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Abstract. Sovereign Kazakhstan positions itself as a secular state characterized by a
multi-confessional population, multicultural traditions, and worldview pluralism. The state
implements policies aimed at ensuring freedom of conscience, religious beliefs, spiritual
renewal, and the preservation and strengthening of civil peace and interfaith harmony. Since
the 1990s, under the influence of the de-ideologization of public life —including the decline
in worldview orientation in education and the transformation of value paradigms alongside
changes in the communicative environment — there has been an increasing need to search for
spirituality. Religion has come to occupy a leading position among worldview institutions, with
religiosity becoming significant within the structure of mental preferences. For more than three
decades, the functioning of religious institutions has had a substantial impact on the strategies
of worldview identification among believers, non-believers, and atheists. The purpose of the
article is to reveal the features of the institutional effects of religion on the worldview and mass
consciousness of Kazakhstanis on the basis of generalization of datasets.

The tasks are related to the presentation of the determinative factors that contributed
to the scaling of mass religious consciousness, as well as to the identification of significant
subjects influencing the ideological preferences of Kazakhstanis. The results revealed a
range of both positive and negative assessments of the institutional influence of religion,
as well as a wide range of positions depending on the factor of religious commitment.
The problematic nature of the studied contexts will increase due to the trend of
detraditionalization, ideological diversity and counter-secularization.

* The research was conducted within the framework of funding from the Committee of Science
of the Ministry of Education and Science of the Republic of Kazakhstan BR21882209 «Infor-
mation and Ideological Influences on Mass Consciousness in Kazakhstan: Risks and Oppor-
tunitiesy.
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Based on the generalization of statistical data and monitoring studies conducted
by the authors, this article presents a philosophical and sociological analysis of the
factors influencing the worldview beliefs of Kazakhstani citizens in the context of a new
communicative reality.

Keywords: worldview, mass consciousness, religious institutions, factor analysis,
phenomenology of religiosity

Introduction

Religious reality manifests itself in the institutionalization of religious activity.
Its obvious contours are recorded in the accounting of religious associations, the
number of places of worship, the number of missionaries, classifications of con-
fessional religiosity, etc. The main marker of changes in the mass consciousness of
Kazakhstanis in recent decades has been the growth of religiosity, which is visually
observed and to some extent affects the lifestyle of a growing number of adherents.
The ratio of secularism and religiosity in society is changing, which is confirmed
by social statistics, as well as phenomenological and religious studies.

The specificity of the secular model in Kazakhstan implies not only statistical,
but also substantive (through the institute of examination of charters, literature
and monitoring of activities) assessment (normative and axiological) of the state
of activity of religious associations. The diversity of ideological intentions in the
context of the pluralization of social life creates a situation of problems for scien-
tific research. We believe that the cognitive interest consists in presenting both the
conditions and the factors influencing the state and dynamics of the worldview of
Kazakhstanis in modern conditions.

Our hypothesis is that ideological diversity will increase, different subjects
will influence the processes of mass consciousness, and the scaling of religiosity as
components of mass consciousness will continue. This process is not amenable to
administrative regulation, but has its own logic and temporality. In order to know
and understand how and in which vectors the institutional influence of religion on
mass consciousness in general and on religion in particular occurs, interdisciplin-
ary approaches and research strategies are needed.

Methodology

The study of the influence of religious institutions on the worldview of Ka-
zakhstanis belongs to interdisciplinary research at the intersection of philosophy
of religion and sociology of religion, which required the synthesis of methods and
explanatory tools. Modern philosophical studies of sociality are becoming interdis-
ciplinary in terms of methods, methodologies and subject matter. The assessment
of the influence of various factors on the worldview mentality involves determin-
ing its structure, dynamics and trends of change. The article employs the method
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of triangulation, which includes phenomenological reconstruction, hermeneutics,
as well as sociological, statistical, and factor analysis. The set of applied methods
provides an opportunity for a phenomenological description and application of
factor analysis.

