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Abstract. Innovative technology has changed the modern world. The development and
mass availability of the Internet has expanded the possibilities for people to communicate. The
processes of globalization and the popularization of social networks have practically erased the
borders of states. The entire social and public life of people have undergone transformation.
New religious communities and cults are being created. Religious postulates are changing.
Proselytism and the translation of religious ideas are carried out in a new format - online or
live, that is, it becomes more accessible, there are new ways and forms of transmission of
spiritual knowledge. The content of Internet sermons seems relevant for modern society, but
requires separate consideration in terms of structural analysis of texts.

Sufi practices in Kazakhstan are also undergoing changes. Many of the Sufi groups are ac-
tively involved in the processes of digitalization and use new technologies in religious practice.
In this regard, the purpose of this article is to consider the activities of Sufi tariqats through the
prism of digitalization. Accordingly, the objectives are to identify what modern technologies
modern Sufis are using in Kazakhstan, the role of social networks in attracting new adherents,
and the legitimacy of such practices. The article is based on materials from open sources, per-
sonal pages of Sufi leaders and their followers in social networks, as well as field materials of
the authors.

Key words: Sufis and the Internet, Online Zikr, Digitalization of Sufi Teaching, Internet
Sheikh, Sufis in the New Reality

Introduction

Historically, Sufism is traditional for Kazakhstan and is associated with the
teachings of H.A. Yasavi. During the Soviet period, the centuries-long tradition of
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Sufi tarigats was interrupted. The country regained its independence and began a
process of renaissance. This renaissance of the doctrine had its positive and nega-
tive sides.

At present, a number of Sufi groups of the Nagshbandi line, the Jahriyah -
who consider themselves followers of the tradition of H.A. Yasavi, the Qadiriyya,
and Turkish communities of various trends - are active in the country [1, p. 108].
Modern tariqats, as before, have their own leader-sheikh, devoted followers, and
an internal hierarchy. All of them, like the rest of the world, are users of new tech-
nologies and are involved in the processes of digitalization.

Industry 4.0 is changing people’s everyday lives, including religious life. The
development of new technologies, their accessibility, and their exponential spread
throughout the world have changed the forms and ways in which religious teach-
ings are being disseminated today. Whereas in the days of H.A. Yasavi the teach-
ings were learned through the oral transmission of religious knowledge, today it is
possible to disseminate information through access to the Internet space.

It is difficult to imagine modern human life without mobile devices, the In-
ternet, social networks and messengers. Believers, including followers of Sufism,
actively use various communication channels to broadcast their ideas to society.
Almost all Sufi groups represented in Kazakhstan have pages in social networks
(the exception is the Qadiriya tariqat — due to the closed nature of the group, pre-
sumably the followers use closed groups in messengers). In this regard, this article
provides the activities of Sufi groups in the context of digitalization.

Methodology

The material in this article is based on open sources, particularly the personal
accounts of Sufi leaders. In addition, the authors conducted field research on do-
mestic Sufi groups in Kazakhstan and Turkey. As part of the study, Kazakh leaders
and followers of the Sufi path were asked the question, «How do you use the Inter-
net in your activities? Do you have websites, social networks?». Respondents were
found through social media and using the «snowball» method. Interviews were
conducted offline, online and by phone. At the choice of respondents - in Kazakh
or Russian languages. To comply with international ethical norms, the data of the
interviewees was not disclosed.

Mediatization: the Dynamics of Religious Landscape

The religious landscape of contemporary society is diverse, and the use of new
technologies is constantly expanding. The Internet and new media have become
widely used in the activities of social and religious movements. This is due to easy
accessibility, affordability, access to a wide audience, extraterritoriality, greater
freedom from traditional forms of social control and authority, and the opportunity
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to put forward alternative religious views, civic positions, create new communi-
ties, and even, a new religion.

