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Abstract. This article analyses the 109 Surah of Qur’an (Q 109) from linguistic and
religious studies points of view. The Surah «al-Kafirin», despite its rather short length,
serves as a quite useful source for contextual analysis of the time of its formation. More-
over, this passage could potentially shed some light on inter- textual connections in the
whole Qur’an. Unfortunately, this Surah has never been a central focus of academic at-
tention. Using communicative methods of word-by-word translations, the research re-
veals the complex nature of relationships between early Islamic community and other
religious groups — Jews and Christians. Considering Q 109 in its historical context, the
article demonstrates how Muslims, being a minority group at that time, attempted to nego-
tiate its own existence with other religious groups. The research is therefore divided into
two dimensions of analysis: micro-level where intra-structure of Q 109 is analyzed and
macro-level where inter-textual coherence with other Surahs is scrutinized.
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Introduction
It has been argued that the most prominent feature of the Qur’an is its dualistic

nature, which divides all categories into two oppositions: this world and the next
one, black and white, day and night, sun and moon, believers and infidels [1].
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The Surah 109 Al-Kafirun («The Disbelievers») (Q 109) serves as a clear
demonstration of where the borderline between «us and them» has been explic-
itly made. This Surah was, as Toshihiko Izutsu puts it, «the formal declaration of
independence on the part of Islam from all that was essentially incompatible with
the monotheistic belief» [2]. Muslim scholars have paid a great attention to Qur’an
109, saying that the one who recites this Surah recites a quarter of the Qur’an [3].

At first sight, one could assume that ‘al-Kafirun’ seems a relatively straight-
forward Surah due to its length and composition, especially comparing with other
parts of the Qur’an. In fact, despite its length of six verses (ayat), Q 109 could shed
some light not only on inter-textual consonance of the whole text of the Qur’an, but
also on the actual environment and context of its formation.

Unfortunately, Q 109 has never been a proper focus of academic scholars,
rather it has been merely mentioned in congruence and relation with other Surahs,
or, at best, just some parts of it has been studied. So, this essay will elaborate and
analyze Q 109 through the word-by-word observation of its linguistic, structural
and rhetoric features.

Methodology

In terms of the translation, Peter Newmark in his work « Approaches to Trans-
lationy highlighted two types of translation: communicative and semantic transla-
tions. Generally, communicative translation tries «to achieve a certain effect on its
readers’ mind» as it was supposed to be in the original text, whereas in a semantic
translation, the goal is to be as close as possible to the meaning of the source and it
«tends to be more complex...more detailed, more concentrated...» [4].

Although each methods has its own advantages and flaws (communicative
translation is inclined to undertranslate / semantic to overtranslate), the latter will
be used as a methodological framework. It is not the aim of this essay to produce an
adaptive version of the Surah into English language, but rather to convey the orig-
inal semantic meanings of the words, even if it has several possible translations. It
should also be mentioned that the incipit, bi-smi llahi r-rahmani r-rahimi, which
appears before each Surah in the Qur’an (except 9) will not be touched, since, first
of all, the scope of this essay is limited to the Surah itself, and, secondly, a lot of
scholars have already done numerous attempts to explain the nature of it. In addi-
tion, the transliteration of the Surah will be employed where it is needed.
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Transliteration

bi-smi llahi r-rahmani r-rahimi

. qul ya-"ayyuha l-kafiriina

.12 ‘a ‘budu ma ta‘budiina

. wa-Ia ’antum ‘abidtna ma ’a ‘budu
. wa-la ‘ana ‘abidun ma ‘abadtum

. wa-Ia ’antum ‘abidtna ma ’a ‘budu
. lakum dinukum wa-liya dini

AN N B~ W=

The potential rhymes (I-kafirina — ta‘budiina; ‘abadtum — lakum — dinukum)
put in bold. The identically repetitive verses 3 and 5 are in italic.

Translation

In the name of God the Compassionate and the Caring

1. Say: «O, you unbelievers [infidels; the ones who reject God [5]]; you who
reject the faith [6]

2. 1 do not worship [serve [7]] what you (plural) worship

3. And you are not worshipping [and nor are you worshipers] what [ worship

4. And I am not worshipping [and I am not a worshipper| what you have wor-
shipped

5. And you are not worshipping [and nor are you worshipers] what I worship

6. For [to [7]] you your religion [faith; true religion; true faith; judgment [5];
(final) reckoning [6], and for [to] me my religiony.