The research object was adult population of Kazakhstan, aged 18-65 years,
men and women, living in urban and rural areas of the Republic of Kazakhstan.
The sample size was 1,500 or 1,800 people. The database of statistical data on reli-
gious denominations, religious educational institutions, and missionaries changes
periodically, so the article contains data from different years available at the time of
publication.According to statistical data from the Committee for Religious Affairs
of the Ministry of Culture and Information of the Republic of Kazakhstan, as of
the second quarter of 2024, 4,031 religious associations representing 18 denomina-
tions were registered in Kazakhstan. For the first time, a detailed classification of
non-traditional confessions for Kazakhstan is presented. Of these: 2,883 are Islam-
ic, 347 are Orthodox, 93 are Catholic, 223 Pentecostals, 196 Baptists, 4 Menno-
nites, 104 Presbyterians, 41 Seventh-day Adventists, 14 Lutherans, 11 Methodists
23 are New Apostolic Church, 2 are Church of Jesus Christ of Latter-day Saints
(Mormons), 61 are Jehovah’s Witnesses, 13 are Krishna Consciousness Society, 6
are Bahai, 7 are Jewish, 2 are Buddhist, 1 is Moonies. In all, there are 3697 places
of worship nationwide. Of these: 2,824 are mosques, are 301 Orthodox churches,
115 are Catholic churches, 6 are synagogues, 149 Pentecostals, 157 Baptists, 4
Mennonites, 51 Presbyterians, 34 Seventh-day Adventists, 18 Lutherans, 8 Meth-
odists, 24 are New Apostolic Church, 3 are houses of worship of the «Krishna
Consciousness Society», 2 are Bahai houses of worship, 1 Buddhist temple [1].

The use of various disciplinary methods allows us to reconstruct the picture
of the institutional influence of significant factors on mass consciousness, to iden-
tify the features of ideological self-identification (its statics and dynamics).Our
hypothesis is that the mass consciousness of Kazakhstanis, on the one hand, is in-
fluenced by religion as an institution, and on the other hand, it includes ideas about
religiosity in the form of ideologies, mythologies and paradigms in its content.

The rationalization and conceptualization of ideas about the institute of reli-
gion are investigated by methods of sociological measurement. The results created
the possibility of a phenomenological reconstruction of the image of mass reli-
gious consciousness.

Indicators of the Growing Influence of Religion in Kazakhstani Society from
the Perspective of Public Perception and Evaluation

The institutional influence of religion as a factor of sociality is evidenced by
the steady and consistent increase in the number of respondents who express a de-
sire for Kazakhstan to become a religious state. A national cross-section of public
opinion, based on a representative sample, shows a steady growth in the number
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of supporters advocating for the transformation of Kazakhstan from a secular to a
religious state: 4.1% in 2000, 7.8% in 2005, 13.6% in 2014, 21.6% in 2018, and
22.2% in 2020. Although the majority of the population still supports secular state-
hood, the dynamics indicate the growing influence of religion in public mentality.
A phenomenological analysis of the impact of religion and the rise in religious
self-identification following Kazakhstan’s independence is linked to various fac-
tors identified within the spectrum of respondents’ opinions.

Assessment of the changing role of religion in the society revealed the prev-
alence of positive perception of the growing influence of almost every second re-
spondent (42.7%), almost every fourth respondent (24.4%) expresses an ambiva-
lent attitude towards the role of religion in society, almost every fifth respondent
(18.5%) cannot assess the situation, and about every sixth respondent (14.5%) tends
to assess the increasing role of religion in the Kazakh society negatively. (Table 1).

Table 1 - Modalities of assessing changes in the role of religion in Kazakhstani society
since the 90s (respondents as a whole, in %, N=1800, 2020)

A positive perception of the changing role of religion

The influence of religion is declining, and that’s bad 9,6% |42,7%

The influence of religion is growing, and that’s a good thing 33,1%
Ambivalent perception of the lack of change in the role of religion

The influence of religion doesn’t change and that’s bad 5,3% |24,4%

The influence of religion does not change and that is good 19,1%

An ambiguous position in assessing the changing role of religion
Difficult to answer 16,1% [18,5%

No answer 2.4%

Negative perception of the changing role of religion

The influence of religion is declining, and that’s a good thing 51% |14,5%

The influence of religion is growing, and that’s bad 9,4%

Traditionalization and Detraditionalization of Worldviews:
Broad Contours in Mass Consciousness

In the years of independence, religion has become one of the significant fac-
tors of self-identification at the levels of society, groups (such as families), and in-
dividuals. The identified trends indicate both the traditionalization and detradition-
alization of religious worldviews, reflecting various combinations and influences
of both secular and religious norms, values, and traditions, as well as the mixed
nature of the Kazakhstani mentality.
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The respondents in our study are divided into cohorts according to the na-
ture of their adherence: A) believers who belong to the community, follow reli-
gious norms, and follow a religious way of Lifestyle, or so-called «true believersy;
B) believers who do not participate in the religious life of the community, but
adhere to ritual from occasion to occasion, or are nominally believers; C) believ-
ers who do not belong to confessions, who have formed their idea of God, or
extra-confessional believers; D) unbelievers who may adhere to rituals and tradi-
tions and respect believers, or so-called «sympathizersy; E) indifferent to religious
self-identification, indifferent to religion; F) atheists.