Campbell and Garner, based on an analysis of Christian communities, iden-
tifies several trends in the attitudes of religions toward digital technology, which
are labeled technological optimism, technological pessimism, and ambivalent at-
titudes [2, p. 28-34]. Technological optimism derives from the value-neutrality of
technology as a tool for transmitting religious attitudes that have replaced or exist
in parallel with book culture. Technological optimists believe that digital technol-
ogy positively affects the functioning of religious communities by enabling them
to promote their teachings in a broad virtual space, to attract new followers, espe-
cially the younger generation, and to organize religious and social practices more
effectively. In technological pessimism, the use of new technology does not change
the content of religious teaching, but simply changes the form of transmission.

Technological pessimism is not simply a neutral tool, but a media environment
with its own operating logic, with its own rules and laws. On this basis, the use of
new technologies by a religious group and its entry into the media space leads to
changes not only in form but also in other levels of the religious system. As Hjar-
vard points out, the media are becoming agents of religious change. For example,
he notes that for a sociological understanding of the role that modern media play in
religion, it is important to emphasize that modern media not only present and com-
municate religious tenets, but also change the ideas and authority of religions, and
change the ways in which people interact with one another about religious matters
[3, p.9-26]. The interaction of religion and the media leads to the dependence of
religion on the media, which functions according to the laws of mass consumer
culture, commercial gain, which determines the genre specificity, the way religious
text, religious and social practices, and religious identity are represented. The free-
doms and opportunities afforded by the media, from the perspective of technolog-
ical optimists, are apparent and lead to the embedding of the religious community
in a new configuration of power relations, where the individual is dehumanized
and the religious community is reduced to an impersonal unit. In addition, the
competitive environment of religious ideas in the media space leads to alternative
religious interpretations that come into conflict with the doctrine of institutional
religions and exacerbate the question of the authenticity of interpretation, the «au-
thority» of religious authority.

The middle ground between technological optimism and pessimism is a dis-
course on the ambivalence and ambiguity of the relationship between religion and
the media. This position proceeds, first, from the fact that new technologies and
religions are not in a vacuum, but in a certain social context that conditions their
interaction. Second, both media and religion are actors, which allows us to speak
not about the one-sided influence of media on religion or vice versa, but about
their interaction and mutual influence. Third, the interaction between religion and
the media can have both positive and negative consequences, depending on the
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context. Within this discourse, Campbell has advanced the concept of the reli-
gious-social framing of technology. Thus, the religious group, before the challenge
of new technologies, undertakes a process of discussion and evaluation in order to
determine their authenticity to the values and directions of the community. This
process of discussion, evaluation, and agreement goes through four stages. First,
the history and traditions of the religious community, which determine their es-
sence, their system of meanings and symbols, and therefore their correlation with
the use of new technologies. Second, the beliefs of the religious community, which
influence the choices regarding technology. Third, the process of discussion, ne-
gotiation, decision-making for the above two conditions, Fourth, the community’s
discourse about the new technologies in order to justify the adaptation of the new
technologies, their correspondence to the values and identity of the community.

Turner, exploring the impact of media on Abrahamic religions, emphasizes the
destruction of traditional forms of religious authority under digitalization, which
were based on oral or printed (book) forms of learning and continuity. The glob-
al information society produces new ways and forms of transferring knowledge,
new pedagogical technologies that lead to new forms of religious authority, to the
emergence of new micro-intellectuals who put forward alternative interpretations,
but no longer so much in the mosque or church as in the media space. As Turner
notes, new technologies have played an important role in the spread of political Is-
lam, whose followers are active online and in new media, mobilizing young people
under Islamic ideas of justice, social equality, and defense of Islam. Ultimately, in
media space, as in offline reality, the question of power over information, over the
production of knowledge, and thus over people’s minds and souls, becomes the
main issue [4, p. 117-134].

As we observe, the interaction of religion and the media becomes in the con-
temporary context a constant process of discussion, evaluation, negotiation about
the possibility of using technology, as well as about the limits of this use.

