: «Ka3akcranaa
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a3amMaTTap/bIH iC XKY31H/IE XKOHE dJISYMETTIK JKeIIepAe A€ CasiCH )KOHE a3aMaTThIK
OcJICeHIIIMITIHIH TOMeH JieHreii Oalikamanbl. KazakcranaslkTap KeOiHece
QJIEYMETTIK KEJIep/Il *KEeKe YaKbITBIH OTKI3y JKOHE JKaKbIH allaMIapMeH KapbIM-
KaTbIHAC JKacay MaKcaThIH/Ia akiaananansl [18].

JKorapeiza aThl aTajFaH yII caparniibl Ja CasCu KaTbICy MEH KYMbUI-JBIPY/IbIH
opryp:mi acniektinepin kepcereni. C.belicembaeB kacTapbIH CasiCH TaKbIPBITITAp
MEH OKMFaJIap/bl TaJKblIiayaa, ©3 MiKipiH Oulgipyae OeICeHAUNITIHIH apTKaHbIH
Oaiikael. An A.JKycirosa 6orca eH aIbIMeH KOFamJIaFbl a3aMaTThIK KoHE cas-
cu OerceHuTiKKe 0aca Hazap aymapajbl, OHBIH OWBI OOWBIHIINA JKACTap HETI3IHEH
MOHOIIOJIUSUIBIK CasiC CyOBEKTI CaHaJaTblH aTKapyllbl OWIIKTIH KbI3METIHE
Kapchl OepreH skayalObl jereH mikip ycraHaasl. M.MegHuKoBaHBIH cascu Mpole-
CTepre KbI3BIFYIIBUIBIKTBIH apTKAHIBIFBI, OlpaK HAaKTHI iC-OpEeKeTTepre KeIIyae
OeJICeHAUTIKTIH YKOKTBIFbI Typajbl KO3Kapachl dJISYMETTIK JKeliepnae o3 MiKipiH
Oinmipy OJCeHIUIINIH KOHE <« KOFapbhlaaH» OaFbITTallFaH CasCU KaThICyHdaH
aNIaKTayIbl alTapIBIKTAl TOHEKTI Typ/e KopceTei.

Ocpnaiinia, Ka3aKCTaHAbIK Caparliibuiap KaybIMIAaCTBIFbI apAChIHIA HHTEPHET
KEHICTIT1 KaHIIAJIBIKTHI Ka3aKCTaHIbIK JKacTap/IbIH casick OeJICEHIUTIriHIH Oanama
aJlaHbIHA alfHAJFaHBI TYpaJIbl OpTaK MiKip JKOK JeM aiTyra Oomansl. bi3miH OWbI-
MBbI3 OOHMBIHIIIA, MACeNe jKaHa HUPPIBIK TEXHOIOTUSIIAPBIH TaMYbIHBIH cangap-
JIapbl MEH OJIAP/BIH XaJIbl Ka3aKCTaH/IBIK KOFaMFa TUT13€TiH ocepiHe 0OhEKTUBTI
FBUIBIMHA OaFaHbIH JKOKTBIFBIHAA Jien caHaiMbl3. COHBIMEH KaTap, »KacTapiIblH
KOFaM/Ia casiCl KO3KapachlH OUIIpyIe «KOFapblIaH» OarbITTaJFaH MEMIICKETTIK
OWIIK opraHjapbIMeH KeJiCIITeH pecMH OyKapasblK akiapaTr Kypajajaap apKbLIbl
KETKi3y THIMCI3 Kypas eKeHIIriH kepcereni. Ocbl opaiina emKaHIai meKTeyre
KEJIMEUTIH 9JIEyMETTIK KeJlep *KacTapAblH CasiCu Ko3KapachlH OLIIpy/e HEri3ri
KypaJjFa aiHaJIbII OTBIP ACCEK KaTrelieCcIemis.