Religious traditions are an important part of the life of Kazakhstanis, including
for non-believers. 13.4% of respondents noted that the observance of rituals and
traditions of religion is an indicator of true belief in God. About every fifth re-
spondent (20.8%) observes the rituals of their religion in everyday life constantly,
19.3% do not observe religious norms and traditions, and 52.5% follow the norms
and traditions from time to time. The frequency of attending worship services is
typical for 8.1% of those who do so, and for 12.5% - with an intensity of once a
month. These indicators reveal a weak connection with the institution of religious
community.

Non-confessional religiosity is recorded by the criterion of celebrating reli-
gious dates. Only 9.7% of the respondents do not celebrate them, while 17.6%
celebrate all religious holidays, 18.2% celebrate most of the religiously prescribed
holidays, 23.7% celebrate only those accepted in the family, and 30.7% celebrate
only the most common ones. Religious holidays are seen by the majority of Ka-
zakhstanis as part of secular life; they are celebrated by about 35% of convinced
atheists, about two-thirds of those indifferent to religion, and over 80% of non-con-
fessional believers.

Serious evidence of such a specific feature as the lack of a clear connection
between the positioning of religiosity and belief in God, following religious doc-
trines, is the fact that 71% of respondents noted that they have never read the Holy
texts. At the same time, the proportions of respondents who position themselves as
non-believers but observe religious rituals are quite significant.

Overall, the following contour model of religiosity is evident in Kazakhstan.
Thirteen per cent to 20-22 % of the respondents consider themselves believers fol-
lowing a religious lifestyle, integrated into community activities or communicating
with co-religionists, and 9 to 26 % consider themselves non-believers. Given the
relatively high nominal level of religiosity in society (up to 82%), only a small
percentage of Kazakhs (7% on average for the massif) consider religious affiliation
to be the most important identification status in the structure of multidimensional
self-identity.
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What Religious Paradigms do Kazakhstan is Choose?

The study of the influence of religiosity paradigms within the sphere of mass con-
sciousness has demonstrated that their priority and scale vary depending on the reli-
gious involvement (or religious self-identification) of Kazakhstani citizens and are ob-
served across all studied cohorts-from believers leading a religious lifestyle to atheists.

The paradigm of religiosity as the essential basis of a person is recognized
by all respondents. It is more or less shared by 75.4% of true believers, 69.3% of
nominal believers, 57.1% of non-confessional believers, 57.9% of non-believers
participating in ritualism, 43.9% of non-believers respecting believers, 31.1% of
indifferent to religion, and 32.3% of atheists.

The paradigm about the immortality of the human soul after death is more
often recognized by the cohort of true believers (63.5%) compared to nominal
(55.7%) and extra-confessional (50.9%) believers. In the cohort of non-believers
(between 36.9% and 51.5%), indifferent (27.9%), and atheists (5.9%) this para-
digm also has supporters. A pattern is revealed: the further an individual distances
himself from commitment to religion as the meaning of life, the more he disagrees
with the paradigm about the immortality of the human soul.

The assertion of the existence of a world not directly perceived and unknow-
able is not shared predominantly by atheists (38.2%) and nonbelievers (9.1%) At
the same time, this assertion is not shared by various cohorts of believers, includ-
ing: 17.3% non-denominational believers, 16.2% nominally believing, and 12.8%
true believers.

The statement about the power of knowledge, which can either support or re-
fute belief in God was the most paradoxical in the assessment for all respondents. It
caused the greatest difficulty for non-believers (between 21.3% and 24.2%), and the
least difficulty for true believers (4.3%) and atheists (8.8%). 53% of true believers
agree and 42.8% of true believers disagree with this statement. Out-of-denomina-
tional believers appear more certain than other groups, among whom 29% agree
with the statement, 59.3% disagree, and 11.7% find it difficult. Among nominally
believers 33.6% agree with the statement, 55.2% disagree, and 11.3% find it difficult.

About the necessity of scientists’ arguments in proving or disproving the fact
of God s existence, the greatest difficulties are shown by non-believers involved in
ritualism (24.2%). Nominal believers (62.7%), non-believers (58%), true believers
(54%), and atheists (12%) disagree the most with this statement.

Who Shapes Religious Beliefs and Influences Initiation to the Faith?