The United Nations has defined access to the Internet as a «basic human right»,
so the global effort is to ensure that everyone has equal access to what is perhaps
the most important innovation of our time. According to the Digital 2022 Global
Survey, more than two-thirds (67.1%) of the world’s people use cell phones. At the
beginning of 2022 the Internet audience was 4.95 billion users. Today we can state
that more than 60% of the world’s population uses the Internet. In addition, there
are 4.62 billion social network users in the world. According to the world ranking,
the most popular among users are WhatsApp, Instagram, Facebook and in sixth
place TikTok.

A global study shows that the world’s population will spend 12.5 trillion hours
online in 2022. With social media users spending an average of 2 hours and 27
minutes a day on social networks, these platforms account for the largest share
of all the time we spend online - 35%. Indeed, in the early days of the pandemic,
there was a growing awareness of how dependent the world had become on the
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Internet, especially when states of emergency and lockdowns began to be imposed
in some countries. Despite the constant imposition and removal of pandemic re-
strictions over the past two years, people are actually spending more time using
Internet-enabled devices than ever before. Experts predict that the number of social
media users will reach 60% of the world’s population this year [5].

Modern Sufis and the Digital Environment

«Hazireti Shaikh Kurbanali Ahmed Ishan» is an official channel on the video
hosting site Youtube, active since 2014 to the present. The number of subscribers is
22.8 thousand [6]. The number of subscribers shows a positive trend. For example,
during the full lockdown due to the COVID-19 pandemic the growth was over 5.5
thousand subscribers. New videos appear weekly, both from various meetings and
recorded in the studio. There is feedback from the audience in the form of com-
ments, likes and dislikes. There is an account in the social network Vkontakte, but
it has not been maintained since 2017. On Facebook, the last post was in December
2020. In Instagram there is a user registered under the nickname «qurbanaliishany,
however, there are no publications. During the conversation with the followers of
this tariqat, they reported that there is a closed group on the Telegram platform,
where they exchange information. Thus, in this Sufi group, the key media platform
for spreading the teachings is a channel on the video hosting site Youtube.

«The Jahrists». This Sufi group, founded at the dawn of independence, had
an extensive network of representations across the country, both in large cities
and small towns. Given the number of representations across the country, a large
number of followers could be assumed before the leader was imprisoned. Leader
Ismatullah Abdugappar did not have an official account, but videos of his perfor-
mances and the musical group «Yasavi» organized by him are periodically posted
on personal pages in social networks of individuals, presumably supporters of his
ideas. The head of the Sufi group I. Abdugappar was convicted in 2011 and sen-
tenced to prison, but the activities of the Sufi tariqat have not ceased. Active adepts
continued to develop the teachings, who began to spread the teachings by posting
old archive videos on social networks and the video-hosting platform Youtube [7].
In 2019, Ismatullah Abdugappar, released from prison, recorded an appeal to the
Presidents of the United States, Russia, and Turkey [8] to allow the widespread
reading of zikr and to get rid of the COVID2019 pandemic. The appeal contained
an audio sequence, but the video was accompanied by portraits of the heads of
states. Since the publication of these appeals, there has been no information about
it in public sources for more than two years. Field data indicated that the leader
of the tariqat is located in Almaty, Kazakhstan. In September 2022 videos with I.
Abdugappar were published on the video hosting platform Youtube on the channel
«Zhas qazaqg» [9]. He was invited to an international conference in Ufa, Bashkorto-
stan, where he gave a speech. He also gave a sermon at a local mosque. During his
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visit, he was accompanied by Talgat Safich Tadzhuddin (a Soviet and Russian reli-
gious and public figure, Chairman of the Central Spiritual Directorate of Muslims,
Grand Mulfti of Russia). As part of the trip, the foundation of the future mosque
was jointly laid. His speeches were recorded and published in popular social net-
works. He then visited the capital of the Republic of Turkey, in particular the fa-
mous Hagia Sophia temple, about which there was also a video on this channel. As
can be seen from the published video, he was accompanied by a young journalist
Abay Seyfullah during the trip. In addition, in September 2022, the video-hosting
platform Youtube channel «Qasqa Jol / Qasqa Jol» published an interview with
Sayat Ibyrai, doctor of technical sciences, who is one of the followers of the teach-
ings of I. Abdugappar and was also convicted to imprisonment in 2011, released in
2018. Journalist Abay Seyfulla was interviewer [10].