All words in bold are cornerstones of this Surah and will be discussed in this
work. Alternative translations, which are given in brackets, will be thoroughly ex-
amined in the next sections of this essay as well.
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Linguistic Features

Before proceeding to the core of this essay, the structural and rhetoric features
of this Surah, a brief look at peculiar linguistic aspects of the main words will be
made. In order to fully comprehend and understand this Surah the focus of this
analysis will be on possible translations and derivations of these words, which
could provide some insights about the meaning of the whole passage.

* qul — I stem, II-weak (Verba mediae infirmae) imperative verb [8] meaning
«Say!» in a singular masculine, the root is g-w-1 meaning «speech, talk, to speak,
to say, to tell, to demand» [5]. Appears around 1618 times in the Qur’an.

* ya-'ayyuha (va + 'ayyuha) — a vocative expression (yd@) with so-called
«long-distance» particle implied by ("ayyuha for masculine).

* [-kafiriina — a masculine plural active participle with the root k-f-r meaning
«to cover, to hide, to deny God, to blaspheme» [5]. The root is Arabic, but might
be influenced by Hebrew and/or Syriac [9].

* ‘a‘budvw/ ta ‘budiina/abidiina/‘abadtum — a frequently repeated verb in this
Surah, with the root ’-b-d meaning «to worship, to serve or to slave». The root is
common Semitic, occurring in Hebrew, Aramaic and Syriac. Apparently, it «came
to the Arabs from their neighbors in pre-Islamic times» [9].

* ma — a relative pronoun usually for «non-rational» subjects meaning «what,
that, whichy [5].

* dinukum/ dini — a noun with the root d-y-n, appears 92 times in the Qur’an
as a noun. It could mean religion, faith, law, custom, code, judgment or reckoning
[5]. In sense of religion, the meaning came from Iranian and was borrowed, prob-
ably, from Jewish or Christian sources [9].

Structural features

Although the time when Surah 109 was produced has been disputed by Muslim
scholars [10], Western scholars, such as Theodor Noldeke, Gustav Weil or Régis
Blachere, ascribed this Surah to the First (Early) Meccan Period [11] due to its
typical short composition of Meccan Period [10].

Q 109 consists of a very common preface bi-smi llahi r-rahmani r-rahimi and
six ayat, where two of them are absolutely identical. The structure can be analyzed
in two dimensions: micro and macro levels, where micro-level is the intra-structure
of Q 109 and macro-level is about inter-textual coherence with other parts of the
Qur’an.

Micro-level analysis

Unfortunately, Neal Robinson in his great work «Discovering the Qur’an: A
contemporary approach to a veiled text» only very briefly mentioned Q 109 and did
not decode this Surah as he did the rest of the Meccan Surahs. Interestingly, he sees
Q 109 and some of its verses as later additions from the Late Meccan Period due
to its «too theological» nature [12, p. 122]. Nevertheless, according to his pattern
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of the breakdown, all Surahs have one or more sections: polemical, eschatological,
messenger, revelation, sign and narrative sections. There are also didactic questions
and miscellaneous Surahs recognised as separate categories. Moreover, Robinson
considered Q 109 as having a miscellaneous context. A miscellaneous section,
in its turn, consists of prayers and other formulaic utterances, polemic against
polytheism, exception clauses (i/la), explanatory sentences (with one ayah being
longer than the others) and attribute lists (the divine attributes). As can be seen
from the translation of Q 109 above, although «to you your religion, to me my
religion» can be considered in some sense as a polemic against polytheism, it still
does not have most of the listed subsections of a miscellaneous section, hence it
could be argued that this Surah is rather a part of a polemic section.

The polemic section has also been subdivided into seven major groups (but
the content varies and is not concrete): woes, curses, categorical denunciations,
reproaches («addressed to specific groups of human beings» [12, p. 116], warning,
lampoons and apostrophes addressed to unbelievers (unbelievers «addressed in
person, either in the singular «thou»...or in the plural as «you»... [12, p. 119]).

