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Abstract. The paper examines the national press activities of Jadids that marked a
turning point in the enlightenment process. Then, the role of printing culture and press
in raising awareness and national consciousness among the Central Asian people is an-
alysed. Following this, the political movement of Jadidism is examined, and concludes
by arguing that Jadidism was formed not only as a cultural and political movement,
but also as a religious-cultural and anti-colonial movement resisting against the Soviet
regime. Furthermore, this research argues that if the Jadids had not awoken the mass
people by enlightenment, reform and national press, independence or national identity
would not have been attained. This thesis argues that Jadidism emerged as a reaction-
ary movement against Soviet exploitation, freedom from which, Jadids believed, could
be achieved via education and national consciousness. Throughout the research, the
considerable efforts of Jadids in enlightening the people through new-method learn-
ing, press activities, and a political liberation movement will be demonstrated. Then
this research will conclude by reviewing the main arguments of the work conducted,
emphasising the limitations and presenting some recommendations for future research.
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Introduction
Although numerous investigations have been conducted on this topic,

since the collapse of the USSR, many Western scholars have shown a deep
interest in studying Jadidism [1, p. 330]. However, despite a plethora of ar-
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chives and historical narrative materials being available, due to strict Soviet con-
trol, many scientific articles and studies on the Jadid movement are biased and fail
to remain impartial. Even though many studies have been carried out in this area,
views about the movement are particularly divergent.The scholarly overview sug-
gests that there is a need to explore the intellectual history of Central Asia from its
religious, sociocultural, and political perspectives. Therefore, in order to achieve
this objective, this paper intends to critically analyse the role of the modernist
movement in reforming the region through ‘new-method’ schooling, publishing
activities, and stirring national consciousness among Muslims in Central Asia us-
ing strategies of reform. This study asserts that Jadidism emerged as a reactionary
movement against Soviet exploitation, freedom from which, Jadids believed, could
be achieved via education and national consciousness. Throughout the research,
the considerable efforts of Jadids in enlightening the people through new-method
learning, press activities, and a political liberation movement will be demonstrated.

Methodology

Regarding the methods applied in this research, the theoretical and meth-
odological basis of this thesis relies upon the work of history scholars and their
achievements to date. During the research, a comparative historical-interpretive
and explanatory approach is applied in order to classify the content and nature of
the Jadid movement as a socio-historical phenomenon. In the assessment of the
socio-political history of Jadidism, the author will adhere to the principle of ob-
jectivity. This research utilises comparative historical and chronological methods
when examining the documents and materials related to the Jadids given in Ky-
dyraliyev’s [2] dissertation, along with the research of Western scholar Khalid [3]
and these will be synthesised.