Another part of this Sufi group became involved in writing books, as well as
translating foreign works into Kazakh [11]. They use new marketing techniques to
distribute their books. They organize online broadcasts with university professors,
psychologists, scientists, and public figures, where the conversation broadcasts
Sufi values to all who are connected. An announcement about the planned event
is posted in advance. Videos with stories of Sufi legends and parables by the ad-
herents themselves and their children are posted [12]. Thus, this Sufi group uses
Youtube, Instagram more often.

Nagshbandiya branch of the Haqqganiya. The leader is Sheikh Muhammad
(Mehmet) Adil al-Kubrusi al-Rabbani, who takes his chain of succession from
Sheikh Muhammad Nazim al-Kubrusi. Followers of this Sufi school in Kazakhstan
interact through closed groups on messengers. As noted by one of Kazakhstan’s
followers, due to the extensive network of distribution of the tarigat in various
countries abroad, there are international closed groups in messengers.

«Suhbay spiritual-intellectual school. In this tarigat an innovative step has
been taken, namely the leader - Marat Smagulov (Murat Hakim) has changed the
form of recitation of zikr. Thus, the zikr is conducted both in a traditional form
and online. Videos of online zikr are posted on the social network Instagram, but
subsequently deleted [13]. During the online zikr, the leader of the tarigat M. Sma-
gulov first makes an introduction on religious topics, then begins recitation and
rocking the body back and forth, thereby entering the ecstatic state. The head of
the tarigat also conducts online lectures on current topics in Islam on the platform
of an organization run by the state. This Sufi group uses the following social net-
works: Instagram, Vkontakte, Facebook. In addition, closed groups in messengers,
(WhatsApp), e-mail to distribute books and materials of the teachings among the
followers are used. Thus, a popular platform is Instagram, daily communication
takes place in a closed WhatsApp group.

Turkish tariqats. The development of trade and industrial relations with Tur-
key contributes to the growth in the number of Turkish citizens in Kazakhstan.
In this regard, the number of Turkish Sufi tarigats is increasing. At the moment
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there is no data on the purpose of their activities, but it is known that these tariqats
are actively engaged in social and charitable activities in Kazakhstan. The tarigats
are represented in popular social networks in Turkish language. At the same time,
some publications under the authorship of the Turkish Sufis can be found in Rus-
sian [14]. According to open sources, there was a case in Kazakhstan when a girl
suffered from the activities of the Turkish tariqat suleimenjiler in Kazakhstan. In
addition to meetings (sokhbet), practice of zikr and Rabita [15]. Thus, presumably
communication takes place in closed groups.

«Europeany Sufism. International Sufi School Spiritual mystical practices. This
school belongs to New Age that uses the syncretism of Islam, Sufism of different
«tariqats» with different energetic, esoteric, business and coaching methods. The
leaders are Ruslan Zhukovets (Russia), Konstantin Usov (Russia) and Arman Kham-
itov (Kazakhstan). There are schools-communities both in Kazakhstan and abroad.
On the official website you can read articles by followers, where they describe their
esoteric experience. For example, some see spirits, including the spirit of the Nagsh-
bandi Sheikh Muhammad Nazim Adil al-Kubrusi al-Haqqani, as well as their leaders.
As one follower of this group pointed out, communication takes place three times a
week through the ZOOM cloud platform, both with foreign leaders and with Kazakh
leaders. Interaction takes place in a closed group of messenger WhatsApp. There is
a channel on the video-hosting platform Youtube «International Sufi School of Spiri-
tual and Mystical Practices» [16], where videos with the leader Konstantin Usov are
posted. Thus, in this group the interaction takes place both offline and online.