The number of religious educational institutions and students is presented as
of 2022. There are 13 spiritual educational institutions in the country, 11 of which
are Islamic (including: 1-University «Nur-Mubarak», 5-medrese-college, 4-me-
drese, 1-Islamic Institute of advanced training of Imams under the Spiritual Ad-
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ministration of Muslims of Kazakhstan), Christian direction - 2 (including: 1 - Al-
maty Orthodox Theological Seminary and 1 - Inter Diocesan Higher Theological
Seminary «Mary - Mother of Churchy» (Catholic) in Karaganda). The total number
of students in all educational institutions is 4,360. Officially there are 345 regis-
tered missionaries in Kazakhstan, 281 of whom are foreigners and 64 are citizens
of the Republic of Kazakhstan. In terms of confessions: Catholics - 225, Orthodox
- 41, Pentecostal Church - 6, New Apostolic Church - 17, Krishna Consciousness
Society - 13, Presbyterian Church - 21, Baptists - 11, Seventh Day Adventists - 3,
Islam - 2, Judaism - 2, Lutherans - 1, Jehovah’s Witnesses - 2, Buddhists - 1 [2].

Factor analysis of the influence on the respondents’ choice of the worldview
together with their religious self-identification revealed that:

- the immediate environment predominantly influences the choice of the world
view in all cohorts of respondents (between 63.9% and 84.5%), except for atheists
(35.3%);

- the factor of the influence of education and self-education is highest among
atheists (85.3%), and lowest among non-denominational (59.7%) and nominal
(62%) believers;

- self-determination is more emphasized in all cohorts of respondents, ex-
cept for true believers (42.8%). Among atheists (64.7%), among nominal believ-
ers (60.7%), among extra-confessional believers (60.7%), among indifferent to
religion (60.7%), and among non-believers who respect believers (56.6%), the
self-determination factor has a greater proportion;

- the influence of life circumstances is more accentuated among non-believ-
ers who respect believers (59.8%), among believers outside of confessions (58%),
among nominally believing (56.1%), and is least significant in the cohort of non-be-
lievers who participate in ritualism (39.4%);

- study of special literature is higher among true believers (29.4%) and half as
significant among both nominal believers (15.1%) and non-believers participating
in ritualism (15.2%);

- conversations with priests, missionaries, other religious servants, and be-
lievers were the most significant factor for true believers (18.7%) and nominal
believers (14.0%);

- the influence of fashionable trends and attitudes in society is accentuated by
those indifferent to religion (27.9%) and is least relevant to true believers (5.9%).

One of the important aspects for a believer is the concept of spiritual authority.
At the initial stages of their search for religious spirituality, Kazakhstanis often
choose their closest relatives - grandparents, father, mother, brother, sister - as
authorities on matters of faith. Given that 33.8% of respondents exhibit a so-called
«domestic» level of religiosity, which is minimally connected to deep-rooted re-
ligious traditions, where the authority of a spiritual figure is unquestionable in
religious matters, such a choice of authority is justified.
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Clergy and leaders of religious organizations are viewed as authoritative spir-
itual figures by more than one-fifth of respondents - 22.8%. Meanwhile, 19.1%
of respondents prefer to advance on their path of faith independently, as they do
not find authoritative spiritual mentors for themselves, and 15.4% do not feel the
need for a spiritual mentor at all. Cyber-spiritual leaders are followed by 4.6%-
11% of respondents. Teachers of religious studies are identified as spiritual men-
tors by only 2.2%-5% of respondents. Thus, the closest family members (parents,
brothers, and sisters) currently hold more authority (23.8%) than clergy (18.6%),
including online preachers, teachers of religious studies (4.7%), and friends (3%).

Overall, it should be noted that the population has a blurred understanding of
what constitutes a spiritual mentor, resulting in a distorted image. This situation
poses a risk factor, whereby virtually any individual, regardless of their connection
to religion, can assume the role of a spiritual mentor.

The Influence of the Internet on the Formation
of Beliefs and the Phenomenon of Cyber-Religiosity

The role of Internet in the formation of beliefs has increased, as Kazakhstan
actively uses Internet technologies in communications, in various activities. Three-
fourths of respondents say that information posted on the Internet does not affect
their beliefs. One in ten reports that they are influenced by the exchange of opin-
ions on topical religious issues that takes place on social networks. About 8% find
a lot of interesting information on religious sites, not only about religion, but also
about society, politics, family, and upbringing. 7.0% listen to prayers and sermons,
3.2% watch sermons by clergymen, and 3.1% listen to religious books.