The Role of Jadidism in Forming the National Press

Printing revolutionised the intellectual viewpoint of individuals and cultures
with which it came into contact [3, p. 235]. Europe was able to transmit modernity
through printing, suggesting that the ‘printing revolution” enabled the rapid propa-
gation of the technology of fifteenth century Europe [3, p. 240]. As a fleeting
mass-produced product, a ‘one-day best seller’ — Benedict Anderson’s expression
— the newspaper is designed to be read quickly, comparatively negligently, and only
as a source of information, in stark dissimilarity to the rigorous, deferential reading
of a limited amount of scripts that had dominated pre-modern usages of the written
word [4, p. 9]. The first indigenous newspaper in Central Asia was the official Turk-
istan WilayatiningGazeti[3, p. 245]. According to Khalid, the paper was aimed at
local bureaucrats of the regime, and it sought to keep them abreast of the procedures
of the government. Although, Khalid cites archival sources regarding the emer-
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gence of the first official vernacular newspaper in Central Asia, he does not discuss
the purpose of that newspaper. However, Kydyraliyev [2, p. 55] contends that the
newspaper Turkistan Wilayati was initially established by the Soviet regime at the
proposal of Von Kaufmann to Russify and convert Central Asian Muslims into
Christians. This is supported by Bennigsen and Lemercier-Quelquejay [5, p. 79],
who note that despite the main role played by Muslims in its publishing, it [TWG]
was conventional, and very antagonistic to all expressions of Jadids. As Russians
edited this, it cannot be recognised as a genuine ‘Muslim’ newspaper; on closer re-
view, the role of the newspaper appears to have been far more equivocal [2, p. 45].
Despite its continuous operation of publishing from 1870 till 1917, totalling 47
ceaseless years, it was unable to attract many subscribers. While Turkic-language
newspapers from the Ottoman Empire entered Central Asia, it was not until after the
1905 revolution that private provincial newspapers were permitted to be published
locally [6, p. 185]. When press became possible, the Jadids embraced this new ap-
proach, seeking to use newspapers as a tool for spreading information and advocat-
ing reform. In 1914, Behbudi described newspapers to the public in order to famil-
iarise them with their purpose, explaining that as newspapers discuss matters of
society — and often condemning it — they take on the role of a ‘spiritual leader’.
Thus, at the beginning of the twentieth century, a Muslim periodical press and a
national independent press emerged in the region [6, p. 187]. Owing to high illiter-
acy among the native people, authors, readers and the distributors of this periodical
were the Jadids themselves [7, p. 51]. Despite their press being short-lived, it was
extremely influential in countering the conservative elite. For instance, Khalid [3, p.
260] argues that Jadidism as a reformist movement would have been implausible
without the printing press, for the printed word enabled the Jadids to protest the
moral monopoly of the conservative cultural elite, the ulema. As an illustration,
Numandjon [6, p. 188] provides evidence in his research that the Tarakki newspaper
sometimes sharply criticised the government and ulema for misusing the collected
taxes from ordinary citizens, using them not for the needs of the people but to op-
press the masses. This led to the paper being branded a ‘rebel newspaper’, and after
the twentieth issue was published on nineteenth August 1906, it was shut down at
the request of Tashkent’s conservative clerics. This evidence regarding the criticism
of the government and traditional clerics, and the shutting down of the press, indi-
cates that the Soviet government and traditional clerics were fearful of the press
activities of the Jadid networks. This is because the newspaper enlightened the in-
digenous people about the government’s backward system of administration and its
oppressive character, with which the Islamic clerics had a tight cooperation and kept
abreast of the updates of events. While Numandjon [6, p. 190]) claims that the suc-
cess of this newspaper was due to the substantial contribution of Jadids such as
Munavvar-Kara Abdurashidkhanov, ShokirMukhtori, and IsmoilAliyev, and was
designed to awaken nationalism, Bennigsen and Lemercier-Quelquejay [5, p. 85],
French experts on the Muslim press of the early twentieth century, argue that the
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Tarakkinewspaper was prepared by one Tatar and several Russian socialists and this
newspaper belonged to socialists. However, the issue of the newspaper denouncing
the unworthy clerics by saying “It’s time to free yourself from these germs in tur-
bans!”’suggests that the newspaper did belong to Jadids rather than to the Soviet
regime. One can easily see from the provided example that the “germs in turbans”
that Tarakki was referring to were the conservative ulema, whom the Jadids criti-
cised for causing the degradation of Muslim society. However, the spread of the
written word in the form of print began a significant shift in the way knowledge was
perceived and acquired, as well as its role in society. Khalid [3, p. 189] posits that
the typical functions of writing were clouded by the previously reverential and sac-
ramental uses of it. Moreover, traditionally in Islamic teaching, the ability of the
written word to impart the actual intended meaning of the writer has been in doubt.
Understanding of the written word was generally thought to be achieved only by
personal contact with a master, someone in authority who could explain the text in
more detail; this typically took place in a madrasa [8, p. 101]. This also served to
reinforce the idea of the academic elite being at the top of the cultural and social
hierarchy. The printing revolution led to the written word becoming available to
everyone and thus the intermediary role of academics became somewhat obsolete,
resulting in two related outcomes: firstly, the Jadids were able to use print to ques-
tion the authority of those who were typically traditionally educated on matters of
scholarly discourse. The Jadids also wanted social order to be completely reconsid-
ered; when Behbudi [9, p. 201] asserted that newspapers became ‘spiritual leaders’
of society or that the theatre became a ‘house of admonition’ (ibratkhona) in which
society could scrutinise its illnesses, he was directly challenging the monopoly of
the conventional cultural establishment. The knowledge of the traditional masters
was not able to meet the requirements of that time to cure the ills of society. The
press reconsidered the borders of the public space within which debate was organ-
ised. The formation of a print-based community resulted in a new cultural politic to
emerge in Central Asia. Alternatively, the writing itself reached the point of desa-
cralisation due to the ubiquity of print. This ubiquity, meshed with the dissemination
of functional literacy, seemed to shift the focus towards the text and away from the
master — and everyone who could read knew the secret. The functional uses of writ-
ing were made much more obvious with the increasing use of printing and newspa-
pers. According to Fitrat [10, p. 11], the Jadids were disparaging of the medieval
commentaries used in the madrasa and they sought to go back to the scriptural
sources of Islam, and these ideas were built into the new approach to writing. How-
ever, these ideas appeared to be in direct opposition to the ulema s authority. Print-
ing now enabled the Jadids to change the way society dealt with cultural dispute and
allowed the movement to initiate cultural reform in ways that the older, traditional
elite had no control over. Following Tarakki, a newspaper called Khurshed (The
Sun), whose editor and publisher was the renowned Jadid and reformist figure of
Tashkent Munavvar-Kara Abdurashidkhanov, and whose secretaries were Abdusal
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and Utaba preached the idea of unity among Muslims. In the leading programmatic
article, in particular, it was said that the newspaper pursued the goal of proving in-
correct the assertion that there was no unity among Muslims. Apart from this, the
newspaper paid a lot of attention to school reforms, everyday traditions, and acted
as an exposer of drunkenness and unjustified expenses on rituals. However, animos-
ity from the ulema and the Soviet regime towards the Jadids meant that their usage
of print declined significantly. The Soviets imposed restrictions and censorship on
books and newspapers, while the ulema opposed every single new bidat that the
Jadids proposed. For instance, the ulema were incensed when an article was printed
in the Taraqqi newspaper in Tashkent that denounced the traditional maktab; the
upshot of this was that the ulema asked the city administrator to shut the paper down
Utaba. This was by no means an isolated event, and the increasing interference from
the Soviet government in the affairs of the newspapers meant that the press’s influ-
ence was significantly curbed. Despite the short-term existence of the Jadid press, it
still contributed to the overall development of Turkestan society. The Jadids, through
newspapers and magazines published at their own expense, expressed their thoughts,
ideas, and worldview, awakened the national-patriotic spirit of the people, promoted
new-method schools, advocated secular life, and condemned the backwardness of
the peoples of the region.