It should be noted that in Kazakhstan’s media space Sufi values are broadcast
by domestic scholars. For example, domestic researcher Z. Zhandarbek organized
an online event during the ZOOM pandemic where he talked about the benefits of
the practice of loud zikr, in particular the one that promotes healing and prevention
of respiratory diseases due to coronary infection. However, the announcement of the
event was subsequently removed from Facebook by the user. Also, Kazakh scientist
Ainur Abdrasilkyzy, through his personal Instagram account, periodically conducts
paid trainings and lectures, where the topics include such aspects as: «Types of Zikrs.
Loud and Secret Zikr», «History of saints», «The teachings of H.A. Yasavi» and oth-
ers. Note that she has a large number of subscribers on Instagram and Youtube [17].

Thus, Sufi teaching, which has centuries-old roots, adapts to the new reality
and continues in the context of the global digitalization of society. It is worth not-
ing that some modern Sufis have their own equipped recording studios. In general,
are represented in all Internet platforms currently popular in the world and in Cen-
tral Asian countries.

Conclusion

Therefore, the pandemic has enabled virtually everyone on Earth to redefine
human values. It has opened up new possibilities for communication. Thus, we
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have all mastered a wide range of online platforms for business meetings, scientific
events, education and even worship. It is positive that many mosques and churches
have switched to a new format for interacting with their flock and carrying out re-
ligious activities. As religious leaders note, there has been an influx of parishioners
through the Internet. In addition, believers now have the opportunity to participate
online in worship services abroad. It is all thanks to the development of digital
technology and of course, the progressiveness of modern religious leaders who
meet the spirit and needs of today’s believers. It is no secret that the Internet space
today is used to spread destructive ideas. New digital religions are emerging. In
this regard, there is a need to study these phenomena for timely response.

At present we are witnessing not only the use of the results of scientific and
technological progress by believers to preserve, present and develop religion, but
also the construction of new religious forms directly related to the development of
high technology. At the same time, the role and place of religion in connection with
the development of technology and the Internet is ambiguous. Thus, the presence
of religion in cyberspace can be classified into types; the first is just a new form
of representing an existing religion; the second is virtual religions that exist only
in virtual space. [18, p.150] Technological progress on the one hand provides op-
portunities for freedom of self-expression and creativity, and on the other hand, it
actualizes the danger of human withdrawal into virtual reality and loss of connec-
tion with the real world.

In this article we examined the activities of Kazakhstan’s Sufi tarigats in the
context of digitalization. As can be seen from the above, almost all domestic Sufi
groups use new technologies, in particular the Internet space to spread their reli-
gious views, ideas and increase the number of followers. Social networks, vid-
eo-hosting platforms, and messengers have become a relevant platform for prose-
lytism. Analysis shows that when a particular social network loses its popularity,
its adherents stop using it and move on to more interesting sites for users. For
example, the Russian network Vkontakte has become less popular due to the de-
velopment of Instagram and as a consequence Sufi adherent have actually stopped
posting content in this social network. In addition, short videos of 3-7 minutes are
now popular among the population, so long sermons or speeches are edited into
shorter ones for the convenience of users. In general, each Sufi tariqat has different
digital resources. For example, an equipped studio for audio and video recording,
an administrator, an editor and other specialists competent in attracting a new au-
dience - subscribers, while others have no such resources.

The question of the legitimacy of such proselytizing through the use of new
technologies to disseminate Sufi teachings is little studied. However, based on cur-
rent realities and the use of social networks by global Sufi groups, one can draw an
analogy and conclude that such dissemination of the doctrine is quite legitimate. In
addition, Kazakhstan has legislation in the sphere of religion that suppresses any
unlawful actions, statements, etc.

