UDK 1:39 https://doi.org/10.48010/2024.3/1999-5911.02

SPECIFICS OF THE MANIFESTATION OF ETHNIC
IDENTITY IN PHILOSOPHY

!4kapova Sayagul, *Aimbetova Ulbossyn ’Dosmagambetova Jamila
lakapovasaya@gmail.com, *Aim_bat@mail.ru, *ddd dos@mail.ru,
'L.N. Gumilyov Eurasian National University (Astana, Kazakhstan)
’Kazakh national academy of choreography (Astana, Kazakhstan)

SAl-Farabi Kazakh National University (Almaty, Kazakhstan)

'Akanosa Caszyn I'apunynnuesna, *‘Aiumoemosa Ynoocoitn Ymezenosna
3llocmazamoemosa /rcamuna Kamovinosna
lakapovasaya@gmail.com, *Aim_bat@mail.ru, *ddd _dos@mail.ru,
'Eepasutickuil hayuonanvHolil ynueepcumem um. JIL.H. I'ymunesa
(Acmana, Kazaxcman)

’Kazaxckas nayuonanvhas akademus xopeocpaguu (Acmana, Kazaxcman)
IKazaxckuil Hayuonanwbuwlil yHusepcumem um. aiv-Papadu
(Anmamol, Kazaxcman)

Abstract. The manifestation of ethnic identity in philosophy is a multifaceted subject
that intersects with various academic disciplines and cultural discourses. Stock provides
a specific example of this intersection by discussing the emergence of “cthnic minority
philosophy” in China, which integrates ethnic and cultural identity into philosophical
discourse. This discipline reflects the broader issues of national, ethnic, cultural, and
philosophical identity, highlighting the role of “culture” in redefining minoritarian traditions
as philosophy. Similarly, Siegel (notes the historical significance of philosophy of education
and its potential to address vital philosophical questions, including those related to ethnic
identity, suggesting a need for philosophy to reconnect with its broader applications,
potentially including the exploration of ethnic identity. Contradictions or interesting facts
emerge when considering the relationship between ethnic identity and philosophy. For
instance, Stock’s concept of “hierarchical inclusion” suggests a power dynamic in the
recognition and integration of minority philosophies into the broader philosophical canon.
This contrasts with the more egalitarian and developmental perspectives on ethnic identity
found in psychological research, as seen in, and which focus on the development and
validation of ethnic identity measures and their implications for minority group members.
In summary, the specifics of the manifestation of ethnic identity in philosophy can be seen

in the integration of ethnic and cultural considerations into philosophical discourse,

as

well as in the recognition of the power dynamics involved in the inclusion of minority
philosophies. The literature suggests that ethnic identity plays a significant role in shaping

philosophical thought and discourse, particularly in non-Western contexts and in relation

to

educational philosophy. Further exploration of these dynamics is warranted to understand

the full impact of ethnic identity on philosophical inquiry.

Keywords: ethnos, social community, generic and individual human essence,

ethnological text, anthropological text, facts, culture.

www.alfarabijournal.org 3(87) 2024 | Anb-®apabu. ISSN 1999-5911

11



Philosophy in the Present and Historical Retrospective

Introduction

Ethnic identity in philosophy can be understood as the role that one’s ethnic
background plays in shaping their philosophical perspectives and inquiries. While
the literature on ethnic identity primarily focuses on psychological and sociological
dimensions, its intersection with philosophy is less direct but still significant. Ethnic
identity can influence the way individuals engage with philosophical questions,
particularly those related to values, ethics, and understanding of the self and others
[1, p. 228]. Interestingly, while Simecek does not explicitly address ethnic identity,
it suggests that reading poetry, which is often deeply rooted in cultural and ethnic
experiences, can enhance a philosopher’s ability to connect with diverse perspectives.
This indirectly acknowledges the importance of ethnic and cultural background in
philosophical thought. Similarly, Wang’ombe highlights the role of intuition in
philosophical inquiry, which can be shaped by one’s cultural and ethnic experiences,
although it does not directly address ethnic identity. In summary, while the provided
papers do not directly address the role of ethnic identity in philosophy, they suggest
that one’s ethnic background can influence their philosophical perspectives and
methods. Ethnic and cultural experiences can shape the way individuals approach
philosophical questions, the intuitions they rely on, and their ability to connect with
diverse perspectives [2, p. 105]. This underscores the importance of considering
ethnic identity in philosophical discourse and inquiry.