The influence of the Internet on the beliefs in conjunction with the religious
identity of the respondents reveals a paradoxical situation in which the true be-
lievers (48.1%) are less dependent on the Internet than other cohorts of respon-
dents (in the range of 73.8%-94.1%). On the other hand, they (38%) more often
than others (between 5.9% and 12.3%) indicate that they are influenced by the
exchange of opinions on topical religious issues on social networks. Cyber-religi-
osity scales not only through the direct exchange of opinions on social networks,
but also through the availability of sermons, literature, and the activity of reli-
gious websites. (Table 2).
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Table 2 - Does information, posted online influence religious beliefs? (depending on
religious self-identification, in %, N=1500, 2021)

Judgments/Intentional | 4 Believer | A nominal| A believer | An unbeliev-| An unbe- |Indiffer-| Atheist

self-identification Leading a | believer | outside of | er partici- | liever who | ent to
Religious confessions | pating in the | respects |religion
Lifestyle rite believers

No, I am interested

in other issues on the 48,1 73,8 80,8 90,9 85,2 88,5 94,1

Internet

Yes, I exchange
opinions on religious 38 7,4 7,9 0 12,3 8,2 5,9
issues on social media

Yes, I listen to prayers

12,8 9 5,6 3 0,8 1,6 0
and sermons

Yes, I watch sermons

9,1 3,1 2,5 0 0,8 0 0
of clergymen

Yes, religious web-
sites have a lot of
interesting informa-
tion not only about re- 8 11,8 6,7 6,1 0,8 0 0
ligion, but also about
family, upbringing,
traditions

Yes, I listen to texts of]

religious books 7 24 33 0 0.8 33 0

The impact of religious faith and affiliation on character and behavior

Assessing the impact of religious faith on a person’s character change showed
two mutually exclusive tendencies.

On the one hand, those respondents most involved in the religious context
were many times more likely than atheists and those indifferent to religion to state
the beneficial effect of faith on human character change. Thus, 80.7% of true be-
lievers, 42.4% of nominally believing, 30.5% of non-believers, compared with
13.1% of those indifferent to religion and 8.8% of atheists noted an exclusively
positive impact of religious faith on human character.

On the other hand, only 2.7% of true believers, 3.1% of nominal believers,
6.1% of non-denominational believers, compared with 14.8% of those indifferent
to religion, and 23.5% of atheists note that religious faith contributes to the appear-
ance of intolerance, bigotry, rejection of other points of view in the character.

The statement that there are no people with ideal positive qualities among both
believers and non-believers shows a tendency: it is shared less by true believers
(6.4%) and is recognized by every fifth believer nominally (22.3%), while opin-
ions of non-believers (41.8%) correlate with those of non-believers and atheists
(42.4%-50%). (Figure 1).
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In our society, neither secular nor religious families have a desire for spiritual and moral development, and the lords...
The most favorable spiritual and moral atmosphere is created in secular-religious families, where it is possible to...
Faith fosters intolerance, bigotry, rejection of other points of view

Only secular families create the proper spiritual and moral atmosphere, since they take full account of the...

Figure 1 - The influence of religious faith on the character and behavior of a person
depending on the type of family (in the cross-section of religious self-identification, in %,
N=1500, 2021)

Respondents’ motivation to act in accordance with certain norms is repre-
sented in the spectrum of justifying judgments. Almost every second respondent
(46.7%) noted that in their everyday life they act partly with religious norms, but
predominantly with secular ones, as the more common norms in our society. 19.5%
prefer to be guided in their behavior only by secular norms, because they are more
consistent with their worldview and way of life. One fifth of respondents (18.9%)
appeal to the unconditional normativity of religious injunctions as a source of mor-
al behavior for everyone, regardless of their worldview identity and religious ad-
herence. 13.1% of respondents refer to the exclusivity of following secular norms
because they include both values and anti-values, without which it is impossible
to imagine modern life, i.e. they recognize the manifestation of anti-values in their
behavior.

Discussion

The sociological measurement of religiosity is not limited to empiricism; it
also requires phenomenological reconstruction. This, in turn, should be conduct-
ed within a specific methodological tradition. The study is reconstructed within
the paradigm of non-denominational sociology of religion, social philosophy, and
religious studies. The observed period of religiosity coincided with global trends
characteristic of the post-secular development phase, where trends of seculariza-
tion, desecularization, and counter-secularization are simultaneously recorded.

The influence of religiosity on modern cultural landscapes and the emergence
of new trends in the religious mentality has led to a revision of cultural and identity
strategies with respect to religion [3]. The authors proceed from the understand-
ing of the situation in accordance with the textbook concept of social change [4].
Tendencies of secularization, desecularization and postsecularism remain open in
modern scientific discussion [5]. Secularization means not only the weakening of
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religion in rationalized societies, but also the formation of new religious move-
ments and forms of spirituality. Recent decades have shown new opportunities for
religions to be active in public space [6]. Religion since the early 1980s begins to
demand a certain and significant place in the public space around the world, so it
is no longer logical or even possible to exclude it from the public space today [7].
The need to consider the broad panorama of the spread of religious phenomena
on the world stage is justified [8]. Explored as indisputable facts transitions from
religion to spirituality, called «spiritual revolution» [9]. With the return of religion
to the socio-cultural and political context of life, the range of new types of religios-
ity expands, the religious landscape changes, new images of religions are formed,
the institutional practices and opportunities of both traditional religions and new
religious movements change [10].