The Press and the Rise of Nationalism

One of the important roles in shaping nationalism among the Central Asian
people belongs to the Jadids as the nation (millat) was the focus of Jadid reform.
With regards to the question of national identity among Central Asians, Khalid [3,
p. 201] claims that Central Asians did not have any specific type of identity, ex-
cluding the religious, until 1917. This is supported by the eminent Russian orien-
talist Bartold [11, p. 1935] who noted in 1926: “The settled peoples of central Asia
are in the first place Muslims and think of themselves only secondarily as living in
a particular town or district; to them the idea of belonging to a particular stock is of
no significance.” This suggests that the indigenous population of Central Asia were
Muslims and were not aware of what was happening around them and the world,
meaning that national identity or nationality were not perceived due to the high
level of illiteracy and the lack of press that would enable communication. Howev-
er, Bennigsen and Lemercier-Quelquejay [5, p. 90], whose work has been im-
mensely important, assert that the national movement was instigated in Central
Asia, after the defeat of Russia by Japan in 1905, suggesting that the Jadids proba-
bly set in motion the beginnings of national identity and nationalist sentiments
among the native people through the press. Press and printing off not only facilitat-
ed this communication, but also allowed ordinary people recognise their identity
through the means of textbooks and newspapers which were written and printed by
Jadids. For example, according to Sarsembayev [12, p. 340], the Kazak-language
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journal Qazagq, founded in 1912 by a group of Kazakh intellectuals, presented dis-
cussion on the promotion of education and national sentiments. Moreover, numer-
ous students, young people, and intelligentsia took part in a campaign to promote
the cultural and national ambitions of the population. This indicates that the print
culture helped develop a culture of discourse among people where ideas of social
and cultural reform could be disseminated in an effective way. For example, An-
derson [4, p. 45] highlights how novel methods of communication, coupled with
new power systems, helps to drive fresh ways to imagine communities. Print, the
statistics, and the globe allowed the Jadids to enable the indigenous people of Cen-
tral Asia to observe themselves as inhabitants of a modern, interrelated world, and
the integration of a Turkish community within the Muslim world. For instance,
maps and images related to the Ottoman Empire began appearing on postcards,
globes and atlases which, for the first time, led to the Muslim ummah being per-
ceived as a geopolitical object. A geography textbook by Munawwar Qari [13]
gave explanations about each of the main countries around the world, as well as
presenting a census that gave the number of Muslim people in those countries. This
abovementioned account seems to indicate that the Jadids, seeing their nation so
deeply asleep and unaware of culture and civilization, realised that they needed to
be awoken gradually — initially through education, by introducing them to secular
subjects such as history, mathematics, and geography so that they could imagine
and understand when discussing other culturally developed countries. Therefore,
the printing press that played such a major role in inculcating national identity and
paved the way for recognising and understanding other countries by looking at
them comparatively. In this sense, Anderson [4, p. 47] points to the significance of
‘print capitalism’ in forming a sense of collective community in the nineteenth
century that facilitated the growth of nationalism in many parts of the world. Thus,
it can be assumed that print culture possibly helped to increase nationalist senti-
ments and loyalties in Central Asia in the following ways. Numerous vernacular
newspapers that started to be published in Central Asia held nationalist feelings,
and the reporting of colonial misrule encouraged nationalist activities by assisting
in the dissemination of the message of nationalism to the majority of the native
Muslim population. For example, the gathering in the congresses of Muslim repre-
sentatives who held the same views and ideologies about the creation of an auton-
omous state suggests that print culture played an indispensable role in delivering
nationalistic sentiments and raising the cultural level and patriotism among the
indigenous population in the early twentieth century. In the same vein, Gellner [3,
p. 122]claims nationalism and national identity is established when the high cul-
ture among the masses is attained. High culture, he argues, can be achieved only
through knowledge. His analysis suggests that national identity is achieved when
the people are aware and consciously recognise their identity. Therefore, it could
be concluded that in order to raise awareness of national identity and allegiance,
Jadids exerted a significant amount of effort in awakening nationalism among the
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populace through the national press, which proved highly efficient in disseminat-
ing the information rapidly. According to the assertion of Khalid [3, p. 129], the
Jadids intended to establish or prepare an elite group of people consisting of intel-
ligent and at the same time true Muslims who would lead the nation. Jadids wanted
to build a different Muslim community that retained the Islamic religion along with
national identity as well. As print capitalism is crucial, according to Anderson [4,
p. 139], the press seems to have played a key role in raising the national conscious-
ness among the Central Asian indigenous population. For example, since 1905
when Soviet authorities allowed the publication of newspapers and books, it helped
the integration of Central Asian Muslim communities as an ‘imagined communi-
ty’, allowing native populations throughout the Russian Empire to read the same
articles and views of Jadid enlighteners and to disseminate and share this informa-
tion. Therefore, Anderson’s theory and his model worked in the formation of na-
tional identity in Central Asian states. Print capitalism in the sense of investment in
materials, communication technology in the sense of printed word and limitations
in terms of language variety, as most people had no command of Russian. With the
help of vernacular languages, through the press, people with low literacy were able
to become aware of the politics and activities of the Soviet state. Thus, the connec-
tion between educated and less educated was realised via the press. However, this
caused disturbances among the Soviet regime and they took immediate measures
to intervene into press affairs. For example, Khalid [14, p. 5] states that the govern-
ment maintained strict control over vernacular newspapers. Prior to 1917, there
were nine newspapers in print in Turkistan and all of them closed within just a few
months of beginning operations. The poetry books of Abdulhamid Sulayman Yunus
Cholpan (1897-1938), Uyganish (The Awakening), and Bilim Ochagi magazine,
which were part of the output of the Turkistan Joint State Publishing House, caused
political disturbances. The patriotic tone and nationalistic slant of publications
quickly attracted Party criticism and prompted the Soviet authorities to establish
presses and editorial boards in Moscow, such as the Central Oriental Publishing
House. Despite their success in raising awareness among Central Asians, the Sovi-
et administration [15, p. 150] viewed nationalism negatively, especially in the Cen-
tral Asian region, and after 1925, Soviet officials became suspicious of the local
nationality editorial board and began monitoring their publishing activities. Ac-
cording to Allworth [7, p. 42], Central Asian publishers did not show an allegiance
to the policy of the Soviet party where the Russian Marxist doctrine was empha-
sised, and therefore the Soviet administration took measures to make them turn
away from endeavours to request Central Asians with notions of national indepen-
dence for their commitment to the new regime. The organised pressure on the na-
tional press resulted in the replacement of some editors by new publishers in Cen-
tral Asia’s press network, and these new staff members carried out a decisive
struggle against the national press and nationalistic ideology. Thus, the dispute
over the thought-control between the Soviet regime and local press began to erupt,
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battling for nationalistic ideology. While the Soviets claimed one Soviet nation
ideology based on the concept of Marxism, the local publishers claimed the nation-
alistic ideology pertinent to their beliefs and ethos. The Soviet regime, therefore,
nervously intensified their siege on the indigenous press in a struggle against them,
as Soviet Union aspired to conquer and control Central Asian publishing activities
and restrain the nationalism of the native elites.