The study of ethnic identity is a multidisciplinary field that has garnered
significant attention in various humanities disciplines, including sociology,
anthropology, ethnology, psychology, and philosophy. Since the 1970s, ethnology
and anthropology have placed particular emphasis on this topic. Three main
theoretical approaches have emerged to explain ethnic identity: 1. Primordialism
2. Instrumentalism 3. Constructivism Primordialism, the first of these approaches,
posits that ethnic identity is innate and original to human nature. This perspective
was initially proposed by scholars such as K. Geertz, R. Gambino, W. Connor,
Yu.V. Bromley, E. Stewart, and P. van den Berghe. Key aspects of primordialism
include: 1. The concept of “primordial ties,” introduced by sociologist E. Shils
to describe intrafamily relationships. 2. A more detailed explanation provided
by anthropologist K. Geertz, which expanded on the primordialist perspective.
3. The view that ethnicity is fixed and unchangeable, with both sociobiological
and evolutionary dimensions. This primordialist approach contrasts with
instrumentalism and constructivism, which offer alternative explanations for the
nature and development of ethnic identity. Understanding these different theoretical
frameworks is crucial for comprehending the complex nature of ethnic identity
and its role in various social and cultural contexts. Sociobiologist Pierre van den
Berghe argued that ethnicity is a result of genetic predisposition to kin selection,
while L.N. Gumilyov represented the sociobiological approach in anthropology
[3,p. 12].
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Western philosophy has largely neglected the examination of ethnic identity,
favoring instead the concept of personal identity. This oversight stems from non-
classical and post-classical philosophers’ efforts to move beyond the classical
discourse that equated identity with sameness, a tradition upheld even by Aristotle,
who prioritized identity over difference, and later interpreted by modern thinkers
like Descartes. The research adopts a sociocultural approach as its theoretical and
methodological foundation, viewing culture as the primary domain for ethnic
identity formation and expression. Utilizing philosophical and anthropological
methods, the study explores ethnic identity through the “person” category. The
axiological method is employed to analyze ethnic culture as a source of norms
and values, a survival mechanism, and a means for self-determination and self-
realization. By combining these approaches, the research aims to comprehensively
understand ethnic identity through an individual’s values towards ethnocultural
reality in relation to their self-determination and self-realization in the world.
The interdisciplinary nature of the study necessitated the use of methods from
psychology, cultural studies, sociology, and general scientific cognition techniques
to address more specific issues [4, p. 9].

Ethnic identity in philosophy is a multifaceted subject that has garnered
considerable attention and debate. The discourse encompasses the complexities of
identity formation, the role of ethnicity and race in personal and social development, and
the implications of these identities in various contexts [5, p. 46]. While the exploration
of ethnic identity is seen as adaptive and beneficial, particularly for individuals from
minoritized backgrounds, it is not without its challenges. Conversations around
ethnicity and race can be fraught with issues of discrimination, identity denial, and
segregation, which can shape the narratives and experiences of individuals differently
based on their ethnic-racial backgrounds [6]. Interestingly, despite the potential
for negative experiences, cultural socialization and engagement in conversations
about ethnicity and race have been associated with greater ethnic-racial identity
exploration and affirmation. However, this relationship is nuanced, with negative
conversations about race sometimes leading to less ethnic-racial identity affirmation
among certain groups, highlighting the complex interplay between socialization,
conversation, and identity development [7, p. 67]. Additionally, empirical studies
have shown that intergroup dialogues can enhance ethnic-racial consciousness
among adolescents, suggesting that structured conversations may have a positive
impact on identity development [8, p. 98]. In summary, ethnic identity in philosophy
is a topic that encompasses both the positive aspects of identity exploration and the
problematic issues that arise from societal structures and interpersonal interactions.
The literature indicates that while ethnic identity development is generally seen
as a positive and necessary process, it is also subject to the negative influences of
discrimination and cultural misunderstandings. These complexities underscore the
importance of considering the context and structure of conversations about ethnicity
and race in the development of ethnic identity [9, p. 78].
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In social sciences, the notion of “ethnic identity” encompasses a broad
spectrum of semantic subtleties that necessitate philosophical clarification. This
concept is grounded in an individual’s value system, which emerges from the
interplay between their internal drives and the external demands of their ethnic
group. This principle of social practicality in daily activities allows individuals
to orient themselves, establish their identity, and harmonize with the group’s
distinct value orientations. As the primary manifestation of ethnic identity, ethnic
culture unveils an individual’s inner world and exhibits a meaningfully evolved
human essence. The development of ethnic identity through identification revolves
around a structured value system within traditional ethnic culture, mirroring
fundamental ethnic values that guide behavior and interactions. An individual, as
an active participant in this process, becomes both the object and subject of ethnic
identification, shaping their subjectivity and enabling them to accurately evaluate
their own ethnic identity within the social landscape [10, p. 56].