In order to demonstrate that Q 109 has a polemic context, it could be logical to
appeal to Robinson’s pattern once again. He has considered all the Meccan Surahs
as having single, two, three, four and more, so-called, «registers» [12, p. 125-126].
It, as a rule, depends on the length of Surah: for instance, Surahs with verses up
to 11 have only one register; two registers are usually Surahs with 11-29 ayat [12,
p. 126-154]. Since Q 109 has only six verses, it could be considered as having a
single polemic register. Additionally, following Robinson’s design, the rhymes and
ending assonances of each verse are denoted in brackets:

Surah 109

v.1 Say! (Muhammad) + apostrophes addressed to unbelievers (reproaches?) {-na}

v.2-5 Negotiation + contrast with unbelievers {-na, -u, -um, -u}

v.6 Apostrophes + contrast {-ni}

So, it could arguably have more of a polemic context, as a ‘dialogue’ or some
type of «negotiation» with kafiriina, rather than a miscellaneous one. This argument
will be examined more thoroughly throughout the remainder of this article.

Macro-level analysis

It has been claimed that the cohesive correlation between different Surahs is the
prominent feature of the Qur’an as a text [13]. The end of one Surah corresponds
with the beginning of the next one. Thus, lakum dinukum wa-liya dini in Q 109 are
somewhat homophonic with Q 110:2, wa-ra ‘ayta n-nasa yadkhulina fi dini llahi
"afwajan («and you see the people entering Allah’s religion in throngs») [12]. From
a literary perspective, Hussein Abdul-Raof claims that the exegetical meaning of
lakum dinukum wa-liya dini is that din — the religion (i.e. Islam) is perfect and has
no defects, which is continued in Q 110 by stating how the people will enter Islam
in great numbers because of its perfection [14].
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Angelika Neuwirth has rightly pointed out that compositions and narratives
of almost all Meccan Surahs could be found in later Periods [15]. It also, of course,
applicable to Q 109. For example, similar structural tone of «to you your religion
and to me my religion» is represented in Q 2:139 (The Medinan Surah [11]): «Say:
«Do you dispute with us about God, when He is our Lord and your Lord? To us our
deeds and to you your deeds. We are devoted to Him» [7, p. 15]. The same phrase
can be found in Q 28:55 and 42:15 (both are from the Third or Late Meccan Period).

One could see the structural features of Q 109 being used as a way of
representing polemic context at a micro-level within the rest of the Surah as well
as its inter-textual similarities with other Surahs. Interestingly, the same polemic
construction we have identified in these micro-level can be shifted to a macro-level
where a similar structural skeleton is represented in dealing with the ‘Others’ (i.e.
infidels and the People of the Book) in different Surahs.

Rhetorical Features

If one looks at the Qur’anic text as a literary text, one can easily find a number
of typical literary or rhetorical devices, such as alliteration, assonances, metaphors,
similes and so on. The relevant question is « What kind of rhetorical tools can be
found in Q 109?»

Binarity

Michel Cuypers argues that, as in the Biblical world, binarity or bi- polarity
as a rhetoric instrument plays a huge role in the Qur’an [16]. As was mentioned
in the introduction, the Qur’an has a very dualistic nature, always putting two
opposite linguistic/semantic elements alongside to produce certain emotions in the
readers. The similar technical term for binarity is antithesis, where one element
clearly contrasts with another one [14]. However, not all Qur’anic binary models
necessarily follow that rule because in some cases compared elements do not always
strictly contradict each other, but rather, to some extent, overlap with each other.
Thus, we suggest using the term binarity or bi-polarity rather than the somewhat
stronger meaning of antithesis.

In Q 109 the binarity model is inflicted in the usage of the opposite pronouns.
«Youy and «Your» pronoun appear seven times versus «I» and «Me» which occur
five times. It has been claimed that the usage of such «thick» direct pronouns
(especially putting them next to each other and making a bi-polar model in order
to express some strong statements) is one of the effective devices both in poetic
speech and in the Qur’an [17].

It could also be argued that using the structure «Say: O, you unbelievers»
can serve as an implicit binarity, where the border between Muhammad (You -
Muhammad have to say to them - disbelievers) is drawn.