The National Political Movement for Liberation and Independence

Notwithstanding the contribution of the Jadids to cultural education and pub-
lishing development, they also took part in the construction and propagation of
secular nationalism by turning to politics, particularly after the Revolution in 1905,
when publication of newspapers and journals was permitted by the Soviet admin-
istration. Although the Jadids’ objective was to modernise schools with the new
method by adhering to Islam, the achievement of national liberation from the So-
viet state was an aspiration as well. For example, MunawwarQary, a leading Jadid
of Central Asia, asserted that “the conviction of reform is not limited to a resur-
gence of spiritual life, but to acquire national freedom”. The revival of the nation
[16, p. 1196] was also an aim, in which the new way of reasoning was used in
conjunction with the previous spiritual life and a deep national consciousness
ought to reign, suggesting that, being under Soviet authority, not only did the Cen-
tral Asian population lose their freedom, but also their cultural identity [17, p. 155].
This suggests that the Jadid movement or cohort of intellectuals seem to have been
formed in resistance to the Soviet regime that had seized the Central Asian land
and thus impacting on the cultural life of the indigenous people. For example, the
Russification of the people and amalgamation into one Soviet nation Khalid [14, p.
5] indicates that this Soviet policy pushed the educated and intelligent groups of
people to unite and organise the institution so that educating the illiterate native
population through new-method schooling [18, p. 3] would gradually shift to a
national awakening movement and, eventually, liberation. Elaborating further,
Khalid [19, p. 154] provides evidence that the cultural reform movement of Jadi-
dism was the sole precursor to a secular political movement that Jadidism eventu-
ally had to become. Thus, cultural reform movement of Jadidism seem to suggest
that the eminent Jadids such as Kursavi, Marjani, and Donish were forced into
service as precursors to a great national movement whose life work has been a
stepping stone to a higher aim, for which they provided the preconditions for the
later movement. Thus, the Jadid movement, represented by the writings and opin-
ions of Ismail Bey Gasprinskii, Abdul Rauf Fitrat, and Mirsaid Sultan-Galiev,
looked to find leadership in a range of parties so that they would be in a better po-
sition to disseminate their views [20, p. 112]. Several of their newspapers were
read widely and held considerable influence, including Qazaq, Vakht, and Kene-
gash. As a direct result of this increased political awareness among the Muslim
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population, people began demanding independence and there were increased at-
tempts to politically cooperate with others. In 1905, the Jadids convened a Pan-Is-
lamic assembly, headed by Abdur Rashid Ibrahimov, and founded the ‘Alliance of
Muslims’ [21, p. 47]. This historical evidence indicates that the Jadid movement
was an anti-colonial organisation that was formed to achieve independence from
the Soviet state as an oppressive policy, pursued by the colonial government, and
encountered strong oppositional movement of the Jadids of Turkestan in the intel-
lectual and cultural manner. For the first time, fully educated Turkic intellectuals,
merchants, and clergymen questioned the legality of the Soviet regime. Behbudi
used this to mobilise people to achieve freedom, and his actions — across many
disparate political and social dimensions — resulted in him becoming a true ‘father’
of the Jadid movement in Turkestan. Behbudi, according to Khalid [3, p. 289], as-
sociated the progress of the people with education, with a fundamental change in
its political system and achievement of independence. Behbudi, in several articles,
criticises the colonial policy of the tsarist government and its rulings. Bazarbayev
[17, p. 230] maintains that independence would not be possible without contest,
suggesting that freedom or independence must be achieved and it is historically
known that any nations, in order to become independent, had to struggle and that
liberty is achieved through unity. Behbudi [22, p. 7] states that “Muslims, especial-
ly Central Asian Muslims, do not want anyone or anything to constrain or exert
pressure on their religion and nation, and do not have any intention to threaten
someone’s independence”. In this regard, he buttresses the idea of Munawwar
Qari: “Freedom is not granted, it must be achieved” [13, p. 9]. However, it should
be noted that he does support the idea of Munawwar Qari in the sense that freedom
can be achieved without blood and sacrifice. Behbudi, akin to many Jadids, wanted
bloodless battle against colonialism, and thus he was against the revolution. He
believed that autonomy could be achieved by following the rules of the State
Duma. Despite him being a supporter of the movement for autonomy, he wanted to
attain autonomy in a peaceful manner through negotiation not violating the rules
and shedding blood. The divergence of views within the movement paved the way
for the emergence of two groups within the Jadids: namely, the nationalists and the
pro-revolutionists [23, p. 113]. While nationalists were willing to pursue the en-
lightenment of Central Asian society without the support of Soviet authorities and
wanted complete freedom from Soviet authority, pro-revolutionaries wanted the
Soviet patronage — in other words, they wanted to be under the Soviet state, mean-
while attaining autonomy in cultural, educational, and financial domains [23,
p. 230]. On the dispute over the state structure system, Behbudi [9, p. 202] suggest-
ed that Turkestan should take a special place in the structure of federal Russia and
the majority of the members of the Duma should be Muslims and least be Russians.
These notions were strengthened by the ‘Project of Autonomy’ document, which
was accepted by the Turkic Federalists in July of 1917. This document contained
information that the Jadids, who enthusiastically supported the ideas of the All-Rus-
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sian Muslim movement, underscored the autonomous self-dependency in the fed-
eral state structure of Russia meaning that the Russian Muslim federation had to be
created without cutting off connections with Russia. By supporting the assertion of
Kydyraliyev, Khalid [3, p. 287] maintains that the archived evidence regarding
Muslims joining the Party is still impossible to determine to some extent; yet, he
asserts that the evidence indicates that a growing number of Jadids were recruited
into the party implying that the Jadids to some extent were successful in achieving
their aim at attaining independence not through war or revolution, but through