Kopvimuinowt

3epTTey JKYMBICHI KOpCETKeHJeH kammail Hugpiasl TEXHOIOTHIIAPIBIH
SH/IpLTY1 elfie TYPFBIHAAPAbIH, COHBIH ILITH/E )KacTapIbIH QJIEyMETTIK KeJiepae
casicu OeJICEHIUTITIHIH ©CyiHe ajbll Kesai. ByriHri KyHi Kanmbl anFaHia KoraMra
IU(POBU3ANMSAHBIH BIKMATBIH, COHIANW-aK, Ka3aKCTAHIBIK >KACTapAbIH CascCh
OarpIT-0aFrapbIHBIH KaJBIITACybl MEH MIHE3-KYJIBIK CTEPEOTHIITEPiHIH O3repyiH
3epTTey KaXETTUIITiHIH MaHbI3bl apThin oTbIp. byn Kazakcranma mudpist TexHo-
JIOTHUSUTAP/IBI CHIIIpYMEH OalIaHbICTHI )KacTapIbIH CIIIH casch eMipiHe OelceHe
apaJiacybIHBIH KaFbIM/IbI MYMKIHAIKTEP1 MeH 013 OciiMaITiM jkaHa Kayi-KaTepiaepi
aliKpIHJIAyFa, TYPAKCHI3ABIKTHIH aJIIBIH alTyFa jKOHE JKacTapblH CasiCH CAHACBIHBIH
KaJIBITITACy YPJICiH TyphIC apHara OaFrpITTayFa MYMKIHIIK Oeperti.

Ocpbl OarpITTa ajra KOMFaH MakcaT COHFbI yakbITTa VHTEpHET, aleyMeTTiK
JKeJljep KaHIIAIBIKThI JIEHTel1e Ka3aKCTaHbIK KacTapAblH Cascu OeNCeHAUTIT1
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MEH CasiCH KaThICYBIHBIH aJlbHEPHATHUBTI JKOJIbI 00JIa aJlaThIHABIFBIH aHBIKTAy 00-
sibim1 Ta0BUIABI. COHBIMEH Olpre *anrbl UGPOBU3aLIUA YPIICIHIE KacTapAblH apa-
CBIHJIAa )KaHa CasCH Ko3KapacTap MeH HesIapblH, CasCh MiHE3-KYJIBIK ITeH OaFbIT-
OarnmapnapablH maiina 0oy OenrijepiH aHBIKTAay anFa KOWbUIAbl. HoTmxecinae
QJIEyMETTIK )KeJIepaeri xkapusiansiMaap MeH anekTponsl BAK marepuangapeina
KYPTi3UIreH KOHTEHT-TaJ/Iay COHFBI YaKbITTa JKaCTapbIH €J/IeTi CasCh MICEJIeHI
TaJKbUIAYFa KbI3BIFYIIBLUIBIFBIH OSTHII OTHIPFAHIBIFBIH OaiiKayFra MYMKIH/IIK Oepii.
Ocipece, oyiap eNJieri casicu OKUFalap/bl TAIKbUIAY/Ia a3aMaTThIK KOFAMHBIH Oip
Oemnmieri periHae OeJCeHIi a3aMTTap KaTapblHA JIEyMETTIK JKesijaepai Herisri
KypaJ peTiHje Mai1amaHaTbIH/IbIFbl aHBIKTAIIBI.
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AjiiteimoeToB H.U., Haouena JI.HU.
®opMuUpOBaHHE MOTUTHYECKOH AKTHBHOCTH Ka3aXCTAHCKOH MOJIOIe:KH B YCJIOBHSX
nM(ppoBU3aALUU

Annomayusn. B 510l cTaThe pacCMaTpUBAIOTCS OCHOBHBIE TEOPETUUECKHUE KOHIISTIITNH 1
MOAXOAbI K UBYYCHHUIO BJIIMAHUA HI/I(I)pOBI/ISaHI/II/I Ha HOBBIC ITIOJIMTUYCCKHEC B3IJIAAbI U HJCH, I10-
JUTUYECKOE TIOBEICHUE Ka3aXCTaHCKON MooziekH. C IMOMOIIBIO CETEBOT0 IOIX0a aBTOPaMHU
JIeNIaeTCs MOMBITKA MOHATH MPUPOAY HU(DPOBBIX KOMMYHHUKAIIUH, UX MOOWIIN3AIIMOHHBIX BO3-
MOYKHOCTEH B Cpefie Ka3axCcTaHCKOM Mononexn. KoHTeHT-aHamu3 myOauKannii B COIMaTbHBIX
ceTsIX, MaTepuanax MekTpoHHbIX CMU BBIABIIT pa3nuyus B3MISAOB B IpoIecce AUCKYCCHi B
Ka3aXCTaHCKOM 3KCIIEPTHOM COOOIIECTBE, MO3BOIMI OLIEHUTH HACKOIBKO BHPTYaJIBHOE IPO-
CTPAHCTBO CTAJIO ANBTEPHATUBON MOTUTHYECKOTO YIACTHS Ka3aXCTaHCKOH MOJIOJCHKH.