Here the word qulis of particular interest. It is an imperative opening (command)
[12], which works as a tool that gives a much stronger emphasis than a direct
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statement. Qu! is usually directly addressed to Muhammad and known as algaqil
cluster (see also the openings of Q 112, 113, 114) or to the whole community of
believers. Following ya- ‘ayyuha I-kdfiriina could function as al-dhamm — blame
[18]. This expression in the second person appears only twice in the whole Qur’an
(Q 109 and Q 66:7). Usually if the direct addressee is the unbelievers the third
person is used and the second person employed mostly for believers. In addition,
va- ayyuha is a «phrasal tie» to catch the attention of the audience [14; 19]. So, this
first ayah predetermines the whole tone of the Surah by blaming unbelievers and
setting up a bi-polar model for the rest of Surah.

Repetition

Repetition as arhetorical device is so prevalent in the whole text of the Qur’an
that its role cannot be overestimated [20]. Moreover, some Muslim scholars,
such as Ibn al-Jawzi or Abu Ja’far Muhammad, also agree that this rhetorical
method is used to emphasise a statement [3]. Generally, repetition is a very
common feature of the early Meccan Surahs [21]. The theory of different types
of repetition by Deborah Tannen can be helpful to demonstrate the repetitions
in Q 109. According to her theory, words or sentences can be repeated exactly
in the same linguistic form or just as a paraphrase of the original text/speech.
Repetitions can also either follow on from one other immediately without any
interference between the two, or more, elements or they might be delayed by
using other linguistic components between the repeated subjects [22]. Andreas
Jucker’s theory is illustrated in Figure 1:

Figure 1 A. Juckers theory of repeated subjects

Exact
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As it can be seen, Q 109 is placed in the exact-delayed dimension, which
means that all potential repetitions are of one linguistic structure and has some
intervening linguistic items [20]. The repetition of the pronouns has already been
mentioned above. There is also the repetition of whole of verses 3 and 5 as inter-
ayat repetitions. Another type of repetition is the word religion appears twice in
the same ayah and both are put very close to each other with just wa-liya as an
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intervention: lakum dinukum wa-liya dini. Another small remark regarding this
word should be made. The root d-y-n can also be translated as «reckoning» which
gives a new angle to approaching this ayah. «A4 reckoning for you and a reckoning
for me» gives the specific implication that, in spite of having your own reckoning
for now, everyone will «receive a just and final reckoning at the proper time» [6].
In addition, a wa-Id series is repeated three times at the very beginning of 3-5.

The verb ’-b-d appears nine times in six verses, which makes it an extremely
repeated word. Although these verbs are not of the precise same linguistic structure,
they are not paraphrases either hence it could be concluded that this common root
"-b-d might be considered as exact repetition. Interestingly enough, despite its
frequent appearance in only six short ayat, «worship» never appears in an exact-
immediate structure but is always interrupted by the same word mda (what). From
a semantic point of view, first, it has been done in order to stress the subject
of worship, to demonstrate that Muhammad does not serve Gods of unbelievers;
and second, from a linguistic perspective, it was done to preserve the grammatical
structure of sentences.

As for the word «whaty itself, it appears four times in four different verses (2-
5). The nature of it has been discusses by Muslim scholars since God is addressed
by a word «what» but not «whomy, («You are not worshiping what I worship» Q
109:3, 5). For instance, Al-Tusi claims that this word is used due to harmony with
the previous verse («I do not worship what you worship» Q 109:2, 4), so it «stands
as a counterparty to earlier verse [3].

Thus, almost all the words of Q 109, except the entire first ayah, are repeated
at least once. In seeking to interpret this Surah, one could ask why this Surah is so
repetitive and purpose might it serve?

First, as already stated before, «thick» pronominality in this Surah might be
used to demonstrate to the readers/listeners of the Qur’an a clear demarcation of
believers from unbelievers (I and You, Mine and Yours). Second, the exact delayed
repetition of Q 109:3 and 5, could serve as a tool to enhance «the contextual
effect» and give emphasised knowledge that unbelievers will never be the same
as believers («You are mot worshiping what I worship»). Third, the constant
appearance of “what” highlights the importance of a subject and enhances a
given statement. The repetition could also say something about «the degree of the
speakers’ commitment» and his/her attitude [22].