peaceful means by joining the Soviet party and acting on behalf of the Muslim
people from there. Thus, Jadids rapidly changed themselves into Muslim Commu-
nists and again claimed to speak on behalf of the Muslims of Turkestan. Although
the majority of Muslims who signed up to the Party during or after 1917 were not
previously Jadids as such, a considerable increase in numbers of Muslims entering
political life was witnessed during the revolution, thus extending the base of the
politically active elite in Central Asia. Although the pro-revolution Jadids who
supported the Soviet policy were recruited to the Communist Party, their increase
in numbers and influence in the administration made the Soviet authorities uneasy.
For example, Khalid [3, p. 289] claims that the political activity of the Muslim
Board in Turkestan was so powerful that the Bolsheviks, who came to reign, had to
obey it. With regards to the function of Jadids within the Communist Party, Sabol
[24, p. 229] claims that despite the fact that many Jadids joined the Communist
party they remained patriotic and loyal to their own nations and still claimed na-
tional autonomy. As an example, he states that Sultan Galiyev, a leading Jadid, had
called for the formation of a Soviet Turkic Republic. He goes on to explain that
what the Soviet authorities could not understand was that the allegiance and loyal-
ty to Marxism was secondary only to his commitment to nationalist objectives.
This probably made Stalin accuse Sultan-Galiyev of conspiring with Muslim Turk-
ish nationalists to establish a Pan-Turanian Eastern International. The Soviet sus-
picion of Pan-Turkism might have had some truth behind it; this is because many
Jadids kept close contact with the Ottoman authorities in Transcaucasia and in Is-
tanbul, as well entertaining the hope of attracting military interference [25, p. 32].
This assumption makes one consider that the Jadids” aim could possibly have been
to establish a government based on the notion of Pan-Turkism. This is backed by
Saud [26, p. 36]., who states that Osman Khoja made secret negotiations with En-
ver Pasha that led to a treaty between them, entailing the cooperation of Pasha and
Khoja against the Red Army. The threat of a nationalist movement possibly prompt-
ed the Soviet regime to decide to expeditiously delimitate Central Asia in 1925.
Being faced with this potential internal danger, the Soviet authority seemed to ac-
celerate the delimitation and under the ‘divide and rule’ policy the Soviet authority
possibly primarily aimed at preventing a Turkic federation of the Central Asian
peoples. This is supported by Bazarbayev et. all. [27, p. 87] who claim that regard-
ing the autonomy of Central Asian states, divergent opinions appeared between the
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members of the same community and were demonstrated in the press. While some
of them upheld the idea of Turkic unity, or Pan-Turkism, others, although not ex-
plicitly contradicting this idea, chose to resolve the issue of their national identities
first. Thus, Pan-Turkism was put in contrast to Tatarism (fatarchiliq), Kazakhism
(Qazaqchilik) and Pan-Islamism. The dream of Mustafa Chokayev — that is, ‘a
people of one soul, one tongue, one body’ — was not accepted either by the Soviet
regime or by the majority of others in Central Asia as they were afraid of domina-
tion by the Tartars, even though Chokayev was himself a Kazakh. He felt that the
separation of the region into tribal states aimed only to hinder Pan-Turanism. This
historical evidence suggests that the disunity among the Central Asian Muslims
was planned to prevent the formation of a Muslim Federation based upon the idea
of Pan-Turanism or Turkism. Once the Soviet administration strengthened their
power in Central Asia, it began persecuting the Jadids and cleansing them from the
administration by accusing them of being nationalists. This is because, according
to Khalid [3, p. 312], the Soviet authority perceived the Jadids as a potential threat
to their administration and policy in the region, therefore they made the decision to
eliminate them on the grounds that Jadids might have demanded sovereignty for
Central Asia. Due to internal separation and the treacherous Soviet policy the Jad-
id movement was weakened which led to the decline of the Jadids. Almost all of
the Jadid leaders met with violent deaths except Ayni, who died in his bed. For
example, in 1919 Behbudi was captured in the Bukhara and brutally murdered by
the Emir of Bukhara with the help of Bolshevik agents. Even some leading repre-
sentatives of Pan-Turkism, such as Ahmed Agaoglu (1869-1939), Ali Husainzade
(1864-1941), and Yusuf Akchura (1879-1935), had to flee to Turkey. The other
leading Jadids, Ubaidullah Khodjayev, Saidnasyr Mirdjalilov, and Munawwar
Qari, became subject to repression in 1923 and during the latter part of 1929, Mu-
nawwar Qari became a leader of the counterrevolutionary campaign. Qari was shot
and killed in 1930, and was buried secretly at a cemetery in Vaganovkoye with
other senior Jadids such as Said Ahrori and Salimkhan Tillyakhanov from Uzbeki-
stan, and Abdurahman Baydildin and Zhusubek Aymautov from Kazakhstan. Al-
most every famous and respected writer and scientist from Uzbekistan and Ka-
zakhstan was shot in 1937, including Gazi Alim Yunusov, Abdurauf Fitrat, Bulat
Saliev, and Abdullah Qadiri, along with the Kazakh and Uzbek leaders Turar Rys-
kulov, Faizullo Khodjaev and Alikhon Buklikhanov on suspicion of working for
foreign intelligence, being Pan-Turkists, being fervent nationalists, and resisting
the Soviet regime. According to some estimate, thousands of intellectuals were
purged suggesting that the Jadid movement was a coherently structured movement
of which the Soviet regime was fearful. Thus, almost all the Jadids were murdered
and between the executions and the 1980s, it was forbidden to study Jadidism and
the names of representatives of the Jadid movement, such as Behbudi, Fitrat, and
Munawwar, were not to be mentioned for fear of being labelled an enemy of the
nation or a nationalist. The sociocultural and political areas of Central Asia in the
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first quarter of the twentieth century have since seen substantial improvement and
progress. If the Jadids had not initiated the enlightenment of society through
new-method education, press, and political activity, the totalitarian Soviet authori-
ty would not have emphasised the national interests of the indigenous people and
eventually, the contemporary independent states of Central Asia such as Kazakh-
stan, Uzbekistan, Kyrgyzstan, and Turkmenistan would have turned out entirely
differently. Thanks in part to their courageous contributions and vigorous efforts,
the Central Asian states have achieved independence today.