The postsecular era is characterized not just by the return of religion, but by a
new approach to understanding the institution of religion. Spirituality is becoming
a ubiquitous cultural trend on a global scale. In the phenomenological reconstruc-
tion of religiosity in modern Kazakh society are fixed its intensions such as the re-
naissance of religion (H. Joas), the cultural interest in religion (W. Rue), as well as
identifications: alternative forms of spirituality and religion (J. Beckford), post-re-
ligious spirituality without God (I. Wierchak), balancing religiosity without be-
longing (W. Kretsch), agnostic spirituality (M. Volrab-Sahr), individualized forms
of religiosity (H. Knoblauch), religion-friendly godlessness (H. W. Opaszowski),
highlighted [11] and systematized by [12], the problems of religious education, the
features of the formation of religious values in Kazakh society [13].

Conclusions

The formation of worldview identity in the context of secularism and ideolog-
ical pluralism is a multifaceted process. It is influenced by sociocultural, econom-
ic, and political factors on both regional and global scales. Research experience
highlights the increasing relevance of the religious factor in secular Kazakhstan,
prompting an analysis of the phenomenon of mass religious consciousness. The
study of various contexts raises questions about the phenomenological and meth-
odological comparability with global trends in the functioning of religiosity.

In post-secular societies, changes in worldview traditions occur, leading to
their fragmentation and an intensified search for new spiritual intentions. The dy-
namics and orientation of mass consciousness in Kazakhstan are synchronized
with, but lag behind, global trends in terms of timing.

Some characteristics of the mass religious consciousness of Kazakhstanis are
comparable to global and regional trends and represent a complex phenomenon,
multifaceted in its structure, essence, and nature. The Kazakhstani model of the
structure and dynamics of mass consciousness is subject to transformation, where
traditional religiosity is being replaced by new institutions under the influence of
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various factors. The country exhibits a high level of religious tolerance, but sig-
nificant regional differences exist, along with a liberalization of the younger gen-
eration’s attitudes toward religious conversion. Mass religious consciousness is
being shaped within the context of a secular state and society, but under significant
geopolitical and regional pressure. The number of those supporting the transition
from a secular to a religious state is growing, which complicates the monitoring
of the religious situation and the conduct of socio-humanitarian research on the
religious process.

Kazakhstani society is in a phase of transforming its value foundations. It is
evident that the predominance of a mixed religious and secular lifestyle, with a
tendency towards preferring secularism, is beginning to undergo deformation. This
is characterized by the increasing religious content in the lifestyle and mentality
of the population. The value relationship to the institution of religion is changing:
the stage of religious renaissance is concluding, and there is a growing awareness
of the scale of the process of embedding mass religious consciousness in society,
alongside an increasing number of supporters of a religious way of life. These
changes are occurring amidst the realization that state intervention methods are
becoming exhausted and the growing awareness of the impossibility of regulating
this process.

Against this backdrop, the assessments of both the positive and negative con-
sequences of the growing influence of mass religious consciousness on societal
development goals, values, and ideals are being substantiated. In these conditions,
ideological segmentation will intensify, and religious diversity will create condi-
tions for a broad range of choices, leading to the displacement and replacement
of religious practices prescribed by the traditional cultures of ethnic groups. Ka-
zakhstani society is increasingly engaged in the processes of forming new types
of mass religious worldviews, driven by globalization and informatization. These
processes contribute to the emergence and entrenchment of new and atypical reli-
gious beliefs, as well as to the reconfiguration of the religious landscape.
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J:xkamanobanaena I1.E., Byposa E.E., Anamuau A.
BimnsiHue peJIMrno3HbIX HHCTUTYTOB HA MACCOBOE CO3HAHME Ka3aXCTAHIEB