Qur’an literally means «the recitation» and this sense is a crucial factor when
one looks at the potential oral functions of the repetition in this text. It has been
suggested that if a text is structured to be performed orally, the repetition plays a
vital role [21]. Such permanent repetition of the whole ayahs as well as separate
words could, as one can say, double-emphasise the importance of the recited text.
Thus, it could be asserted that the Surah «al-Kafirtin» is defined by its rhetorical
core: a highly repetitive text framed in a binary model which might be done in order
to emphasise the significance of differentiation between believers and unbelievers.
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Another Features

While the opening verse could serve as a starting point of setting a binarity
model for the rest of the Surah, the word qu/ might also have been inserted to
persuade the audience of the mantic authority of the text, not merely a speech of
Muhammad but words that had been revealed from a divine power [23].

Another extremely peculiar and complex issue is the phrase «wa-Id "ana
‘abidun ma ‘abadtum», where suddenly the past tense of «worship» appears.
This shift from imperfect to perfect tense might be considered as a case of iltifat.
Although an iltifat structure usually means the shifts between pronouns (for
example, Q 27:60, 80:3, 47:23), Abdel Haleem says that change in the tense of
the verb might also be related to iltifat [1]. However, a reason for that shift in
the case of Q 109 is quite ambiguous. Some traditional commentators such as
Ibn al-Jawzi suggested that the change between present and past tenses in these
repetitive lines is done to demonstrate the permanence of unbelief [3]. He tried to
paraphrase the Surah to illustrate it: «I do not worship what you worship now (2);
and you are not worshiping what [ worship now (3); And I will not be a worshipper
in the future of what you have worshipped in the past (4); And you will never
be worshippers in the future of what I worship now and in the future (5)» [3].
However, as the first and second sections of this essay show, this interpretation is
somewhat dubious due to the grammatical elements: wa-/@ "ana ‘abidun is not in
the future tense, but rather an active participle, which can be translated either as
«and I am not a worshipper» or «and I am not worshipping»; the same is with verse
5. So, the reason for the past tense in abadtum is very uncertain, it might be a mere
grammatical error due to editorial nature of the Qur’an or, as al- Zarkashi says, it is
a device for «safeguarding his (hearer a/n) mind from the boredom» [18].

Conclusion

Despite its short content, the Surah 109 provides many new angles towards
understanding the structure and rhetorical meaning of not only itself, but also
of the Qur’an as a whole. Its polemic context could also shed some light on the
actual life of Muhammad and his struggle with the surrounding religions. Since it
was produced in the Early Meccan Period, this Surah represents Islam as being a
minority group and attempting to negotiate its own existence with other groups.
Q 109 shows once again an essential feature of the Qur’an as a text: its extremely
dichotomic nature. Thus, it makes use of rhetorical devices such as binarity
to introduce a disavowal of the unbelievers [12] and repetition to persuade its
audience to demarcate themselves from the ‘Others’. This Surah also intra-textually
corresponds with other parts of the Qur’an (Q 2:139, 28:55, 42:15), showing that all
contents of Meccan Surahs are also found in the Medinan Surahs. Further research
might be done in two directions in particular: analysis of a polemic context of the
Surah and the reason of iltifat speech in Q 109:4.
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OpsinTaii A.O., Danc Ban aeH bBocx, Maarapaesa 3.5.
«Cennepain ainaepin e31epine MeHiH AiHiM 63ime Tom»: Kypanaarsl «9a-Kagupyn»
CYpeciH JUHIBHCTHKAIBIK KYPbLIBIM/IBIK JKOHE PUTOPUKAJBIK TAJIaybl