Conclusion

The research has proposed that the rise of nationalism and the awakening of
the national sentiment inculcated by Jadids would not have been possible without
the printing press [3, p. 289]. As the Jadids were renowned for their ability to
publish newspapers and print publications, the research has displayed that printing
press was of tremendous help in facilitating the implementation of the Jadids strat-
egy by disseminating the information and imparting knowledge, educate the in-
digenous people, consequently, raise the awareness of the national identity among
the Central Asian Muslims. Therefore, the printing of books and newspapers was
an important branch of the Jadids’ activity. This personified a sharp contrast to the
situation before the conquest of Russia, when the production and transmission of
knowledge in Central Asia existed among scribes, mostly orally. While before the
advent of printing, the knowledge was transmitted through personal communi-
cation between people and the possession of knowledge provided moral and cul-
tural authority in society, which determined the status and prestige of a person,
the advent of the printing press allowed the Jadids to determine the direction of
cultural development in their society. Thus, innovations made it possible to pro-
vide an unprecedented flow of information, as a result of which the intelligentsia
from Central Asia has been in closer contact with the outside world. As has been
demonstrated in the research, at the turn of the twentieth century, Central Asians
could read books and, increasingly, periodicals created in the Russian Empire, as
well as imported from the Ottoman Empire. Furthermore, while, in contrast to
the ten-year madrasah study, which was given to the cultural elite, access to the
new public space required only basic literacy, in the new public, the older cultur-
al elite was increasingly marginalized. This rapid flow of information, combined
with new means of communication, led to major changes in the worldview of the
intelligentsia of Central Asia. It has been clearly demonstrated that Jadids played
a central role in awakening the national sentiment of Central Asian Muslims, and
thus they have been represented as those who enabled the establishment of national
identities in Central Asia. Indeed, the notion of a Turkestani Muslim nation was a
well-known matter among the Central Asian Muslims and in this regard the Jadids
have contributed substantially to the establishment of the Muslim national identity.