The concept of “ethnic identity” in the social sciences encompasses a wide range
of semantic shades that necessitate its philosophical explication. The fundamental
basis of this concept is derived from the system of value preferences inherent in
the individual’s structural makeup, which is formed through the correlation of
the person’s internal essential forces with the external requirements of the ethnic
community. This principle is established based on the social expediency of life
activity [11, p. 78]. This enables a person to navigate the surrounding space-time,
define and actualize himself in accordance with the specific value orientations of
the group. Identification of a person with the ultimate value foundations of ethnic
culture, expressing what is truly “human” for representatives of a given ethnic group,
contributes to the subject’s acquisition of identity with himself. In culture, the main
sphere of expression of ethnic identity, the innermost inner world of the individual is
revealed, it appears as a meaningfully developed human essence. The formation of
ethnic identity through the process of identification occurs around a structured value
system operating within the framework of traditional ethnic culture. This cultural
layer reflects the basic ethnic values that fix the norms and rules of behavior in
relations between man and nature, man and society, and man and man, and mediate
the totality of stable connections between a person and the outside world, ensuring
his integrity and self-identity. A person who acts not only as an object, but also
as a subject of ethnic identification, is an active participant in this process. The
assimilation of the value and symbolic components of ethnic identification, as well
as their implementation in one’s behavior, forms subjectivity, which allows a person
to adequately assess his own ethnic identity in social spacen [12, p. 54].

Viewing ethnic identity through a philosophical lens reveals it as the
manifestation of a group’s unique cultural, societal, and historical traits,
influenced by both internal perceptions and external acknowledgment. This
process involves a nuanced interaction between personal self-understanding and
broader group association, rooted in perceived cultural distinctions and shared
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ancestry. Philosophical inquiries into ethnic identity often highlight its fluid and
multifaceted nature, recognizing that individuals may embrace multiple, coexisting
ethnic affiliations. Intriguing contradictions arise when examining the evolving
nature of ethnic identity. For example, Transylvanian Saxons are experiencing a
transformation in their ethnic self-concept due to modernization and migration,
resulting in shifts in conventional practices and social structures [13, p. 34].
Similarly, the distinction between ethnic and national identity is nuanced, with
historical/political manifestations leaning more towards a political identity in the
context of nationhood. Moreover, the symbolic ethnicity argument, which predicts
a decline in ethnic behavior and affiliation despite a persistent interest in ethnic
identity, is not supported by findings from a study on a Jewish community). In
summary, the manifestation of ethnic identity is a multifaceted phenomenon that is
continually reshaped by social, cultural, and historical forces. It is characterized by
its situational nature, adaptability to social changes, and the potential for multiple
ethnic affiliations within individuals [14, p. 59]. Philosophical inquiry into ethnic
identity reveals the importance of understanding these complexities and the
implications they have for individual and group identities in a changing world.

The concept of ethnic identity is intricate and multidimensional, having been
examined through various lenses in social science research. The problem-oriented
discussion surrounding ethnic identity sheds light on several crucial issues and
obstacles in comprehending and tackling this phenomenon.

A primary focus is on how ethnic identity is formed and portrayed in
various settings. As noted by, understanding identity construction is essential for
developing a contemporary cultural society. Analyzing ethnic identity through
cultural products like films can offer insights into the branding and representation
of national and ethnic identities to younger generations stresses the significance
of examining language usage and discourse to understand how ethnic identity is
molded and negotiated, particularly among marginalized groups.