B crarne JaHbl BBIBOJIbI O TOM, YTO COIIMAJIBHBIC CETU MOI'YT CTaThb HOBBIM KaHAaJIOM I10-
JINTUYECKOM aKTUBHOCTU JJIi COBPEMEHHOM Ka3aXCTAaHCKOM MOJIOAEXH, otomy uto MHTep-
HET, COIMaJIbHBIE CETH Aal0T BO3MOXKHOCTH MOJIOJIBIM JIFO/ISIM CBOOOZHO BBIPaXKaTh CBOU I10-
JIMTUYCCKUC B3MIAABI, IPOTECTHI U T.A. ITo MHEHMIO OOJBIIHHCTBA MOJIOACKH, COBPEMECHHBIC
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U POBBIE TEXHOJIOTHH XapaKTePU3YIOTCS TAKUMH MTOKA3aTEeNIIMU KaK CKOPOCTb, JOCTYITHOCTb,
CBOEBPEMEHHOCTbD, OTKPBITOCTD, IMTPEIOCTABIIEMON COLMAIBHBIMU CETAMHU.

KiroueBsie ciioBa: mudpoBu3aius, Ka3axCTaHCKAsT MOJIOIEKb, OTUTHYECKAs KyIbTypa,
MTOJIUTUYIECKOE TTOBEJICHNE, B3TIISAIBI, TOTUTHYECKAsi aKTHBHOCTh, BUPTYaJIbHOE MPOCTPAHCTBO.

Aitymbetov N.I., Nabieva L.I.
Formation of Political Activity of Kazakhstani Youth in the Context of Digitalization

Annotation. This article discusses the main theoretical concepts and approaches to study-
ing the impact of digitalization on new political views and ideas, the political behavior of
Kazakhstani youth. With the help of a network approach, the authors make an attempt to un-
derstand the nature of digital communications, their mobilization opportunities among Kazakh-
stani youth. Content analysis of publications in social networks, materials of electronic media
revealed differences of views in the course of discussions in the Kazakhstani expert commu-
nity, made it possible to assess how the virtual space has become an alternative to the political
participation of Kazakhstani youth.

The article concludes that social networks can become a new channel of political activity
for modern Kazakhstani youth, because the Internet, social networks enable young people to
freely express their political views, protests, etc. According to the majority of young people,
modern digital technologies are characterized by such indicators as speed, accessibility,
timeliness, openness provided by social networks.

Key words: digitalization, Kazakhstani youth, political culture, political behavior, views,
political activity, virtual space.
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Vapeaurtean:

Pecrnrybamkanckoe rocyapcTseHHOe ITpeANpUATIe Ha IpaBe XOXAMCTBEHHOTO BeAHIS
«uctutyT Pruaocodpun, IOAUTOAOTUN U PEAUTHOBEAEHIIS»

Komurera Haykn MyHucrepcrsa HayKu 1 BbICIiero obpasopanust Pecrrybankn Kaszaxcran.
[Ty6aukyemble MaTepuaabl He 00s3aTeABHO OTPAKaIOT TOUKY 3PeHIs PeAaKIIIOHHON KOAAeTUN.
Peaaxiis ocrapaset 3a coboii IpaBo 0TOOpa KaueCcTBeHHBIX CTaTell 11 He HeceT OTBeTCTBeHHOCTI
3a JOCTOBEPHOCTH MH(POPMAIIIA B IIPeACTaBAeHHBLIX MaTepralax.

Ju3aiin u Bepctka: K. Paxmemosa

Caano B Habop 15.03.2023 r. IToanucano B evats 27.03.2023 1.
®opwmar 70x100"/,,. Yu.usa.a. 11,12.