24 ISNN 1999-5911. 9.a-Papa6u | 2 (82) 2023 www.alfarabijournal.org



T. Temirbayev, A. Temirbayeva. Digital Landscape of Contemporary Sufi Groups in Kazakhstan

However, it is important to note the key role of the «Teacher-Learner» concept
in Sufism, which the Internet space cannot replace. Communication in social net-
works and messengers serves to increase the number of followers and maintain the
attention of adherents, but it cannot replace live communication. Thus, with each
new breakthrough in communication technology humanity gets a chance to show
itself not only from the best side, but also from the worst side. The digitalization of
religion in this case also has both positive and negative sides. Sufism in modernity
has also changed and transformed in the new socio-cultural environment, adapting
to the demands of modern consumers of spiritual knowledge.

In general, the very fact of widespread use of modern technology in the dis-
semination of Sufi tradition through the World Wide Web testifies to its adaptabil-
ity and relevance for modern man.
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Temipoaee T.T., Temipoaeea A.A.
Kasipri KazakcTaHHBIH CONBUIBIK TAPUKATTAPBIHBIH MU PIABIK JaHIIAQTHI

Anoamna. VIHHOBaIMSUTBIK TEXHOJIOTHSIIAP Ka3ipri a1eMai 3repTTi. UTHTepHETTiH 1aMybl MeH
JKaIMaid KoJ KeTIMIUIIN agaMaapiblH KapbIM-KaTbIHAC MYMKIHIIKTepiH keHeWTeni. JKahannany
MPOLIECTEPi MEH AJIEYMETTIK JKeNIepAl TaHbIMal €Ty MEMIJICKSTTepJiH IIeKapanapblH KOWUMIbIL.
AnmamzapaelH OYKiI QlIeyMETTIK JKOHE QJlIeyMETTIK eMmipi e3repicke ymbipanel. JKanHa ninm
KaybIMJIaCTBIKTap MEH KyJbTTep Kypbutyaa. JliHn moctynarrap esrepyae. [Ipo3enuTu3m xoHe NiHu
uzesIapabl Tapary jkaHa GopMarTa — OHJIAMH HeMece TiKenel 3(hup/e JKy3ere achpbUIaibl, SIFHA
KOJI JKeTiMIi Oomajibl, pyXxaHu OiLmiMIi OepymdiH kaHa Tocinaepi MeH Qopmanapsl maiiga 6osasl.
WHuTepHeTTeri yarbi3napAblH Ma3MYHbI Ka3ipri KOFaMm YIiH 63eKTi 00JIbI KepiHe/i, 0ipak MOTiHIepA
KYPBUIBIMABIK TaJIay TYPFBICHIHAH 0OJIEK KapacThIPYIbl KAKET eTell.

Kaszakcranmarsl COMBUIBIK TOXKipubenep 1ne esrepyae. KenrTereH COIMBUIBIK — TONTAp
nudpIaHabIpy MpoIecTepiHe OeJICEeH/ Il KaThICAIbl )KOHE IIHM TOXKIpHOe/Ie )KaHa TEXHOIOTHsLIap bl
Konpananpl. OcbiFaH OalIaHBICTBL, OChl OanThIH MakKcaThl HU(PIAHABIPY HPU3MACHl apKbLIBI
COMBUIBIK TApUKATTAPJBIH KbI3METIH Kapay Ooublll TaObutagsl. THICIHINE, Ka3ipri 3amMaHFbl
conbutapabiH Kasakcranma KaHmail 3amMaHayd TEXHOJIOTHSUIAP/bI KOJIAAQHATHIHBIH aHBIKTAy, KaHa
ajIenTep/Ii TapTydarbl QJICYMETTIK JKENIJICPIiH poeJii, COHal-aK MyH/Iail TOKIPpUOCHIH 3aH bLIBIFbI
MiHAeTTep OOk TaObUIABl. Makaja amblK Ke3JCep/CH albIHFaH MaTepHajiapFa, COMBUIBIK
KemdacIbuIap MeH oJlapIblH i30acapiiapblHbIH SJICYMETTIK JKeJIepIeri jKeKe mapaKTapblHa )KOHe
ABTOPJIAP/IBIH AAJAJIBIK MAaTCPHAIIIAPbIHA HETi3/IeIIreH.