The discourse on ethnic identity unveils certain paradoxes and difficulties. For
example, while ethnic diversity is generally viewed positively as contributing to
cultural richness, it may also foster isolationist tendencies in multiethnic societies.
Moreover, the development of ethnic identity can be influenced by various factors,
including parenting styles, situational contexts, and collective action, rather than
solely depending on “transplanted” cultural heritage.

Analysing, the problem-based discourse on ethnic identity highlights the need
for a sophisticated understanding of this concept. It underscores the importance
of considering multiple elements, such as social context, language use, and
cultural representations, in shaping ethnic identity. Furthermore, the discourse
indicates that ethnic identity is not fixed but rather a dynamic process influenced
by historical, ideological, and social factors. This complexity emphasizes the need
for interdisciplinary approaches in studying and addressing issues related to ethnic
identity in diverse societies.
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Methods and Methodology

The study of ethnic identity employs diverse methodological approaches,
reflecting its intricate and multidimensional nature.

Ethnographic fieldwork remains a vital technique for examining ethnic identity,
enabling researchers to collect direct data about the ethnic characteristics of studied
groups. Nevertheless, this method encounters obstacles such as researcher bias,
intricate relationships between researchers and informants, and field access issues.
Effective fieldwork necessitates the development of suitable research tactics and
the establishment of productive communication with informants.

Psychodiagnostic tools are also employed, as exemplified by a cross-cultural
comparative study utilizing questionnaires like “Who Am [?” and “Types of
ethnic identity”. These instruments aid in uncovering shared and distinct aspects
of personal and ethnic identity across various cultural groups. Comparative
ethnographic methods play a crucial role in identifying “ethnic boundaries” and
“ethnic markers” that set one ethnic group apart from another.

Notably, divergent theoretical perspectives exist in the study of ethnic
identity. Primordialism concentrates on “primordial” cultural distinctions, while
constructivist and instrumentalist approaches emphasize the social organization
of ethnic differences. This theoretical diversity underscores the importance of
interdisciplinary approaches, integrating insights from genetics, culture, and
historical narratives.

To conclude, research on ethnic identity benefits from a mixed-methods
strategy, combining qualitative and quantitative techniques. This comprehensive
approach allows for a more holistic understanding of the intricate interplay
between individual experiences, cultural practices, and broader social contexts
in shaping ethnic identity. Future studies should continue to explore innovative
methodologies to capture the dynamic and multifaceted nature of ethnic identity
formation and expression.

The manifestation of ethnic identity is a multifaceted phenomenon that has
been approached through various research methods across disciplines such as
social philosophy, sociology, social psychology, cultural anthropology, ethnology,
and developmental psychology. Theoretical and practical research has moved
beyond one-dimensional interpretations of ethnic identity to consider it as a spatial
metaphor with different forms and degrees of expression [15, p. 20]. Comparative
ethnographic methods are crucial in revealing specific distinctive features and
“ethnic markers” that delineate one ethnic group from another. Contradictions
arise in the literature regarding the nature of ethnic identity, with some scholars
emphasizing its primordial, given aspects, while others focus on its constructed
and situational nature [16, p. 52] is highlighted as particularly effective in capturing
the contextualized experiences of racial/ethnic socialization, especially in early
childhood [17, p. 79]. The role of cultural products, such as film, in constructing and
representing ethnic identity also underscores the importance of interdisciplinary
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and cultural studies approaches. In summary, the study of ethnic identity’s
manifestation employs a range of methodologies, from comparative ethnographic
methods to mixed methods research, to address its complex and dynamic nature.
These approaches reveal the importance of both primordial elements and social
constructs in understanding ethnic identity. The interdisciplinary nature of this
research underscores the need for diverse methodological approaches to fully
grasp the phenomenon of ethnic identity [18, p. 90].