14 ISSN 1999-5911. 9a-dapabu | 2 (82) 2023 www.alfarabijournal.org



K. Kaldybay, T. Abdrassilov, Zh. Nurmatov. The Role of Jadids Inawakening...

List of references

1 Sartori P. Towards a history of the Muslims Soviet Union: A view from Central Asia // Die
Welt des Islams. 2010. 50 (3/4). pp. 315-334.

2 Kydyraliyev D. The Jadid movement in Turkestan and its relation with Turkey. Doctoral
dissertation. 2001. — P. 180.

3 Khalid A. The politics of Muslim cultural reform: Jadidism in Central Asia. Los Angeles:
London: Berkeley. 1999. — P. 400.

4 Anderson B. Imagined communities: Reflections on the origin and spread of nationalism (2™
ed.). London: Verso Books. 1994. — P. 256.

5 Bennigsen A., &Lemercier-Quelquejay C. Islam in the Soviet Union. University of California.
1967. — P. 272.

6 NumandjonUsmanjonovich G. Jadidism in Central Asia in the late nineteenth and the early
20" century. Doctoral dissertation. 2013. — P. 240.

7 Allworth E. Central Asian publishing and the rise of nationalism. The New York Public
Library. 1965. — P. 74.

8 Eickelman D.F. Knowledge and power in Morocco: The education of a twentieth-century
notable. Princeton, N.J.: Princeton University Press. 1985. — P. 202.

9 Behbudi M. Biznihallarwaishlar // Ayina 18 January 1914. pp. 200-202.

10 Fitrat B. Munazara-yimudarris-ibukharayiba yak nafar-1 farangidar Hindustan dar bara-
yimakatib-ijadida. 1911. pp.7-21.

11 Barthold W. Encyclopedia of Islam (1*edn.). Brill. 1926. pp. 1913-1936.

12 Sarsembayev A. Imagined communities: Kazak nationalism and Kazakification in the 1990s
// Central Asian Survey. 1999. 18(3), pp.319-346.

13 Munawwar Q. Hurriyatberilmas, olinur // Gazette, 26" March 1917. Nadzhod. P. 9

14 Khalid A. What Jadidism was, and what it wasn’t: The historiographical adventures of a
term // Central Eurasian Studies Review. 2005. 5(2), pp. 3-7.

15 NurmatovZh, Abdrassilov T, Soon Il H. An Analysis on the Formation of Jadidism in Central
Asia in the late 19th and early 20th Century (1870-1917) // Al-Farabi. 2022. 2 (78). pp. 149-166.

16 Jabbarova D. A Study of Jadidism in the Independence Period // Journal of Pharmaceutical
Negative Results. 2022. 6(13). pp. 1195-1200.

17 Bazarbayev K., &Ashimkhanovna A.Z. Jadids’ movement in Central Asia in the late 19
and the early 20" centuries // Asian Social Science. 2012. 8(8). pp. 225-237.

18 Namazova Y. National Education System in the Educational Ideas of Jadidism // The Light
of Islam. 2020. 3 (3). pp. 1-11.

19 Devlet N. The awakening of a national consciousness among the Turkic peoples of Russia
// In: T. Kocaoglu (ed.), Reform movements and revolutions in Turkmenistan: 1900-1924. Haarlem:
SOTA Publications. 2001. pp. 151-159.

20 Mukhamedyarov S.F., &Sultanbekov B.F. Mirsaid Sultan-Galiev: His character and fate //
Central Asian Survey. 1990.9, pp. 109-117.

21 Hiro, D. Between Marx and Muhammad // Jane’s Intelligence Review. 1995. 7(1), p. 47.

22 Behbudi M. Muhtoriyati Turkistan / Gazette, 22" December 1917. Hurriyat. P. 7.

23 Wheeler G. The modern history of Soviet Central Asia. Weidenfeld and Nicolson. 1964. —
P. 272.

24 Sabol S. The creation of Soviet Central Asia: The 1924 national delimitation // Central
Asian Survey. 1995. 14 (2). pp. 225-241.

25 Baysun A.R. Turkistan MilliHareketleri. 1943. pp. 31-34.

26 Saud, A. Muslim educational reforms in Russia and Central Asia during the twentieth
century: Case study of Jadeedism // The Explorer Islamabad: Journal of Social Sciences. 2020. 3
(2). pp. 34-40.

www.alfarabijournal.org 2(82) 2023 | Anp-Papabu. ISSN 1999-5911 15



Religion in Socio-Cultural Contexts of Modernity

27 Bazarbayev K.K., Hazret T., &Raikhan S. Jadidism as an educational system and a political
movement in Turkestan (Central Asia) // International Education Studies. 2013. 6 (1). pp. 85-94.