Tyitin ce30ep: combLIap KOHE WHTEPHET, OHJIAMH 3iKip, COMBUIBIK LTIMII HUPIAHIBIPY,
MHTEPHET IIeHX, )KaHa IIBIHIBIKTAFb! COTBLIAD

Temupoaes T.T., Temupoaesa A.A.
Hudposoii ranamadr cypuiickux TapukatoB coBpemeHHoro Kazaxcrana

Annomayusa. VIHHOBaIMOHHBIC TEXHOJOTHM HW3MCHIIIM COBPEMEHHBI mup. PasButne u
MaccoBast JOCTYTHOCTh MHTEPHETA PACUIUPSIOT BO3MOKHOCTH KOMMYHUKauu mronei. [Iporecchr
DI00aNN3aliy | HOITYIAPU3AIHs CONUAIBHBIX CeTeH MPAKTHIECKH CTEPIH TPAHMIIBI TOCYIapCTB.
Tpanchopmaru noasepriack BCs OOIIECTBEHHAS M CONMAbHAs KU3Hb mofei. Co3naroTcst HOBbIE
PENUTHO3HBIC COOOMIECTBA M KYyJNBTHL VI3MEHSIOTCS peNIMTHO3HBIE IMOCTyNaTel. [Iposemutism
W TPaHCIIAIUA PEIUTHO3HBIX I/I}Ieﬁ OCYLICCTBIIACTCSA B HOBOM (bopMaTe — OHJIAWH WJIM B MpsIMOM
supe, TO €CTh CTAHOBHUTCS O0JIee JOCTYITHBIMH, ITOSBIIIOTCS HOBBIE CIOCOOBI M ()OPMEI Hepefadn
JYXOBHBIX 3HaHui. KoHTeHT HUHTCPHET HpOl’[OBe)Ieﬁ NpEeACTaBIACTCA aKTYaJIbHBIM IJIsI COBPEMEHHOT'O
obmecTBa, OXHAKO TPeOyeT OTAEIBHOTO PACCMOTPEHHUS C TOYKH 3PEHHs CTPYKTYpPHOTO aHAIH3a
TEKCTOB.

Cyduniickue mpakTuky B KazaxcTaHe Takike IpeTepreBaroT M3MEHEHUs. MHOTHe U3 cypuiicknx
TPpYyIIlT AKTUBHO BOBJICUCHBI B IPOLECCHI und)poe.maunn M HUCIIOJB3YIOT HOBBIC TEXHOJIOTUU
B PEIMTHO3HOW IpaKkTHKe. B 3TOI CBA3WM, LENBbI0 HACTOAIICH CTAaThU SIBISCTCS PACCMOTPEHHE
JIESITEIbHOCTH Cy(DPMHCKMX TapUKaToB uepe3 mpu3my Ludposusannu. COOTBETCTBEHHO 3aJa4aMu
SIBJIAIOTCS BBIABICHHE KAKUMU COBPEMEHHBIMH TEXHOJIOTMSMH IONB3YIOTCS COBPEMEHHBIE Cy(uu
B Ka33.XCTaHC, POJIb COLIMAJIBHBIX ceTell B TMPUBJICYEHHUN HOBBIX aJCTITOB, & TAKXKC JICTUTUMHOCTDH
nonoOHOH mpakTuku. CTaThss OCHOBaHA HAa MaTepuaiaX M3 OTKPBITBIX HCTOYHHKOB, JHYHBIX
CTpaHUIAX CYQHUHUCKUX JIUACPOB U UX IOCIIEAOBATENICH B COLMAIBHBIX CETSAX, a TAKXKE IOJICBBIX
Marepuaiax aBTopoB.

Kniouesvie cnoga: cybun u MHTEpHET, OHJIAWH 3UKp, LU(PPOBU3ALUSI CY(QUHCKOTO ydeHUs,
MHTEPHET IIelX, Cy(Quu B HOBOIT peabHOCTH