Ethnic Identity in Philosophical Analyses

The manifestation of ethnic identity is multifaceted, as evidenced by the
empirical findings across various studies. Ethnic identity encompasses a sense of
belonging, pride, and recognition of cultural heritage, as well as the perception
of prejudice and discrimination [19, p. 38]. Various elements shape emotional
expressiveness, including the implied audience and the context of measurement.
Research indicates that ethnic identity can have intricate effects on how emotions
are displayed. When examining the impact of ethnic identity on behavior and social
interactions, some contradictions and intriguing observations arise. For example,
individuals with a stronger sense of ethnic identity might exhibit less emotional
affect and positive expressions. Additionally, the intensity of ethnic identity can
impact consumer choices and social conduct. Furthermore, ethnic identity can act as
a safeguard against the cultural expansion of Western societies, preserving cultural
authenticity and personal wholeness among younger generations. In conclusion,
ethnic identity is a multifaceted concept that significantly influences individual and
group conduct, emotional manifestation, and cultural conservation. It is molded
by personal perceptions, social engagements, and broader societal forces. To
comprehend its specific expressions, a sophisticated approach is necessary, taking
into account the intricate interplay of these various factors [20, p. 59].

The study of ethnic identity begins with an examination of the phenomenon
through the lens of cultural philosophy. This is achieved through the use of
philosophical, anthropological, and axiological methods. The investigation of
ethnic identity requires an understanding of the value structure of an individual,
as it is an essential component of ethnic culture. Ethnic culture is viewed as the
objective, human-dimensional aspect of ethnic life, and it serves as the starting
point for solving problems related to the study of ethnic identity. Ethnic culture is a
cross-cutting phenomenon that permeates the complex and multi-level structure of
ethnic life, and it influences the system of life of an ethnic community [21, p. 58].

The core elements of ethnic culture shape an individual’s self-identity
through identification with its fundamental value systems, which constitute the
unchanging mental aspects of ethnic identity. These encompass particular forms of
consciousness and conduct, established during the development of ethnic identity
and influenced by specific value orientations. Examining the evolution of ethnic
identity necessitates an analysis of both internal and external influences. External
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factors include the ethnic group’s basic life principles, manifested as behavioral
norms, values, and ethnic symbols, often reflected in folklore. Internal factors,
filtered through an individual’s unique characteristics, require consideration of the
dual nature of ethnic identification as both object and subject [22, p. 43].

In the process of ethnic identification, an individual functions as both the
recipient and the agent. As a recipient, the person’s inner world is affected by
various ethnocultural institutions. As an agent, the individual can assess their life
across past, present, and future perspectives. Ethnic culture facilitates personal
growth as a self-organized entity within the social space-time continuum through
the development of agency. Throughout history, the role of individual factors
in the relationship between people and society has grown more prominent. In
contemporary society, an individual’s affiliation with a particular community is
largely determined by their internal attitudes and aspirations. The direction of a
person’s value orientations, ranging from self-determination and self-actualization
to embracing ethnic values or distancing from ethnocultural traits, influences their
intrapersonal tendencies [23, p. 71].

Conclusion

Ethnic identity is a complex and multifaceted concept that has been extensively
studied across various disciplines, including philosophy, sociology, and psychology.
Research has shown that ethnic identity plays a crucial role in the psychological
functioning of individuals, particularly those from minority groups. However, the
understanding of ethnic identity is complicated by the uniqueness of each ethnic
group, making it challenging to draw general conclusions. Interestingly, recent studies
have proposed a shift from a one-dimensional interpretation of ethnic identity to a
more nuanced, multidimensional approach. This new perspective suggests viewing
ethnic identity as a space that includes different forms and degrees of expression,
rather than a simple linear scale from unformed to formed identity. This contradicts
earlier, more simplistic models and highlights the need for a more sophisticated
understanding of ethnic identity in philosophy and related fields. In conclusion,
the study of ethnic identity in philosophy requires a comprehensive approach that
considers its various manifestations and influences. Future research should focus on
common elements across groups to develop a more unified understanding of ethnic
identity. Additionally, philosophers should consider the impact of contemporary
factors such as social media, multi-ethnic urban environments, and non-systemic
politics on the transformation of ethnic identity. This evolving perspective on
ethnic identity has significant implications for philosophical discussions on
multiculturalism, social integration, and individual identity formation.