Annomayun. CyBepeHnnlii KazaxcTan mo3uiimoHupyeT cedst Kak CBETCKOE rocyJapcTBo,
XapakTepu3yolleecss MHOTOKOH(PECCHOHAIBHBIM HACEICHHEM, MYIBTUKYIBTYPHBIMUA Tpajiu-
LUSAMUA U MHUPOBO33PEHYECKUM IUIHOPAIN3MOM. [0CYnapcTBO MPOBOAUT IOIMTHKY, HAIpaB-
JICHHYIO Ha obOecreueHne CBOOOBI COBECTH, PEIUTHO3HBIX YOSKICHUH, TyXOBHOE OOHOBIIE-
HHUE, COXPAHCHHE M YKPCIUICHHE TPa)KIaHCKOr0 MHpa U MEKKOH()ECCHOHAIBHOTO COTIACHS.
Hauunas ¢ 1990-x rogoBs, 1Mo BIUSHUAEM JICHICOJIOTH3AMN O0IIECTBEHHOMN KU3HH, BKITFOUAst
CHIDKCHHE MHUPOBO33PEHYECKOM OPUCHTAIIMU B 00pa30BaHUK U TPAHC(HOPMALIHIO IICHHOCTHBIX
napajurM Hapsiay ¢ M3MCHEHUSIMHU B KOMMYHUKATHBHOM cpelie, BO3pOociia MOTPEOHOCTh B TOKC-
K€ TYXOBHOCTH. Penurus crana 3anuMarh JIMAUPYIOIIHNE TO3UIHUU CPEAN MUPOBO33PEHUCCKUX
MHCTUTYTOB, @ PEJIIMTMO3HOCTh CTaja 3HAUMMOM B CTPYKTYPE MEHTAJIBHBIX IPEAINOYTCHUM.
Ha mpotspkennn Oosiee uem TpEX AecATHICTUH (QYHKIIMOHUPOBAHUE PEIUTHMO3HBIX MHCTUTY-
TOB OKa3bIBaj0 CYIICCTBCHHOC BIMSHUAC HA CTPATCIMU MHPOBO33PCHUCCKON MICHTU(DUKAIMH
BEPYIOIINX, HEBEPYIOIINX M areucToB. Llenb cTaTbu — BBIIBUTH OCOOCHHOCTH WHCTUTYIIHO-
HAJIBHOTO BO3ICHCTBUS PEJIMTHM HA MUPOBO33PCHHUE M MACCOBOE CO3HAHME Ka3aXCTaHIICB Ha
OCHOBE 0000IIIEeHNsI MACCHBOB JaHHBIX. 3a/1aud CBSI3aHbI C MPEICTABICHUEM ONPEACISIONTNX
(haKkTOpOB, KOTOpBIC CIOCOOCTBOBAIM MACIITAOMPOBAHHIO MACCOBOTO PEIMTHO3HOTO CO3HA-
HUs, a TaAK)KE C BBIABJICHUEM 3HAYUMBIX TEM, BJIHAIOIINUX HAa UACOJIOTHYCCKUC MPCATTOUTCHUA
Ka3aXCTaHLICB. PeSyJ'IBTaTBI BBIABUJIN PAJ KaK IMOJOXKHUTEIBHBIX, TAK U OTPULATCIBHBIX OLCHOK
WHCTUTYHUHOHAJIBHOI'O BIUAHUA PECIIUTUU, 4 TAKKE IHI/IpOKI/Iﬁ CIICKTP HOSI/IHI/If/'I B 3aBUCUMOCTHU
oT (hakTopa peNUrHO3HON MPUBEPIKEHHOCTH. [IpOOIEeMAaTHUYHOCTh H3yYaeMbIX KOHTCKCTOB Oy-
JICT BO3PACTaTh M3-3a TCHACHIIMU K ICTPAAUIHOHATM3AINH, HACOJOTHICCKOMY Pa3HOOOPa3HI0
U KOHTPCEKyJsipu3aiuu. B crarbe, OCHOBaHHOW Ha O0OOIICHWH CTATHCTUYCCKUX MAHHBIX U
MOHUTOPHHIOBBIX HCCIIEIOBAaHUH, TPOBENEHHBIX aBTOPAMH, INpPEACTaBlIeH (QHUIOCO(OCKUA H
COLIMOJIOTHYCCKUHN aHan3 (HaKTOPOB, BIHUSIONIMX Ha MHUPOBO33PCHUCCKUE YOCIKICHHS Ka3ax-
CTaHLEB B KOHTEKCTE HOBOM KOMMYHHUKATUBHOM pEalbHOCTH.
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Knrouesvie cnosa: MupoBO33peHHE, MACCOBOE CO3HAHUE, PEIIUTUO3HbIE HHCTHTYTHI, (hak-
TOPHBIN aHaIH3, (HEHOMEHOIOTHS PEITUTHO3HOCTH.