Kanowioan K.K., Aoopacunoe T.K., Hypuamoe K.E.
Komuamisepain Opra A3usi XaJbIKTaPbIHBIH YJITTBIK CAHACHIH OATYIaFbI poJIi

Anoamna. by Makanana arapTyIIbUIBIK YIepiciHae 0eTOYPhIC OPBIH aFaH JKIUIIIUICPIiH
YITTBIK 0acrace3 KbI3METi KapacThIpbUIbi, OpTanblk A3Hs XaJbIKTapbIHBIH YJITTHIK CaHACHIH
apTTHIPYIaFkl Oacna MoJIeHueTi MeH Oacnace3/iH pei Tanaanaasl. COHbIMEH KaTap KoAUAMIIIIKTIH
CasiCH KO3FaJIbIChl 3EPTTEIII, KUK TEK MOJICHH-CAsICH KO3FAJIBIC PETiH/IC FaHA €MEC, COHbI-
MeH 0ipre KeHecTiK OWIIIKKe KapChl TYpFaH JIHH-MOJCHH )KOHE OTapIIbLUIIBIKKA KapChl KO3FabIC
peTiHAE KaIbIITacTacybl Typajbl TYKBIPBIM jKacamaibl. By 3eprreyie KOAUAIILICD XaJIbIKThI
arapTYIIBUIBIK, pedopMaay skoHe WITTHIK 6acrace3 apKbUIbl OSTHAaFaHa, TOYEICI3IiK MeH YITTHIK
Oipereilikke KOJI )KETKi3e aliMac e/1i ICTeH Ko3KapacTapbiHa Heri3iemMelnep xkacanapl. by skymbicTa
JKOIUIIIUIIK KEHECTIK PEXUMIe Kapchl PEakIUsUIBIK KO3FalbIC peTiHnae maiina OoNFaHIbIFb,
TOyeJCi3IKKe OLTIM MEH YITTBIK CaHa apKbUIbI J)KETyre OONaThIHBIFBI TIJITE THEK €TIeAl. 3epTTey
0apbICBIHIA JKOIUIIIEPAIH 0acnace3 KbI3MeTI KHE CasiCHU-a3aTThIK KO3FAIBIC apKbUIbl XaJIbIKThI
arapTy/iarbl eyl KbI3METTepl 3epAeICHEI].

Tyiiin co30ep: »oMUMIUIIK, 0acmace3, YITHIBUIIBIK, IOTUrpadus, TOYENCI3miK, HCIaM,
MYCBUIMaH

Kanowioai K.K., A6opacunoe T.K., Hypuamoe K.E.
Poab 1ixaauioB B npody:KAeHHU HAMOHAJIBLHOTO CO3HAHUS HapooB LleHTpanbHoili A3nuu

Annomayus. B crarbe uccienyercs 1esiTelbHOCTD JKaIUI0B B HALIMOHAIBHOMN Ipecce, CTaB-
11asi HOBOPOTHBIM MOMEHTOM B IIPOLIECCE MPOCBELICHUS. 3aTeM aHAIM3UPYETCs POsib NONUrpadu-
YECKOM KyJBTYPBI U IIPECCHI B ITOBBIIIEHHH HAIIMOHAJIBLHOTO CaMOCO3HaHUs HapoaoB LleHTpanbHoit
Azuun. Kpome Toro uccienyercst NOJIUTHUECKOE JBMKEHUE KaJAWAU3Ma U JIeNaeTcs BBIBOJ, YTO
JOKaIUAN3M chopMUPOBAJICS HE TONBKO KaK KyJIbTYPHOE U IMOJUTHYECKOE JIBHKEHHE, HO M KaK pe-
JIMTUO3HO-KYJIBTYPHOE M AHTHKOJIOHHAJIBHOE JIBUKEHHUE, MPOTHUBOCTOAIIEE COBETCKOMY PEXUMY.
DT0 HcCIe0BaHUE YTBEP)KIAET, YTO, €CIIU ObI JPKaAUbI He TPOOYIHIIN MacChl JIIOIEH ITOCPEICTBOM
IIPOCBEIIEHHUS, pehopM M HALMOHAIBHOW MPECChl, HE3aBUCUMOCTh MM HALMOHAJIbHAS HICHTHY-
HOCTb HE ObUIN OBl JOCTUTHYTBI. DTOT TE€3HUC YTBEPXKIAET, YTO JUKAJUIN3M BOSHUK KaK PEeaKLHOH-
HOE ABM)KEHHE IPOTHB COBETCKON JKCIUTyaTallld, cBOOOIBI OT KOTOPOH, 10 MHEHHIO JDKAAUAOB,
MOXHO OBUIO JIOCTHYb C TIOMOIIBI0 00pa30BaHMs U HAIIMOHAJIBHOTO caMOCO3HaHus. Ha mpotshkeHun
BCETO UCCIIEA0BaHMs OyayT MPOJEMOHCTPUPOBAHBI 3HAUUTEIILHbIE YCUIIUS KA JUI0B IO MPOCBEIIe-
HUIO JIFOIEH ITOCPEICTBOM JICATEIILHOCTH B IPECCE U TOJIMTHYECKOTO 0CBOOOUTEIIBHOTO JBHKEHHUSI.

Knruesvie cnosa: 1xanunusm, npecca, HallMOHAIU3M, 11€4aTh, HE3aBUCUMOCTb, UCIaM, MY-
CyJIbMaH.