Ethnic identity is intricately connected to self-determination and self-
realization, which are shaped by sociocultural elements. An individual’s identity
and ability to function autonomously in society are profoundly influenced by their
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cultural background. When a person is unable to achieve self-determination and
self-realization within their cultural context, they may become estranged from their
ethnocultural traits, stemming from an inability to express their fundamental nature
within a specific worldview and value system. The emergence of contemporary
ethnic identity forms is significantly affected by the disparity between traditional
and modern information values in today’s culture. The quest for personal identity,
viewed as the capacity to create models for interacting with the global world, is
driven by several factors: the clash between traditional relationship forms and the
information age, generational differences, a lack of shared values and objectives,
and the need to comprehend diverse social timelines and life goals. While current
ethnic revival efforts aim to restore traditional ethnic values, they often lack a
comprehensive approach and focus solely on reviving isolated elements such as
customs, rituals, and distinctive attire. Conversely, forms of ethnic identity arising
from sociocultural crises may not be fully adaptive in the modern world and can lead
to the resurgence of archaic structures. Nevertheless, the spontaneous restoration of
spiritual and material aspects of ethnic culture requires organized guidance.

In philosophical discourse, ethnic identity is a complex construct examined
through various theoretical frameworks and empirical research. Studies indicate
that ethnic identity is not only a developmental phenomenon influenced by
social, familial, and cultural factors but also a psychological asset that can
protect individuals’ mental and physical well-being. The role of symbolic cultural
practices in shaping racial and ethnic identity development, particularly in early
childhood, underscores the importance of considering the interplay between
cultural symbols and identity formation [24, p. 31]. Intriguing contradictions
emerge when examining the impact of racial socialization and perceptions of
racial discrimination. Research has shown that racial socialization significantly
predicts perceptions of racial discrimination, suggesting that how individuals
are socialized about their race can influence their perception of and response
to discrimination [25, p. 89]. Furthermore, longitudinal studies have provided
evidence for the progressive nature of ethnic and racial identity development,
challenging the notion of a developmental hierarchy for racial identity [26, p.
51]. In essence, ethnic identity is a dynamic and multifaceted construct shaped
by a combination of developmental, cultural, and social factors. It plays a
crucial role in personal development, especially for individuals from minoritized
backgrounds, and has implications for psychological functioning and well-being
[27, p. 39]. Research also suggests that ethnic and racial identities can influence
perceptions and attitudes towards health-related behaviors, such as genetic testing
[28, p. 109]. A nuanced understanding of ethnic identity is essential for developing
culturally appropriate services and interventions that address the needs of diverse
populations [29, p. 97].
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AxanoBa C.I'., AilimberoBa Y.O., /locmaramoeroBa 7K.7K.
@unocodusiiarbl ITHUKAJIBIK Oiperei/ikTiH KopiHy epeKeTikTepi