J:xkamanobanaena I1.E., Byposa E.E., Anamuam A.
KazakcTaHabIKTAPABIH KaNNai caHAChIHA JiHM HHCTUTYTTAPABIH dcepi

Anoamna. Eremenni Kazakctan e3iH KOIKOH(ECCHSIIBI XalKbl, MYIBTHKYJIBTYPAJBIK
JIOCTYpIIepl JKOHE JYHHETAHBIMABIK ILIFOPAIM3MIMEH CHIATTANaThiH 3aMbIPIbl MEMIICKET
petinae kepceremi. MeMJIeKeT ap-0XIaH JKOHE JiHU CEHIM OOCTaHIBIFBIH KaMTaMachl3 €Ty-
re, pyXaHH JKaHFBIPYFa, a3aMaTTHIK OCHOITHIIIIK MEeH KOH(eCCHsapalblK KeTiCiMIIi cakTarl,
HBIFAlTyFa OarbITTajFaH cascar xyprizyae. 1990-xbuigapaan Oacranm KOFaMJIbIK OMIpIiH
JIEUICOTIOTM3AMSIIaHYBIHBIH BIKITAJIBIMEH, COHBIH imIiHAe OiniM Oepyaeri OYHHETaHBIMIBIK
Oarap/iblH ~ TOMEHJEyl JKOHE KYHJBUIBIKTBIK HapaJurMaiapibsl —TpaHc(opMaIuschl,
COH/Iali-aK KOMMYHHUKATHBTIK OPTaHbIH ©3repyi asChlHAa pPYXaHWIBIKTHI 13/1eyre JiereH
KOKETTUTIK apTThl. J[iH TYHMETAaHBIMJIBIK WHCTUTYTTApJbIH IIIiHAE KETEeKII OpbIH ana Oa-
CTajbl, ajl AIHAAPIBIK MEHTANJBIK TaHJIAyJap KYpPbUIBIMBIHIA MaHbI3/IbI MOHIE M€ OOJIbIL.
Y1 OHXKBUIIBIKTAH acTaM yaKbIT OOMBI JIHW HHCTUTYTTAPIBIH KBI3MET1 JIHTe CEHYIIJIepIiH,
CeHOCHTIHEPIiH KOHE aTeUCTTEP/AiH TyHUETaHBIM/IBIK HICHTU(UKAIHATIAY CTpaTerHsIapbIHa
aiirapibikTail ocep erTi. MakanaHblH MaKcaThl - JEPEKTEp JKUBIHTHIFbIH KMHAKTAY HETi31H/Ie
JUHHIH JIYHUETAHBIMFa KOHE Ka3aKCTaH[bIKTAPJIbIH JKalllail caHachlHa WHCTHTYIHOHAJJIBIK
ocep eTy epeKIIeNniKTepiH aHbIKTay. MiHAeTTepre ammail JiH CaHAHBIH KEHEIOiHE BIKITaj
€TKEeH aHbBIKTAyIIbl (aKTOpiapibl YChIHY, COHAAN-aK Ka3aKCTaHJbIKTap/bIH HICOJIOTHSUIBIK
TaHJayJapblHA 9CeP €TETiH MaHbBI3IbI TAKBIPBINITAPABI alKbIHAAY Kipemai. HoTwkenep miHHIH
MHCTUTYLIMOHANIBIK BIKIAJbIHA KATBICTHI OipKaTap OH JXoHE Tepic Oaramapipl, COHIai-ak
JIIHA YCTaHBIM (aKTOpPhIHA OalIaHBICTBI OPTYPJI TMO3HMIMSUIAPIBI AHBIKTAABI. 3epTTENTeH
KOHTEKCTTEP/iH MpoOIeMaTHKackl JSCTYPACH THIC, WACOJOTHSUIBIK alyaH TYPIIUTIK JKOHE
Kepl CeKyIsIpu3aIys TeHICHIMAJIAPBIHBIH CAlJapblHAH apTa Tyceni. ABTOpiap >KyprisreH
CTaTUCTHUKAJIBIK JCPEKTEP MEH MOHUTOPUHTTIK 3€pTTEyAepAl )KUHAKTAY HET131H/1e TallbIHAaIFaH
Makanaia Ka3aKCTaH[bIKTap/blH JYHUETaHBIMJIBIK CeHIMIepiHe ocep eTeTiH (akropiapra
(br10coUIBIK HKOHE COLMOIOTUSIIBIK TaJlJIay JKacaFaH.

Tyiiin ce30ep: nyHUETaHBIM, Kalllail caHa, JIHU HMHCTUTYTTap, (aKTOPIBIK Tasjay,
JIHIAPIBIK (PEHOMEHOIOTHSICHI.
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