Anoamna. ¥ ceiHpiiran Makanazia KypanusiH 109-11bl cypeciH JMHTBUCTHKAIIBIK JKOHE
JUHTaHYIBIK HEri3aepre cyleHe OThIPBIN 3epieiiey Makcar eriiui. «Anb-Kadupyn» cypeci,
MOTIHIK BIKIIAM/IBUIBIFBIHA KapaMacTaH, OHBIH Iai/1a 00Ty yaKbITIH KOHTEKCTYa bl Tajay
YILIiH eTe maiiiansl aepekke3 Oonbin Tadbutanbl. COHBIMEH Karap, atainran cype Kypanmarb
OapibIK MOTiHApaNBIK OaiylaHBICTApFa JKaHAIA Ke3KAapacleH KapayFa JKOJI allybl MYMKIH
Ilen ecenTeiMi3. OkiHimke opait, 0y Cype Kerl jkarmaiiia 3epTTEyNIUICpIiH Ha3apbhlHAH
TBIC KaJibIn xKaraapl. OCBl peTTe Makaiaaa opoip ce3MiH aymapMachlH capajiayFa Heri3lIeNreH
KOMMYHHKATUBTI OMICTEp KOJJAHBUIBIN, AJFAlIKbl HMCIaM KaybIMIACTHIFBIHBIH ©3T¢ JIHH
KaybIM/IapMEH, SFHU €BpPEIIIep »KoHE XPHCTHAHAApPMEH OOJFaH KYpIeli KapbIM-KaTblHacTap
kepcetineni. CypeHiH maiijga OONybIHBIH TApUXH KAFAaibl TAJIJAHBIN, COJI KE3/€ a3IIbLUIBIK
OoNFaH MYCBhIIMaHAap ©3[CpiHIH Kayrnci3airi yuIiH aiiHanafarbl JIHM TONTApMEH JHajor
KYpy OpeKeTTepi KapacThIPBUILIBL. 3ePTTEY JKYMBICHI €Ki acreKTi OOWBIHINA TalAaHIbl, aTarl
aiitkania Kypanueie 109-1mbl cypeciHiH iIKi KYpbUIBIMBIH 3epJelieyre OarbITTajraH MUKpPO
JICHI'ell JKOHE e3re CypeliepMeH MOTIHapajblK YHICCIMAUIIKTI KapacThIpyFa MakKcaTTalFaH
MaKpo JeHreil Ha3apra ajIbIH/IbI.

Tyiiin co30ep: cype, Kypan, 6actankpl uciam, JiHH ToOTap, di-kadupyH, Myxammen

OpsbiaTaii A.Q., Jauc Ban aen bocx, Maarapaesa 3.b.
«Y Bac ecTb CBOSl PeJIUTHUs, Y MEHSl — CBOSI»: JIHMHIBUCTHYCCKHUIH, CTPYKTYPHBIA U
puropuyecknii anaaus Cypsl «Aiab-Kapupyn» B Kopane

Annomayua. B s1oil craree ananmusupyerca 109 cypa Kopana ¢ nuHrBucTHYECKOH
n penurnoseaueckoi touek 3penusi. Cypa «anb-Kadupyn», HecMOTpst Ha CBOE JJOBOJBHO
KOPOTKOE€ COIEPIKAHUE, CIy’)KUT JOBOJBHO IMOJE3HBIM HMCTOYHUKOM JJII KOHTEKCTYyallbHOTO
aHa3a BpeMeHH ee (hopmupoBanus. bonee Toro, faHHas cypa MOTEHINAIBLHO MOXKET IIPOJIUTh
HOBBI CBET Ha MEXKTEKCTOBBIE CBs3W BO BceM Kopane. K coxanenuto, ata Cypa HUKOTIa
He ObITa B IIGHTPe BHUMAaHMA Hccienopatencil. cmonb3ys KOMMYHHUKaTHBHBIE METOIBI
MIOCIIOBHOTO TEPEBOIa, MCCIEOBAaHUE PACKPHIBACT CIOXKHBIH XapakTep B3aUMOOTHOIICHUM
MEXAY paHHEil MCciIaMCKOW OOIIMHOW W JAPYTMMH PEIMIMO3HBIMU TPYIIaMH — €BPESIMH H
xpuctuanamu. Asanuzupys Cypy B €ro HCTOPHUECKOM KOHTEKCTE, B CTaThe IEMOHCTPUpPYETCS,
Kak MyCyJibMaHe, Oyy4u B TO BpeMsI MEHBIIIMHCTBOM, ITBITAINCH BCTYNATh B AUAJIOT C APYTUMH
PEIMTHO3HBIME I'PYIIIIAMHU C [IETIbI0 COOCTBEHHOTO BBIKMBaHMs. TakuM 00pa3om, nccie0BaHne
pa3fencHo Ha JBa AacleKTa aHalnu3a: MHKPOYPOBEHb, IN€ AHANU3UPYETCSl BHYTPEHHSA
ctpykrypa 109 cypsr KopaHa, 1 MakpoypoBeHb, IJI€ TIIATENBHO HM3y4aeTCsl MEXTEKCTOBas
COMIACOBAaHHOCTb C APYTHMMU CypaMHu.

Knrwouegvie cnosa: cypa, Kopan, panuuii ucimaM, peIMruo3Hble TPYMIIBI, alb-KaUpPyH,
Myxammen.