Anoamna. dunocodusaarel STHUKAIBIK OIpEreiyliKTiH KOPiHici opTYpil OKy MoHAepi-
MEH JKOHE MOJICHH IHMCKYpPCTapMEH TOFBICATHIH KoIl KbIpibl oH. Ctok KpiTaiina aTHUKAIBIK
JKOHE MOJICHH COUKECTIKTI (PHUIOCOPISITBIK TUCKYpPCKa OipIKTIPETiH «3THHUKAJBIK a3IIBLIBIK
q)HHOCO(I)I/IHCBIHLIH» Haﬁﬂa 60J'IyI)IH TaJIKbLJIAYy apKbUIbl OCbl KUBUIBICY/IbIH HAKTBI MbICAJILIH
Oepeni. Byt oH YNTTBIK, STHUKAJIBIK, MOJCHH XoHE (PHUIOCO(USUIIBIK OipereiimiKTiH KeHipeK
Mocelenepin kepcereni, punocodus peTinae MUHOPUTAPIBIK, TOCTYPICPai KaliTa aHbIKTayaa-
FBI «MOJICHUETTIH» peitiH kepceteni. Con cusikTbl, Curenb Oi1iM 6epy GrIocoPpusIChIHbIH Ta-
PUXU MaHBI3IBUIBIFBIH KOHE OHBIH OMIPIIK MaHBI3IBl (QIOCOPUSIIBIK CYpaKTapibl, COHBIH
IIIHAEe ATHUKAIBIK COMKECTUTIKKE KaTBICTBI MOCEJeNepi IIemyaeri oJIeyeTiH artam oTel,
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¢unocousHBIH OHBIH KEHIPEK KOJIaHOATapbhIMCH, COHBIH IMIIHIC 3THUKAJBIK COMKECTIKTI
3epTTEyMEH KailiTa OaiylaHbICy Ka)KeTTUIINiH YCHIHAAbl. DTHHKAJBIK Oipereiiik meH ¢u-
N0cOo(USHBIH apaKaThblHACBIH KApacThIpFaH/ia KAWIIBUIBIKTAp HEMece KbI3BIKTHI (hakTijep
TybIHAAWABI. Mbicanbl, CTOKTBIH «HEpPapXUsUIBIK KOCY» TYXKBIPbIMAAMAachl a3IIbUIBIK (HIIO-
cousiapeii  KeHipeK (GuiIocopusIbIK KaHOHFa TaHy >KoHE OIpIKTIpymeri Kyll JWHAMH-
KachlH YCBIHAJbl. ByJl TCHXOJOTMSUIBIK 3epTTeyliep/ie TaObUIFAaH 3THHUKAIBIK COMKECTIKKE
KaTbICTBI HEFYPJIBIM TEHJIK JKOHE JaMy IepclieKTHBalapblHa KapaMa-Kanllibl Kellelli - KoHe,
oJlap aMbITy MEH pacrayra OarbITTaJFaH. STHUKAJIBIK COMKECTIK IIapayiapbl KoHE OJIAPIBIH
a3MIBUIBIK TOI MylIenepi yuiiH camgapbl. KopbiTa aiiTkanaa, Gpuiaocodusiiarbl dSTHUKAIBIK
OipereiniKTiH KopiHy epeKIIeTiKTepiH GUI0CoOPHIIBIK JUCKYPCKA THUKAIBIK KIHE MOJICHN
naibIMIayIapAblH KipiKTipiayiHeH, COHAal-aK a3MbUIbIK (HI0CO(USIIAPbIHBIH KOCHLTYbIHA
KaTbICATBIH KYII AMHAMUKACHIH TaHy/laH Kepyre Oonazipl. ©neOnueTTep STHUKAIBIK COUKECTIK
¢bunocodusIIbIK O MEH JMCKYPCThI KaJBIITACTHIPY/Ia, dcipece 0aThICTHIK eMeC KOHTEKCTTEep-
e KoHe OintiM Oepy drtocoduschiHA KaTHICTHI MaHBI3IBI POIT aTKapaabl e Ooinkaiiner. by
JMUHAMUKAHBIH OJaH Opi 3ePTTEIyl dTHUKAJIBIK COMKECTIKTIH (HIOCO(USIBIK 3epTTEyIepre
TOJIBIK SCEPiH TYCIHY YIIiH KeMUIIIK Oeperi.

Tyitin co30ep: 3THOC, OJIEYMETTIK KaybIMIACTBIK, TYJIFAHBIH JKaJIITbI )KOHE )KEKE OOJIMBICHI,
STHOJIOTHSUIBIK MOTiH, @HTPONOJIOTHSUIBIK MATiH, (haKTinep, MOJCHHUET.

AxanoBa C.I., AiimbetoBa V.V., locmaramoeroBa JI.7K.
Crnenuduka nposiBjaeHUs1 STHUYECKOI WIEHTHYHOCTH B puitocopuu