EDITORIAL BOARD AND EDITORIAL COUNCIL:

Chief Editor Sagikyzy Ayazhan, Doctor of Philosophical, Professor, Chief Researcher of the CS MSHE
RK IPPSRS (Almaty, Kazakhstan),

Deputy Editor Nurmuratouv Serik, Doctor of Philosophy, Professor, Chief Researcher of the CS MSHE RK
IPPSRS (Almaty, Kazakhstan).

Executive Secretary Nusipova Gulnar, PhD, Leading Researcher of the CS MSHE RK IPPSRS (Almaty,
Kazakhstan).

MEMBERS OF THE EDITORIAL BOARD:

Abdildina Raushan, Doctor of Philosophy, Academician of the National Academy of Sciences of the
Republic of Kazakhstan, Head of the Department of Social and Humanitarian Disciplines of the Kazakh
branch of Lomonosov Moscow State (Nur-Sultan, Kazakhstan); Amrebayev Aydar, Candidate of Philosophical
Sciences, Director of the Political Studies Center of the CS MSHE RK IPPSRS (Almaty, Kazakhstan), Azerbayev
Aslan, PhD, Leading Researcher of the Library of the first President of the Republic of Kazakhstan - Elbasy (Nur-
Sultan, Kazakhstan), Bizhanov Akhan, Doctor of Political Sciences, Professor, Chief Researcher of the CS MSHE
RK IPPSRS (Almaty, Kazakhstan), Kadyrzhanov Rustem, Doctor of Philosophy, Professor, Chief Researcher
of the CS MSHE RK IPPSRS (Almaty, Kazakhstan), Kacheev Denis, Candidate of Philosophical Sciences,
Associate Professor of Baitursynov KRU (Kostanay, Kazakhstan), Masalimova Aliya, Doctor of Philosophy,
Professor, Dean of the Faculty of Philosophy and Political Science of the al-Farabi KazNU (Almaty, Kazakhstan),
Satershinov Bakhytzhan, Doctor of Philosophy, Professor, Director of the Religious Studies Center of the CS
MSHE RK IPPSRS (Almaty, Kazakhstan).

INTERNATIONAL EDITORIAL COUNCIL:

|Nysanbaev Abdumulik,|Academician of the RK NAS, Chairman (Almaty, Kazakhstan), Seidumanov
Serik, Academician of the RK NAS, Deputy Chairman (Almaty, Kazakhstan), Knysh Alexander, Professor
of Michigan University (Ann Arbor, USA), Lazarevich Anatoly Arkadievich, Candidate of Philosophical
Sciences, Director of the Institute of Philosophy of the National Academy of Sciences of Belarus (Minsk,
Belarus); Mehdi Sanai, Professor of Tehran University (Tehran, Iran); Smirnov Andrey Vadimowvich,
Academician of the Russian Academy of Sciences, Director of the Institute of Philosophy of the RAS
(Moscow, Russia), Mammadzade Ilham Ramiz oglu, Doctor of Philosophy, Director of the Institute of
Philosophy of the National Academy of Sciences of Azerbaijan (Baku, Azerbaijan); Togusakov Osmon
Asankulovich, Doctor of Philosophy, Corresponding Member of the National Academy of Sciences of
the Kyrgyz Republic (Bishkek, Kyrgyzstan), Hale Henry, Professor of George Washington University
(Washington, USA), Shynay Bulent, Professor of the University of Bursa (Bursa, Turkey); Shermukhamedova
Niginahon Arslonovna, Doctor of Philosophy, Professor of Ulugbek NUU named (Tashkent, Uzbekistan);
Feng Yujun, Professor, Deputy Director of the Institute of International Studies, Fudan University
(Shanghai, China); Eschment Beata, professor at the Humboldt University (Berlin, Germany).

Founder:

Republican state enterprise on the right of economic management
«Institute for Philosophy, Political Science and Religion Studies»
of Committee of the Ministry of Science and Higher Education of the Republic of Kazakhstan.
Published materials don’t necessarily reflect the points of view of the editorial board.
Editorial staff reserves the right to select quality articles and is not responsible for the reliability
of information in the submissions.

design and layout: Zh. Rakhmetova

Passed to the set on 15.03.2023. Signed in print on 27.03.2023.
The format is 70x1001/16. Found.edit.page 11,12.