Annomayus. TIposiBiieHUEe STHUYECKOIN WACHTUYHOCTH B (prstocoduu sBISETCS MHOTO-
TPaHHBIM TIPEMETOM, KOTOPBII ITEpeceKaeTCst ¢ pa3InYHbIMH aKaJIeMUYCCKUMH JTUCIUITTHHA-
MH " KyJIBTYPHBIMH AUCKypcamMu. CTOK MPHUBOJUT KOHKPETHBIA MPUMEp 3TOTO MEepPEeCceyeHus,
o0cysxaast mosiBIIeHNE «(PpHUI0CO(UHN ITHUIECKIX MEHBIIMHCTB» B KnTae, KoTopast HHTETpupy-
€T STHUYCCKYIO U KYJIBTYPHYIO HACHTHYHOCTD B PHIOCOMCKUIT TUCKYpC. DTa JUCHUILINHA OT-
pakaeT OoJiee MUPOKHUE BOMIPOCH HAIIMOHAIBHON, STHUYECKOH, KyIBTypHOH U (ritocodcekoit
UIACHTUYHOCTHU, MOAYCPKHBAA POJIb «KYJIBTYPBD» B IMEPCONPECACICHUN MHUHOPUTAPHBIX Tpa-
qunnit kak unocopun. AHanmoruuHbBIM 00pa3oM, CUres oTMe4aeT NCTOPHUYECKOE 3HAYCHUE
¢dunocodun 0bpa3oBaHUs M ee MOTEHIUAI JJIsl PEUICHUS KU3HEHHO BaXKHBIX (HIOCO(CKUX
BOIIPOCOB, BKJIFOUYAsi T€, KOTOPBIEC CBS3aHBI C STHUYECKOH MICHTHYHOCTBIO, TpEIoaras He-
00xXomMMOCTh i1t hritocoun BOCCTAHOBUTH CBSI3b C €€ OoJiee MIMPOKUMHU TPHIIOKEHHUSIMHU,
TIOTEHIINATIBHO BKJIIOYAsl MCCIICIOBAHUE STHUYECKON MAEHTHYHOCTH. [IpoTBOpeuns wim nH-
TEPECHBIC (baKTI)I BO3HUKAIOT IMPU paCCMOTPEHUU CBA3U MCKIY 3THUYECKON NICHTUYHOCTBIO
n punocopuein. Hanpumep, KoHIENIus «uepapxuueckoro BKIodeHHs» CTOK mpennonaraet
JIMHAMUKY BJIAaCTH B IPU3HAHUM M UHTErpanuu Gpuiocoduii MEHbBIIMHCTB B Oo0Jiee MIMPOKUI
¢dunocodceknii KaHOH. ITO KOHTPACTHPYET ¢ OoJIee SraTUTaPHBIMK M Pa3BUBAIOIIUMH ITEPCIICK-
TUBAMH DTHUYECKOUN NJACHTUYHOCTH, O6Hapy)KGHHI)IMI/I B IICUXOJIOTUYCCKUX HCCIICIJOBAHUAX,
Kak [OKa3aHO U KOTOpbIe (POKyCHPYIOTCS Ha pa3paboTKe M MPOBEpKEe MEp 3THUYECKON MIeH-
TUYHOCTHU U UX HOCJ’[G}ICTBHIZ JJIA YICHOB I'pyIIT MCHBIIWHCTB. HOI[BOIIS{ HUTOI, MOXXHO CKa3arhb,
YTO CHEHU(HKY MPOSBICHHS STHUUCCKOH UICHTUYHOCTH B GHI0CO(PHUN MOXKHO YBHIETh B MH-
TErpalyy STHUYECKHUX U KYJIBTYPHBIX COOOpaXkeHnH B priocoCKuii AUCKYpC, a TAKIKE B ITPHU-
3HAHWN JIMHAMUKH BJIACTH, CBSI3aHHOH C BKIIIoUeHneM (rtocoduii MEeHbIIMHCTB. Jluteparypa
MIPE/INOIAraeT, YTO ATHUYECKAash WACHTUYHOCTh UTPAeT 3HAUYUTEIbHYIO POIib B (DOPMUPOBAHUH
¢dunocodckoit MBICITH U TUCKypca, 0COOCHHO B HE3alaHBIX KOHTEKCTAaX W B OTHOLICHUH 00-
pasoBarenbHOU (unocoduu. JlanpHeiee u3yueHne 3TOi AMHAMUKH HEOOXOAMMO ISl TIOHH-
MaHUs TTOJTHOTO BIUSHUS STHUYECKON MICHTHYHOCTH Ha (riocodckue ncciaeJoBaHusl.

Knrouesvie cnosa: 3THOC, colnanbHas OOIIHOCTh, pOAOBAs M MHANBUAYaIbHAS CYITHOCTh
YeJI0BEeKa, 3THOJIOTHYECKHI TEKCT, aHTPOTIOJIOTMYECKUH TEKCT, (PaKThI, KyIbTypa.



